
Laghu - Bhägavatämåta

Part-1 
The Sweetness of Kåñëa

Chapter-1
Defining the forms of the Lord: 

svayaà-rüpa, viläsa, svämça, äveça 
and prakäça 



Text-14

atra tad-ekätma-rüpaù –
yad-rüpaà tad-abhedena 

svarüpeëa viräjate
äkåtyädibhir anyädåk sa 
tad-ekätma-rüpakaù ||
sa viläsaù sväàça iti 

dhatte bheda-dvayaà punaù 

That form which is non-different from the svayaà-rüpa (yad-
rüpaà tad-abhedena svarüpeëa viräjate) but appears to be
different because of differing shape, activities etc. (äkåtyädibhir
anyädåk), is called tad-ekätma-rüpa (sah tad-ekätma-rüpakaù).
That tad-ekätma-rüpa has two forms: viläsa and sväàça (sa
viläsaù sväàça iti dhatte bheda-dvayaà punaù).



Srila Baladeva Vidyabhusana

• This verse describes the tad-ekätma-rüpa.

• This form is non-different from (tad-abhedena), or one with
the svayaà-rüpa of Kåñëa.

• But it appears to differ (anyä-dåk) by form, activities etc.
(äkåtyädibhiù), though it actually is not different.

• Viçva-koça says äkåtiù kathitä rüpe sämänya-vapuñor api:
äkåti refers to a shape, even of two objects of the same genus.

• That tad-ekätma-rüpa (sa) has two different forms: viläsa and
sväàça.



Text-15

tatra viläsaù –
svarüpam anyäkäraà yat 

tasya bhäti viläsataù |
präyeëätma-samaà çaktyä 

sa viläso nigadyate

That form which is different from the original form (yat
svarüpam tasya anyäkäraà bhäti) for performing different
pastimes (viläsataù) and which is very slightly less in qualities
(çaktyä präyeëätma-samaà) is called the viläsa form (sa viläso
nigadyate).



Srila Baladeva Vidyabhusana

• The characteristics of the viläsa form are described in this
verse.

• In this form the composition of limbs is different
(anyäkäram) for the performance of particular pastimes
(viläsataù) and this forms is non-different from the svayaà-
rüpa (tasya).

• It is approximately equal to the original form, since it is
slightly less in qualities (präyena).



Srila Baladeva Vidyabhusana

• The qualities lacking in Näräyaëa are shown as follows: (Lacking”
means that the qualities are not manifest in forms less than Kåñëa.)

lélä-premëä priyädhikyaà
mädhuryaà veëu-rüpayoù |
ity asädhäraëaà proktaà
govindasya catuñöayam ||

The four extraordinary qualities possessed by Govinda alone (govindasya
asädhäraëaà catuñöayam) are as follows (ity proktaà). He is
extraordinary by the His special pastimes (lélä), by His devotees endowed
with abundant prema (priyä adhikyaà premëä), by sweetness of His flute
and by the sweetness of His form (veëu-rüpayoù mädhuryaà). Bhakti-
rasämåta-sindhu 2.1.43

• The definition of viläsa will also apply to relationships between other
forms.

• An example is given in the next verse.



Text-16

parama-vyoma-näthas tu 
govindasya yathä småtaù |
parama-vyoma-näthasya 

väsudevaç ca yädåçaù

Just as the Lord of the spiritual sky, Näräyaëa (yathä parama-
vyoma-näthah), is the viläsa form of Govinda (govindasya
småtaù), so Väsudeva (väsudevah) is the viläsa form of the Lord
of the spiritual sky (original Näräyaëa in Vaikuëöha) (parama-
vyoma-näthasya ca yädåçaù).



Srila Baladeva Vidyabhusana

• The proof for this is:
goloka-nämni nija-dhämni tale ca tasya

devi maheça-hari-dhämasu teñu teñu
te te prabhäva-nicayä vihitäç ca yena

govindam ädi-puruñaà tam ahaà bhajämi

I worship the supreme lord Govinda (govindam ädi-puruñaà tam ahaà
bhajämi) who endows (yena vihitäh) the abodes of Durgä, Çiva and Viñëu
(devi maheça-hari-dhämasu teñu teñu), which are situated below his own
planet of Goloka (tasya goloka-nämni nija-dhämni tale), with their
respective powers (te te prabhäva-nicayä). Brahma-saàhitä 43

• Even though both Näräyaëa and Väsudeva appear to be the same form
because of having four arms and being blackish in color, there is a
difference caused by restriction of the manifestation of qualities in
Väsudeva.

• This is similar to Räma and Bharata, who are both supreme, but in a
relationship of the master and the servant.



Text-17

sväàçaù –
tädåço nyüna-çaktiù yo 
vyanakti sväàça éritaù |
saìkarñaëädir matsyädir 
yathä tat-tat-svadhämasu

Definition of sväàça:
That form which is similar to the viläsa form (yah tädåçah) but
manifests fewer powers than the viläsa form (nyüna-çaktiù
vyanakti) is called sväàça (sväàça éritaù). Examples are the
forms of Saìkarñaëa and Matsya (yathä saìkarñaëädir matsyädir)
in their abodes in the spiritual world (tat-tat-svadhämasu).



