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What are Avataras?



What are Avataras?

Text-1

athavatarah kathyante
krsno yesu ca puskalah

Among the avataras described (atha avatarah kathyante), Krsna is
svayam-rapa, the complete avatari, the basis of all other forms
(krsno yesu ca puskalah).



Srila Baladeva Vidyabhusana

By previously describing Krsna as svayam, it is understood
that Krsna is the root ot all the avataras.

Now begins a description of the avataras.

[t may be objected that Krsna is also gloritied as one of the
avataras. This verse responds.

Occasionally he is counted as an avatara because of
appearing in this world like the others.

He however is puskala, svayar-rapa.

Haima says puskalas tu piirane, Sresthe: puskala means
complete or best



What are Avataras?

Text-2

tal-laksanam —
purvokta visva-karyartham
apurva iva cet svayam |
dvarantarena vavihsyur
avataras tada smrtah

If the forms previously described (svayam-riipa, tad-ekatma or
avesa) (purvokta cet) appear in this world (avih syuh) as ever-
unique (apturva iva), either directly or through an agent (svayam
va dvarantarena), for certain purposes in the material world
(visva-karyartham), they are known as avataras (avataras tada
smrtah).



Srila Baladeva Vidyabhusana

It (cet) the forms previously described such as svayam-riipa
(parvokta) appear (avihsyuh) in this world directly (svayam)
or through an agent (dvarantarena) they are considered
avataras.

The form that descends from the spiritual world to the
material world is called an avatara.

Matsya and Hams$a, who appeared directly for Brahma,
manifested forms without a visible source, according to
Mahabharata and other scriptures, whereas Garbhodakasayi-
visnu appears from Karanodakasayi-visnu.

Krsna appears from Vasudeva, and Rama appears through
Dasaratha.

What is their purpose?



Srila Baladeva Vidyabhusana

They appear to produce the universe or to perform activities
within the universe (visva-karyartham).

That means they appear to produce mahat-tattva by agitating
prakrti (Mahavisnu) or to satisty the devatas by killing the
sinful, to give bliss to the devotees longing to see the Lord by
becoming visible to them, and to preach pure bhakti.

Apturva iva means that they appear ever-unique, as if not
having appeared betore.

Thus they are all remarkable.



What are Avataras?

Text-3

tac ca dvaram tad-ekatma-
rapas tad-bhakta eva ca |
Sesa-Sayy-adiko yadvad
vasudevadiko 'pi ca

The agent of the Lord’s appearance (tac ca dvaram) may be a tad-
ekatma-rapa (the Lord) or a devotee (tad-ekatma-rapas tad-
bhakta eva ca). Mahavisnu lying on Sesa is an example of the tad-
ekatma-ripa agent (cause of Garbhodakasayi-visnu) (Sesa-Sayy-
adiko yadvad) and Vasudeva (father of Krsna) is an example of a
devotee acting as agent (vasudevadiko ’pi ca).

* This verse explains the agents of the Lord’s appearance. The
term is explained tully.



What are Avataras?

Text-4

purusakhya gunatmano
lilatmanas ca te tridha

There are three types of avatara (te tridha): purusavataras,
gunavataras and lilavataras (purusakhya gunatmano lilatmanas

ca).

 This verse classifies the avataras.



What are Avataras?

Text-5

prayah svams$as tathavesa
avatara bhavanty ami |

atra yah syat svayamripah
so 'gre vyaktibhavisyati

The avataras are generally the svams$a and avesa forms (prayah
svamsah tathavesa ami avatara bhavanty). The appearance of the
svayam-riipa as avatara (yah svayarmriapah atra vyaktibhavisyati)
will be explained later (sah agre syat).



Srila Baladeva Vidyabhusana

Svarhéa refers to Sankarsana lying on Sesa and others. (Sesa
here is the Lord not a jiva)

Avesa refers to Narada, the Kumaras, Prthu and others.
“Generally” means that sometimes the svayam-rapa appears.
Atra means “among the avataras.”

The description of the appearance of the svayam-ripa will

occur after the discussion of the Lord of Vaikuntha (in
Chapter Five).



The Purusavataras



The Purusavataras
Text-6

tatra purusa-laksanam, yatha sri-visnu-purane
tasyaiva yo 'nuguna-bhug bahudhaika eva
Suddho ’py asuddha iva mirti-vibhaga-bhedaih |
jiananvitah sakala-sattva-vibhuti-karta
tasmai nato ’smi purusaya sadavyayaya || iti |

The purusa is described in the Visnu Purana (tatra purusa-laksanam, yatha
Sri-visnu-purane):

[ offer my respects to the indestructible Lord (tasmai nato ’smi sada
avyayaya purusaya) whose is a portion of Krsna (yah tasya eva), who
partakes of material creation through his glance (anuguna-bhug), who is one
but is many (eka eva bahudha), because of manifesting many armsas (murti-
vibhaga-bhedaih), who is pure but appears impure (Suddho py asuddha
iva), who is full of knowledge (jniananvitah), and who is the cause of
distributing all living entities (sakala-sattva-vibhuti-karta). Visnu Purana
6.8.61



Srila Baladeva Vidyabhusana

e Sridhara Svami comments that this verse is continuous with the
previous verse concerning the Supreme Lord.

* This verse describes the purusavataras according to the Visnu Purana.
There is a description of the Supreme Lord previous to this in the
Visnu Purana:

nanto ’sti yasya na ca yasya samuddbhavo ’sti
vrddhir na yasya parinama-vivarjitasya
napaksayam ca samupaity avikalpa-vastu
yas tam nato ’smi purusottamadyam idyam.

[ ofter respects to the worshipable Lord (tam idyam nato ’smi) who is the
source of the purusavataras (yah purusottamadyam), who has no
destruction (yasya na antah asti), no creation (na ca yasya samuddbhavo
asti), no increase (na yasya vrddhir), no transtormation into something
else (parinama-vivarjitasya), no decay (napaksayam ca samupaity) and
who is without doubt real (avikalpa-vastu).



Srila Baladeva Vidyabhusana
Yah refers to a portion of the Lord.
Anuguna means continuous material gtinas.

He is responsible for starting the material manifestation made of gunas
by his glance and maintaining control over it.

Though he is one, without giving up that oneness, he becomes many
by ammsas he shows ditferent forms (murti-vibhaga-bhedaih).

He is the cause of distribution of all life forms (sakala-sattva-vibhuti-
karta).

But would he not become contaminated because of his contact with
matter?

The verses says that he is pure, though appearing impure, because he
performs the creation of the universe by his will alone, and though he
enters the universe he does not touch it because of his acintya-sakti.



The Purusavataras
Text-7

tatra karika —
paramesarmsa-rapo yah
pradhana-guna-bhag iva |
tad-iksadi-krtir nana
vatarah purusah smrtah

Here is an explanatory verse (tatra karika):

He is known as the purusa (purusah smrtah) who manifests
many avataras (yah nana avatarah), who glances over matter to
manifest the universe from prakrti (tad-iksadi-krtir), who
maintains its transformations (pradhana-guna-bhag iva), and who
is the armsa of Krsna (paramesa amsa-rapah).



Srila Baladeva Vidyabhusana
This verse clarities the meaning.
Karika is a commentary.

Amara-kosa says karika yatanavrttydh: Karika means torture
and repetition.

In this way the characteristics of the three purusas have been
shown.



The Purusavataras
Text-8

asyavataratvari ca Sri-bhagavate
dvitiya-skandhe —
adyo ’vatarah purusah parasya iti

The Second Canto of Bhagavatam (Sri-bhagavate dvitiya-
skandhe) describes the purusas as avataras (asya avataratvam):
The first purusavatara of Krsna is Maha-visnu (parasya adyo
purusah avatarah). SB 2.6.42

* Parasya refers to Krsna, the source of the avataras.



The Purusavataras
Text-9

tasya ca bhedah, yatha satvata-tantre —
visnos tu trini rapani purusakhyany atho viduh |
ekarm tu mahatah srastr dvitiyam tantu-samsthitam |
trtiyam sarva-bhiitasthar tani jhiatva vimucyate || iti

The types of purusavatara are described in the Satvata-tantra
(tasya ca bhedah, yatha satvata-tantre):

The wise know (atho viduh) that the purusa consists of three
forms of the original Visnu —Sankarsana (visnos tu trini rapani
purusakhyany). The first is the creator of the mahat-tattva (ekam
tu mahatah srastr). The second is situated within the universe
(dvitiyam tantu-samsthitam). The third is situated within each
living entity (trtiyam sarva-bhiuitastham). Knowing these three,
one becomes liberated (tani jnatva vimucyate).




Srila Baladeva Vidyabhusana

The creator of the mahat-tattva is the antaryami of prakrti
called Sankarsana (Maha visnu).

The second is the antaryami of Brahma and is called
Pradyumna (Garbhodakasayi-visnu).

The third is the antaryami of all jivas and is called Aniruddha
(Ksirodakasayi-visnu).



