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What are Avataras?



What are Avataras?

Text-1

athävatäräù kathyante 
kåñëo yeñu ca puñkalaù

Among the avatäras described (atha avatäräù kathyante), Kåñëa is
svayaà-rüpa, the complete avatäré, the basis of all other forms
(kåñëo yeñu ca puñkalaù).



Srila Baladeva Vidyabhusana

• By previously describing Kåñëa as svayam, it is understood
that Kåñëa is the root of all the avatäras.

• Now begins a description of the avatäras.

• It may be objected that Kåñëa is also glorified as one of the
avatäras. This verse responds.

• Occasionally he is counted as an avatära because of
appearing in this world like the others.

• He however is puñkala, svayaà-rüpa.

• Haima says puñkalas tu püraëe, çreñöhe: puñkala means
complete or best



What are Avataras?

Text-2

tal-lakñaëam –
pürvoktä viçva-käryärthaà 

apürvä iva cet svayam |
dväräntareëa väviùsyur 

avatäräs tadä småtäù

If the forms previously described (svayaà-rüpa, tad-ekätma or
äveça) (pürvoktä cet) appear in this world (äviù syuh) as ever-
unique (apürvä iva), either directly or through an agent (svayam
vä dväräntareëa), for certain purposes in the material world
(viçva-käryärthaà), they are known as avatäras (avatäräs tadä
småtäù).



Srila Baladeva Vidyabhusana

• If (cet) the forms previously described such as svayaà-rüpa
(pürvoktä) appear (äviùsyuù) in this world directly (svayam)
or through an agent (dväräntareëa) they are considered
avatäras.

• The form that descends from the spiritual world to the
material world is called an avatära.

• Matsya and Haàça, who appeared directly for Brahmä,
manifested forms without a visible source, according to
Mahäbhärata and other scriptures, whereas Garbhodakaçäyé-
viñëu appears from Käraëodakaçäyé-viñëu.

• Kåñëa appears from Vasudeva, and Räma appears through
Daçaratha.

• What is their purpose?



Srila Baladeva Vidyabhusana

• They appear to produce the universe or to perform activities
within the universe (viçva-käryärtham).

• That means they appear to produce mahat-tattva by agitating
prakåti (Mahäviñëu) or to satisfy the devatäs by killing the
sinful, to give bliss to the devotees longing to see the Lord by
becoming visible to them, and to preach pure bhakti.

• Apürvä iva means that they appear ever-unique, as if not
having appeared before.

• Thus they are all remarkable.



What are Avataras?

Text-3

tac ca dväraà tad-ekätma-
rüpas tad-bhakta eva ca |
çeña-çäyy-ädiko yadvad

vasudevädiko ’pi ca

The agent of the Lord’s appearance (tac ca dväraà) may be a tad-
ekätma-rüpa (the Lord) or a devotee (tad-ekätma-rüpas tad-
bhakta eva ca). Mahäviñëu lying on Çeña is an example of the tad-
ekätma-rüpa agent (cause of Garbhodakaçäyé-viñëu) (çeña-çäyy-
ädiko yadvad) and Vasudeva (father of Kåñëa) is an example of a
devotee acting as agent (vasudevädiko ’pi ca).

• This verse explains the agents of the Lord’s appearance. The
term is explained fully.



What are Avataras?

Text-4

puruñäkhyä guëätmano
lélätmänaç ca te tridhä

There are three types of avatära (te tridhä): puruñävatäras,
guëävatäras and lélävatäras (puruñäkhyä guëätmano lélätmänaç
ca).

• This verse classifies the avatäras.



What are Avataras?

Text-5

präyaù sväàçäs tathäveçä 
avatärä bhavanty amé |

atra yaù syät svayaàrüpaù 
so ’gre vyaktébhaviñyati

The avatäras are generally the sväàça and äveça forms (präyaù
sväàçäh tathäveçä amé avatärä bhavanty). The appearance of the
svayaà-rüpa as avatära (yaù svayaàrüpaù atra vyaktébhaviñyati)
will be explained later (sah agre syät).



Srila Baladeva Vidyabhusana

• Sväàça refers to Saìkarñaëa lying on Çeña and others. (Çeña
here is the Lord not a jéva)

• Äveça refers to Närada, the Kumäras, Påthu and others.

• “Generally” means that sometimes the svayaà-rüpa appears.

• Atra means “among the avatäras.”

• The description of the appearance of the svayam-rüpa will
occur after the discussion of the Lord of Vaikuëöha (in
Chapter Five).



The Purusavataras



The Purusavataras

Text-6

tatra puruña-lakñaëaà, yathä çré-viñëu-puräëe
tasyaiva yo ’nuguëa-bhug bahudhaika eva

çuddho ’py açuddha iva mürti-vibhäga-bhedaiù |
jïänänvitaù sakala-sattva-vibhüti-kartä

tasmai nato ’smi puruñäya sadävyayäya || iti |

The puruña is described in the Viñëu Puräëa (tatra puruña-lakñaëaà, yathä
çré-viñëu-puräëe):

I offer my respects to the indestructible Lord (tasmai nato ’smi sadä
avyayäya puruñäya) whose is a portion of Kåñëa (yah tasya eva), who
partakes of material creation through his glance (anuguëa-bhug), who is one
but is many (eka eva bahudhä), because of manifesting many aàças (mürti-
vibhäga-bhedaiù), who is pure but appears impure (çuddho ’py açuddha
iva), who is full of knowledge (jïänänvitaù), and who is the cause of
distributing all living entities (sakala-sattva-vibhüti-kartä). Viñëu Puräëa
6.8.61



Srila Baladeva Vidyabhusana

• Çrédhara Svämé comments that this verse is continuous with the
previous verse concerning the Supreme Lord.

• This verse describes the puruñävatäras according to the Viñëu Puräëa.
There is a description of the Supreme Lord previous to this in the
Viñëu Puräëa:

nänto ’sti yasya na ca yasya samuddbhavo ’sti
våddhir na yasya pariëäma-vivarjitasya

näpakñayaà ca samupaity avikalpa-vastu
yas tam nato ’smi puruñottamädyam iòyam. 

I offer respects to the worshipable Lord (tam iòyam nato ’smi) who is the
source of the puruñävatäras (yah puruñottamädyam), who has no
destruction (yasya na antah asti), no creation (na ca yasya samuddbhavo
asti), no increase (na yasya våddhir), no transformation into something
else (pariëäma-vivarjitasya), no decay (näpakñayaà ca samupaity) and
who is without doubt real (avikalpa-vastu).



Srila Baladeva Vidyabhusana

• Yah refers to a portion of the Lord.

• Anuguëa means continuous material günas.

• He is responsible for starting the material manifestation made of guëas
by his glance and maintaining control over it.

• Though he is one, without giving up that oneness, he becomes many
by aàças he shows different forms (mürti-vibhäga-bhedaiù).

• He is the cause of distribution of all life forms (sakala-sattva-vibhüti-
kartä).

• But would he not become contaminated because of his contact with
matter?

• The verses says that he is pure, though appearing impure, because he
performs the creation of the universe by his will alone, and though he
enters the universe he does not touch it because of his acintya-çakti.



The Purusavataras

Text-7

tatra kärikä –
parameçäàça-rüpo yaù 

pradhäna-guëa-bhäg iva |
tad-ékñädi-kåtir nänä

vatäraù puruñaù småtaù 

Here is an explanatory verse (tatra kärikä):

He is known as the puruña (puruñaù småtaù) who manifests
many avatäras (yaù nänä avatäraù), who glances over matter to
manifest the universe from prakåti (tad-ékñädi-kåtir), who
maintains its transformations (pradhäna-guëa-bhäg iva), and who
is the aàça of Kåñëa (parameça aàça-rüpah).



Srila Baladeva Vidyabhusana

• This verse clarifies the meaning.

• Kärikä is a commentary.

• Amara-koña says kärikä yätanävåttyäù: Kärikä means torture
and repetition.

• In this way the characteristics of the three puruñas have been
shown.



The Purusavataras

Text-8

asyävatäratvaà ca çré-bhägavate
dvitéya-skandhe –

ädyo ’vatäraù puruñaù parasya iti

The Second Canto of Bhägavatam (çré-bhägavate dvitéya-
skandhe) describes the puruñas as avatäras (asya avatäratvaà):
The first puruñävatära of Kåñëa is Mahä-viñnu (parasya ädyo
puruñaù avatäraù). SB 2.6.42

• Parasya refers to Kåñëa, the source of the avatäras.



The Purusavataras

Text-9

tasya ca bhedäù, yathä sätvata-tantre –
viñëos tu tréëi rüpäëi puruñäkhyäny atho viduù |

ekaà tu mahataù srañöå dvitéyaà tantu-saàsthitam |
tåtéyaà sarva-bhütasthaà täni jïätvä vimucyate || iti

The types of puruñävatära are described in the Sätvata-tantra
(tasya ca bhedäù, yathä sätvata-tantre):
The wise know (atho viduù) that the puruña consists of three
forms of the original Viñëu –Saìkarñaëa (viñëos tu tréëi rüpäëi
puruñäkhyäny). The first is the creator of the mahat-tattva (ekaà
tu mahataù srañöå). The second is situated within the universe
(dvitéyaà tantu-saàsthitam). The third is situated within each
living entity (tåtéyaà sarva-bhütasthaà). Knowing these three,
one becomes liberated (täni jïätvä vimucyate).



Srila Baladeva Vidyabhusana

• The creator of the mahat-tattva is the antaryämi of prakåti
called Saìkarñaëa (Mahä viñëu).

• The second is the antaryämé of Brahmä and is called
Pradyumna (Garbhodakaçäyé-viñëu).

• The third is the antaryämé of all jévas and is called Aniruddha
(Kñérodakaçäyé-viñëu).



