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Part Three: The Jiva, the Eternal Individual Spirit Soul

Today, Vrajanatha came earlier than usual to Srivasangana.

The resident Babajis _and Vaisnava devotees of Godruma—Sri Premadasa
Paramahamsa Babau Vaisnava dasa, Advalta dasa and others—had also
decided to come to Srivasangana to part1c1pate in the sandhya-arati.

~—

Arriving with the setting sun, they were now all seated in the temple hall,
where Vrajanatha was keenly observing them, greatly attracted by thelr purity
and thinking, “The goal of my life will be achieved in their association.”




The Godruma Vaisnavas blessed Vrajanatha whole-heartedly, noticing his
humble manner and particularty his tace, which was lit up with devotional
tervour.

After the sandhya-arati, Vrajanatha left the Srivasangana and walked
southwards with Raghunatha dasa Babaji to Godruma.

Along the way the elderly bhibaji noticed the unrestrained tears streaking

down the cheeks of Vrajanatha.

Touched by the feelings of tender caring love he had developed for the young
devotee, the kindly Raghunatha dasa Babaji_asked, “My son, why do you
weep?” -




Vrajanatha turned to his master and replied softly, “Master, your wonderful
ameinstructions have overwhelmed me.

s

Material existence and family life seem vacuous and meaningless, and I am
now anxious to receive the shelter of Sr1 Gauranga’s lotus feet.

N
My mind is feverish with one single question: Who am I in truth, and why
have I taken birth in this world?” —




B\

Raghunatha dasa Babaji, “Wonderful! Your question has sanctified my heart!
When good fortune strikes a person, this is the first query.

Hear now the fitth verse ot the Dasa-mula-Siksa and try to understand the
purport:




sphulinga rddhagner iva cid-anavo jiva-nicaya

hareh suryasyevaprthag api tu tad-bheda-visayah
vase maya yasya prakrti-patir evesvara iha

sa jivo mukto 'pi prakrti-vasa-yogyah sva-gunatah

“Out of the tlames of a fire fall innumerable tiny sparks, similarly, from the
rays of the transcendental sun, Sri Hari, emanate e millions of minute particles
of consciousness; The Tr‘ffm“"ft’eama] spirit_souls, the jivas, The jiva is non-
different from the Supreme, Sri Hari, and yet 51multaneously he is distinct

frj)m Sri Hari. The eternal difference between the Supreme Lord Sri Hari and
the jiva is that the Lord is al aster and controller of the maya- saktl

whereas the jiva, @ en

—~——

vulnerable to come uana er t




it
Vrajanatha, “This is an extraordinaryphilesephical conclusion. I am eager to

learn the Vedic scriptural evidences supporting this view.

—

For me the verdict of the Supreme Lord as you have just given is sufficient, but

if we can provide a quote from, for example, the Upanisads, then the common
man is bound to accept the truth of the Lord’s words.”




Raghuniatha dasa Babaji, “There are numerous supporting $Slokas in the
scriptures. DL -

I will quote a couple, so kindly pay attention. In the Brhad-aranyaka Upanisad,
22720 et

~—

yathagneh ksudra visphulinga vyuccaranti evam
evasmad atmanah sarvani bhiitani vyuccaranti

o

“Just as innumerable sparks cascade out of a tlame, similarly, from Sri Krsna,
who is the Atma, the Universal Soul, the jivas emanate who are His separated

parts and parcels. -




“In another part of the Brhad-aranyaka Upanisad, 4.3.9, we find:

tasya va etasya purusasya dve eva sthane bhavata
idam ca paraloka-sthanam ca sandhyar trtiyam

svapna-sthanam tasmin sandhye sthane tisthan ete

ubhe sthane pasSyati idam ca paraloka-sthanam ca

““The jiva has access to two places, both of which he may seek, this material
world and the spiritual realm. He is situated in svapna-sthanam, the dream-like
third state, on the margin of these two worlds. From that middle position he is
able to see both the material and the spiritual worlds.’ -




“Further, the following statement from the Brhad-aranyaka, 4.3.18, describes
the nature of the marginal position of the jiva:

tad yatha maha matsya ubhe kule’
nusancarati purvam ca param caivam
evdyarh purusa etav ubhav antav
anusancarati svapnantam ca buddhantam ca

“‘Tfheﬁynlptoﬁ of the _@*gineﬁ “existence zre like those of a@ge@ho

is capa iving on both the nd western sides of the river at his
own will. Similarly, the jiva soul, situated within the waters of the Causal

Qcean, which lies hetween the material and spiritual worlds, is able to reside
in_both the dream world of matter and the spiritual world of divine

‘wakefulness’’




Q-2
Vrajanatha, “What is the Vedic understanding of the marginal situation, known
as tatastha?”

pD

Raghunatha dasa Babaji, “The borderline between water and land is called tata.