The Purusavataras
Text-10

tatra prathamam, yathaikadase —
bhiitair yada pafncabhir atma-srstaih
purarh virajam viracayya tasmin |
svamsena vistah purusabhidhanam
avapa narayana adidevah

The first purusa is described in the Eleventh Canto of Bhagavatam
(tatra prathamam, yatha ekadase):

When the primeval Lord Narayana (yada narayana adidevah)
created His universal body (virajarn purar viracayya) out of the
five elements produced from Himself (atma-srstaih pafncabhir
bhiitair) and then entered within that universal body (tasmin
vistah) by His own plenary portion (svamsena), He thus became
known as the purusa (purusa abhidhanam avapa). SB 11.4.3



Srila Baladeva Vidyabhusana

* Narayana is called adideva (original god) because he has his
own inherent powers.

* When Sankarsana (atma) created the abode of the universe
out of the tfive elements generated by (srstaih) himself, and
entered the universe as Pradyumna, that form became known
as the purusa.



The Purusavataras
Text-11

brahma-samhitayam ca —
tasminn avirabhiul linge maha-visnur jagat-patih ||
sahasra-$irsa purusa ity arabhya
narayanah sa bhagavan apas tasmat sanatanat |
avirasan karanarnonidhih sankarsanatmakah |
yoga-nidram gatas tasmin sahasrarms$ah svayam mahan ||
tad-roma-bila-jalesu bijam sankarsanasya ca |
haimany andani jatani maha-bhuatavrtani tu || ity etad antam

Brahma-sarhita also describes this first purusa (brahma-sarhitayam ca):

Having previously been in another form (covered by effulgence) (implied), Mahavisnu, the lord of all
living entities (maha-visnur jagat-patih), appeared in the form of Narayana (tasminn linge
avirabhud). This form of Mahavisnu, the soul of the universe, creates countless universes. Because he
has countless avatara forms within the universes, he is said to have countless heads, countless eyes,
countless feet and countless arms (sahasra-sirsa purusa ity arabhya). The supreme lord is called
Narayana (sah bhagavan narayanah) because the waters of the Karana ocean arise from his eternal
form (tasmat sanatanat karanarnonidhih apah avirasan). The waters are non-different from
Sankarsana (sankarsanatmakah). This Mahavisnu lies in yoga-nidra in this ocean (svayam mahan
tasmin yoga-nidram gatah). Countless avataras reside in him (sahasramsah). The seed in the form of
the mass of jivas (bijam) lay within the hair holes of Sankarsana (Mahavisnu) since the time of the
previous devastation (tad sankarsanasya-roma-bila-jalesu). (When he placed the jivas into prakrti by
his glance) prakrti took the form of golden eggs (haimany andani jatani), the primitive forms of
universes, covered with the five great elements before they combine and become functional (maha-
bhutavrtani tu). Brahma-samhita 5.10-13



Srila Baladeva Vidyabhusana

* Mahavisnu or Sankarsana appeared visibly, as a form of
Narayana, expanded from Krsna’s original form, representing
him (tasmin linge).

* This form appeared for glancing over prakrti. But in the
Visnu Purana it is said:

apo nara iti prokta apo vai nara-stinavah
tasya ta ayanam purvam tena narayanah smrtah

The word apah and nara are synonymous for “water” (apo nara
iti prokta) since the waters are considered the sons of Nara, the
primeval male or Mahavisnu (apo vai nara-stinavah). Since
these waters take shelter (ayana) of Mahavisnu from the ancient
past (tasya ta ayanam purvam), he is called Narayana (tena
narayanah smrtah). Visnu Purana 1.4.6



Srila Baladeva Vidyabhusana

So what connection has the verse with this definition of
Narayana?

Thus Brahma-sarhhita gives a similar explanation.

“The supreme lord is called Narayana because the waters of
the Karana ocean arise from his eternal form.”

Because the water arose from Sankarsana it is considered
non-ditterent from Sankarsana (sankarsanatmaka).

He lies sleeping (yoga-nidram) in that ocean (tasmin) on his
bed of Sesa.

The word Narayana is used suitably to denote Sankarsana
lying on the causal ocean (which takes shelter of him).



Srila Baladeva Vidyabhusana
He has countless ammsas such as Pradyumna.
His activity is described.
Lying on his bed of Sesa he glanced over prakrti.
By that glance he placed the group of small jivas, who are the
seed of the universe (bijjam), and who were lying in his hair
pores during pralaya, into the womb of prakrti. (These words
are supplied to the verse to complete the meaning.)

Then the golden globes appeared.

The rest is clear.



The Purusavataras
Text-12
lingam atra svayam-rupasyanga-bheda udiritah

Lingam refers (lingam atra) to a form different from the original
(svayam-rapasyanga-bheda udiritah).

 Jiva Goswami explains in his commentary on Brahma-
sarnhita that Mahavisnu becomes covered with effulgence at
the time of placing the jivas in prakrti, and thus his form
becomes indistinct at that time. This is called linga.



The Purusavataras
Text-13

dvitiyarn, yatha tatraiva tad-anantarar —
pratyekam evam ekamsad ekamsad visati svayam

The second form of the purusa is also described in Brahma-
samhita (dvitiyam, yatha tatraiva):

Eternal Mahavisnu, the soul of the universes with countless heads
(tad-anantaram), enters (visati svayam) into each of these
universal eggs (pratyekam) by means of expanded forms (evam
ekamsad ekamsad). Brahma-samhita 5.14



Srila Baladeva Vidyabhusana
Another version has pratyandam instead of pratyekam.
Svayam means svayam prabhuh and refers to Mahavisnu.
Thus (evam) after placing the jivas in prakrti by his glance,
he enters into each of the universes (pratyekam), appearing

in each one as Pradyumna (ekarmsad).

He enters into each of the universes by these amsa formes.



The Purusavataras
Text-14

garbhodaka-sayah padmanabho ’sav aniruddhakah |
iti narayanopakhyana uktarmn moksa-dharmake |
so 'yam hiranyagarbhasya pradyumnatve niyamakah

In the story of Narayana in Moksa-dharma (moksa-dharmake
narayanopakhyana) it is said (iti uktarn) that the Visnu lying in
the Garbhodaka with the lotus growing from his navel (asav
garbhodaka-sayah = padmanabhah) is called Aniruddha
(aniruddhakah). But he is actually the form known as Pradyumna
(sah ayar pradyumnatve), and is the producer and antaryami of
Brahma (hiranyagarbhasya niyamakah).




Srila Baladeva Vidyabhusana

* In the Narayaniya section of the Mahabharata the second
purusa is described:

asman murtis$ caturthiya sasrjac chesam avyayam
sa hi sankarsanah proktah pradyummnar so ’py ajijanat
pradyumnac caniruddho ’ham sargo mama punah punah
aniruddhat tatha brahma tan-nabhi-kamalodbhavah

The fourth form created the indestructible Sesa (asman
caturthiya murtih sasrjat sesam avyayam), and is called
Sankarsana (sa hi sankarsanah). He gave birth to Pradyumna
(sah apy pradyumnam ajijanat). From Pradyumna appeared
myself, Aniruddha (pradyumnac caniruddho aham). I carry out
creation repeatedly (sargo mama punah punah). Brahma arose
from the navel of Aniruddha (aniruddhat tatha brahma tan-
nabhi-kamalodbhavah). Mahabharata Santi-parva 339.70-72



Srila Baladeva Vidyabhusana

aniruddho hi lokanam mahan atmeti kathyate
yo ’sau vyaktatvam apanno nirmame ca pitamaham

Aniruddha (aniruddhah), who, equipped with power of manifestation (yah asau
vyaktatvam apannah), created Brahma (nirmame ca pitamaham), is called the great soul
of the worlds (lokanarh mahan atmeti kathyate). Mahabharata Santi-parva 340.27-28

* Bhagavatam also describes the second purusa:

yasyambhasi sayanasya yoga-nidram vitanvatah
nabhi-hradambujad asid brahma visva-srjam patih

yasyavayava-samsthanaih kalpito loka-vistarah
tad vai bhagavato rapam visuddhar sattvam arjitam

A part of the purusa lies down within the water of the universe (yasyambhasi sayanasya
yoga-nidram vitanvatah), from the navel lake of His body sprouts a lotus stem, and from
the lotus tlower atop this stem, Brahma, the master of all engineers in the universe,
becomes manifest (nabhi-hradambujad asid brahma visva-srjam patih). It is believed that
all the universal planetary systems are situated on the extensive body of the purusa
(yasyavayava-samnsthanaih kalpito loka-vistarah), but He has nothing to do with the
created material ingredients. His body is eternally in spiritual existence par excellence (tad
vai bhagavato rapam viSuddharn sattvam trjitam). SB 1.3.2-3



Srila Baladeva Vidyabhusana

The various planets such as Patala (loka-vistarah) should be
thought of as it they were parts ot the body of Visnu, such as
the feet (avayava-samsthanaih).

This is a meditation (kalpitah) for strengthening the minds
of persons with gross intellect.

This form is pure or non-material (viSuddham) because it is
endowed with self-manifesting conscious form (sattvam).

But here there is the doubt whether Brahma arose from
Pradyumna or Aniruddha.

The text says that he who is lying on the Garbhodaka
(actually Pradyumna) is Aniruddha.



Srila Baladeva Vidyabhusana

Because they are non-different, in the Mahabharata
Aniruddha is said to be the source of Brahma.

Actually however, Pradyumna is the source of Brahma.

This is clear from the Bhiagavatam verse quoted, since it is
clearly shown that Garbhodakasayi produces Brahma.

The master (sa ayam), in the form of Pradyumna, is the
producer and antaryami (niyamakah) of Brahma
(hiranyagarbhasya).