Srila Baladeva Vidyabhusana

• This verse describes the sväàça.

• It is similar to the viläsa form; that is, it is non-different from
the svayaà-rüpa, but it shows (vyanakti) less power than the
viläsa form.



Text-18

tatra äveçaù –
jïäna-çakty-ädi-kalayä
yaträviñöo janärdanaù |

ta äveçä nigadyante
jévä eva mahattamäù

Definition of äveça:
Exalted jévas (jévä eva mahattamäù) empowered by the Lord
(yaträviñöo janärdanaù) with portions of his powers such as
knowledge (jïäna-çakty-ädi-kalayä) are called äveça forms (ta
äveçä nigadyante).

• This verse describes the äveça form. Kalayä means “by a part.”



Text-19

vaikuëöhe ’pi yathä çeño 
näradaù sanakädayaù |
akrüra-dåñöänte cämé 
daçame parikértitäù ||

iti bheda-trayam |

Examples existing even in Vaikuëöha (yathä vaikuëöhe api) are
Çeña, Närada and the Kumäras (çeñah näradaù sanakädayaù).
(These are äveça forms in the spiritual world. There are also äveça
avatäras who appear in the material world. ) These are described in
the story of Akrüra in the Tenth Canto (amé akrüra daçame
dåñöänte). Thus the three forms of Kåñëa have been described (iti
bheda-trayam parikértitäù).



Srila Baladeva Vidyabhusana

• The äveça of Çeña however refers, not to the form which acts
as Viñëu’s bed, but the other form, which supports the
universe. (Çeña acting as the bed of Viñëu is not a jéva, but Çeña
who holds up the worlds on his hood is a jéva. He is described in
Laghu-bhägavatamåta 1.4.62)

• The three forms mentioned are svayaà-rüpa, tad-ekätma-
rüpa (viläsa and sväàça) and äveça.



Text-20

prakäças tu na bhedeñu 
gaëyate sa hi no påthak

The prakäça forms of Kåñëa are not considered among these types
(tad-ekätma-rüpa) (prakäças tu na bhedeñu gaëyate). They are
non-different from the svayaà-rüpa (sa hi na påthak).



Srila Baladeva Vidyabhusana

• It is known that Kåñëa takes on many forms when he is with
the gopés such as Candrävalé and Rädhä or with the queens
such as Rukmiëé and Satyabhämä.

• Are these forms aàça (tad-ekätma-rüpa) or aàçé (svayaà-
rüpa)?

• The forms called prakäça are not included (na ganyate)
among the viläsa or sväàça forms (bhedeñu) because (hi)
they do not have any different features or powers from the
other identical forms which appear to be separate from it.



Text-21

tathä hi –
anekatra prakaöatä 

rüpasyaikasya yaikadä |
sarvathä tat-svarüpaiva 

sa prakäça itéryate

When one form (ekasya rüpasya) manifests in many places
(anekatra prakaöatä) and is, in all respects (sarvathä), the same as
the original form (tat-svarüpaiva ekadä) it is called prakäça (sa
prakäça itéryate).



Srila Baladeva Vidyabhusana

• When Kåñëa leaves the house of Nanda or Vasudeva and goes
for meeting different gopés or the queens in their many
houses, he simultaneously expands into many forms.

• The presence of one form as many simultaneously is called
prakäça.

• It is different from the viläsa and sväàça forms. Why?

• It is the same form in all respects (sarvathä tat-svarüpa eva).

• That means it is the same in shape, qualities and pastimes.



Text-22

dväravatyäà yathä kåñëaù 
pratyakñaà pratimandiram |

citra bataitad ity ädi-
pramäëena sa setsyati 

Kåñëa was seen in each palace of each queen in Dvärakä
simultaneously (yathä kåñëaù dväravatyäà pratyakñaà
pratimandiram). This prakäça form is made known by the
utterance of Närada (citra bataitad ity ädi- pramäëena sa
setsyati).



Srila Baladeva Vidyabhusana

• An example is given.

• One should understand that before this event, it occurred in
Vraja as well:

kåtvä tävantam ätmänaà
yävatér gopa-yoñitaù

reme sa bhagaväàs täbhir
ätmärämo ’pi lélayä

Expanding Himself as many times (kåtvä tävantam ätmänaà)
as there were cowherd women to associate with (yävatér gopa-
yoñitaù), the Supreme Lord, though self-satisfied (sa bhagavän
ätmärämo ’pi), playfully enjoyed their company (lélayä täbhir
reme). SB 10.33.19



Srila Baladeva Vidyabhusana

• The word kåtvä ätmänam means manifesting himself.

• Api gives a restrictive sense (even though he is self-enjoying).

• Though he is self-enjoying he enjoyed with them (täbhiù), the
forms of spiritual energy. This is elaborately described elsewhere.

citraà bataitad ekena vapuñä yugapat påthak
gåheñu dvy-añöa-sähasraà striya eka udävahat

• It is quite amazing (citraà bataitad) that in a single body (ekena
vapuñä) Lord Kåñëa simultaneously married (yugapat udävahat)
sixteen thousand women (dvy-añöa-sähasraà striyah), each in a
separate palace (påthak gåheñu). SB 10.69.2

• Related verses in the same section should also be seen to
understand how this illustrates the present subject.