Yet, the water is contiguous to the land; where then is the tata, the margin?

—_—
-

e
e
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The tata is merely the demarcation that separates the water from land.

S—

This tata is a very subtle state; it cannot be perceived through mundane vision.




From this allegory, we take the water as the spiritual world and the land as the
material world, thus the fine line that divides the two worlds is the tata, the
subtleﬁemarcatlon exactly whereupon the jiva soul is located.

. . . . sos Sivon
“The countless atomic particles that tloat in the rays of the sun give an i 3klmg

of the real position of the jiva.

In one direction, the jiva sees the spiritual universe, and in the other, he sees
the phenomenal world, created by Lord Brahma, the world of maya. B
S *&r\“’\f \ \"‘(l Ywélp\—\

C_,\'\ Segk
The cit-sakti of the Supreme Lord is unlimited and the maya-sakti is

enormous.. —




Positioned exactly between the two are the innumerable jivas.

o

They are the products of Sri Krsna’s(tat astha@l and hence by nature the jiva

is marginal.”

Q-4

Vrajanatha, “What is the tatastha-svabhava, marginal nature?”

-4
Raghunatha dasa Babap “The jiva is situated in the middle with access to both

worlds and he is const1tut10n@£scept1§§e to come under the control of

.—f the@

This condition is symptomatic of the tatastha-svabhava.




When the movement of river water shifts the bank of a river this seizes the land
and converts it into riverbed. B

Alternatively_ silt may deposit _into embankments, which then gradually

become land.

Similarly, if the jiva looks towards Sri Krsna, his faith in Krsna increases and he
develops a stronger foothold in the spiritual realm.

However, if he looks at maya and turns his back to Sri Krsna, he thereby
becomes enmeshed in the network of maya.

e




This choice is the natural characteristic of the tatastha-svabhava.”

-

Vrajanatha, “Is the maya-sakti in some way present in the constitutional
structure of the jiva?”

N

Raghunatha dasa Babaji, “No, the jiva is a product of spiritual nature.

However, because he is(infinitesimal in %hg lacks sufficient spiritual
strength. N

Theretfore, he is vulnerable and can be easily defeated by maya, although maya
iSactually totally absent in the constitution of the jiva.




Vrajanatha, "One ol my teachers taught me that a spiritual Iragment Ol
Brahman, the Supreme, became engulfed by maya, and was thus transformed

into the jiva. \ le

He gave the example of the sky, which is the borderless ether until it is
captured within a boundary; for example, the portion ot the sky enclosed
within a pot.

Similarly, he said, the jiva is by nature Brahman, but j e
is covered by maya, Brahman then becomes jiva. What is the correct

understanding?” -
v

Raghunatha dasa Babaji, “This is simply the mayavadi view. How can the maya-
Ssakti even touch Brahman. who is fully transcendental?




Fllfther, 1L one believes that brahman 1s latent, unmaniiest energy without
sakti, then how can the maya-sakti even exist to approach Brahman?

Furthermore, how may maya be assertive when she has no independent
potency and will?

Brahman can never be deluded by maya’s shroud of illusion.

In addition, if one admits that Brahman is endowed with cit-Sakti, how then

can_the fnaya-sakii) an (nsignificant SaEti compared to @n and the{cj_f)

@ defeat the cit-sakti and create the jiva out of Brahmarr:

—

“Brahman is immeasurable and indivisible.



How then can Brahman be fragmented and filled up in pots like some
mundane material, like gas?

It is a totally unacceptable conclusion to say that maya can influence
Brahman.

Maya is completely uninvolved in the process of%l‘*eatii of th@

In spite of the miniscule size of the jiva, he_is of a nature superior to maya.”

Vrajanatha, “Another one of my professors once explained that the jiva soul is
buta reflection of Branman.




Just as the sun is retlected on the surface ot water, Brahman, when retlected
upon maya, is seen as the individual jiva soul:

Does this make any sense to you?”

A4 —
Raghunatha dasa Babaji, “This is also another mayavadi s(éeculatio?.

Brahman is boundless and unlimited, how can the boundless be reflected upon
something mundane and thus limited?