The Purusavataras

Text-10

tatra prathamaà, yathaikädaçe –
bhütair yadä païcabhir ätma-såñöaiù

puraà viräjaà viracayya tasmin |
sväàçena viñöaù puruñäbhidhänam

aväpa näräyaëa ädidevaù

The first puruña is described in the Eleventh Canto of Bhägavatam
(tatra prathamaà, yathä ekädaçe):
When the primeval Lord Näräyaëa (yadä näräyaëa ädidevaù)
created His universal body (viräjaà puraà viracayya) out of the
five elements produced from Himself (ätma-såñöaiù païcabhir
bhütair) and then entered within that universal body (tasmin
viñöaù) by His own plenary portion (sväàçena), He thus became
known as the puruña (puruña abhidhänam aväpa). SB 11.4.3



Srila Baladeva Vidyabhusana

• Näräyaëa is called ädideva (original god) because he has his
own inherent powers.

• When Saìkarñaëa (ätma) created the abode of the universe
out of the five elements generated by (såñöaih) himself, and
entered the universe as Pradyumna, that form became known
as the puruña.



The Purusavataras

Text-11

brahma-saàhitäyäà ca –
tasminn ävirabhül liìge mahä-viñëur jagat-patiù ||

sahasra-çérñä puruña ity ärabhya  
näräyaëaù sa bhagavän äpas tasmät sanätanät |
äviräsan käraëärëonidhiù saìkarñaëätmakaù |

yoga-nidräà gatas tasmin sahasräàçaù svayaà mahän ||
tad-roma-bila-jäleñu béjaà saìkarñaëasya ca |

haimäny aëòäni jätäni mahä-bhütävåtäni tu || éty etad antam

Brahma-saàhitä also describes this first puruña (brahma-saàhitäyäà ca):
Having previously been in another form (covered by effulgence) (implied), Mahäviñëu, the lord of all
living entities (mahä-viñëur jagat-patiù), appeared in the form of Näräyaëa (tasminn liìge
ävirabhüd). This form of Mahäviñëu, the soul of the universe, creates countless universes. Because he
has countless avatära forms within the universes, he is said to have countless heads, countless eyes,
countless feet and countless arms (sahasra-çérñä puruña ity ärabhya). The supreme lord is called
Näräyaëa (sah bhagavän näräyaëaù) because the waters of the Käraëa ocean arise from his eternal
form (tasmät sanätanät käraëärëonidhiù äpah äviräsan). The waters are non-different from
Saìkarñaëa (saìkarñaëätmakaù). This Mahäviñëu lies in yoga-nidrä in this ocean (svayaà mahän
tasmin yoga-nidräà gatah). Countless avatäras reside in him (sahasräàçaù). The seed in the form of
the mass of jévas (béjaà) lay within the hair holes of Saìkarñaëa (Mahäviñëu) since the time of the
previous devastation (tad saìkarñaëasya-roma-bila-jäleñu). (When he placed the jévas into prakåti by
his glance) prakåti took the form of golden eggs (haimäny aëòäni jätäni), the primitive forms of
universes, covered with the five great elements before they combine and become functional (mahä-
bhütävåtäni tu). Brahma-saàhitä 5.10-13



Srila Baladeva Vidyabhusana

• Mahäviñëu or Saìkarñaëa appeared visibly, as a form of
Näräyaëa, expanded from Kåñëa’s original form, representing
him (tasmin liìge).

• This form appeared for glancing over prakåti. But in the
Viñëu Puräëa it is said:

äpo närä iti proktä äpo vai nara-sünavaù
tasya tä ayanaà pürvaà tena näräyaëaù småtaù

The word äpaù and närä are synonymous for “water” (äpo närä
iti proktä) since the waters are considered the sons of Nara, the
primeval male or Mahäviñëu (äpo vai nara-sünavaù). Since
these waters take shelter (ayana) of Mahäviñëu from the ancient
past (tasya tä ayanaà pürvaà), he is called Näräyaëa (tena
näräyaëaù småtaù). Viñëu Puräëa 1.4.6



Srila Baladeva Vidyabhusana

• So what connection has the verse with this definition of
Näräyaëa?

• Thus Brahma-saàhitä gives a similar explanation.

• “The supreme lord is called Näräyaëa because the waters of
the Käraëa ocean arise from his eternal form.”

• Because the water arose from Saìkarñaëa it is considered
non-different from Saìkarñaëa (saëkarñanätmaka).

• He lies sleeping (yoga-nidram) in that ocean (tasmin) on his
bed of Çeña.

• The word Näräyaëa is used suitably to denote Saìkarñaëa
lying on the causal ocean (which takes shelter of him).



Srila Baladeva Vidyabhusana

• He has countless aàças such as Pradyumna.

• His activity is described.

• Lying on his bed of Çeña he glanced over prakåti.

• By that glance he placed the group of small jévas, who are the
seed of the universe (béjam), and who were lying in his hair
pores during pralaya, into the womb of prakåti. (These words
are supplied to the verse to complete the meaning.)

• Then the golden globes appeared.

• The rest is clear.



The Purusavataras

Text-12

liìgam atra svayaà-rüpasyäìga-bheda udéritaù

Liìgam refers (liìgam atra) to a form different from the original
(svayaà-rüpasyäìga-bheda udéritaù).

• Jéva Goswämé explains in his commentary on Brahma-
saàhitä that Mahäviñëu becomes covered with effulgence at
the time of placing the jévas in prakåti, and thus his form
becomes indistinct at that time. This is called liìga.



The Purusavataras

Text-13

dvitéyaà, yathä tatraiva tad-anantaraà –
pratyekam evam ekäàçäd ekäàçäd viçati svayam

The second form of the puruña is also described in Brahma-
saàhitä (dvitéyaà, yathä tatraiva):
Eternal Mahäviñëu, the soul of the universes with countless heads
(tad-anantaraà), enters (viçati svayam) into each of these
universal eggs (pratyekam) by means of expanded forms (evam
ekäàçäd ekäàçäd). Brahma-saàhitä 5.14



Srila Baladeva Vidyabhusana

• Another version has pratyaëòam instead of pratyekam.

• Svayam means svayam prabhuù and refers to Mahäviñëu.

• Thus (evam) after placing the jévas in prakåti by his glance,
he enters into each of the universes (pratyekam), appearing
in each one as Pradyumna (ekäàçäd).

• He enters into each of the universes by these aàça forms.



The Purusavataras

Text-14

garbhodaka-çayaù padmanäbho ’säv aniruddhakaù |
iti näräyaëopäkhyäna uktaà mokña-dharmake |

so ’yaà hiraëyagarbhasya pradyumnatve niyämakaù

In the story of Näräyaëa in Mokña-dharma (mokña-dharmake
näräyaëopäkhyäna) it is said (iti uktaà) that the Viñëu lying in
the Garbhodaka with the lotus growing from his navel (asäv
garbhodaka-çayaù padmanäbhah) is called Aniruddha
(aniruddhakaù). But he is actually the form known as Pradyumna
(sah ayaà pradyumnatve), and is the producer and antaryämé of
Brahmä (hiraëyagarbhasya niyämakaù).



Srila Baladeva Vidyabhusana

• In the Näräyaëéya section of the Mahäbhärata the second
puruña is described:

asman mürtiç caturthéyä säsåjac cheñam avyayam
sa hi saìkarñaëaù proktaù pradyumnaà so ’py ajéjanat
pradyumnäc cäniruddho ’haà sargo mama punaù punaù

aniruddhät tathä brahmä tan-näbhi-kamalodbhavaù

The fourth form created the indestructible Çeña (asman
caturthéyä mürtih säsåjat çeñam avyayam), and is called
Saìkarñaëa (sa hi saìkarñaëaù). He gave birth to Pradyumna
(sah apy pradyumnaà ajéjanat). From Pradyumna appeared
myself, Aniruddha (pradyumnäc cäniruddho ahaà). I carry out
creation repeatedly (sargo mama punaù punaù). Brahmä arose
from the navel of Aniruddha (aniruddhät tathä brahmä tan-
näbhi-kamalodbhavaù). Mahäbhärata Çänti-parvä 339.70-72



Srila Baladeva Vidyabhusana

aniruddho hi lokänäà mahän ätmeti kathyate
yo ’sau vyaktatvam äpanno nirmame ca pitämaham

Aniruddha (aniruddhah), who, equipped with power of manifestation (yah asau
vyaktatvam äpannah), created Brahmä (nirmame ca pitämaham), is called the great soul
of the worlds (lokänäà mahän ätmeti kathyate). Mahäbhärata Çänti-parvä 340.27-28

• Bhägavatam also describes the second puruña:

yasyämbhasi çayänasya yoga-nidräà vitanvataù
näbhi-hradämbujäd äséd brahmä viçva-såjäà patih

yasyävayava-saàsthänaiù kalpito loka-vistaraù
tad vai bhagavato rüpaà viçuddhaà sattvam ürjitam

A part of the puruña lies down within the water of the universe (yasyämbhasi çayänasya
yoga-nidräà vitanvataù), from the navel lake of His body sprouts a lotus stem, and from
the lotus flower atop this stem, Brahmä, the master of all engineers in the universe,
becomes manifest (näbhi-hradämbujäd äséd brahmä viçva-såjäà patih). It is believed that
all the universal planetary systems are situated on the extensive body of the puruña
(yasyävayava-saàsthänaiù kalpito loka-vistaraù), but He has nothing to do with the
created material ingredients. His body is eternally in spiritual existence par excellence (tad
vai bhagavato rüpaà viçuddhaà sattvam ürjitam). SB 1.3.2-3



Srila Baladeva Vidyabhusana

• The various planets such as Pätäla (loka-vistaraù) should be
thought of as if they were parts of the body of Viñëu, such as
the feet (avayava-saàsthänaiù).

• This is a meditation (kalpitaù) for strengthening the minds
of persons with gross intellect.

• This form is pure or non-material (viçuddham) because it is
endowed with self-manifesting conscious form (sattvam).

• But here there is the doubt whether Brahmä arose from
Pradyumna or Aniruddha.

• The text says that he who is lying on the Garbhodaka
(actually Pradyumna) is Aniruddha.



Srila Baladeva Vidyabhusana

• Because they are non-different, in the Mahäbhärata
Aniruddha is said to be the source of Brahmä.

