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Chapter Fourteen

Nitya-dharma: Sambandha,
Abhidheya and Prayojana



“This supreme potency h%@ibed in different places with ditferent

names such as para-sakyi, rapa-saiyti, antaranga-sakti, and so on.

‘Tmpotent Brahman’ is a false name and a deception.

[t has been fictitiously fabricated by the mayavadis.

The truth is that the ‘impersonal’ Brahman is beyond the comprehension of

mayavadi philoSopieTs:

The Vedas, in the Svetasvatara Upanisad, 4.1, have defined savisesa, personal,

and nirvisesa, impersonal, Brahman in the fottowingrmammer:




ya eko ‘varno bahudha sakti-yogad
varnanekan nihitartho dadhati
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Although He does not have any tinge of material qualities, iyesbiTT
the material modes of natu@@ of ultifariou

“Further in the Svetasvatara Upanisad 3.1:




ya eko 1Sata isanibhih

sarval lokan 1sata iSanibhih

“The one Supreme Lord who is the controller of the maya-jala, the gossamer
net of illusion, governs this material cosmos through His energies.’

“Now_do you understand that the Supreme Ahsolute Truth can never be
berett of His potencies? They are always seltf-manifest. o

These €eflh6 nifes é‘otencig_;s_ are (eternally) @in Qree dimens:ioné as
is evidertir is v vetasvatara Upanisad; ©.16:
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@l{l@riévavidatma-yonih
jnah Kalakalo guni sarva-vid yah

pradhana-ksetrajha-patir-gunesah
samsara-moksa-sthiti-bandha-hetuh

#‘“

“The Supreme Soul is the creator of this universe.He is sarvajia, omniscient;
atma-voni, the source of Hi [; kalakarta, the awesome personification of
time; guni, full of all transcendental quahtles sarvavid, the knower of
everyone; and the_controller of maya, the pradhana. He is ksetrajia-pati, the
regent of the universe; and gunesa, Lord of the material modes and 1s beyond
their influence. He is the sole authority to Keep the jiva chained to the wheel

of samsara, to allocate his life-span, and to give e him liberation.”
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“Thus, the three aspects of para-Sakti are easy to discern from this verse:
pradhana indicates the maya-sakti; ksetrajna indicates the jiva-sakti; and

gsetrajna pati Tydicates the cit-sakti. -

The false distinction of Brahman, devoid of potency, and the Supreme

(;;SO}MEL with manilfest potency, is a mental concoction of the mayava ?5

flosophery with no relauonshlp to the actual Absolute Truth.

Factually, the parama-tattva is at all times §arva-saktimarm) omnipotent ; and
the Supreme Energetic Personality.




The Supreme Personality of Godhead is the majestic embodiment and

controller of His divine potencies and(yet He is always the Supreme Autocrat,
independent and selt-willed, free to activate His potencies as He wishes. }

This state of Supreme Independence is the special glory of Himseltf.”

Vrajana tha ‘«1f the Lord is a Wﬂ}@ united with @ 15@11(1 everything is
done by His potencies, thelmr He must be wor ing by their assistance and

involvement.

[—

Therefore, how can He be called independent and selt-willed?”
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Raghunatha dasa Babaji “In the Vedanta it is stated:

sakti-saktimatayor abhedah

“The $ruti scriptures explain the meaning as follows: ‘The Saktiman-purusa,

the Supreme Energetic Personality, is non-difterent from His sakti.’

—

“Activities display the Lord’s sakti, yet His Sakti is controllej_m@
desire, which thereby Tidicates the $aktiman, possessor and controiter of

potency.




For example, creation, maintenance and destruction of the material cosmos
are the activities of the maya-$akti, His external potency.

—

Further, His jiva-sakti, the marginal potency, manitests the jivas.

And His cit-sakti, the internal potency, manitests the spiritual world.