The Purusavataras
Text-15

atha yat tu trtiyarh syad rapam
tac capy adrsyata |
kecit svadehantar iti
dvitiya-skandha-padyatah

The third purusa (atha yat tu trtiyarn syad rapam) is described
(tac capy adrsyata) in the verse from the Second Canto of

Bhagavatam (dvitiya-skandha-padyatah) starting kecit svehantara
(kecit svadehantar iti).



Srila Baladeva Vidyabhusana

* This verse describes the third purusavatara. The proof is the
tollowing verse:

kecit sva-dehantar-hrdayavakase
pradesa-matrarn purusam vasantam
catur-bhujarh kanja-rathanga-sankha-

gada-dharam dharanaya smaranti

Others conceive (kecit dharanaya smaranti) of the Personality
of Godhead (purusar) residing within the body in the region of
the heart (sva-dehantar-hrdayavakase vasantam) and
measuring only eight inches (pradesa-matrarm), with four hands
carrying a lotus, a wheel of a chariot, a conch shell and a club
respectively (catur-bhujamm  kanja-rathanga-sankha-gada-
dharam). SB 2.2.8



Srila Baladeva Vidyabhusana

* The lord of the milk ocean, Aniruddha, the third purusa,
with a form measuring one pradesa, residing in the heart of
all living entities, is the object of meditation.

* One pradesa is the length from the tip of thumb to the tip of
index finger.



The Gunavataras



The Gunavataras
Text-16

gunavataras tatratha
kathyante purusad iha |
visnur brahma ca rudras ca
sthiti-sargadi-karmane

The gunavataras (gunavatarah), arising from Garbhodakasayi
(tatratha purusad), are now described (iha kathyante). Visnu,
Brahma and Siva (visnur brahma ca rudras ca) are involved in
maintenance, creation and destruction (sthiti-sargadi-karmane).

* Purusit means from Pradyumna — Garbhodakasayi, who is a
svamsa form arising from Mahavisnu.



The Gunavataras
Text-17

yatha prathame —
sattvam rajas tama iti prakrter gunas tair
yuktah parah purusa eka ihasya dhatte |
sthity-adaye hari-virinici-hareti sarhjiah
Sreyarnsi tatra khalu sattva-tanor ninarm syuh

In the First Canto it is said (yatha prathame):

The one supreme purusa (parah purusa ekah), accepting (dhatte)
the gunas of prakrti known as sattva, rajas and tamas (sattvarn
rajas tama iti prakrter gunah), for creation, maintenance and
destruction (sthity-adaye), is called Visnu, Brahma and Siva (hari-
virifici-hareti samjnah). The best results for the devotees will
come (ninam Sreyamsi syuh) from Visnu with $suddha-sattva
body (tatra khalu sattva-tanor). SB 1.2.23



Srila Baladeva Vidyabhusana

Parah-purusah here refers to Garbhodakasayi, who is one
alone within the universe.

For maintenance, creation and destruction (sthity-adaye) of
the universe (asya), he associates with the three gunas as the
controller of each guna by accepting the forms of Visnu,
Brahma and Siva.

The benetits of dharma, artha, kama and moksa (Sreyamsi)
for humanity arise from the Visnu (sattva-tanoh) among the
three.



The Gunavataras
Text-18

atra karika —
yogo niyamakataya gunaih
sambandha ucyate |
atah sa tair na yujyate
tatra svarnéah parasya yah

An explanatory verse (atra karika):

The relationship of the purusa with the gunas (gunaih yogah) is
that of being their controller (niyamakataya sambandha ucyate).
Among the three (tatra), he who is the svarmsa of svayam-riipa
Krsna (parasya svamsah yah), is not bound by the gunas (sah
taih na yujyate).



Srila Baladeva Vidyabhusana
How can there be a relation between the material gunas and

the supreme lord, for it is said maya paraity abhimukhe ca

vilajjamana: maya cannot stand in front of the Lord. (SB
2.7.47)

This verse answers.

The gunas are controlled and the purusa, among the three
forms, is the controller of the gunas. That is called yoga.

He is not bound by the gunas.

Among the three forms (tatra) he who is the svamsa ot Krsna
(parasya), Visnu, is not in contact with the gunas.



Srila Baladeva Vidyabhusana
* Drumila explains:

adav abhuic chata-dhrti rajasasya sarge
visnuh sthitau kratu-patir dvija-dharma-setuh
rudro ’pyayaya tamasa purusah sa adya
ity udbhava-sthiti-layah satatarn prajasu

In the beginning (adav), the purusa (sah adyah purusah)
appeared as Brahma (Sata-dhrti abhut) through rajoguna
(rajasa) for creation (asya sarge), as Visnu, the lord of sacritice
(visnuh kratu-patir), and protector of dharma of the brahmanas
(dvija-dharma-setuh), for maintenance (sthitau), and as Siva
through tamo-guna (tamasa rudrah) for destruction
(apyayaya). In this way creation, maintenance and destruction
of the living entities takes place at all times (ity prajasu
udbhava-sthiti-layah satatam). SB 11.4.5




Srila Baladeva Vidyabhusana

The lord by his will becomes Brahma and Siva by association
with rajas and tamas.

He becomes Buddha by association with pasanda-dharma.

He becomes Rsabha by association with extreme
renuncilation.

However, because he is the supreme lord, he does not
become contaminated by this association.



Srila Baladeva Vidyabhusana

By worship of such forms, dharma cannot be pertected and
liberation cannot be achieved.

In Hari-vamsa, Siva himself says mukti-pradata sarvesam
visnur eva na samsayah: Visnu is without doubt the giver of

liberation to all beings.

Visnu is not even in contact with sattva-guna, but rather he
simply controls it by his will.

Thus it has been said that all benefits arise from him.



Srila Baladeva Vidyabhusana

* Vamana Purana says:
brahma-visnvisa-rapani
trini visnor mahatmanah
brahmani brahma-riaipah sa
Siva-rpah Sive sthitah
prthag eva sthito devo
visnu-rapi janardanah

The three forms of Brahma, Visnu and Siva (brahma-visnu-isa-
ripani trini) are actually forms of Visnu, the great soul of all beings
(visnor mahatmanah). He is situated as the form of Brahma in
Brahma (brahmani brahma-riipah sah) and the form of Siva in Siva
(Siva-ripah Sive sthitah). Janardana takes a separate form as Visnu
(prthag eva sthito devo visnu-raipi janardanah).

* Though the controller of the gunas is only one person, for action
in relation to the gunas, he takes these forms with various degrees
of covering.



Srila Baladeva Vidyabhusana

parthivad daruno dhimas
tasmad agnis trayimayah
tamasas tu rajas tasmat
sattvarn yad brahma-darsanam

Smoke is superior to dull wood (parthivad daruno dhumah),
and fire, sacred to the Vedas, is superior to smoke (tasmad
agnis trayimayah). Similarly rajas is superior to tamas (tamasas
tu rajas tasmat), and sattva is superior to rajas, since it is

tavorable for realizing the Lord (sattvam yad brahma-
darsanam). SB 1.2.24



Srila Baladeva Vidyabhusana

Wood, smoke and fire have natures of inactivity, slight
action and manifest action, with no expectation of
(performing) sacrifice in wood, slight expectation in smoke,
and full expectation in fire.

So tamas, rajas and sattva, have natures ot ignorance, action

and knowledge.

Tamas yields no spiritual insight, rajas yields slight spiritual
insight and sattva yields spiritual insight directly.

Because tamas and rajas do not encourage spiritual vision of
the Lord but sattva does, it is considered the best.



The Gunavataras - Brahma



The Gunavataras - Brahma
Text-19

tatra brahma —
hiranyagarbhah sitksmo ’tra
sthiilo vairaja-samjnakah |
bhogaya srstaye cabhit
padmabhir iti sa dvidha

Brahma appearing from the lotus is of two types (padmabhur iti sa dvidha):
Hiranyagarbha who is subtle (hiranyagarbhah sitksmah) and appears for his
own enjoyment (bhogaya abhiuit), and Vairaja who is gross (sthilo vairaja-
sammjinakah) and appears for creating the universe (srstaye cabhut).

* These are apparently different jivas who exist simultaneously. Visvanatha
Cakravarti in his commentary on Canto 3 of Bhagavatam explains there
are three forms of Brahma: Hirafiyagarbha, Vairaja, who is the total of the
elements as they exist in the stem of the lotus, and four-headed Brahma.



Srila Baladeva Vidyabhusana
The Brahma, Visnu and Siva just described are actually forms

of Visnu.

Now they will each be described in detail with precise
explanation.

Since the lord as Brahma has already been described, now the
jiva as Brahma is described.

Hiranyagarbha has a subtle body (sitksmah) made of mahat-
tattva.



Srila Baladeva Vidyabhusana

The Supreme Lord can see him but the devatas and others
cannot.

Vairaja has a body which is gross, made of the aggregate ot
all elements.

He has four heads, eight eyes, and eight arms for creation, is
visible to the devatas, and gives them benedictions.

Hiranyagarbha’s purpose is enjoyment and Vairdja’s purpose
is creation of the universe.