• Actually however, Pradyumna is the source of Brahmä.

• This is clear from the Bhägavatam verse quoted, since it is
clearly shown that Garbhodakaçäyé produces Brahmä.

• The master (sa ayam), in the form of Pradyumna, is the
producer and antaryämé (niyämakaù) of Brahmä
(hiraëyagarbhasya).



The Purusavataras

Text-15

atha yat tu tåtéyaà syäd rüpaà 
tac cäpy adåçyata |

kecit svadehäntar iti 
dvitéya-skandha-padyataù

The third puruña (atha yat tu tåtéyaà syäd rüpaà) is described
(tac cäpy adåçyata) in the verse from the Second Canto of
Bhägavatam (dvitéya-skandha-padyataù) starting kecit svehantara
(kecit svadehäntar iti).



Srila Baladeva Vidyabhusana

• This verse describes the third puruñävatära. The proof is the
following verse:

kecit sva-dehäntar-hådayävakäçe
prädeça-mätraà puruñaà vasantam

catur-bhujaà kaïja-rathäìga-çaìkha-
gadä-dharaà dhäraëayä smaranti

Others conceive (kecit dhäraëayä smaranti) of the Personality
of Godhead (puruñaà) residing within the body in the region of
the heart (sva-dehäntar-hådayävakäçe vasantam) and
measuring only eight inches (prädeça-mätraà), with four hands
carrying a lotus, a wheel of a chariot, a conch shell and a club
respectively (catur-bhujaà kaïja-rathäìga-çaìkha-gadä-
dharaà). SB 2.2.8



Srila Baladeva Vidyabhusana

• The lord of the milk ocean, Aniruddha, the third puruña,
with a form measuring one pradeça, residing in the heart of
all living entities, is the object of meditation.

• One pradeça is the length from the tip of thumb to the tip of
index finger.



The Gunavataras



The Gunavataras

Text-16

guëävatäräs taträtha
kathyante puruñäd iha |

viñëur brahmä ca rudraç ca
sthiti-sargädi-karmaëe

The guëävatäras (guëävatäräh), arising from Garbhodakaçäyé
(taträtha puruñäd), are now described (iha kathyante). Viñëu,
Brahmä and Çiva (viñëur brahmä ca rudraç ca) are involved in
maintenance, creation and destruction (sthiti-sargädi-karmaëe).

• Puruñät means from Pradyumna – Garbhodakaçäyé, who is a
sväàça form arising from Mahäviñëu.



The Gunavataras

Text-17

yathä prathame –
sattvaà rajas tama iti prakåter guëäs tair
yuktaù paraù puruña eka ihäsya dhatte |
sthity-ädaye hari-viriïci-hareti saàjïäù

çreyäàsi tatra khalu sattva-tanor nèëäà syuù

In the First Canto it is said (yathä prathame):
The one supreme puruña (paraù puruña ekah), accepting (dhatte)
the guëas of prakåti known as sattva, rajas and tamas (sattvaà
rajas tama iti prakåter guëäh), for creation, maintenance and
destruction (sthity-ädaye), is called Viñëu, Brahmä and Çiva (hari-
viriïci-hareti saàjïäù). The best results for the devotees will
come (nèëäà çreyäàsi syuù) from Viñëu with çuddha-sattva
body (tatra khalu sattva-tanor). SB 1.2.23



Srila Baladeva Vidyabhusana

• Paraù-puruñaù here refers to Garbhodakaçäyé, who is one
alone within the universe.

• For maintenance, creation and destruction (sthity-ädaye) of
the universe (asya), he associates with the three guëas as the
controller of each guëa by accepting the forms of Viñëu,
Brahmä and Çiva.

• The benefits of dharma, artha, käma and moksä (çreyäàsi)
for humanity arise from the Viñëu (sattva-tanoh) among the
three.



The Gunavataras

Text-18

atra kärikä –
yogo niyämakatayä guëaiù 

sambandha ucyate |
ataù sa tair na yujyate 

tatra sväàçaù parasya yaù

An explanatory verse (atra kärikä):
The relationship of the puruña with the guëas (guëaiù yogah) is
that of being their controller (niyämakatayä sambandha ucyate).
Among the three (tatra), he who is the sväàça of svayaà-rüpa
Kåñëa (parasya sväàçaù yaù), is not bound by the guëas (sah
taih na yujyate).



Srila Baladeva Vidyabhusana

• How can there be a relation between the material guëas and
the supreme lord, for it is said mäyä paraity abhimukhe ca
vilajjamänä: mäyä cannot stand in front of the Lord. (SB
2.7.47)

• This verse answers.

• The guëas are controlled and the puruña, among the three
forms, is the controller of the guëas. That is called yoga.

• He is not bound by the guëas.

• Among the three forms (tatra) he who is the sväàça of Kåñëa
(parasya), Viñëu, is not in contact with the guëas.



Srila Baladeva Vidyabhusana

• Drumila explains:

ädäv abhüc chata-dhåté rajasäsya sarge
viñëuù sthitau kratu-patir dvija-dharma-setuù

rudro ’pyayäya tamasä puruñaù sa ädya
ity udbhava-sthiti-layäù satataà prajäsu

In the beginning (ädäv), the puruña (sah ädyah puruñaù)
appeared as Brahmä (çata-dhåté abhüt) through rajoguëa
(rajasä) for creation (asya sarge), as Viñëu, the lord of sacrifice
(viñëuù kratu-patir), and protector of dharma of the brähmaëas
(dvija-dharma-setuù), for maintenance (sthitau), and as Çiva
through tamo-guëa (tamasä rudrah) for destruction
(apyayäya). In this way creation, maintenance and destruction
of the living entities takes place at all times (ity prajäsu
udbhava-sthiti-layäù satataà). SB 11.4.5



Srila Baladeva Vidyabhusana

• The lord by his will becomes Brahmä and Çiva by association
with rajas and tamas.

• He becomes Buddha by association with päñaëòa-dharma.

• He becomes Åñabha by association with extreme
renunciation.

• However, because he is the supreme lord, he does not
become contaminated by this association.



Srila Baladeva Vidyabhusana

• By worship of such forms, dharma cannot be perfected and
liberation cannot be achieved.

• In Hari-vaàça, Çiva himself says mukti-pradätä sarveñäm
viñëur eva na saàçayaù: Viñëu is without doubt the giver of
liberation to all beings.

• Viñëu is not even in contact with sattva-guëa, but rather he
simply controls it by his will.

• Thus it has been said that all benefits arise from him.



Srila Baladeva Vidyabhusana

• Vämana Puräëa says:
brahma-viñëvéça-rüpäëi

tréëi viñëor mahatmanaù
brahmaëi brahma-rüpaù sa

çiva-rüpaù çive sthitaù
prthag eva sthito devo
viñëu-rüpi janärdanaù

The three forms of Brahma, Viñëu and Çiva (brahma-viñëu-éça-
rüpäëi tréëi) are actually forms of Viñëu, the great soul of all beings
(viñëor mahatmanaù). He is situated as the form of Brahmä in
Brahmä (brahmaëi brahma-rüpaù sah) and the form of Çiva in Çiva
(çiva-rüpaù çive sthitaù). Janärdana takes a separate form as Viñëu
(prthag eva sthito devo viñëu-rüpi janärdanaù).

• Though the controller of the guëas is only one person, for action
in relation to the guëas, he takes these forms with various degrees
of covering.



Srila Baladeva Vidyabhusana

pärthiväd däruëo dhümas
tasmäd agnis trayémayaù
tamasas tu rajas tasmät

sattvaà yad brahma-darçanam

Smoke is superior to dull wood (pärthiväd däruëo dhümah),
and fire, sacred to the Vedas, is superior to smoke (tasmäd
agnis trayémayaù). Similarly rajas is superior to tamas (tamasas
tu rajas tasmät), and sattva is superior to rajas, since it is
favorable for realizing the Lord (sattvaà yad brahma-
darçanam). SB 1.2.24



Srila Baladeva Vidyabhusana

• Wood, smoke and fire have natures of inactivity, slight
action and manifest action, with no expectation of
(performing) sacrifice in wood, slight expectation in smoke,
and full expectation in fire.

• So tamas, rajas and sattva, have natures of ignorance, action
and knowledge.

• Tamas yields no spiritual insight, rajas yields slight spiritual
insight and sattva yields spiritual insight directly.

• Because tamas and rajas do not encourage spiritual vision of
the Lord but sattva does, it is considered the best.



The Gunavataras - Brahma



The Gunavataras - Brahma

Text-19

tatra brahmä –
hiraëyagarbhaù sükñmo ’tra
sthülo vairäja-saàjïakaù |

bhogäya såñöaye cäbhüt
padmabhür iti sa dvidhä

Brahmä appearing from the lotus is of two types (padmabhür iti sa dvidhä):
Hiraëyagarbha who is subtle (hiraëyagarbhaù sükñmah) and appears for his
own enjoyment (bhogäya abhüt), and Vairäja who is gross (sthülo vairäja-
saàjïakaù) and appears for creating the universe (såñöaye cäbhüt).

• These are apparently different jévas who exist simultaneously. Viçvanätha
Cakravarté in his commentary on Canto 3 of Bhägavatam explains there
are three forms of Brahmä: Hiraïyagarbha, Vairäja, who is the total of the
elements as they exist in the stem of the lotus, and four-headed Brahmä.



Srila Baladeva Vidyabhusana

• The Brahmä, Viñëu and Çiva just described are actually forms
of Viñëu.

• Now they will each be described in detail with precise
explanation.

• Since the lord as Brahmä has already been described, now the
jéva as Brahmä is described.

• Hiraëyagarbha has a subtle body (sükñmaù) made of mahat-
tattva.



Srila Baladeva Vidyabhusana

• The Supreme Lord can see him but the devatäs and others
cannot.

• Vairäja has a body which is gross, made of the aggregate of
all elements.

• He has four heads, eight eyes, and eight arms for creation, is
visible to the devatäs, and gives them benedictions.

