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Chapter Seventeen

Nitya-dharma: Sambandha,
Abhidheya and Prayojana



Vrajanatha, “How many types of maya-mukta jivas are there?”
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Raghunatha dasa Babaji, “Initially, there are two types of maya-mukta jivas:
the nitya-mukta jivas, eternally liberated souls; and the baddha-mukta jivas,
those who have attained liberation from their previous conditioned, material
existence.
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They are categorlzed into two groups: nitya-mukta jivas who are aiSvarya-gata,
engrossed 1n the opulence of the Lord in a reverential mood; and those who
are saturated in madhurya-gata, the nectarean moods of the divine conjugal

love of St1 St Radha Krsna.




“The aisvarya-gata-nitya-mukta jivas are the nitya-parsadas ot Sri Narayana, the
presiding Lord of Vaikuntha.
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They are the particles of the spiritual-etulgence emanating from Sri Mula-

Sankarsana, who resides in Vaikuntha.

“The madhurya-gata-nitya-mukta jivas are the nitya-parsadas of Sri Krsna, the
Lord of Vraja-vrndavana.
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They are the particles of the spiritual effulgence emanating from the body of Sri
Balarama, who is situated in Goloka Vrndavana. "




“The baddha-mukta jivas after the attainment of mukt are of three types:
aisvarya-gata, those steeped in the opulences of the Lord; madhurya-gata, those
absorbed by the sweetness of the Lord; and brahma-jyotir-gata, those Who
meditate upon the impersonal brahma-Jyotlr effulgence of the Lord.

“The jivas who in theu’?er%o of/ sadhan ye%mchned to the reverential

moods of bhakti in aidvarya were elevated to the planets of Sri Narayana in
Vaikuntha as the associates of His nitya-parsadas.

Those jivas who in their period of sadhana were attracted to the intimate

moods of bhakti in madhurya became the eternal residents of St Krsna’s

Goloka Vrndavana and now relish nectarine rasa as the associates of Sr1 Krsna
and His nitya-parsadas. -




However, those jivas who (sought) to into the (non- Absolute

Brahman and as a result _haveé ined sayujya-mukti after death are in the
debilitated situation of brahma-sayujya, amalgamation into the impersonal
brahma-jyotir.”
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Vrajanatha, “What is the final destination of those who worship Sri
Gauranga?” ‘
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Raghunatha dasa Babaji, “Sri Krsna and Sri Gauranga are non-different in
terms of tattva; they are the same Absolute Truth and hoth are the
fountainheads of madhura-rasa, nectarean, honey-like mellows.
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However, there are two ways in which a@sa manifests: madhurya,

transcendental conjugal sweetness; and audarya, transcendental magnanimity.

When madhurya is pre-eminent, Sr1 Krsna is manifest, and when audarya is
prominent, Sr1 Gauranga is manifest.
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In the original Vrndavana, Goloka, there are two symmetrical halves: krsna-
pﬂia the abode of Sr1 Krsna; and gaura- pltha the abode of Sri Gauranga

In krsna-pitha reside those jivas whose devotional mood is prlmarlly
madhurya, appended with audarya—they are the devotees of 511 Krsna.




In gaura-pitha reside those jivas whose devotional mood is most pronouncedly
audarya, supported by madhurya—they are the eternal servitors of Sri

Gauranga.
@:ertain ca@some rternally ;o@ are@ in
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both the pithas through their svarapa-vyuha;personatexpansions:

In other instances, particular parsadas participate in one pitha in their spiritual
form, being absent in the other.

———




“Devotees who worship Sri_Gauranga exclusively in their period of sadhana
attain gaura-pitha when they are liberated and pertect; whereas, those who
worship Sri Krsna excluswe;LY in their period ot sadhana serve in krsna-pitha

alter liberation.
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Then there are those devotees who in their period of sadhana worship both Sri
Krsna and Sri Gauranga.

After obtalnmg liberation, they acquire two transcendental forms and serve Sri

Krsna in krsna-pitha and Sri Gauranga in gaura-pitha simultaneously.




This is the divine and confidential mystery ot the inconceivable, simultaneous
oneness and difference of Sri Krsna and Sri Gauranga.”

The unequivocal instructions of Raghunatha dasa Babaji about the liberated
souls caused Vrajanatha to be overwhelmed with strong spiritual emotions and
he fell at the feet of his elder Vaisnava guru.

Ragﬁunétha dasa Babaji, moved to tears, took Vrajanatha in his arms and,
exuding paternal atfection, firmly embraced him.




Time had flown by and it was late in the night when Vrajanatha took leave of
Raghunatha dasa Babaji and slowly returned home, totally engrossed in
BabajT's instructions in the matter of the jiva’s final destination.

—

While taking his supper, he spoke sternly with his grandmether,
“Grandrmmother;-ityou desire to see me at all, you must cancel those things
you call matrmonial arrangements.
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Vanimadhava should be told not to visit this house. You must not involve
him in any of our family matters—he is my enemy.

[ will not speak to him any more and you should not have anything to do

with him.” —




A very intelligent lady, the elderly grandmother calmly considered her
conversation earlier that morning with Vanimadhava and the one now with
her grandson Vrajanatha and quickly decided to postpone the entire matter ot
Vrajanatha’s matrimony to a future, more congenial time.

“Further pressure and coaxing will aggravate the displeasure ot Vrajanatha,
perhaps provoking him to leave home for Varanasi, Kasi, or Vrndavana.

Therefore, 1 shall leave it up to Sri Paramesvara to do as He pleases,” she
concluded within her mind. -




Thus ends the seventeenth chapter of Jaiva-dharma, entitled: Nitya-dharma:
- Sambandha, Abhidheya and Prayojana.
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