The Gunavataras - Brahma
Text-20

vairaja eva prayah syat
sargady-artham caturmukhah |
kadacid bhagavan visnur
brahma san srjati svayam

Vairdja generally has tour heads (vairaja prayah caturmukhah
syat) and carries out creation and other works (sargady-artham).
Sometimes Visnu becomes Brahma (kadacid bhagavan visnur
brahma san) and carries out creation himself (srjati svayam).



Srila Baladeva Vidyabhusana

* Sargadi indicates that besides creation, Vairdja is involved in
preaching the Vedas.

* veda-pracaranarthaya brahma jatas caturmukhah: four-
headed Brahma is born for preaching the Vedas. (Karma
Purana)



The Gunavataras - Brahma
Text-21

tatha ca padme -
bhavet kvacin mahakalpe
brahma jivo 'py upasanaih |
kvacid atra mahavisnur
brahmatvar pratipadyate

Padma Purana says (tatha ca padme):

Sometimes a jiva becomes Brahma (jivah brahma bhavet) in a
maha-kalpa (kvacin mahakalpe) by intense worship (upasanaih).
Sometimes Garbhodakasayl becomes Brahma in that planet
(kvacid atra mahavisnur brahmatvarn pratipadyate).



Srila Baladeva Vidyabhusana

This verse is a proof for the two types of four-headed
Brahma.

Mahavisnu here reters to Garbhodakasayi.

The jiva who is supposed to become Brahma also sometimes
resides in the same planet when the Lord becomes Brahma
during a maha-kalpa, since he is not liberated yet, but only
after a hundred years.

Thus it is said yavad adhikdram avasthitir adhikarikanam:
those who hold powers in this world as controllers remain in
this world until their tenure has expired. (Brahma-sutra

3.3.33)



The Gunavataras - Brahma
Text-22

visnur yatra maha-kalpe
srastrtvam ca prapadyate |
tatra bhunkte tam pravisya
vairajah saukhya-sampadam |
ato jivatvam aiSyam ca

brahmanah kala-bhedatah

The wvairaja-brahma remains enjoying (vairajah saukhya-
sampadam bhunkte), merged into Visnu (tam pravisya) when
Visnu becomes the creator Brahma (visnur srastrtvam ca
prapadyate) during that maha-kalpa (yatra maha-kalpe). In
ditferent kalpas Brahma (of either type) is sometimes a jiva and
sometimes the Lord (ato jivatvam aiSyar ca brahmanah kala-

bhedatah).



Srila Baladeva Vidyabhusana
This verse explains.

The wvairaja, four-headed Brahma, enters into Visnu who
carries out the creation.

[t is understood that the Hiranyagarbha form would be
subject to the same conditions.

Because of being checked from carrying out the creation by
Visnu, he experiences the wealth of enjoyment ottered by the

devatas when he is merged in Visnu.

By taking away Brahma’s work but not his enjoyment, Visnu
shows his great generosity.

The last line sums up the two types.



The Gunavataras - Brahma
Text-23

1Satvapeksaya tasya
Sastre proktavatarata |
samastitvena bhagavat-
sannikrstatayocyate |
asyavatarata kaiscid
avesatvena kaiScana

Brahma is called an avatara in the scriptures (sastre prokta avatarata)
because the Lord himself takes the role of Brahma (sometimes) (tasya
isatva apeksaya). Other acaryas explain (kaiscid ucyate) that Brahma
is called an avatara (asya avatarata) because ot the complete merging
of the Lord’s power with Brahma so that he can create the universe
(samastitvena bhagavat- sannikrstataya). Other acaryas explain that
Brahma is avatara because he is an avesavatara (avesatvena kaiscana).



Srila Baladeva Vidyabhusana

This verse describes various opinions on calling Brahma an
avatara.

He is called avatara when Garbhodakasayi (isatvapeksaya)
takes up the role of creation.

This is taking the primary meaning of avatara.
Some acaryas (kaiscit) say that Brahma is called an avatara
because he is mixed with the Lord, being completely

pervaded by the Lord (samastitvena).

The root of samasti is a$§ meaning “to pervade.”



Srila Baladeva Vidyabhusana

Thus it means that Brahma is fully pervaded by the Lord who has
the intelligence to carry out creation.

It is like the merging of milk and water.

Thus Brahma is called an avatara because of such intimate mixing
with the Lord.

Some say that he is avatara because he is an avesavatara.

The Lord carries out the creation by entering into Brahma, like
the sun’s rays, but not present to the same extent as in the
previous explanation. (The first explanation can be termed
bhagavad-avesa and the second explanation can be termed Sakty-
avesa.)

Since Brahma is actually a jiva (in these two cases), this is a
secondary use of the word avatara.



The Gunavataras - Brahma
Text-24

tatha brahma-samhitayarm
bhasvan yathasma sakalesu nijesu tejah
sviyam kiyat prakatayaty api tadvad atra |
brahma ya esa jagad anda vidhana karta
govindam adi purusam tam aham bhajami

Thus Brahma-samhita says (tatha brahma-samhitayam):

[ worship the supreme lord Govinda (govindam adi purusarn tam
aham bhajami) who becomes Brahma, the creator of the universe
(by bestowing his powers to that jiva) (brahma ya esa jagad anda
vidhana karta), just as the sun displays (yatha bhasvan
prakatayaty) a small portion of its powers of heat and light
(sviyam kiyat tejah) in all the sun stones which represent it
(asma Sakalesu nijesu). Brahma-samhita 5.49



Srila Baladeva Vidyabhusana
This is an example of Brahma as an avesavatara.

Just as the sun (bhasvan) reveals its power to some degree in
a group of sunstones—producing in them some light and
burning power—in the universe (atra) Govinda sometimes
bestowing his own powers to some very pure jiva, who
becomes Brahma (avesavatara).

That Brahma performs the secondary creation (vidhana)
within the universe.

One should see the explanation of Rudra for more elaborate
explanation.



The Gunavataras - Brahma
Text-25

garbhodasayino ’syabhit
janma nabhisaroruhat
kadacit srutyate nirat
tejovatadikad api

The birth of Brahma (asya janma) takes place from the lotus
growing from the navel of Garbhodakasayl (garbhodasayino
nabhisaroruhat abhuit). Sometimes it is described that he appears
from the Garbhodaka water (kadacit sriiyate nirat), from light or
from air (tejo vatadikad api).



Srila Baladeva Vidyabhusana

Additional information about Brahma’s birth is given in this
verse.

Nirat means “from the Garbhodaka.”

According to the will of the Lord, Brahma may appear from
ditferent sources such as water, light or air.



The Gunavataras - Rudra



The Gunavataras - Rudra
Text-26

rudra ekadasa-vytihas
tathasta-tanur apy asau |
prayah paficananas tryakso
dasa-bahur udiryate

Rudra has eleven expansions (rudra ekadasa-vytihas) and eight
types of forms (tatha asta-tanuh). Generally these have five

heads, three eyes (prayah pafcananas tryakso) and ten arms each
(dasa-bahur udiryate).



Srila Baladeva Vidyabhusana

From detailed statements, it is also known that there are two
types of Siva or Rudra.

It has already been stated in that the Lord himself takes the
form of Rudra.

The present verse describes his form.

According to Mahabharata the eleven forms are: Aja,
Ahirbudhnya, Virupaksa, Raivata, Hara, Bahurapa,
Tryambaka, Savitra, Jayanta, Pinaki and Aparjjita.
(Mahabharata 12.201.18) (These are different from the eleven
names given in Bhagavatam 3.12.12: Manyu, Manu, Mahinasa,
Mahan, Siva, Rtadhvaja, Ugrareta, Bhava, Kala, Vamadeva and
Dhrtavrata.)



Srila Baladeva Vidyabhusana

» Siva are earth, water, fire, air, ether, the sun, the moon and
the performer of sacrifice. (This means that Siva is the
presiding deity of these items)

* The word “generally” is used because it is seen that there is
also a one-headed Rudra in the water.



The Gunavataras - Rudra
Text-27

kvacij jiva-visesatvarm
harasyoktarm vidher iva |

tat tu Sesavad evastam

tad-amsSatvena kirtanat

Sometimes a special jiva takes the role of Siva (kvacij jiva-
visesatvam harasya uktarn), in a manner similar to Brahma
(vidher iva). Siva should be considered like Sesa, with two forms
(tat tu sesavad evastam), since Siva is also glorified as an amsa of
Visnu (tad-amsatvena kirtanat).



Srila Baladeva Vidyabhusana
 This verse describes a jiva taking the role of Siva.