• Hiraëyagarbha’s purpose is enjoyment and Vairäja’s purpose
is creation of the universe.



The Gunavataras - Brahma

Text-20

vairäja eva präyaù syät 
sargädy-arthaà caturmukhaù |

kadäcid bhagavän viñëur 
brahmä san såjati svayam

Vairäja generally has four heads (vairäja präyaù caturmukhaù
syät) and carries out creation and other works (sargädy-arthaà).
Sometimes Viñëu becomes Brahmä (kadäcid bhagavän viñëur
brahmä san) and carries out creation himself (såjati svayam).



Srila Baladeva Vidyabhusana

• Sargädi indicates that besides creation, Vairäja is involved in
preaching the Vedas.

• veda-pracäraëärthäya brahmä jätaç caturmukhaù: four-
headed Brahmä is born for preaching the Vedas. (Kürma
Puräëa)



The Gunavataras - Brahma

Text-21

tathä ca pädme –
bhavet kvacin mahäkalpe 

brahmä jévo ’py upäsanaiù |
kvacid atra mahäviñëur 

brahmatvaà pratipadyate

Padma Puräëa says (tathä ca pädme):
Sometimes a jéva becomes Brahmä (jévah brahma bhavet) in a
mahä-kalpa (kvacin mahäkalpe) by intense worship (upäsanaiù).
Sometimes Garbhodakaçäyé becomes Brahmä in that planet
(kvacid atra mahäviñëur brahmatvaà pratipadyate).



Srila Baladeva Vidyabhusana

• This verse is a proof for the two types of four-headed
Brahmä.

• Mahäviñëu here refers to Garbhodakaçayé.

• The jéva who is supposed to become Brahmä also sometimes
resides in the same planet when the Lord becomes Brahmä
during a mahä-kalpa, since he is not liberated yet, but only
after a hundred years.

• Thus it is said yävad adhikäram avasthitir ädhikärikäëam:
those who hold powers in this world as controllers remain in
this world until their tenure has expired. (Brahma-sütra
3.3.33)



The Gunavataras - Brahma

Text-22

viñëur yatra mahä-kalpe 
srañöåtvaà ca prapadyate |
tatra bhuìkte taà praviçya 

vairäjaù saukhya-sampadam |
ato jévatvam aiçyaà ca 

brahmaëaù käla-bhedataù

The vairäja-brahmä remains enjoying (vairäjaù saukhya-
sampadam bhuìkte), merged into Viñëu (taà praviçya) when
Viñëu becomes the creator Brahmä (viñëur srañöåtvaà ca
prapadyate) during that mahä-kalpa (yatra mahä-kalpe). In
different kalpas Brahmä (of either type) is sometimes a jéva and
sometimes the Lord (ato jévatvam aiçyaà ca brahmaëaù käla-
bhedataù).



Srila Baladeva Vidyabhusana

• This verse explains.

• The vairäja, four-headed Brahmä, enters into Viñëu who
carries out the creation.

• It is understood that the Hiraëyagarbha form would be
subject to the same conditions.

• Because of being checked from carrying out the creation by
Viñëu, he experiences the wealth of enjoyment offered by the
devatäs when he is merged in Viñëu.

• By taking away Brahmä’s work but not his enjoyment, Viñëu
shows his great generosity.

• The last line sums up the two types.



The Gunavataras - Brahma

Text-23

éçatväpekñayä tasya 
çästre proktävatäratä |
samañöitvena bhagavat-
sannikåñöatayocyate |
asyävatäratä kaiçcid 
äveçatvena kaiçcana

Brahmä is called an avatära in the scriptures (çästre prokta avatäratä)
because the Lord himself takes the role of Brahmä (sometimes) (tasya
éçatva apekñayä). Other äcäryas explain (kaiçcid ucyate) that Brahmä
is called an avatära (asya avatäratä) because of the complete merging
of the Lord’s power with Brahmä so that he can create the universe
(samañöitvena bhagavat- sannikåñöatayä). Other äcäryas explain that
Brahmä is avatära because he is an äveçävatära (äveçatvena kaiçcana).



Srila Baladeva Vidyabhusana

• This verse describes various opinions on calling Brahmä an
avatära.

• He is called avatära when Garbhodakaçäyé (éçatväpekñayä)
takes up the role of creation.

• This is taking the primary meaning of avatära.

• Some äcäryas (kaiçcit) say that Brahmä is called an avatära
because he is mixed with the Lord, being completely
pervaded by the Lord (samañöitvena).

• The root of samañöi is aç meaning “to pervade.”



Srila Baladeva Vidyabhusana

• Thus it means that Brahmä is fully pervaded by the Lord who has
the intelligence to carry out creation.

• It is like the merging of milk and water.

• Thus Brahmä is called an avatära because of such intimate mixing
with the Lord.

• Some say that he is avatära because he is an äveçävatära.

• The Lord carries out the creation by entering into Brahmä, like
the sun’s rays, but not present to the same extent as in the
previous explanation. (The first explanation can be termed
bhagavad-aveça and the second explanation can be termed çakty-
aveça.)

• Since Brahmä is actually a jéva (in these two cases), this is a
secondary use of the word avatära.



The Gunavataras - Brahma

Text-24

tathä brahma-saàhitäyäà
bhäsvän yathäçma çakaleñu nijeñu tejaù

svéyam kiyat prakaöayaty api tadvad atra |
brahmä ya eña jagad aëòa vidhäna kartä

govindam ädi puruñaà tam ahaà bhajämi 

Thus Brahma-saàhitä says (tathä brahma-saàhitäyäà):
I worship the supreme lord Govinda (govindam ädi puruñaà tam
ahaà bhajämi) who becomes Brahmä, the creator of the universe
(by bestowing his powers to that jéva) (brahmä ya eña jagad aëòa
vidhäna kartä), just as the sun displays (yathä bhäsvän
prakaöayaty) a small portion of its powers of heat and light
(svéyam kiyat tejaù) in all the sun stones which represent it
(açma çakaleñu nijeñu). Brahma-saàhitä 5.49



Srila Baladeva Vidyabhusana

• This is an example of Brahmä as an äveçävatära.

• Just as the sun (bhäsvän) reveals its power to some degree in
a group of sunstones—producing in them some light and
burning power—in the universe (atra) Govinda sometimes
bestowing his own powers to some very pure jéva, who
becomes Brahmä (äveçävatära).

• That Brahmä performs the secondary creation (vidhäna)
within the universe.

• One should see the explanation of Rudra for more elaborate
explanation.



The Gunavataras - Brahma

Text-25

garbhodaçäyino ’syäbhüt 
janma näbhisaroruhät
kadäcit çrüyate nérät 

tejovätädikäd api

The birth of Brahmä (asya janma) takes place from the lotus
growing from the navel of Garbhodakaçäyé (garbhodaçäyino
näbhisaroruhät abhüt). Sometimes it is described that he appears
from the Garbhodaka water (kadäcit çrüyate nérät), from light or
from air (tejo vätädikäd api).



Srila Baladeva Vidyabhusana

• Additional information about Brahmä’s birth is given in this
verse.

• Nérät means “from the Garbhodaka.”

• According to the will of the Lord, Brahmä may appear from
different sources such as water, light or air.



The Gunavataras - Rudra



The Gunavataras - Rudra

Text-26

rudra ekädaça-vyühas 
tathäñöa-tanur apy asau |

präyaù païcänanas tryakño 
daça-bähur udéryate

Rudra has eleven expansions (rudra ekädaça-vyühas) and eight
types of forms (tathä añöa-tanuh). Generally these have five
heads, three eyes (präyaù païcänanas tryakño) and ten arms each
(daça-bähur udéryate).



Srila Baladeva Vidyabhusana

• From detailed statements, it is also known that there are two
types of Çiva or Rudra.

• It has already been stated in that the Lord himself takes the
form of Rudra.

• The present verse describes his form.

• According to Mahäbhärata the eleven forms are: Aja,
Ahirbudhnya, Virupäkña, Raivata, Hara, Bahurüpa,
Tryambaka, Sävitra, Jayanta, Pinäké and Aparäjita.
(Mahäbhärata 12.201.18) (These are different from the eleven
names given in Bhägavatam 3.12.12: Manyu, Manu, Mahinasa,
Mahän, Çiva, Åtadhvaja, Ugraretä, Bhava, Käla, Vämadeva and
Dhåtavrata.)



Srila Baladeva Vidyabhusana

• Çiva are earth, water, fire, air, ether, the sun, the moon and
the performer of sacrifice. (This means that Çiva is the
presiding deity of these items)

• The word “generally” is used because it is seen that there is
also a one-headed Rudra in the water.



The Gunavataras - Rudra

Text-27

kvacij jéva-viçeñatvaà 
harasyoktaà vidher iva |
tat tu çeñavad evästäà 
tad-aàçatvena kértanät

Sometimes a special jéva takes the role of Çiva (kvacij jéva-
viçeñatvaà harasya uktaà), in a manner similar to Brahmä
(vidher iva). Çiva should be considered like Çeña, with two forms
(tat tu çeñavad evästäà), since Çiva is also glorified as an aàça of
Viñëu (tad-aàçatvena kértanät).



Srila Baladeva Vidyabhusana

• This verse describes a jéva taking the role of Çiva.