It is against the Vedic tenets to say that Brahman can be measured. This

phifosophy isittogical and aberrant.”




QB

Vrajanatha, “Once an itinerant sannyasi visiting Navadvipa said in a public
lecture that the jiva is non-existent, a product of illusion.

If this illusion is removed, there is only the undivided, non-difterentiated
Brahman and nothing else.

What was his point?”

A-b
Raghunatha dasa Babaji, “This is yet another typically illogical mayavadi
argument.




According to the Vedic dictum of Chandogya Upanisad, 6.2.1:

sad eva saumyedam agra asid ekam evadvitiyam

—

“In the very beginning betfore creation, when only that One Eternal Non-dual
Truth existed, was there anything besides Brahman?’

G
o 1% Uwer TUfTes/

“So it Brahman was the only one in existence, where did bhrama, illusion,
come from? Secondly, who is under illusion?

51 WUl cme O

If the answer is that Brahman is in illusion, then you are degrading Brahman
from His supreme transcendental posifion to something insignificant and

SeCOTIdary,afrd thus BraimTan is ot Branman, €.




Furthermore, if one argues that illusion is a separate entity, then this proposal
contradicts the concept of non-duality, monism.” —

Vrajanatha, “I remember attending a debate in Navadvipa where a brahmana
pandita tried to establish the point that the jiva is the only reality in existence.

Thus, the jiva creates everything in his dream-state and therefore experiences
happiness and distress until, when the dream ceases, he sees that he is the
Brahman.

/

Can you kindly explain this to me?”




RaghunéthaAcigs% Babaji, “This also reeks of illogical mayavadi thought and

word jugglery.

If, as the mayavadis say, Brahman is unditferentiated, how is the dream state

produced along with all this differentiation from Brahman-state to the jiva-
state?

Mayavadis will never succeed in establishing the concept of monism just by
offering analogies such as, ‘Under illusion one contuses mother ot pearl with
silver, or a rope with a snake.”

_

—

Their arguments are shallow and misleading.”




Vrajanatha, 50 1ar | have understood that the original identity o1 the jiva 1S
beyond the circle of influence of maya. B-4|

Nonetheless, maya is able to captivate the jiva because of the éinut} @Sf

hlS constltutlon

My question is: the ti ‘ the@ endowing him with his

intrinsic tatastha svabhava?’

p-4L

Raghunatha dasa Babajl “No, the cit-Sakti is the full and absolute spiritual

energy of Sr1 Krsna and Her creations are all @ @er%ecg

/3’6\ Y —ak e\ os\ - ﬁQow?‘f"'Q QM" S‘?\\/H
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The jiva is not a . a. an eternally Gerfecpbemg.




lhe jiva @ﬁm&éﬁ'i’ec@rougﬁsadhana—that 1S he becomes a sadhana-
siddha—and then experiences the same level of spiritual bliss as that of a a

nitya-siddha.

The four classes of sakhis serving Srimati Radhika are nitya-siddha.

Srimad Radhika is cit-sakti-svartipa, the embodiment of the cit-sakti, and_these
nitya-siddha-sakhis are Her kaya-vyuha direct personal expansions.

Thus, they emanate from the cit-sakti—Srimati Radhika Herself.

“Qﬁ the other hand, the jivas are produced by the jiva-sakti of Sri Krsna, the
tatastha-sakti.




The is
whereas, the {fva-sS
Sr1 Krsna.

All @nd principles are transformations of the purna-sakii.
In , .. theg who are @tomic particles’ of @, are the

trans oTm atlons €uma $a t1

Sri Krsna expands Himself, taking up various forms appropriate for presiding
over the dilferent manifestations of His sakti.

the full and complete potency of Sri Krsna;
apﬁma-éa@', the iIncomplete and partial energy of




Carrespondingly, He manifests different kinds of entities according to the
different kinds of potencies He employs to create them.

C—

When pr651d1ng over the cit-sakti manifestation, Sri_Krsna manifests His
orlgmal form as Sri Krsna in Vraja, or as Sti Narayana, the Lord of Vaikuntha,

L

m— -

When presiding over the jiva-Sakti, He_expands as Sri Balarama, His vilasa-

mirti, which 1s the expansion that assists Sri Krsna in His pastimes.

When presiding over the maya-sakti, He accepts the triplicate Visnu
expansions of Karanodakasayl, Garbhodakasayi, and Ksirodakasayi.




olly gpiritual. ),
Cowslen €] #le & Lkt —PUYV e eld

@Krsna, in Vraja, He brings into_existence everything that is’?full_?_ and

In Vraja, expanded as Sri Balarama, He generates the nitya-siddha-parsada, the
eternally liberated associates and servitors, who execute the eight types of
devotional service to Him as Sri Krsna in Vraja.