Text-23

kvacic caturbhujatve ’pi 
na tyajet kåñëa-rüpatäm |

ataù prakäça eva syät 
tasyäsau dvibhujasya ca

Sometimes even in a four-armed form (kvacit caturbhujatve ’pi),
Kåñëa does not give up his nature as Kåñëa, the son of Yaçodä (na
tyajet kåñëa-rüpatäm). That form (ataù asau) should be
considered a prakäça of the two-armed form (tasya dvibhujasya
prakäça eva syät).



Srila Baladeva Vidyabhusana

• But should not the four-handed form that Kåñëa showed to
Rukmiëé when she fainted in fear that he would leave her be
considered viläsa, since the shape is different? This verse
answers.

• According to Mediné-koça, rüpa means nature and beauty.

• Thus kåñëa-rüpatäm na tyajet means “he does not give up his
nature of Kåñëa as the son of mother Yaçodä.

• Because his nature remains the same, he should be
considered the same, prakäça, instead of viläsa.

• The two-armed form is the basic form in that situation.



Srila Baladeva Vidyabhusana

• Thus in the småti it says yaträvatérëaà krñëäkhyaà paraà
brahma naräkåti: Amongst the Yadu, the supreme brahman
called Kåñëa appeared in a human form. (Viñëu Puräëa
4.11.4)

• There is no disturbance to the two-handed form if sometimes
for joking there is a prakäça of four hands, because even then
Kåñëa’s nature remains that of the two-handed form.

• The same explanation can be given for Kåñëa’s four-handed
appearance when he was born in the prison house, where it
is said babhüva präkåtaù çiçuù: he then appeared in his
original baby form. (SB 10.3.46)



Srila Baladeva Vidyabhusana

• Proof of the two-handed form in the çruti is the following:

sat-puëòaréka-nayanaà meghäbhaà vaidyutämbaraà dvibhujaà mauna-
mudräòyaà vana-mälinam éçvaram

He is the supreme lord (éçvaram) with eyes like lotuses (sat-puëòaréka-
nayanaà), the complexion of a cloud (meghäbhaà), cloth flashing like lightning
(vaidyutämbaraà), with two arms (dvibhujaà), wearing a forest garland (vana-
mälinam), fingers poised in the mudrä of silence (mauna-mudräòyaà). Gopäla-
täpané Upaniñad

• One should not consider the four-armed form superior to the two-armed
form. Sometimes one sees statements such as the following:

sthülam açöa-bhujam proktaà sükñmaà caiva caturbhujam
parantu dvibhujaà proktaà tasmäd etat trayam yajet

The gross eight-armed form has been described (sthülam açöa-bhujam proktaà).
The subtle four-armed form has been described (sükñmaà caiva caturbhujam),
and the supreme two-armed form has been described (parantu dvibhujaà
proktaà). Therefore one should worship all three (tasmäd etat trayam yajet).
Änanda-saàhitä



Srila Baladeva Vidyabhusana

• In that verse, it states that one should worship all three
because they are equal.

• However it is described in the Gopäla-täpané Upaniñad that
Brahmä, after worshipping the two-armed form, carried out
the creation.

• Thus the idea that Kåñëa is a çäntodita form is rejected.
(Çäntodita is a term used by Lokäcärya Pillai in Tattva-traya, to
denote secondary forms expanded from the original Väsudeva.)



Text-24

prapaïcätéta-dhämatvam 
eñäà çästre påthag-vidhe |
pädméyottara-khaëòädau 

vyaktam eva viräjate 

That the abodes of all of these forms are beyond the material
realm (eñäà påthag-vidhe prapaïcätéta-dhämatvam) is clearly
stated in the scriptures such as Padma Puräëa, Uttara-khaëòa
(pädméya uttara-khaëòädau çästre vyaktam eva viräjate).



Srila Baladeva Vidyabhusana

• It goes without saying that the forms of the Lord are eternal. Therefore their
abodes should also be eternal. It is said:

yä yathä bhuvi vartante
püryo bhagavataù priyäù
täs tathä santi vaikuëöhe
tat-tal-lélärtham ädåtäù

Just as (yathä) the dear cities of the Lord (yä bhagavataù priyäù püryah) exist on
earth (bhuvi vartante), they exist in Vaikuëöha (täs tathä santi vaikuëöhe) for
performing various pastimes (tat-tal-lélärtham ädåtäù). Skanda Puräëa

It is very clear from the Padma Puräëa that the Lord’s abodes are eternal:
vaikuëöha-bhuvane nitye

nivasanti mahojjvaläù
avatäräù sadä tatra

matsya-kurmädayo ’khilä

All the greatly effulgent avatäras (akhilä mahojjvaläù avatäräù) such as Matsya
and Kürma (matsya-kurmädayo) always live (sadä nivasanti) in eternal spiritual
abodes in Vaikuëöha (vaikuëöha-bhuvane nitye). Padma Puräëa