• The Vedas say yaà kämaye tam ugraà kåëomi taà brähmaëa tam åñià
taà sumedhäm: I make whomever I desire into Çiva; I make whomever
I desire into Brahmä or a sage. Åg Veda 10.125.05.2

atha puruño ha vai näräyaëo kämayata prajä såjeya…
näräyaëad brahma jäyate näräyaëäd rudro jäyate näräyaëät prajäpatir

jäyate näräyaëäd indro jäyate näräyaëäd añöa-vasavo jäyante näräyaëad
ekädaça-rudrä jayante näräyaëad dvädaçädityäù

Näräyaëa desired to create progeny (atha puruño ha vai näräyaëo prajä
såjeya kämayata). From Näräyaëa Brahmä was born (näräyaëad brahma
jäyate ). From Näräyaëa Rudra was born (näräyaëäd rudro jäyate). From
Näräyaëa Prajäpati was born (näräyaëät prajäpatir jäyate). From
Näräyaëa Indra was born (näräyaëäd indro jäyate). From Näräyaëa the
eight Vasus were born (näräyaëäd añöa-vasavo jäyante). From Näräyaëa
the eleven Rudras were born (näräyaëad ekädaça-rudrä jayante). From
Näräyaëa the twelve Ädityas were born (näräyaëad dvädaçädityäù).
Näräyaëa Upaniñad



Srila Baladeva Vidyabhusana

eko ha vai näräyaëa äsén na brahma na éñänaù
tasya dhyänäntasthasya laläöät tryakñaù çula-päëih puruñojäyata vibhrac-

chriyaà satyam brahmacaryaà tapo vairagyam

In the beginning only Näräyaëa existed (eko ha vai näräyaëa äsén) and
not Brahmä or Çiva (na brahma na éñänaù). From his forehead arose Çiva
with three eyes, holding a trident (tasya dhyänäntasthasya laläöät
tryakñaù çula-päëih puruñojäyata). He was endowed with beauty, truth,
celibacy, austerity and renunciation (vibhrac-chriyaà satyam
brahmacaryaà tapo vairagyam). Mahä Upaniñad

prajäpatià ca rudraà cäpy aham eva såjämi vai
tau hi mäà na vijänéto mama mäyä-vimohitau

I create Brahmä and Çiva also (prajäpatià ca rudraà cäpy aham eva
såjämi vai). They (tau hi ), being bewildered by my mäyä (mama mäyä-
vimohitau), do not know me (mäà na vijänéto). Mokña-dharma



Srila Baladeva Vidyabhusana

• These quotations illustrate that a jéva takes birth as Çiva.
Their death is also described.

brahma çambhus tathaivärkaç candramäc ca çatakratuù
evam ädyäs tathaivänye yuktä vaiñëava-tejasä

jagat käryävasäne tu viyuyante ca tejasä
vitejasaç ca te sarve païcatvaà upayänti vai

Brahmä, Çiva, the sun, the moon, Indra (brahma çambhus
tathaivärkaç candramäc ca çatakratuù), and other devatäs
(evam ädyäs tathaivänye) accept the power of Viñëu (yuktä
vaiñëava-tejasä). However when work in the universe is
finished (jagat käryävasäne tu), they become bereft of powers
(viyuyante ca tejasä) and in that state they all die (vitejasaç ca
te sarve païcatvaà upayänti vai). Viñëu-dharma



Srila Baladeva Vidyabhusana

• Similarly, when çruti says only Näräyaëa existed, it indicates that
previous Çivas have disappeared.

• Thus it is true that Çiva is also a jéva, otherwise the scriptures
would be contradicted.

• The example of Brahmä is also given to illustrate a jéva taking the
role of Çiva.

• But Çiva is like Çeña who has two forms.

• The Çeña who acts as the bed of Viñëu is the Supreme Lord.

• The form of Çeña who holds up the universe on his hoods is a
jéva. This will be made clear elsewhere.

• Thus one form of Çiva is a jéva and another is a sväàça form (tad-
aàçatvena), because the scriptures declare it so.



The Gunavataras - Rudra

Text-28

haraù puruña-dhämatvän 
nirguëaù präya eva saù |

vikäravän iha tamo-
yogät sarvaiù pratéyate ||

Çiva is without a touch of the material guëas (haraù nirguëaù
präya eva) since he is the Lord (puruña-dhämatväd). However,
the ignorant perceive him (sarvaiù pratéyate), among the
guëävatäras, to be contaminated by tamo-guëa (iha tamo-yogät
vikäravän).



Srila Baladeva Vidyabhusana

çivaù çakti-yutaù çaçvat
triliìgo guëa-saàvåtaù

Lord Çiva is always united with his personal energy, the material
nature. Manifesting himself in three features in response to the
entreaties of nature’s three modes, he thus embodies the
threefold principle of material ego in goodness, passion and
ignorance. SB 10.88.3

• Verse 17 described the Lord taking the roles of Çiva and
Brahmä.

• Because that Çiva is a form of the puruña (puruña-dhämatvät)
he is certainly without material guëas.



Srila Baladeva Vidyabhusana

• The word präya (generally) is used to indicate that by his
own will he is covered by tamo-guëa (and he appears to be
contaminated).

• Among the guëävatäras (iha) he thus appears to be
transformed, by those who are ignorant (sarvaiù). But
actually he is not transformed or contaminated at all.

• This verse gives proof of his appearing to be covered by
tamo-guëa.

• Çiva is always endowed with the guëas in equilibrium which
are accepted by his will (çakti-yutaù), and when the guëas
become agitated, he becomes connected with the three guëas
(triliìgaù) and becomes covered from far off by the guëas of
prakåti (saàvåtaù).



Srila Baladeva Vidyabhusana

• It is well known that Çiva is related to tamo-guëa, but why
does it say that he associates with all three guëas?

• This is because the three guëas are mixed together.

• Thus sattva and rajas are present along with tamo-guëa.

• It should be understood that this verse describes the
perceptions of common people only.



The Gunavataras - Rudra

Text-29

yathä brahma-saàhitäyäà–
kñéraà yathä dadhi vikära viçeña yogät
saïjäyate na hi tataù påthag asti hetoù |

yaù çambhutäm api tathä samupaiti käryäd
govindam ädi puruñaà tam ahaà bhajämi 

Just as milk (kñéraà yathä) is transformed into curd (dadhi
saïjäyate) by the action of acids (vikära viçeña yogät), but yet the
effect curd is neither same as, nor different from, its cause, viz.,
milk (na hi tataù påthag asti hetoù), so I adore the primeval Lord
Govinda (govindam ädi puruñaà tam ahaà bhajämi) of whom
the state of Çambhu is a transformation (yaù çambhutäm api
tathä samupaiti) for the performance of the work of destruction
(käryäd). Brahma-saàhitä 5.45



Srila Baladeva Vidyabhusana

• This verse shows that Çiva, being the Lord, is beyond the
guëas, though he appears to have become transformed by the
guëas.

• Milk gives rise to yogurt, by contact with a particular agent,
but the yogurt is still not different from its cause – the milk.

• Similarly Govinda becomes Çiva by accepting a relation with
tamo-guëa by his own will.

• But Govinda and Çiva are non-different.

• Because the transformation is superficial or apparent, it does
not affect Govinda’s svarüpa.



The Gunavataras - Rudra

Text-30

vidher laläöäj janmäsya 
kadäcit kamaläpateù |

kälägni-rudraù kalpänte 
bhavet saìkarñaëäd api

Sometimes Rudra arises from the forehead of Brahmä (vidher
laläöäd asya janma). And sometimes he is born from the forehead
of Viñëu (kadäcit kamaläpateù). Kälägni-rudra appears (kälägni-
rudraù bhavet) from Saìkarñaëa (saìkarñaëäd) at the end of the
kalpa (kalpänte).



Srila Baladeva Vidyabhusana

• This verse describes the places of Çiva’s appearance.

• Çatapatha-brähmaëa says that Çiva arises from the forehead of
Brahmä and Mahä Upaniñad and some Puräëas state that Çiva
arises from Viñëu’s forehead.

• These are descriptions from different kalpas.

• Kälägni-rudra is described in Bhägavatam:

pätäla-talam ärabhya saìkarñaëa-mukhänalaù
dahann ürdhva-çikho viñvag vardhate väyuneritaù

Beginning from Pätäla-loka (pätäla-talam ärabhya), a fire grows,
emanating from the mouth of Lord Saìkarñaëa (saìkarñaëa-mukha
analaù vardhate). Its flames shooting upward (ürdhva-çikho), driven
by great winds (väyuneritaù), it scorches everything in all directions
(dahann viñvag). SB 11.3.10



The Gunavataras - Rudra

Text-31

sadä-çiväkhyä tan-mürtis 
tamogandha-vivarjitä |
sarvakäraëa-bhütäsäv 

aìga-bhütä svayaà prabhoù |
väyavyädiñu saiveyaà 
çiva-loke pradarçitä

The form called Sadäçiva (sadä-çiväkhyä tad-mürtih) is devoid of
any trace of tamas (tamo gandha-vivarjitä). He is directly
Näräyaëa, the viläsa or sväàça of svayaà-rüpa Kåñëa (svayaà
prabhoù aìga-bhütä) and is the cause of all causes (asäu
sarvakäraëa-bhütah). That form is described as dwelling on Çiva-
loka (Vaikuëöha) (sah eva iyaà çiva-loke) in the Väyu Puräëa
and other scriptures (väyavyädiñu pradarçitä).



Srila Baladeva Vidyabhusana

• Kåñëa is the svayaà-rüpa and Näräyaëa and other forms are viläsa and
sväàça forms.

• Some jévas are äveça forms.

• From the sväàça form of Garbhodakaçäyé come Brahmä, Viñëu and
Çiva.

• These three are forms of éçvara and sometimes Brahmä and Çiva are
jévas.

• This is approved by the scriptures.

• But someone may objects as follows.

• “Actually this is not quite accurate. According to the scriptures
Sadäçiva is the root form of all others. He expands into the form of
Näräyaëa and others. Brahmä, Viñëu and Çiva arise from him.



Srila Baladeva Vidyabhusana

• A more authoritative statement, coming from the çruti, the
Kaivalya Upaniñad, is as follows:

By meditating on the supreme lord Çiva with three eyes and blue
throat, accompanied by his consort Umä, who is inconceivable,
invisible, peaceful, with countless forms, eternal, without
beginning, middle or end, the one powerful entity, composed of
knowledge and bliss, the astonishing person with no form, the
sage attains the original source, beyond the material realm. He is
Brahma, he is Çiva, he is Indra, he is the indestructible, the
supreme independent. He is Viñëu, Präëa, Kälägni and the
moon. He is all beings who have appeared in the past and who
will appear in the future. Knowing him one surpasses death.
There is no other path for liberation.”