In Vaikuntha, Sri Balarama expands as Sankarsana, Ananta Sesa, to generate
the nitya-siddha-parsada of Sr1 Narayana who accomplish the eight kinds of
service to Him as Sri Narayana in Vaikuntha.

Sri Sankarsana then further expands as Maha-Visnu to preside over the maya-




Maha-Visnu generates the tatastha-sakti-jivas, borderline potency souls, who
are susceptible to the influence of maya, and further expands accepting the
form of Paramatma as the heart ol the tatastha-sakti-jivas.

A “/\ T C N WA AN </ -
S TSISENES
“As long as these tatastha-Sakti-jivas génerated by Mahé-Vian@ @ ,@
| alone, theyare

the of the iladini-saktd) which is bestowed by His mercy

@ @e to b ed@"@

When captivated by maya, they are obedient to the dictates of tri-guna, the
three modes of material nature.

Hence; the con lusiagy is that the gi\;eso @

does 1ot producethe jivas.”




Vrajanatha, “Earlier you have explained that the spiritual world as well as the

jivas are eternal. (39,

How is it possible for eternal entities to have birth, appearance, or creation?

If they appear at a certain time and did not exist before that, how does that
conter eternality upon them?” —

—

n-\§

—_—
Raghunatha dasa Babaji, “Time and space as experienced in the material world

is quite different from the time and space of the spiritual world.

Material time is divided into three sections: past, present, and future.



However, in the spiritual world, time is ever-present and without division.

All spiritual activities and happenings of the transcendental realm are perceived
in v\afrtagn;a\ i the present; whereas, whatever incidents _are normally

experienced fierd are rooted in the notions of mundane time and place.
When we leS and say things such as, ‘Later the jiva
Jeeamﬁtangled with mayay ‘The spiritual world was Created ‘Maya has no

function in _the creation of the jiva, and so on, our words are being influenced

by the concepts of ifiaterial e % % zry —

In _our @ @ is' and to be
expected.




In all discussions about the jiva and transcendence, our_thoughts cannot be
freed from the concepts of mundane time, which automatically enter our

del berations.

S

Thus, inevitably, we talk and think in terms of past, present, and future.

“However, when you consider the inner meaning of this topic, keep in mind
that a person who is solely searching for realization of the pure essence of the

Absolute Truth will perceive and apply the concept of the eternal, ever-present
time factor in his understanding of these topics.

—

Dear young man, you must be extremely cautious while deliberating upon thj
sUbject,_simply absorb yoursell 1nm The spiritual concepts and rteject the

unavoidable mundane dross caused by the words.




een imprisoned by maya, illusion.’ Y

~ 7

;ﬁ%@lﬁd—iﬁlﬂm of Sri Krsna, the jiva, having forgotten his real identity,
ha

that the "has an M'

haddha, £fernally porditioned;

{Th

gowevei Ehe intros ﬂpectwe sagel@cen@@l@ in the s of
is cit-samadhi, rmedattatiorn




All our speeches-are-mundane and covered with material contamination—it is

up to you to discern the underlvmgpure truth.

PSS E

applymg logic and rhetorlc to spmtua sub]ect
inconceivable concepts 1s a futile exercise.

S

{owever, as ﬁfﬁ( tlona) altice and SPIr tual tacgmeni 1écreas9, your
T 10 dlscM e % and SpIX

=



Your body and its present activities are mundane, but in reality, you are not
mundane, you are an infinitesimal spiritual entity.

——

When you learn more about yourselt, you will realize how superior and
different the nature of your real self is from the phenomenal world.

“If I talk to you about your real self, or if you merely hear and read about it,

these instructions Will not be very profitable for you.

Hé : thereby_your
dush bépl @ - thereby ol
spirituat iderity will b& manifest gradually and your perception

of the spiritual world will take discernible shape.




Both mind and words are material products, therefore, even uﬂ\@@in

their application are unable to approach transcendental topics.

Hence, in the Vedas, Taittiriya Upanisad, 2.4.1, we find:

yato vaco nivartante aprapya manasa saha

a——

“That is Brahman. If mind and words are searching for Him, they return
unsuccesstulTy

\

“My advice for you is that { @1@ a and ask for a decision
upon this philosophy.
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