S

Directing His cit-$akti, maya-sakti and jiva-sakti to perform their individual
duties, He jemainsd*eternally unaffected by

such activities.”




Vrajanatha, “If the Lord acts according to His own desire, how can He said to
be nirvikara?

Indeed, activities propelled by His sva-icchamaya, seli-will, presupposes
vikara, transformation, in His personality.”

b
Raghunatha dasa Babﬁji, “In relavtionshi]lo to the Supreme Lord, the word

nirvikara indicates that He s unaffected by @ika—vik@, illusory material
transtormations.

——

The 61 ya-Sakti 1§ but a shadow of the Lord’s svartipa-sakti, internal spiritual

POTENCy-




Activities carried out by the maya-sakti are real, but being impermanent,
they are not eternal.

These@ of the
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ti do not exist in th arama-tattVD

Desire for lila is inherent in the parama-tattva, Sri and the

transformations That manifest on this basis are d—Valc:ltry , spiritual
variegatedness.

These transformations are sublime transcendental manifestations of prema—
there is not the slightest trace of imperfection in them.




All these manifestations of spiritual Vari_egatedness are perfectly adjusted
within the advaya-jiana-bhagavan, non-differentiated, Absolute Godhead.
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The wondrous variety of transcendental lila @n with the

maya-sakti.




However, those whose intellects are_covered by maya misinterpret the $astric
descriptions of spiritual variety as@—much like jaundiced eyes that
see the world as yellow, or like eyeSdiSeased by cataracts that on a sunny
day see the sun as covered by clouds.

“The purport of this point is that the maya-sakti is a mere shadow of the cit-
sakti, therefore the variegatedness displayed in spiritual activity is perversely
reflected into the material diversities.

On the supertficial external level, both may appear to be the same, hut at their
core, they are diametrically opposite.




A human figure appears accurately retlected upon a mirror at first glance, but
given a closer look one sees that the limbs are on the wrong side, and so on.

Similarly, the variegatedness displayed in the spiritual world appears similar
to its material_ counterpart at first sight, but when scrutinized the irrefutable
differences are distinctly discernible.

“Maya-vaicitrya, material variety, is the perverted and corrupt retlection of cit-
vaicitrya, spiritual variety.

Therelore, descriptions of these two forms ol vaiciya-may appear to be the

same, but in substance, they are of two contrasting natures.

—




The Supreme Lord in acting upon His own desires is free from nfaya-vikara

and being the comrotter—of-theTmaya-gaki; He steers Her to perform His

work.”

Vrajag%l\ha, “To which category of Krsna’s s$akti does Srimati Radhika

belong?”

Raghunatha dasaBabaiji, (Sl Krsna is pirna saktlma , the su t
in His highest original form, and Srimati Radhika is ana sakU; His supreme
energy in Her highest original form.

Also, Srimati Radhika may be known as purna-svartipa-sakti, the absolute

en‘l’bﬁd'mrern—of-thmrgﬁlal divine energy of tretordamnd identical with Him.
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For example, @( is recognizable by and inseparable irom its inherent

fragranc;ﬂgwa
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Similarly, tire is known by and is inseparable from its heat.

Similarly, Srimati Radhika and Sri Krsna, relishing their transcendental
pastimes, are eternally distinct personalities, @simultaneously non-
difterent and inseparable. CINT Ten Yot
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The three active patencies—cit-sakti, jiva-Sakti, and maya-sakti—emanate

from the svartipa-Sakti.




“Another name of the cir-§akii is antaranga-Sakti, the internal spiritual
potency, and another term for the jiva-Sakti, is the tatastha-sakti, the
marginal energy.