Srila Baladeva Vidyabhusana

• The present verse answers this objection.

• The form called Sadäçiva who is without a trace of tamo-
guëa, who is the cause of all causes, is the Näräyaëa viläsa
form (aìga-bhütä) of svayaà-rüpa Kåñëa (svayaà-prabhoù).

• In the Taittiréya Upaniñad, the names Näräyaëa, Acyuta and
Çiva are used to indicate only one person.

• When the Kaivalya Upaniñad mentions Umä, that word refers
to Kérti, a consort of Näräyaëa.



Srila Baladeva Vidyabhusana

• Trilocana means “one who sees all three divisions of time.”

• Nélakaëöha means “he whose throat is decorated with a
sapphire ornament.”

• This must be accepted as the meaning since the context of
the verse indicates that the words cannot refer to Çiva.

• Quoting Väyu Puräëa, Jéva Gosvämé in Bhägavata-sandarbha
identifies this form and planet in the same way.



The Gunavataras - Rudra

Text-32

tathä ca brahma-saàhitäyäm ädi-çiva-kathane–
niyatiù sä ramä devi 

tat priyä tad vaçaàvadä |
tal liìgaà bhagavän çambhur 

jyoti rüpaù sanätanaù |
yä yoniù säparä çaktiù

Brahma-samhitä speaks of the original Çiva who is Näräyaëa (tathä ca
brahma-saàhitäyäm ädi-çiva-kathane):
Ramä (sä ramä devi), under the control of the Lord (tad vaçaàvadä), is self-
manifesting (niyatiù) and dear to the Lord (tat priyä). The Lord’s eternal
from called Çambhu (bhagavän çambhur sanätanaù) – whose body is pure
consciousness (jyoti rüpaù) and who is a portion of the Lord – is a
representative of Kåñëa or liìgam (tad liìgaà), and the inferior energy is
called the yoni (sah aparä çaktiù yä yoniù). Brahma-saàhitä 5.8



Srila Baladeva Vidyabhusana

• This verse describes Sadäçiva (a Viñëu form, whose consort is Lakñmé
or Ramä) who is expansion of svayaà-rüpa Kåñëa. This is understood
from saying ädi-çiva.

• The rest of the verses in this context are:
käma-béjaà mahad-hareù

liìga yony ätmikä jätä imä mäheçvaré prajäù ||
çaktimän puruñaù so 'yaà liìga rüpé maheçvaraù |
tasminn ävirabhül liìge mahäviñëur jagat patiù || 

Çambhu develops the desire to see mäyä for creating the universes and
mahat-tattva (the transformation of prakåti after being injected with the
jévas) then appears as the seed of creation (käma-béjaà mahad-hareù).
Thus the living entities (bodies) make their appearance (imä jätä) by the
portion of Viñëu impregnating prakåti (liìga yony ätmikä) and are known
as her offspring (prajäù). This powerful puruña (sah çaktimän puruñaù)
who is a representative of Kåñëa (ayaà liìga rüpé) is actually the supreme
lord (maheçvaraù). Being Kåñëa’s aàça (tasminn liìge), Mahäviñëu then
appeared with distinct form (mahäviñëur ävirabhüt) as the master of all
living entities in the universe (jagat patiù). Brahma-saàhitä 5.9-10



Srila Baladeva Vidyabhusana

• Previously in the Brahma-saàhitä it was described that Viñëu
enjoys with Ramä. Who is she?

• She is subservient to Viñëu (niyatä) in that enjoyment.

• Arising from his svarüpa, she never leaves him. Thus it is
said that she is most dear and obedient (tat-priyä tad-
vaçaàvadä) .

• Hayaçérña-païcarätra says na viñëunä vinä devé na viñnuù
padmajäà vinä: Lakñmé does not exist without Viñëu and
Viñëu does not exist without Lakñmé.

• Viñëu Puräëa says nityaiva sä jaganmätä viñëoù çrér
anapäyiné: Lakñmé, mother of the universe, is eternal and
never leaves Viñëu.



Srila Baladeva Vidyabhusana

• Bhagavän Çambhu is the expansion of svayaà-rüpa Kåñëa.

• He is called the liìga or representation of Kåñëa.

• Bhagavän refers to the lord of Vaikuëöha endowed with the
six powers.

• Çambhu means “he who creates good fortune.”

• Appearing as Saìkarñaëa in the second vyüha he creates the
bodies for the jévas who were previously merged in prakåti.

• Thus he is called Çambhu.

• His form is knowledge or consciousness (jyoti-rüpaù).



Srila Baladeva Vidyabhusana

• By Çambhu being under Kåñëa’s control (being his liìga),
Kåñëa’s position as svayaà-rüpa can be understood, just as
one can understand a bull by seeing his distinctive dewlap.

• Because Kåñëa is the svayaà-rüpa with Çambhu (Mahäviñëu)
as his viläsa form, Çambhu is called liìga or his
representative.

• She who is the material cause, upädäna, consisting of mahat-
tattva and other elements (yoniù) is called the inferior çakti,
matter made of three guëas.

• The mahat-tattva (béjam) is the result of Kåñëa’s aàça
Saìkarñaëa (Mahävisnu) (hareù) desiring (käma) to glance
upon mäyä.



Srila Baladeva Vidyabhusana

• Mahat-tattva is prakåti endowed with the unlimited jévas.

• The offspring of mäyä (bodies of the jévas) arise from the
combination of the glance of Saìkarñaëa (who is called liìga)
and mäyä (yoni).

• Though the offspring are said to belong to prakåti
(mäheçvaré), this is a secondary meaning, since she is
dependent on Saìkarñaëa for the creation of bodies. The next
verse explains this.

• The puruña, possessor of çakti or mäyä (çaktimän), the
expansion of Kåñëa (liìga-rüpé) is called maheçvara, the great
lord.

• Saìkarñaëa (mahäviñëu) appeared as the controller of
prakåti, given charge by Kåñëa (liìge).



The Gunavataras - Visnu



The Gunavataras - Visnu

Text-33

çré-viñëuù, yathä çré-tåtéye
tal loka-padmaà sa u eva viñëuù
prävéviçat sarva-guëävabhäsam |

tasmin svayaà vedamayo vidhätä
svayambhuvaà yaà sma vadanti so ’bhüt

Viñëu is described in the Third Canto (çré-viñëuù, yathä çré-
tåtéye):
Viñëu entered (sah viñëuù prävéviçat) that lotus of all the planets
(tal loka-padmaà), which reveals all the enjoyable objects for the
jévas (sarva-guëävabhäsam). Brahmä (vidhätä), known as self-
born (svayambhuvaà yaà sma vadanti), composer of the Vedas
(vedamayo), appeared within that lotus (tasmin svayaà abhüt).
SB 3.8.15



Srila Baladeva Vidyabhusana

• This verse describes Viñëu who instigates sattva-guëa.

• Sa refers to Garbhodakaçäyé Viñëu or Pradyumna.

• He entered the planets in the form of a lotus (loka-padmam).

• This lotus was endowed with all enjoyable material objects
(sarva-guëävabhäsam).

• Viñëu does not have éçvara and jéva forms like Brahmä and
Çiva, and thus two forms are not mentioned here.



The Gunavataras - Visnu

Text-34

yo viñëuù paöhyate so ’sau 
kñérämbudhiçayo mataù |

garbhodaçäyinas tasya 
viläsatvän munéçvaraiù |

näräyaëo viräò antar
yämé cäyaà nigadyate

He who is called Viñëu is Kñérodakaçäyé (yo viñëuù paöhyate sah
asau kñérämbudhiçayo mataù). He is the viläsa form of
Garbhodakaçäyé (garbhodaçäyinah viläsatväd) and is praised by
the best of sages (ayaà munéçvaraiù nigadyate) as Näräyaëa,
Viräö (universal form) and antaryämé (soul within) (näräyaëo
viräò antaryämé).



Srila Baladeva Vidyabhusana

• What is he called when he entered the lotus?

• Garbhodakaçäyé, or Pradyumna with a thousand heads, becoming
Aniruddha with four arms, enters the lotus of the worlds and lies
down on the Milk Ocean.

• Thus he is called Kñérodakaçäyé.

• Why is the protector of the jévas in the world also called
Näräyaëa?

• Näräyaëa refers to the shelter of nära, or one who is the shelter of
all tattvas. Thus it refers to Käraëodakaçäyé or Garbhodakaçäyé.

• However, Kñérodakaçäyé is the viläsa form of Garbhodakaçäyé.

• He is thus non-different from them and can also be called
Näräyaëa.



The Gunavataras - Visnu

Text-35

viñëu-dharmottarädy-uktä
yäù püryo ’jäëòa-madhyataù |

santi viñëu-prakäçänäà
täù kathyante samäsataù

Now the abodes where Viñëu appears (yäù püryo ajah viñëu-
prakäçänäà santi) within the universe (aëòa-madhyataù) will be
described in brief (täù samäsataù kathyante) according to
scriptures such as Viñëu-dharmottara (viñëu-dharmottarädy-
uktä).

• The great powers of Kñérodakaçäyé within the universe will be
described.



The Gunavataras - Visnu

Text-36

yathä –
rudropariñöäd aparaù 

païcäyuta-pramäëataù |
agamyaù sarva-lokänäà 
viñëu-lokaù prakértitaù

Above Çiva’s abode (rudropariñöäd) is Viñëu’s abode (viñëu-lokaù
prakértitaù), unattainable by all people (sarva-lokänäà
agamyaù). It is incomparable (aparaù) and measures fifty
thousand yojanas (païcäyuta-pramäëataù).



The Gunavataras - Visnu

Text-37

tasyopariñöäd brahmäëòaù
käïcanoddépti-saàyutaù |
meros tu pürva-dig-bhäge
madhye tu lavaëodadheù |
viñëuloko mahän proktaù

saliläntara-saàsthitaù

Beyond this Viñëu-loka (tasyopariñöäd), east of Meru (käïcanoddépti-
saàyutaù meros tu pürva-dig-bhäge), in the center of the salt ocean
(lavaëodadheù madhye), lies the great planet of Viñëu (viñëuloko
mahän proktaù), situated in the water (saliläntara-saàsthitaù), where
Brahmä sometimes goes (brahmäëòaù).