* The Vedas say yamh kamaye tam ugram krnomi tamm brahmana tam rsim
tarh sumedham: I make whomever I desire into Siva; I make whomever
[ desire into Brahma or a sage. Rg Veda 10.125.05.2

atha puruso ha vai narayano kamayata praja srjeya...
narayanad brahma jayate narayanad rudro jayate narayanat prajapatir
jayate narayanad indro jayate narayanad asta-vasavo jayante narayanad
ekadasa-rudra jayante narayanad dvadasadityah

Narayana desired to create progeny (atha puruso ha vai narayano praja
srjeya kamayata). From Narayana Brahma was born (narayanad brahma
jayate ). From Narayana Rudra was born (narayanad rudro jayate). From
Narayana Prajapati was born (narayanat prajapatir jayate). From
Narayana Indra was born (narayanad indro jayate). From Narayana the
eight Vasus were born (narayanad asta-vasavo jayante). From Narayana
the eleven Rudras were born (narayanad ekadasa-rudra jayante). From
Narayana the twelve Adityas were born (narayanad dvadasadityah).
Narayana Upanisad



Srila Baladeva Vidyabhusana

eko ha vai narayana asin na brahma na isanah
tasya dhyanantasthasya lalatat tryaksah sula-panih purusojayata vibhrac-
chriyam satyam brahmacaryarn tapo vairagyam

In the beginning only Narayana existed (eko ha vai narayana asin) and
not Brahma or Siva (na brahma na isanah). From his forehead arose Siva
with three eyes, holding a trident (tasya dhyanantasthasya lalatat
tryaksah sula-panih purusojayata). He was endowed with beauty, truth,
celibacy, austerity and renunciation (vibhrac-chriyam satyam
brahmacaryam tapo vairagyam). Maha Upanisad

prajapatirh ca rudram capy aham eva srjami vai
tau hi marh na vijanito mama maya-vimohitau

I create Brahma and Siva also (prajapatirh ca rudrarh capy aham eva
srjami vai). They (tau hi ), being bewildered by my maya (mama maya-
vimohitau), do not know me (marh na vijanito). Moksa-dharma



Srila Baladeva Vidyabhusana

* These quotations illustrate that a jiva takes birth as Siva.
Their death is also described.

brahma sambhus tathaivarkas candramac ca satakratuh
evam adyas tathaivanye yukta vaisnava-tejasa
jagat karyavasane tu viyuyante ca tejasa
vitejasas ca te sarve pancatvam upayanti vai

Brahma, Siva, the sun, the moon, Indra (brahma s$ambhus
tathaivarkas candramac ca satakratuh), and other devatas
(evam adyas tathaivanye) accept the power of Visnu (yukta
vaisnava-tejasa). However when work in the universe is
finished (jagat karyavasane tu), they become bereft of powers
(viyuyante ca tejasa) and in that state they all die (vitejasas ca
te sarve pafncatvarn upayanti vai). Visnu-dharma



Srila Baladeva Vidyabhusana

Similarly, when sruti says only Narayana existed, it indicates that
previous Sivas have disappeared.

Thus it is true that Siva is also a jiva, otherwise the scriptures
would be contradicted.

The example of Brahma is also given to illustrate a jiva taking the
role of Siva.

But Siva is like Sesa who has two forms.
The Sesa who acts as the bed of Visnu is the Supreme Lord.

The form of Sesa who holds up the universe on his hoods is a
jiva. This will be made clear elsewhere.

Thus one form of Siva is a jiva and another is a svarmsa form (tad-
amsatvena), because the scriptures declare it so.



The Gunavataras - Rudra
Text-28

harah purusa-dhamatvan

nirgunah praya eva sah |
vikaravan iha tamo-

yogat sarvaih pratiyate ||

Siva is without a touch of the material gunas (harah nirgunah
praya eva) since he is the Lord (purusa-dhamatvad). However,
the ignorant perceive him (sarvaih pratiyate), among the
gunavataras, to be contaminated by tamo-guna (iha tamo-yogat
vikaravan).



Srila Baladeva Vidyabhusana

Sivah sakti-yutah sasvat
trilingo guna-sarnvrtah

Lord Siva is always united with his personal energy, the material
nature. Manifesting himself in three features in response to the
entreaties of nature’s three modes, he thus embodies the

threefold principle of material ego in goodness, passion and
ignorance. SB 10.88.3

* Verse 17 described the Lord taking the roles of Siva and
Brahma.

* Because that Siva is a form of the purusa (purusa-dhamatvat)
he is certainly without material gunas.



Srila Baladeva Vidyabhusana

The word praya (generally) is used to indicate that by his
own will he is covered by tamo-guna (and he appears to be
contaminated).

Among the gunavataras (iha) he thus appears to be
transformed, by those who are ignorant (sarvaih). But
actually he is not transtormed or contaminated at all.

This verse gives proot of his appearing to be covered by
tamo-guna.

Siva is always endowed with the gunas in equilibrium which
are accepted by his will ($akti-yutah), and when the gunas
become agitated, he becomes connected with the three gunas
(trilingah) and becomes covered from far oft by the gunas ot
prakrti (sarhvrtah).



Srila Baladeva Vidyabhusana

It is well known that Siva is related to tamo-guna, but why
does it say that he associates with all three gunas?

This is because the three gunas are mixed together.
Thus sattva and rajas are present along with tamo-guna.

It should be understood that this verse describes the
perceptions of common people only.



The Gunavataras - Rudra
Text-29

yatha brahma-samhitayam-
ksiram yatha dadhi vikara viSesa yogat
sanjayate na hi tatah prthag asti hetoh |
yah sambhutam api tatha samupaiti karyad
govindam adi purusam tam aham bhajami

Just as milk (ksiram yatha) is transtormed into curd (dadhi
safijayate) by the action of acids (vikara visesa yogat), but yet the
effect curd is neither same as, nor different from, its cause, viz.,
milk (na hi tatah prthag asti hetoh), so I adore the primeval Lord
Govinda (govindam adi purusam tam aham bhajami) of whom
the state of Sambhu is a transformation (yah sambhutam api
tatha samupaiti) for the performance of the work of destruction
(karyad). Brahma-samhita 5.45



Srila Baladeva Vidyabhusana
This verse shows that Siva, being the Lord, is beyond the
gunas, though he appears to have become transtormed by the

gunas.

Milk gives rise to yogurt, by contact with a particular agent,
but the yogurt is still not ditferent from its cause — the milk.

Similarly Govinda becomes Siva by accepting a relation with
tamo-guna by his own will.

But Govinda and Siva are non-different.

Because the transtormation is supertficial or apparent, it does
not aftect Govinda’s svartipa.



The Gunavataras - Rudra
Text-30

vidher lalataj janmasya
kadacit kamalapateh |

kalagni-rudrah kalpante

bhavet sankarsanad api

Sometimes Rudra arises trom the forehead of Brahma (vidher
lalatad asya janma). And sometimes he is born from the forehead
of Visnu (kadacit kamalapateh). Kalagni-rudra appears (kalagni-
rudrah bhavet) from Sankarsana (sankarsanad) at the end of the
kalpa (kalpante).



Srila Baladeva Vidyabhusana
* This verse describes the places of Siva’s appearance.

* Satapatha-brahmana says that Siva arises from the forehead of
Brahma and Maha Upanisad and some Puranas state that Siva
arises from Visnu'’s forehead.

* These are descriptions from ditferent kalpas.
* Kalagni-rudra is described in Bhagavatam:

patala-talam arabhya sankarsana-mukhanalah
dahann ardhva-$ikho visvag vardhate vayuneritah

Beginning from Patala-loka (patala-talam arabhya), a fire grows,
emanating from the mouth of Lord Sankarsana (sankarsana-mukha
analah vardhate). Its flames shooting upward (tirdhva-sikho), driven

by great winds (vayuneritah), it scorches everything in all directions
(dahann visvag). SB 11.3.10



The Gunavataras - Rudra
Text-31

sada-sivakhya tan-murtis
tamogandha-vivarjita |
sarvakarana-bhutasav
anga-bhuta svayam prabhoh |
vayavyadisu saiveyam
Siva-loke pradarsita

The form called Sadasiva (sada-sivakhya tad-murtih) is devoid of
any trace of tamas (tamo gandha-vivarjita). He is directly
Narayana, the vilasa or svamsa of svayam-rapa Krsna (svayarn
prabhoh anga-bhuita) and is the cause of all causes (asau
sarvakarana-bhutah). That form is described as dwelling on Siva-
loka (Vaikuntha) (sah eva iyam Siva-loke) in the Vayu Purana
and other scriptures (vayavyadisu pradarsita).



Srila Baladeva Vidyabhusana

Krsna is the svayar-rapa and Narayana and other forms are vilasa and
svamsa forms.

Some jivas are avesa forms.

From the svamsa form of Garbhodakasayl come Brahma, Visnu and
Siva.

These three are forms of isSvara and sometimes Brahma and Siva are
jivas.

This is approved by the scriptures.
But someone may objects as follows.
“Actually this is not quite accurate. According to the scriptures

Sadasiva is the root form of all others. He expands into the form of
Narayana and others. Brahma, Visnu and Siva arise from him.



Srila Baladeva Vidyabhusana

e A more authoritative

statement, coming from the $ruti, the

Kaivalya Upanisad, is as follows:

By meditating on the supreme lord Siva with three eyes and blue
throat, accompanied by his consort Uma, who is inconceivable,

invisible, peaceful, wit

h countless forms, eternal, without

beginning, middle or enc

, the one powertul entity, composed of

knowledge and bliss, the astonishing person with no form, the

sage attains the original s
Brahma, he is Siva, he

ource, beyond the material realm. He is
is Indra, he is the indestructible, the

supreme independent. He is Visnu, Prana, Kalagni and the
moon. He is all beings who have appeared in the past and who

will appear in the futur

e. Knowing him one surpasses death.

There is no other path for liberation.”



Srila Baladeva Vidyabhusana
The present verse answers this objection.
The torm called Sadasiva who is without a trace of tamo-
guna, who is the cause of all causes, is the Narayana vilasa

form (anga-bhata) of svayam-rapa Krsna (svayam-prabhoh).

In the Taittiriya Upanisad, the names Narayana, Acyuta and
Siva are used to indicate only one person.

