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Chapter Fifteen

Nitya-dharma: Sambandha, 
Abhidheya and Prayojana 
Part Three: The Jéva, the 

Eternal Individual Spirit Soul 



How then can Brahman be fragmented and filled up in pots like some 
mundane material, like gas?

It is a totally unacceptable conclusion to say that mäyä can influence 
Brahman.

Mäyä is completely uninvolved in the process of creation of the jéva soul. 

In spite of the miniscule size of the jéva, he is of a nature superior to mäyä.”

Vrajanätha, “Another one of my professors once explained that the jéva soul is 
but a reflection of Brahman. 



Just as the sun is reflected on the surface of water, Brahman, when reflected 
upon mäyä, is seen as the individual jéva soul.

Does this make any sense to you?”

Raghunätha däsa Bäbäjé, “This is also another mäyävädé speculation. 

Brahman is boundless and unlimited, how can the boundless be reflected upon 
something mundane and thus limited? 

It is against the Vedic tenets to say that Brahman can be measured. This 
philosophy is illogical and aberrant.”



Vrajanätha, “Once an itinerant sannyäsé visiting Navadvépa said in a public 
lecture that the jéva is non-existent, a product of illusion. 

If this illusion is removed, there is only the undivided, non-differentiated 
Brahman and nothing else. 

What was his point?”

Raghunätha däsa Bäbäjé, “This is yet another typically illogical mäyävädé 
argument. 



According to the Vedic dictum of Chändogya Upaniñad, 6.2.1:

sad eva saumyedam agra äséd ekam evädvitéyam

“‘In the very beginning before creation, when only that One Eternal Non-dual 
Truth existed, was there anything besides Brahman?’ 

“So if Brahman was the only one in existence, where did bhrama, illusion, 
come from? Secondly, who is under illusion? 

If the answer is that Brahman is in illusion, then you are degrading Brahman 
from His supreme transcendental position to something insignificant and 
secondary, and thus Brahman is not Brahman, the Supreme. 



Furthermore, if one argues that illusion is a separate entity, then this proposal 
contradicts the concept of non-duality, monism.”

Vrajanätha, “I remember attending a debate in Navadvépa where a brähmaëa 
paëòita tried to establish the point that the jéva is the only reality in existence. 

Thus, the jéva creates everything in his dream-state and therefore experiences 
happiness and distress until, when the dream ceases, he sees that he is the 
Brahman. 

Can you kindly explain this to me?”



Raghunätha däsa Bäbäjé, “This also reeks of illogical mäyävädé thought and 
word jugglery. 

If, as the mäyävädés say, Brahman is undifferentiated, how is the dream state 
produced along with all this differentiation from Brahman-state to the jéva-
state? 

Mäyävädés will never succeed in establishing the concept of monism just by 
offering analogies such as, ‘Under illusion one confuses mother of pearl with 
silver, or a rope with a snake.’ 

Their arguments are shallow and misleading.”



Vrajanätha, “So far I have understood that the original identity of the jéva is 
beyond the circle of influence of mäyä. 

Nonetheless, mäyä is able to captivate the jéva because of the minute nature of 
his constitution. 

My question is: Did the cit-çakti create the jéva, endowing him with his 
intrinsic taöasthä-svabhäva?”

Raghunätha däsa Bäbäjé, “No, the cit-çakti is the full and absolute spiritual 
energy of Çré Kåñëa and Her creations are all eternally perfect. 

The jéva is not a nitya-siddha, an eternally perfect being. 



The jéva becomes perfect through sädhana—that is he becomes a sädhana-
siddha—and then experiences the same level of spiritual bliss as that of a 
nitya-siddha.

The four classes of sakhés serving Çrématé Rädhikä are nitya-siddha. 

Çrématé Rädhikä is cit-çakti-svarüpa, the embodiment of the cit-çakti, and these 
nitya-siddha-sakhés are Her käya-vyuha, direct personal expansions.

Thus, they emanate from the cit-çakti—Çrématé Rädhikä Herself. 

“On the other hand, the jévas are produced by the jéva-çakti of Çré Kåñëa, the 
taöasthä-çakti. 
 



The cit-çakti is pürëa-çakti, the full and complete potency of Çré Kåñëa; 
whereas, the jéva-çakti is the apürëa-çakti, the incomplete and partial energy of 
Çré Kåñëa. 

All full and absolute principles are transformations of the pürëa-çakti. 

In contrast, the jévas, who are atomic particles of consciousness, are the 
transformations of the apürëa-çakti.

Çré Kåñëa expands Himself, taking up various forms appropriate for presiding 
over the different manifestations of His çakti.



Correspondingly, He manifests different kinds of entities according to the 
different kinds of potencies He employs to create them. 

When presiding over the cit-çakti manifestation, Çré Kåñëa manifests His 
original form as Çré Kåñëa in Vraja, or as Çré Näräyaëa, the Lord of Vaikuëöha. 

When presiding over the jéva-çakti, He expands as Çré Balaräma, His viläsa-
mürti, which is the expansion that assists Çré Kåñëa in His pastimes. 

When presiding over the mäyä-çakti, He accepts the triplicate Viñëu 
expansions of Käraëodakaçäyé, Garbhodakaçäyé, and Kñérodakaçäyé.



“As Çré Kåñëa, in Vraja, He brings into existence everything that is fully and 
wholly spiritual.