• Brahmäëòa may be analyzed as brahmanä anta “where Brahmä
goes.”



The Gunavataras - Visnu

Text-38

tatra svapiti gharmämbhe 
devadevo janärdanaù |

lakñmé-sahäyaù satataà 
çeña-paryaìkam ästhitaù

Janärdana (devadevo janärdanaù) accompanied by Lakñmé
(lakñmé-sahäyaù satataà) sleeps on the bed of Çeña in the salt
water (tatra çeña-paryaìkam ästhitaù svapiti) at the end of the
summer season (gharmämbhe).



The Gunavataras - Visnu

Text-39

meroç ca pürva-dig-bhäge 
madhye kñérärëavasya ca |

kñérämbu-madhyagä çubhrä 
devasyänyä tathä puré

East of Meru (meroç ca pürva-dig-bhäge) in the center of the
milk ocean (kñérärëavasya ca madhye) there is another city of the
Lord (devasyänyä tathä puré) called Çubhrä (çubhrä).



The Gunavataras - Visnu

Text-40

lakñmé-sahäyas taträste 
çeñäsana-gataù prabhuù |

taträpi caturo mäsän 
suptas tiñöhati värñikän 

There the Lord (tatra prabhuù) along with Lakñmé (lakñmé-
sahäyah) lies on Çeña (çeñäsana-gataù äste), sleeping (suptas
tiñöhati) for the four months of the monsoon season (caturo
mäsän värñikän).



The Gunavataras - Visnu

Text-41

tasminn aväci dig-bhäge 
madhye kñérärëavasya tu |

yojanänäà sahasräëi 
maëòalaù païca-viàçatiù

çvetadvépatayä  khyäto 
dvépaù parama-çobhanaù

South of that place (tasminn aväci dig-bhäge), in the milk ocean
(kñérärëavasya madhye), is a most splendid island called
Çvetadvépa (çvetadvépatayä khyäto dvépaù parama-çobhanaù),
measuring twenty-five thousand yojanas (païca-viàçatiù
sahasräëi yojanänäà maëòalaù).



The Gunavataras - Visnu

Text-42

naräù sürya-prabhäs tatra 
çétäàçu-sama-darçanäù |

tejasä durnirékñyäç ca 
devänäm api yädava

The men there shine like the sun (tatra naräù sürya-prabhäs) and
are as beautiful as the moon (çétäàçu-sama-darçanäù). Because of
their effulgence (tejasä) even the devatäs find it hard to gaze upon
them (devänäm api durnirékñyäh), O Yädava (yädava)!



The Gunavataras - Visnu

Text-43

brahmäëòe ca –
çveto näma mahän asti 

dvépaù kñéräbdhi-veñöitaù |
lakña-yojana-vistäraù 

suramyaù sarva-käïcanaù

Brahmäëòa Puräëa says:
There is a place called Çvetadvépa (çveto näma mahän dvépaù
asti) surrounded by the milk ocean (kñéräbdhi-veñöitaù). It is a
hundred thousand yojanas in breadth (lakña-yojana-vistäraù),
very pleasant, and completely golden (suramyaù sarva-
käïcanaù).



The Gunavataras - Visnu

Text-44

kundendu-kumuda-prakhyair 
lola-kallola-räçibhiù |
dhautämala-çilopetaù 

samantät kñéra-väridheù

Surrounded by the milk ocean (samantät kñéra-väridheù), piled
with spotless stones (dhauta-amala-çila-upetaù), the island is
washed by the restless waves (lola-kallola-räçibhiù) which shine
like the jasmine flower, the moon or the lotus (kunda-indu-
kumuda-prakhyair).



The Gunavataras - Visnu

Text-45

kià ca viñëu-puräëädau
mokña-dharme ca kértitam |

kñéräbdher uttare tére
çveta-dvépo bhaved iti

Moreover in the Viñëu Puräëa and Mokña-dharma it is said (kià
ca viñëu-puräëädau):
Çvetadvépa lies on the northern shore of the milk ocean
(kñéräbdher uttare tére çveta-dvépo bhaved iti).

• Other opinions on the location of Çvetadvépa are now given. It
should be understood the location will differ in different
kalpas.



The Gunavataras - Visnu

Text-46

çuddhodäd uttare çveta
dvépaà syät pädma-sammatam

According to Padma Puräëa (pädma-sammatam), Çvetadvépa is
north of the ocean of sweet water (çuddhodäd uttare çveta
dvépaà syät).



The Gunavataras - Visnu

Text-47

viñëuù sattvaà tanotéti 
çästre sattva-tanuà småtaù |

avatära-gaëaç cäsya 
bhavet sattva-tanus tathä |
bahiraìgam adhiñöhänam 

iti vä tasya tat tanuù

Because Viñëu distributes (tanoti) sattva (viñëuù sattvaà tanoti
iti) he is known as sattva-tanu (çästre sattva-tanuà småtaù). His
avatäras are also known as sattva-tanu for this reason (asya
avatära-gaëah ca). Or sattva-tanu can mean (sattva-tanus tathä)
that the Lord resides in those who have sattva-guëa bodies in the
material world (tat tanuù tasya bahiraìgam adhiñöhänam bhavet
iti vä).



Srila Baladeva Vidyabhusana

• “It has been said that Viñëu is sattva-tanu (having a body of
sattva).

• Does that mean he has a body made of material sattva-guëa?

• If that were so, worshipping him would not give liberation.

• It is said ätmeti tüpagacchanti grähayanti ca: the äcäryas
acknowledge and teach that God is the object of meditation.
(Brahma-sütra 4.1.3)

• This means that worship of the Supreme should yield
liberation.”



Srila Baladeva Vidyabhusana

• The present verse explains the meaning of sattva-tanu.

• Viñëu is called sattva-tanu because he distributes sattva-guëa.

• The avatäras of Kñérodakaçäyé Viñëu are also called sattva-tanu because
they also distribute sattva-guëa.

• Or it can mean that a sattva-guëa body is the Lord’s place of
appearance in the material world.

• sattvaà yad brahma-darçanam: through sattva one can realize
brahman. (SB 1.2.24)

• When the heart becomes pure and peaceful (in sattva), the Lord reveals
himself there through knowledge arising from such purity.

• Thus that sattva body is his abode. His spiritual abode however is
Vaikuëöha.



The Gunavataras - Visnu

Text-48

ato nirguëatä samyak 
sarva-çästre prasidhyati

Thus, it is proved in all scriptures (atah sarva-çästre prasidhyati)
that Viñëu is completely beyond the material guëas (samyak
nirguëatä).



The Gunavataras - Visnu

Text-49

tathä hi çré-daçame –
harir hi nirguëaù säkñät 
puruñaù prakåteù paraù |

sa sarva-dåg upadrañöä 
taà bhajan nirguëo bhavet 

It says in the Tenth Canto:
Lord Hari, however, has no connection with the material modes
(harir hi nirguëaù säkñät). He is the Supreme Personality of
Godhead (puruñaù), the all-seeing eternal witness (sarva-dåg
upadrañöä), who is transcendental to material nature (prakåteù
paraù). One who worships Him becomes similarly free from the
material modes (taà bhajan nirguëo bhavet). SB 10.88.5



Srila Baladeva Vidyabhusana

• Viñëu is beyond the guëas because he activates sattva by his
will alone.

• It is clearly evident (säkñät) because he is not covered at all
by the guëas, whereas others like Brahmä are covered by the
guëas.

• This is because he is superior to prakåti.

• By his own will, he accepts dealing with the guëas (Çiva has
an appearance of being covered by the guëas).

• But this is not the case with others.

• He sees everyone (sarva-dåk), having knowledge by which to
award liberation.



Srila Baladeva Vidyabhusana

• He is the witness (upadrañöä), seeing all the liberated souls at
close range – he is attained by the liberated souls.

• Others such as Brahmä are rejected by the liberated souls as
their goal.

• Therefore by worshipping him, one also becomes free of the
guëas.

• The çruti says niraïjanaù paramaà sämyam upaiti: the pure
person attains a nature similar to the supreme Lord’s.
(Muëòaka Upaniñad 3.1.3)



The Gunavataras - Visnu

Text-50

tena sattva-tanor asmät 
çreyäàsi syur itéritam 

Thus, because he is beyond the guëas (tena), it is said (iti éritam)
that the best results arise from Viñëu (tena çreyäàsi syur) who is
sattva-tanu (sattva-tanoh) (Verse 47).



The Gunavataras - Visnu

Text-51

ity ato vihitä çästre
tad-bhakter eva nityatä

Because of this (ity atah), according to the scriptures (çästre
vihitä), one should always perform bhakti to Viñëu alone (tad-
bhakter eva nityatä).

• Iti ataù indicates “because of the supremacy of Viñëu, who is
beyond the guëas as just described.”

• It should always be performed because not doing so is a loss.



The Gunavataras - Visnu

Text-52

tathä  hi pädme –
smartavyaù satataà viñëur 

vismartavyo na jätucit |
sarve vidhi-niñedhäù syur 

etayor eva kiìkaräù

Thus Padma Puräëa says:
One should always remember Viñëu (smartavyaù satataà viñëur)
and never forget him (vismartavyo na jätucit). All rules and
prohibitions (sarve vidhi-niñedhäù) are the servants of these two
principles (etayor eva kiìkaräù syuh).



Srila Baladeva Vidyabhusana

• This is the proof of the previous statement.

• Etayoù means “remembering Viñëu and not forgetting him.”

• Just as performing sandhyä rites daily takes one to Pitå-loka,
performing bhakti takes one to Viñëu-loka.