When the Kaivalya Upanisad mentions Uma, that word refers
to Kirti, a consort of Narayana.



Srila Baladeva Vidyabhusana
Trilocana means “one who sees all three divisions of time.”

Nilakantha means “he whose throat is decorated with a
sapphire ornament.”

This must be accepted as the meaning since the context of
the verse indicates that the words cannot retfer to Siva.

Quoting Vayu Purana, Jiva Gosvami in Bhagavata-sandarbha
identifies this form and planet in the same way.



The Gunavataras - Rudra
Text-32

tatha ca brahma-samhitayam adi-siva-kathane—
niyatih sa rama devi
tat priya tad vasamvada |
tal lingam bhagavan sambhur
jyoti rapah sanatanah |
ya yonih sapara saktih

Brahma-samhitd speaks of the original Siva who is Narayana (tatha ca
brahma-samhitayam adi-$iva-kathane):

Rama (sa rama devi), under the control of the Lord (tad vasarvada), is selt-
manifesting (niyatih) and dear to the Lord (tat priya). The Lord’s eternal
from called Sambhu (bhagavan sambhur sanatanah) — whose body is pure
consciousness (jyoti rapah) and who is a portion of the Lord — is a
representative of Krsna or lingam (tad lingam), and the inferior energy is
called the yoni (sah apara saktih ya yonih). Brahma-samhita 5.8



Srila Baladeva Vidyabhusana

e This verse describes Sadasiva (a Visnu form, whose consort is Laksmi
or Rama) who is expansion of svayam-riipa Krsna. This is understood
from saying adi-siva.

* The rest of the verses in this context are:
kama-bijarmm mahad-hareh
linga yony atmika jata ima mahesvari prajah ||
Saktiman purusah so 'yam linga rtpi mahesvarah |
tasminn avirabhil linge mahavisnur jagat patih ||

Sambhu develops the desire to see maya for creating the universes and
mahat-tattva (the transtformation of prakrti after being injected with the
jivas) then appears as the seed of creation (kama-bijarh mahad-hareh).
Thus the living entities (bodies) make their appearance (ima jata) by the
portion of Visnu impregnating prakrti (linga yony atmika) and are known
as her oftspring (prajah). This powertul purusa (sah saktiman purusah)
who is a representative of Krsna (ayam linga rapi) is actually the supreme
lord (mahesvarah). Being Krsna’s amsa (tasminn linge), Mahavisnu then
appeared with distinct form (mahavisnur avirabhuit) as the master of all
living entities in the universe (jagat patih). Brahma-sambhita 5.9-10



Srila Baladeva Vidyabhusana

Previously in the Brahma-samhita it was described that Visnu
enjoys with Rama. Who is she?

She is subservient to Visnu (niyata) in that enjoyment.

Arising from his svartipa, she never leaves him. Thus it is
said that she is most dear and obedient (tat-priya tad-
vasamvada) .

Hayasirsa-paficaratra says na visnuna vina devi na visnuh
padmajarm vina: Laksmi does not exist without Visnu and
Visnu does not exist without Laksmi.

Visnu Purana says nityaiva sd jaganmata visnoh Srir
anapayini: Laksmi, mother of the universe, is eternal and
never leaves Visnu.



Srila Baladeva Vidyabhusana
Bhagavan Sambhu is the expansion of svayarm-riipa Krsna.
He is called the linga or representation of Krsna.

Bhagavan refers to the lord of Vaikuntha endowed with the
SIX pOwWers.

Sambhu means “he who creates good fortune.”

Appearing as Sankarsana in the second vyiiha he creates the
bodies for the jivas who were previously merged in prakrti.

Thus he is called Sambhu.

His form is knowledge or consciousness (jyoti-riipah).



Srila Baladeva Vidyabhusana

By Sambhu being under Krsna’s control (being his linga),
Krsna’s position as svayam-riipa can be understood, just as
one can understand a bull by seeing his distinctive dewlap.

Because Krsna is the svayam-riipa with Sambhu (Mahavisnu)
as his vilasa form, Sambhu is called linga or his
representative.

She who is the material cause, upadana, consisting of mahat-
tattva and other elements (yonih) is called the inferior sakti,
matter made of three gunas.

The mahat-tattva (bijam) is the result of Krsna’s amsa
Sankarsana (Mahavisnu) (hareh) desiring (kama) to glance
upon maya.



Srila Baladeva Vidyabhusana
Mahat-tattva is prakrti endowed with the unlimited jivas.

The offspring of maya (bodies of the jivas) arise from the
combination of the glance of Sankarsana (who is called linga)
and maya (yoni).

Though the oftspring are said to belong to prakrti
(mahesvari), this is a secondary meaning, since she is
dependent on Sankarsana for the creation of bodies. The next
verse explains this.

The purusa, possessor of $akti or maya ($aktiman), the
expansion of Krsna (linga-riip1) is called mahesvara, the great
lord.

Sankarsana (mahavisnu) appeared as the controller of
prakrti, given charge by Krsna (linge).



The Gunavataras - Visnu



The Gunavataras - Visnu
Text-33

Sri-visnuh, yatha Sri-trtiye
tal loka-padmam sa u eva visnuh
pravivisat sarva-gunavabhasam |
tasmin svayam vedamayo vidhata
svayambhuvar yam sma vadanti so ’bhit

Visnu is described in the Third Canto (Sri-visnuh, yatha Ssri-
trtiye):

Visnu entered (sah visnuh pravivisat) that lotus of all the planets
(tal loka-padmarn), which reveals all the enjoyable objects for the
jivas (sarva-gunavabhasam). Brahma (vidhata), known as selt-
born (svayambhuvam yarn sma vadanti), composer of the Vedas

(vedamayo), appeared within that lotus (tasmin svayam abhit).
SB 3.8.15



Srila Baladeva Vidyabhusana
This verse describes Visnu who instigates sattva-guna.
Sa refers to Garbhodakasayl Visnu or Pradyumna.
He entered the planets in the form of a lotus (loka-padmam).

This lotus was endowed with all enjoyable material objects
(sarva-gunavabhasam).

Visnu does not have i$vara and jiva forms like Brahma and
Siva, and thus two forms are not mentioned here.



The Gunavataras - Visnu
Text-34

yo visnuh pathyate so ’sau
ksirambudhisayo matah |
garbhodasayinas tasya
vilasatvan munis$varaih |
narayano virad antar
yami cayam nigadyate

He who is called Visnu is Ksirodakasay1l (yo visnuh pathyate sah
asau ksirambudhisayo matah). He is the vilasa form of
Garbhodakasayl (garbhodasayinah vilasatvad) and is praised by
the best of sages (ayarn muni$varaih nigadyate) as Narayana,
Virat (universal form) and antaryami (soul within) (narayano
virad antaryami).



Srila Baladeva Vidyabhusana
What is he called when he entered the lotus?
Garbhodakasayi, or Pradyumna with a thousand heads, becoming
Aniruddha with four arms, enters the lotus of the worlds and lies
down on the Milk Ocean.

Thus he is called Ksirodakasayi.

Why is the protector of the jivas in the world also called
Narayana?

Narayana refers to the shelter of nara, or one who is the shelter of
all tattvas. Thus it refers to Karanodakasayi or Garbhodakasayi.

However, Ksirodakasay1 is the vilasa form of Garbhodakasay.

He is thus non-different from them and can also be called
Narayana.



The Gunavataras - Visnu
Text-35

visnu-dharmottarady-ukta
yah puryo ’janda-madhyatah |
santi visnu-prakasanam
tah kathyante samasatah

Now the abodes where Visnu appears (yah puaryo ajah visnu-
prakasanam santi) within the universe (anda-madhyatah) will be
described in brief (tah samasatah kathyante) according to
scriptures such as Visnu-dharmottara (visnu-dharmottarady-

ukta).

* The great powers of Ksirodakasayl within the universe will be

described.



The Gunavataras - Visnu
Text-36

yatha —
rudroparistad aparah
pancayuta-pramanatah |
agamyah sarva-lokanam
visnu-lokah prakirtitah

Above Siva’s abode (rudroparistad) is Visnu’s abode (visnu-lokah
prakirtitah), unattainable by all people (sarva-lokanarm

agamyah). It is incomparable (aparah) and measures fifty
thousand yojanas (pancayuta-pramanatah).



The Gunavataras - Visnu

Text-37

tasyoparistad brahmandah
kancanoddipti-sarhyutah |
meros tu purva-dig-bhage

madhye tu lavanodad

heh |

visnuloko mahan proktah
salilantara-sarmsthitah

Beyond this Visnu-loka (tasyoparistad), east of Meru (kancanoddipti-

sarhyutah meros tu puarva-dig-bhage), in t
(lavanodadheh madhye), lies the great p!

he center of the salt ocean
anet of Visnu (visnuloko

mahan proktah), situated in the water (salilantara-samsthitah), where

Brahma sometimes goes (brahmandah).

* Brahmanda may be analyzed as brahmana anta “where Brahma

goes.”



The Gunavataras - Visnu
Text-38

tatra svapiti gharmambhe
devadevo janardanah |
laksmi-sahayah satatam
Sesa-paryankam asthitah

Janardana (devadevo janardanah) accompanied by Laksmi
(laksmi-sahayah satatarn) sleeps on the bed of Sesa in the salt
water (tatra Sesa-paryankam asthitah svapiti) at the end of the
summer season (gharmambhe).