In Vraja, expanded as Çré Balaräma, He generates the nitya-siddha-pärñadä, the 
eternally liberated associates and servitors, who execute the eight types of 
devotional service to Him as Çré Kåñëa in Vraja. 

In Vaikuëöha, Çré Balaräma expands as Saìkarñaëa, Ananta Çeña, to generate 
the nitya-siddha-pärñadä of Çré Näräyaëa who accomplish the eight kinds of 
service to Him as Çré Näräyaëa in Vaikuëöha. 

Çré Saìkarñaëa then further expands as Mahä-Viñëu to preside over the mäyä-
çakti. 



Mahä-Viñëu generates the taöasthä-çakti-jévas, borderline potency souls, who 
are susceptible to the influence of mäyä, and further expands accepting the 
form of Paramätmä as the heart of the taöasthä-çakti-jévas.

“As long as these taöasthä-çakti-jévas generated by Mahä-Viñëu do not receive 
the shelter of the hlädiné-çakti, which is bestowed by His mercy alone, they are 
always prone to be subjugated by mäyä. 

When captivated by mäyä, they are obedient to the dictates of tri-guëa, the 
three modes of material nature. 

Hence, the conclusion is that the jéva-çakti gives birth to the jévas, the cit-çakti 
does not produce the jévas.” 



Vrajanätha, “Earlier you have explained that the spiritual world as well as the 
jévas are eternal. 

How is it possible for eternal entities to have birth, appearance, or creation?

If they appear at a certain time and did not exist before that, how does that 
confer eternality upon them?”

Raghunätha däsa Bäbäjé, “Time and space as experienced in the material world 
is quite different from the time and space of the spiritual world. 

Material time is divided into three sections: past, present, and future. 



However, in the spiritual world, time is ever-present and without division. 

All spiritual activities and happenings of the transcendental realm are perceived 
in vartamäna, the present; whereas, whatever incidents are normally 
experienced here are rooted in the notions of mundane time and place. 

When we discuss spiritual subjects and say things such as, ‘Later the jéva 
became entangled with mäyä,’ ‘The spiritual world was created,’ ‘Mäyä has no 
function in the creation of the jéva,’ and so on, our words are being influenced 
by the concepts of material time. 

In our captive conditioned status this influence is very natural and to be 
expected. 



In all discussions about the jéva and transcendence, our thoughts cannot be 
freed from the concepts of mundane time, which automatically enter our 
deliberations. 

Thus, inevitably, we talk and think in terms of past, present, and future.

“However, when you consider the inner meaning of this topic, keep in mind 
that a person who is solely searching for realization of the pure essence of the 
Absolute Truth will perceive and apply the concept of the eternal, ever-present 
time factor in his understanding of these topics. 

Dear young man, you must be extremely cautious while deliberating upon this 
subject, simply absorb yourself in the spiritual concepts and reject the 
unavoidable mundane dross caused by the words.



“‘The eternal servant of Çré Kåñëa, the jéva, having forgotten his real identity, 
has been imprisoned by mäyä, illusion.’ 

The Vaiñëavas repeat this sentence very often. However, all Vaiñëavas know 
that the jéva has an eternal nature of which there are two groups: nitya-
baddha, eternally conditioned; and nitya-mukta, eternally liberated.

“The subject is put in this way because the ordinary human intellect is in the 
grips of pramäda, illusion, and therefore cannot fully comprehend 
transcendental matters. 

However, the introspective sage perceives spiritual truth in the quietness of 
his cit-samädhi, devotional meditation. 



All our speeches are mundane and covered with material contamination—it is 
up to you to discern the underlying pure truth. 

Concerning these topics, there is no room for debating and arguing, because 
applying logic and rhetoric to spiritual subject matters with their materially 
inconceivable concepts is a futile exercise.

“I am aware of the fact that you cannot immediately comprehend the depths of 
this line of spiritual thought. 

However, as your devotional practice and spiritual attachment increase, your 
power to discriminate between matter and spirit will be sharpened. 



Your body and its present activities are mundane, but in reality, you are not 
mundane, you are an infinitesimal spiritual entity.

When you learn more about yourself, you will realize how superior and 
different the nature of your real self is from the phenomenal world.

“If I talk to you about your real self, or if you merely hear and read about it, 
these instructions will not be very profitable for you.

You must begin the process by sincerely chanting harinäma, thereby your 
spiritual identity will be manifest gradually and concordantly your perception 
of the spiritual world will take discernible shape. 



Both mind and words are material products, therefore, even untiring efforts in 
their application are unable to approach transcendental topics. 

Hence, in the Vedas, Taittiréya Upaniñad, 2.4.1, we find:

yato väco nivartante apräpya manasä saha 

“‘That is Brahman. If mind and words are searching for Him, they return 
unsuccessfully.’ 

“My advice for you is that you do not approach anyone and ask for a decision 
upon this philosophy. 



Try to feel and realize it within yourself. So far I have given you the hints and 
pointers.”

Vrajanätha, “You have said that jéva is like the spark of a fire and is also like an 
atomic particle of the rays of the spiritual sun. 

What exactly is the role of the jéva-çakti according to these analogies?”

Raghunätha däsa Bäbäjé, “Çré Kåñëa is the conflagration, the Self-illuminating 
Spiritual Sun. 

Thus, everything within the burning flames of Sun is fully spiritual. 
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