The Gunavataras - Visnu

Text-53

ataeva tatraiva –
vyämohäya caräcarasya jagatas te te puräëägamäs

täà täm eva hi devatäà paramikäà jalpantu kalpävadhi |
siddhänte punar eka eva bhagavän viñëuù samastägama-

vyäpäreñu vivecana-vyatikaraà néteñu niçcéyate

In the Padma Puräëa it is also said:
For bewildering the living entities of the universe (jagatah caräcarasya
vyämohäya), let the Puräëas and other scriptures speak (te te puräëa
ägamäh jalpantu), until the end of the kalpa (kalpävadhi), about their
various “supreme” devatäs (täà täm eva hi paramikäà devatäà). However,
in conclusion (siddhänte), Lord Viñëu alone (bhagavän viñëuù eka eva) is
discerned (niçcéyate) in all the scriptures and in all conduct (samasta
ägama-vyäpäreñu) through harmonizing all statements with intelligence
(vivecana-vyatikaraà néteñu). Padma Puräëa 4.93.26



Srila Baladeva Vidyabhusana

• “But one cannot conclude that Viñëu is supreme, because there is a
variety of opinions expressed in the various Puräëas uttered by Vyäsa,
where Brahmä and Çiva are also declared to be supreme.”

• But the supremecy of Viñëu is proved by the above mentioned
scriptures (ataeva tatraiva).

• For bewilderment of the universe composed of moving entities such as
men and devatäs and non-moving entities such as the presiding deities
of mountains, let the Puränas and other scriptures proclaim devatäs
such as Brahmä and Çiva to be supreme till the end of the kalpa.

• However, since there is a conclusion reached (siddhänte) by the
Brahma-sütras and its commentary in the form of the Bhägavatam, in
which all scriputres are considered, and finally harmonized through
discrimination by use of direct and indirect meaning of the words, the
form of Viñëu composed of unobstructed knowledge and bliss is
determined to be supreme.
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Text-54

çré-prathama-skandhe –
mumukñavo ghora-rüpän 
hitvä bhüta-patén atha |
näräyaëa-kaläù çäntä 

bhajanti hy anasüyavaù

Thus in the First Canto it is said:
Those who are serious about liberation (mumukñavo) are
certainly nonenvious, and they respect all (anasüyavaù). Yet they
reject the horrible and ghastly forms of the demigods (ghora-
rüpän bhüta-patén atha hitvä) and worship only (bhajanti hy)
the all-blissful forms of Lord Viñëu and His plenary portions
(näräyaëa-kaläù çäntä). SB 1.2.26
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• Since Viñëu is supreme, he alone should be worshipped.

• That is indicated in this verse.

• Because Brahmä, Rudra and others (bhüta-patén) have forms of rajas
and tamas (ghora-rüpän) they should be rejected, and because Viñëu’s
expansions have forms of sattva (çäntä) they should be accepted.

• Those interested in liberation should not hate the devatäs
(anasüyavaù). Thus it is said:

harir eva sadärädhyaù
sarva-deveçvareçvaraù
itare brahma-rudrädyä
nävajïeyaù kadäcana

Viñëu, the lord of all lords of devatäs (harih sarva-deva éçvareçvaraù)
should always be worshipped (sadä ärädhyaù). But one should never
disrespect Brahmä, Rudra and others (itare brahma-rudrädyä nävajïeyaù
kadäcana). Padma Puräëa
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Text-55

atra sväàçä harer eva
kalä-çabdena kértitäù

In the above verse (atra), the word kalä (kalä-çabdena) indicates
the sväàça forms of Viñëu (harer sväàçä eva kértitäù).

• Sväàça indicates forms such as Matsya and Kürma who are
equal to the svayaà-rüpa Kåñëa because they have forms
which are unobstructed knowledge and bliss.
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Text-56

ato vidhi-harädénäà 
nikhilänäà suparvaëäm |

çré-viñëoù sväàça-vargebhyo 
nyünatäbhiprakäçitä

Thus Brahmä, Çiva and other devatäs (ato vidhi-hara ädénäà
nikhilänäà suparvaëäm) are shown to be less than (nyünatä
abhiprakäçitä) all the sväàça forms of Viñëu (çré-viñëoù sväàça-
vargebhyo).
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• The intention here is to show that Brahmä, Rudra and others
should also worship Viñëu.

• Because Viñëu has a form of knowledge and bliss which is
not at all covered, the forms of Brahmä, Çiva and other
devatäs are clearly shown to be less than the sväàça forms of
Viñëu such as Matsya and Kürma.
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Text-57

yathä tatraiva  --
athäpi yat-päda-nakhävasåñöaà
jagad viriïcopahåtärhaëämbhaù

seçaà punäty anyatamo mukundät
ko näma loke bhagavat-padärthaù

Thus, in the First Canto it is also said:
Who can be worthy of the name of the Supreme Lord (ko näma loke
bhagavat-padärthaù) but the Personality of Godhead Çré Kåñëa
(mukundät anyatamo)? Brahmä (viriïcah) collected (upahåta) the
water emanating from the nails of His feet (yat-päda-nakhävasåñöaà)
in order to award it to Lord Çiva as a worshipful welcome (arhaëa
ambhaù). This very water [the Ganges] is purifying the whole universe
(jagad punäty), including Lord Çiva (sa éçaà). SB 1.18.21
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• Even if Brahmä and Çiva are the actually the supreme lord in
some kalpas, they worship the pure sattva form of Viñëu in
order to teach the devatäs, as if they were pure sattva forms
which had been covered by rajas and tamas.

• If they are jévas, then this goes without saying. That is made
clear in this verse.

• The water touching the feet of Mukunda purifies the world,
along with Çiva (sa éçam).

• Other than Mukunda, who should be designated as
bhagavän? No one else.

• Bhagavän who possesses all six aiçvaryas completely should
be served by all others, since he is served even by Brahmä
and Çiva.
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Text-58

mahä-värähe ca –
matsya-kürma-varahädyäù 
samä viñëor abhedataù |

brahmädyäm asamäù proktäù .
prakåtis tu samäsamä

And in the Mahä-varäha Puräëa it is said:
Matsya, Kürma, Varäha and other avatäras (matsya-kürma-
varahädyäù) are equal to Viñëu and non-different from him
(viñëoh samäh abhedataù). Brahmä and others below him are not
equal to Viñëu (brahmädyäm asamäù proktäù). However, the cit-
çakti of the Lord is different and non-different from him (prakåtis
tu sama asamä).
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• Brahmädyäm asamäù means that by their very natures
Brahmä and others are not equal to Viñëu. (This refers to the
kalpas where jévas take the role of Brahmä and Çiva.)

• Rämacandra Kaviräja has said:

“Prahläda, Dhruva, Vibhéñaëa, Bali, Vyäsa, Ambaréña and others,
by worshipping Viñëu, became dear to Brahmä and Çiva. Others
such as Rävaëa, Bäëa, Pauëòraka, Våka and the demon Krauïca,
who were devotees of Brahmä and Çiva, are not dear to Brahmä
and Çiva, and are not dear to Viñëu. They are thus enemies of
the world. You may consider that Çiva is a follower of Viñëu or
Viñëu is a follower of Çiva. Or you may consider all the three
equal! But by looking at the type of people who become
followers of Çiva and Brahmä, we offer our respects with our
heads to the servants of Viñëu, and take shelter of them.”
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Text-59

atra prakåti-çabdena 
cic-chaktir abhidhéyate |
abhinna-bhinna-rüpatväd 

asyaivoktä samäsamä

In the previous verse (atra), prakåti refers to the Lord’s cit-çakti
(prakåti-çabdena cit-chaktir abhidhéyate). Because it is different
and non-different from the Lord (abhinna-bhinna-rüpatväd) it is
called samäsamä (asya eva sama asamä uktä).
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• In this verse the word prakåti is defined.

• Prakåti in the context refers to the cit-çakti, the svarüpa-çakti
of the Lord.

• It is described in the çruti with paräsya çakti vividhaiva
çruyate sväbhäviké jïäna-bala-kriyä ca: The lord (asya) has
many spiritual energies (parä çakti), such as the energy of
jïäna, bala and kriyä. (Çvetäçvatara Upaniñad)

viñnu-çakti parä proktä kñetra-jïäkhyä tathäparä
avidyä-karma saàjïänyä tåitéyä çaktir iñyate

The Lord has a superior energy (viñnu-çakti parä proktä),
another energy called the jéva (kñetra-jïa äkhyä tathä aparä)
and a third energy (tåitéyä çaktir iñyate), the material energy,
called avidyä-karma (avidyä-karma saàjïänyä). Viñëu Puräëa
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• Because that energy is different and non-different from the Lord it is
called samäsama according to the Varäha Puräëa.

• Because this spiritual çakti is non-different from Viñëu as heat is non-
different from fire, it is called sväbhäviké in the Çvetäçvatara Upaniñad.

• According to Amara-koña, svarüpa, svabhäva and nisarga have the same
meaning.

• When we say Viñëu’s çakti we make distinction by the power of viçeña,
though difference between the Lord and his energy is only apparent.

• For instance the wise say “existence exists” or “time exists at all times”
even though there are no real internal distinctions in existence.

• But can we not say simply that this is the nature of things to have no
internal distinctions?
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• No, rather we call such nature the power of viçeña.

• Viçeña is apparent difference, not actual difference.

• Without that viçeña there could be no condition of
distinguishing an object from its quality.

• And we cannot say that “existence exists” is simply an
erroneous statement, because it can never be cancelled by
saying, for instance, “a pot exists.”

• Nor is it misidentification, for though we can say “The lion is
not Devadatta,” one can never say “Existence does not exist.”



Srila Baladeva Vidyabhusana

• The quality is non-different from the object, and self-accomplished.

• Thus, in this explanation there is no infinite regression which requires
a third entity to give a relation between the object and its quality .

• This non-difference of object and quality is accomplished by the very
capacity of the object to hold quality.

• This is similar to the distinction between the appearance of desire in
the Lord to create the universe and his inherent knowledge.

• Because of this viçeña which we propound, the condition of object and
quality, soul and body, avatära and avatäré exist as one in Viñëu.

• Though they are non-different, viçeña is the attribute by which one can
apprehend them as different.

• Additional matter on the subject can be taken from other authorized
scriptures.