The Gunavataras - Visnu
Text-39

mero$ ca purva-dig-bhage
madhye ksirarnavasya ca |
ksirambu-madhyaga subhra
devasyanya tatha puri

East of Meru (meros ca purva-dig-bhage) in the center of the
milk ocean (ksirarnavasya ca madhye) there is another city of the
Lord (devasyanya tatha puri) called Subhra (subhra).



The Gunavataras - Visnu
Text-40

laksmi-sahayas tatraste
Sesasana-gatah prabhuh |
tatrapi caturo masan
suptas tisthati varsikan

There the Lord (tatra prabhuh) along with Laksmi (laksmi-
sahayah) lies on Sesa (Sesasana-gatah aste), sleeping (suptas
tisthati) tor the four months ot the monsoon season (caturo
masan varsikan).



The Gunavataras - Visnu
Text-41

tasminn avaci dig-bhage
madhye ksirarnavasya tu |
yojananarh sahasrani
mandalah panca-vimsatih
Svetadvipataya khyato
dvipah parama-Sobhanah

South of that place (tasminn avaci dig-bhage), in the milk ocean
(ksirarnavasya madhye), is a most splendid island called
Svetadvipa ($vetadvipataya khyato dvipah parama-sobhanah),
measuring twenty-five thousand yojanas (panca-virnsatih
sahasrani yojananam mandalah).



The Gunavataras - Visnu
Text-42

narah surya-prabhas tatra
Sitarms$u-sama-darsanah |
tejasa durniriksyas ca
devanam api yadava

The men there shine like the sun (tatra narah stirya-prabhas) and
are as beautiful as the moon (sitamsu-sama-darsanah). Because of
their effulgence (tejasa) even the devatas find it hard to gaze upon
them (devanam api durniriksyah), O Yadava (yadava)!



The Gunavataras - Visnu
Text-43

brahmande ca —
$veto nama mahan asti
dvipah ksirabdhi-vestitah |
laksa-yojana-vistarah
suramyah sarva-kafncanah

Brahmanda Purana says:

There is a place called Svetadvipa (Sveto nama mahan dvipah
asti) surrounded by the milk ocean (ksirabdhi-vestitah). It is a
hundred thousand yojanas in breadth (laksa-yojana-vistarah),
very pleasant, and completely golden (suramyah sarva-
kancanah).



The Gunavataras - Visnu
Text-44

kundendu-kumuda-prakhyair
lola-kallola-rasibhih |
dhautamala-Silopetah
samantat ksira-varidheh

Surrounded by the milk ocean (samantat ksira-varidheh), piled
with spotless stones (dhauta-amala-Sila-upetah), the island is
washed by the restless waves (lola-kallola-rasibhih) which shine
like the jasmine tlower, the moon or the lotus (kunda-indu-
kumuda-prakhyair).



The Gunavataras - Visnu
Text-45

kim ca visnu-puranadau
moksa-dharme ca kirtitam |
ksirabdher uttare tire
Sveta-dvipo bhaved iti

Moreover in the Visnu Purana and Moksa-dharma it is said (kim
ca visnu-puranadau):

Svetadvipa lies on the northern shore of the milk ocean
(ksirabdher uttare tire Sveta-dvipo bhaved iti).

e Other opinions on the location of Svetadvipa are now given. It
should be understood the location will differ in ditferent

kalpas.



The Gunavataras - Visnu

Text-46

Suddhodad uttare sveta
dvipam syat padma-sammatam

According to Padma Purina (padma-sammatam), Svetadvipa is
north of the ocean of sweet water (Suddhodad uttare S$veta
dvipam syat).



The Gunavataras - Visnu
Text-47

visnuh sattvarh tanotiti
Sastre sattva-tanum smrtah |
avatara-ganas casya
bhavet sattva-tanus tatha |
bahirangam adhisthanam
iti va tasya tat tanuh

Because Visnu distributes (tanoti) sattva (visnuh sattvarm tanoti
iti) he is known as sattva-tanu ($astre sattva-tanurih smrtah). His
avataras are also known as sattva-tanu for this reason (asya
avatara-ganah ca). Or sattva-tanu can mean (sattva-tanus tatha)
that the Lord resides in those who have sattva-guna bodies in the
material world (tat tanuh tasya bahirangam adhisthanam bhavet
iti va).




Srila Baladeva Vidyabhusana

“It has been said that Visnu is sattva-tanu (having a body of
sattva).

Does that mean he has a body made of material sattva-guna?
It that were so, worshipping him would not give liberation.

[t is said atmeti tapagacchanti grahayanti ca: the acaryas
acknowledge and teach that God is the object of meditation.

(Brahma-sutra 4.1.3)

This means that worship of the Supreme should yield
liberation.”



Srila Baladeva Vidyabhusana
The present verse explains the meaning of sattva-tanu.
Visnu is called sattva-tanu because he distributes sattva-guna.

The avataras of Ksirodakasay1l Visnu are also called sattva-tanu because
they also distribute sattva-guna.

Or it can mean that a sattva-guna body is the Lord’s place of
appearance in the material world.

sattvarn  yad brahma-darsanam: through sattva one can realize
brahman. (SB 1.2.24)

When the heart becomes pure and peacetful (in sattva), the Lord reveals
himself there through knowledge arising from such purity.

Thus that sattva body is his abode. His spiritual abode however is
Vaikuntha.



The Gunavataras - Visnu
Text-48

ato nirgunata samyak
sarva-Sastre prasidhyati

Thus, it is proved in all scriptures (atah sarva-sastre prasidhyati)
that Visnu is completely beyond the material gunas (samyak
nirgunata).



The Gunavataras - Visnu
Text-49

tatha hi sri-dasame —
harir hi nirgunah saksat
purusah prakrteh parah |
sa sarva-drg upadrasta
tarh bhajan nirguno bhavet

[t says in the Tenth Canto:

Lord Hari, however, has no connection with the material modes
(harir hi nirgunah saksat). He is the Supreme Personality of
Godhead (purusah), the all-seeing eternal witness (sarva-drg
upadrasta), who is transcendental to material nature (prakrteh
parah). One who worships Him becomes similarly free from the
material modes (tarn bhajan nirguno bhavet). SB 10.88.5



Srila Baladeva Vidyabhusana

Visnu is beyond the gunas because he activates sattva by his
will alone.

It is clearly evident (saksat) because he is not covered at all
by the gunas, whereas others like Brahma are covered by the
gunas.

This is because he is superior to prakrti.

By his own will, he accepts dealing with the gunas (Siva has
an appearance of being covered by the gunas).

But this is not the case with others.

He sees everyone (sarva-drk), having knowledge by which to
award liberation.



Srila Baladeva Vidyabhusana

He is the witness (upadrasta), seeing all the liberated souls at
close range — he is attained by the liberated souls.

Others such as Brahma are rejected by the liberated souls as
their goal.

Theretore by worshipping him, one also becomes tree of the
gunas.

The Sruti says nirafijanah paramar samyam upaiti: the pure
person attains a nature similar to the supreme Lord’s.
(Mundaka Upanisad 3.1.3)



The Gunavataras - Visnu
Text-50

tena sattva-tanor asmat
Sreyarsli syur itiritam

Thus, because he is beyond the gunas (tena), it is said (iti iritam)
that the best results arise from Visnu (tena Sreyamsi syur) who is
sattva-tanu (sattva-tanoh) (Verse 47).



The Gunavataras - Visnu
Text-51

ity ato vihita sastre
tad-bhakter eva nityata
Because of this (ity atah), according to the scriptures (Sastre
vihita), one should always perform bhakti to Visnu alone (tad-

bhakter eva nityata).

e It atah indicates “because of the supremacy of Visnu, who is
beyond the gunas as just described.”

» It should always be performed because not doing so is a loss.



The Gunavataras - Visnu
Text-52

tatha hi padme —
smartavyah satatam visnur
vismartavyo na jatucit |
sarve vidhi-nisedhah syur
etayor eva kinkarah

Thus Padma Purana says:

One should always remember Visnu (smartavyah satatarn visnur)
and never forget him (vismartavyo na jatucit). All rules and
prohibitions (sarve vidhi-nisedhah) are the servants of these two
principles (etayor eva kinkarah syuh).



Srila Baladeva Vidyabhusana
* This is the proot of the previous statement.
* Etayoh means “remembering Visnu and not forgetting him.”

* Just as performing sandhya rites daily takes one to Pitr-loka,
performing bhakti takes one to Visnu-loka.



The Gunavataras - Visnu
Text-53

ataeva tatraiva —
vyamohaya caracarasya jagatas te te puranagamas
tarh tam eva hi devatarh paramikam jalpantu kalpavadhi |
siddhante punar eka eva bhagavan visnuh samastagama-
vyaparesu vivecana-vyatikaram nitesu nisciyate

In the Padma Purana it is also said:

For bewildering the living entities of the universe (jagatah caracarasya
vyamohaya), let the Puranas and other scriptures speak (te te purana
agamah jalpantu), until the end of the kalpa (kalpavadhi), about their
various “supreme” devatas (tam tam eva hi paramikam devatam). However,
in conclusion (siddhante), Lord Visnu alone (bhagavan visnuh eka eva) is
discerned (nisciyate) in all the scriptures and in all conduct (samasta
agama-vyaparesu) through harmonizing all statements with intelligence
(vivecana-vyatikaram nitesu). Padma Purana 4.93.26



Srila Baladeva Vidyabhusana

“But one cannot conclude that Visnu is supreme, because there is a
variety of opinions expressed in the various Puranas uttered by Vyasa,
where Brahma and Siva are also declared to be supreme.”