The synonym for the maya-sakti is bahiranga-sakti, the external energy.

e

Although the svarupa- sakt@he executes activities through these Her

three extensions. B
M 0 the( Varupa Saktidare(full fnifedt in the
résent inm—the @ and are~pe y




“Svarfipa-Sakti possesses three intrinsic qualities: hladini, the pleasure giving
potency; sandhini, the sustaining potency; and sarhvit, the potency of

cognisance. /1/

They are described in the fourth verse of the Dasa-muila-Siksa:

sa vai hiladinyas ca pranaya-vikrter hladana-ratas
tatha samvi-chakti-prakatita-raho-bhava-rasitah

taya Sri-sandhinya krta-visada-tad-dhama-nicaye
rasambhodhau magno vraja-rasa-vilasi vijayate

o

“‘Svartipa-sakti possesses three properties: hladini, samvit, and sandhini.




The transcendental loving exchanges created by the hladini-sakti keep Sri
Krsna captivated in bliss.

The sublime amorous desires tlowing out of the samvit-Sakti fan the erotic
moods, rasa, ot Sri Krsna.

——

The spiritual realm of Sri Vrndavana-dhama, brilliant and pure. has been
manifested by the sandhini-3akti, as the arena for the eternal lovul&pastlmes

In Sr1 Vrndavana, the self-willed Supreme Lover of Vraja, Sri Krsna, remains
immersed in the eternal nectar of rasa, the pastimes of divine loving mellows.’




“The purport of this verse is extremely esoteric in nature. These three
properties—hladini,  samvit, and sandhini—are dynamically displayed
everywhere in the creation.

Hladini is personified in Sr1mat1 Radhika, the daughter of Maharaja
Vrsabhanu. -

She provides Krsna with complete absolute spiritual bliss.

C——

She is the most beloved of Sri Krsna and epitomizes mahabhava, the highest

mood of ecstasy, which keeps Sri Krsna spellbousnd.




She expands Hersell, kaya-vytuha-svariipa, as the asta-sakhis, Her eight temale
compamons

/a y -
Each of these eight companions embodies the ,
loving spiritual emotions.

Srimati Radhika further expands Herself as the four seva-bhavas, the moods of
divine service.

These four moods of service are embodied by the four ditferent categories of
sakhis, female iriends and companions.

——




These four are priya-sakhis, very dear friends; narma-sakhis, dear humorous
friends; prana-sakhis, Friends dearer than hfe and parama-prestha-sakhis;
dearest of all friends.

All these sakhis are nitya-siddha-sakhis, eternally pertect female companions,
who are permanent residents of Vraja in the spiritual world.

“The sarhvit-Sakti arranges for the ditferent relationships amongst the
residents of Vraja.

Sandhini-sakti manifests the elements, earth, water, air, etc.; the villages; the
forests Govardhana Hill;: and all the other arenas for the transcendental

pa




Sandhini-Sakti also provides the various spiritual forms of Sri Krsna and
Srimati Radhika and Their Iriends, companions, servants, and cows, etc. , plus
all the other various paraphernaha of Their eternal pastimes.

“The hladini-sakti transiorms into amorous pastimes and thereby keeps Srl
Krsna engrossed 1n sublime ecstasy.

The sarmvit-Sakti manifests the myriads of mystical moods and relationships,
thus supplying Sri Krsna with constant amusement leading to His helical
participation.

—

Sr1 Krsna playing His flute to attract the g_p].s takmg the cows to graze,
performing the Tasa-titadarce, etc., areexamptes of activities arranged by the

samvit-$akti.




The sandhini-sakti_maintains the spiritual abode of Sri Vraja wherein Sri

Krsna remains immersed in the exchange of spiritual rasa. S’V““a} ¢ Sloxa{
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Cit geted{ Jie, RS

Sri Vraja is the highest and most esoteric place of Sri Krsna’f} pastimes.”

L
L

Vrajanatha, “Dear master, you have explained that sandhini, samvit, and
hladini are the three properties of the svartipa-sakti and that these three
properties are minutely present in the jiva-Sakti and perversely retlected in the
maya-Sakti.

[ am eager to learn the details of the manner in which these three properties
are present in these two Saktis.”
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