But the supremecy of Visnu is proved by the above mentioned
scriptures (ataeva tatraiva).

For bewilderment of the universe composed of moving entities such as
men and devatas and non-moving entities such as the presiding deities
of mountains, let the Puranas and other scriptures proclaim devatas
such as Brahma and Siva to be supreme till the end of the kalpa.

However, since there is a conclusion reached (siddhante) by the
Brahma-siitras and its commentary in the form of the Bhagavatam, in
which all scriputres are considered, and finally harmonized through
discrimination by use of direct and indirect meaning of the words, the
form of Visnu composed of unobstructed knowledge and bliss is
determined to be supreme.



The Gunavataras - Visnu
Text-54

Sri-prathama-skandhe —
mumuksavo ghora-riipan
hitva bhuta-patin atha |
narayana-kalah santa
bhajanti hy anastiyavah

Thus in the First Canto it is said:

Those who are serious about liberation (mumuksavo) are
certainly nonenvious, and they respect all (anastiyavah). Yet they
reject the horrible and ghastly forms of the demigods (ghora-
riapan bhuta-patin atha hitva) and worship only (bhajanti hy)
the all-blisstul forms of Lord Visnu and His plenary portions
(narayana-kalah santa). SB 1.2.26



Srila Baladeva Vidyabhusana
* Since Visnu is supreme, he alone should be worshipped.
* Thatis indicated in this verse.

* Because Brahma, Rudra and others (bhata-patin) have forms of rajas
and tamas (ghora-rapan) they should be rejected, and because Visnu’s
expansions have forms of sattva ($anta) they should be accepted.

e Those interested in liberation should not hate the devatas
(anastuyavah). Thus it is said:

harir eva sadaradhyah
sarva-devesvareSvarah
itare brahma-rudradya
navajheyah kadacana

Visnu, the lord of all lords of devatas (harih sarva-deva iSvaresvarah)
should always be worshipped (sada aradhyah). But one should never
disrespect Brahma, Rudra and others (itare brahma-rudradya navajiieyah
kadacana). Padma Purana



The Gunavataras - Visnu
Text-55

atra svamsa harer eva
kala-sabdena kirtitah

In the above verse (atra), the word kala (kala-sabdena) indicates
the svamsa forms of Visnu (harer svamsa eva kirtitah).

* Svams$a indicates forms such as Matsya and Karma who are
equal to the svayam-riipa Krsna because they have forms
which are unobstructed knowledge and bliss.



The Gunavataras - Visnu
Text-56

ato vidhi-haradinam
nikhilanam suparvanam |
Sri-visnoh svamsa-vargebhyo
nyanatabhiprakasita

Thus Brahma, Siva and other devatas (ato vidhi-hara adinam
nikhilanam suparvanam) are shown to be less than (nytnata
abhiprakasita) all the svamsa forms of Visnu (Sri-visnoh svamsa-
vargebhyo).



Srila Baladeva Vidyabhusana

The intention here is to show that Brahma, Rudra and others
should also worship Visnu.

Because Visnu has a form of knowledge and bliss which is
not at all covered, the forms of Brahma, Siva and other
devatas are clearly shown to be less than the svamsa forms of
Visnu such as Matsya and Karma.



The Gunavataras - Visnu
Text-57

yatha tatraiva --
athapi yat-pada-nakhavasrstam
jagad virinicopahrtarhanambhah
sesam punaty anyatamo mukundat
ko nama loke bhagavat-padarthah

Thus, in the First Canto it is also said:

Who can be worthy of the name of the Supreme Lord (ko nama loke
bhagavat-padarthah) but the Personality of Godhead Sri Krsna
(mukundat anyatamo)? Brahma (virificah) collected (upahrta) the
water emanating from the nails of His feet (yat-pada-nakhavasrstarm)
in order to award it to Lord Siva as a worshipful welcome (arhana
ambhah). This very water [the Ganges] is puritying the whole universe
(jagad punaty), including Lord Siva (sa isarm). SB 1.18.21



Srila Baladeva Vidyabhusana

Even if Brahma and Siva are the actually the supreme lord in
some kalpas, they worship the pure sattva form of Visnu in
order to teach the devatas, as it they were pure sattva forms
which had been covered by rajas and tamas.

If they are jivas, then this goes without saying. That is made
clear in this verse.

The water touching the feet of Mukunda purifies the world,
along with Siva (sa iSam).

Other than Mukunda, who should be designated as
bhagavan? No one else.

Bhagavan who possesses all six aisvaryas completely should
be served by all others, since he is served even by Brahma
and Siva.



The Gunavataras - Visnu
Text-58

maha-varahe ca —
matsya-kitirma-varahadyah
sama visnor abhedatah |
brahmadyam asamah proktah .
prakrtis tu samasama

And in the Maha-varaha Purana it is said:

Matsya, Kurma, Varaha and other avataras (matsya-kitirma-
varahadyah) are equal to Visnu and non-ditterent from him
(visnoh samah abhedatah). Brahma and others below him are not
equal to Visnu (brahmadyam asamah proktah). However, the cit-
sakti of the Lord is different and non-difterent from him (prakrtis
tu sama asama).



Srila Baladeva Vidyabhusana

* Brahmadyam asamah means that by their very natures
Brahma and others are not equal to Visnu. (This retfers to the
kalpas where jivas take the role of Brahma and Siva.)

* Ramacandra Kaviraja has said:

“Prahlada, Dhruva, Vibhisana, Bali, Vyasa, Ambarisa and others,
by worshipping Visnu, became dear to Brahma and Siva. Others
such as Ravana, Bana, Paundraka, Vrka and the demon Kraunca,
who were devotees of Brahma and Siva, are not dear to Brahma
and Siva, and are not dear to Visnu. They are thus enemies of
the world. You may consider that Siva is a follower of Visnu or
Visnu is a follower of Siva. Or you may consider all the three
equal! But by looking at the type of people who become
followers of Siva and Brahma, we offer our respects with our
heads to the servants of Visnu, and take shelter of them.”



The Gunavataras - Visnu
Text-59

atra prakrti-sabdena
cic-chaktir abhidhiyate |
abhinna-bhinna-rapatvad

asyaivokta samasama

In the previous verse (atra), prakrti refers to the Lord’s cit-Sakti
(prakrti-sabdena cit-chaktir abhidhiyate). Because it is different
and non-ditterent from the Lord (abhinna-bhinna-rapatvad) it is
called samasama (asya eva sama asama ukta).



Srila Baladeva Vidyabhusana
* In this verse the word prakrti is defined.

* Prakrti in the context refers to the cit-sakti, the svartipa-sakti
of the Lord.

* It is described in the Sruti with parasya sakti vividhaiva
Sruyate svabhaviki jiana-bala-kriya ca: The lord (asya) has
many spiritual energies (para sakti), such as the energy of
jAana, bala and kriya. (Svetasvatara Upanisad)

visnu-$akti para prokta ksetra-jinakhya tathapara
avidya-karma samjnanya tritiya Saktir isyate

The Lord has a superior energy (visnu-sakti para prokta),
another energy called the jiva (ksetra-jna akhya tatha apara)
and a third energy (tritiya saktir isyate), the material energy,
called avidya-karma (avidya-karma samjnanya). Visnu Purana



Srila Baladeva Vidyabhusana

Because that energy is ditferent and non-ditferent from the Lord it is
called samasama according to the Varaha Purana.

Because this spiritual sakti is non-different from Visnu as heat is non-
ditferent from fire, it is called svabhaviki in the Svetasvatara Upanisad.

According to Amara-kosa, svartipa, svabhava and nisarga have the same
meaning.

When we say Visnu’s sakti we make distinction by the power of visesa,
though ditference between the Lord and his energy is only apparent.

For instance the wise say “existence exists” or “time exists at all times”
even though there are no real internal distinctions in existence.

But can we not say simply that this is the nature of things to have no
internal distinctions?



Srila Baladeva Vidyabhusana
No, rather we call such nature the power of visesa.
Visesa is apparent ditference, not actual difterence.

Without that visesa there could be no condition of
distinguishing an object from its quality.

And we cannot say that “existence exists” is simply an
erroneous statement, because it can never be cancelled by
saying, for instance, “a pot exists.”

Nor is it misidentification, for though we can say “The lion is
not Devadatta,” one can never say “Existence does not exist.”



Srila Baladeva Vidyabhusana
The quality is non-difterent from the object, and self-accomplished.

Thus, in this explanation there is no infinite regression which requires
a third entity to give a relation between the object and its quality .

This non-ditference of object and quality is accomplished by the very
capacity of the object to hold quality.

This is similar to the distinction between the appearance of desire in
the Lord to create the universe and his inherent knowledge.

Because of this visesa which we propound, the condition of object and
quality, soul and body, avatara and avatari exist as one in Visnu.

Though they are non-ditferent, visesa is the attribute by which one can
apprehend them as different.

Additional matter on the subject can be taken from other authorized
scriptures.



