Laghu - Bhagavatamrta

Part-1
The Sweetness ot Krsna

Chapter-1
Defining the forms of the Lord:
svayam-rapa, vilasa, svamsa, avesa
and prakasa



yad-ripam tad-abhedena
svarupena virdjate
akrtyadlbhlr anyadrk sa
tad-ekatma-rapakah ||
sa vilasah svarsa iti___
¥ dhatte bheda-dvayarh punah

That form which is non-ditferent from the svayam-rapa (yad-
rapam tad-abhedena svarupena virajate) but appears to be
different because of differing shape, activities etc. (akrtyadlbhlr
aI_lxaErk) is called tad-ekatma-rapa (sah_tad- ekatma-rupakah)
That tad-ekatma-rapa has two forms; vilisa and svarsa 182 (sa

vilasah svamsa iti dhatte bheda-dvayam Punah)

——




Srila Baladeva Vidyabhusana

This verse describes the tad-ekatma-rapa.

This form is non-different from (tad-abhedena), or one with
the svayarh-ripa of Krsna.

But it appears—todiffer (anya-drk) by form, activities etc.

(akrtyadibhih), though it actually is not different.

Visva-kosa says akrtih kathita rape samanya-vapusor api:
akrti refers to a shape, even of two objects of the same genus.

That tad-ekatma-rapa (sa) has two different forms: vilasa and
svamsa.
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That form which is difterent from the original form (yat
svariipam tasya anyakaram bhati) for performing different
pastimes (vilasatah) and which is very slightly less in qualities
(saktya pré?enétma-samam) is called the vilasa form (sa vilaso
nigadyate). -




Srila Baladeva Vidyabhusana

The characteristics of the vilasa form are described in this
verse.

In this form the composition of limbhs is different
(anyakaram) for the performance of particular pastimes
(vilasatah) and this forms is non-dilferent from the svayar-
ripa (tasya).

[t_is approximately equal to the original form, since it is
slightly Tess in qualities (prayena).




Srila Baladeva Vidyabhusana

* The qualities lacking in Narayana are shown as follows: (I.acking”

means that the qualities are not manifest in forms less than Krsna.)
lila-premna priyadhikyarm_
madhuryam venu-rapayoh |

ity a asadharanam proktam

govmclasya catustayam ||

c—

The four extraordinary qualities possessed by Govinda alone (govindasya
asadharanam catustayam) are as follows (ity proktarh). He is
extraordinary by the His special pastimes (I1la), by His devotees endowed
with abundant prema (priya adhikyam premna), by sweetness of His flute
and by the sweetmess of His form (venurapayoh madhuryam). Bhakti-
rasamrta-sindhu 2.1.43

* The definition-efvilasa will also apply to relationships between other
forms.
S ——

* An example is given in _the next verse.




Text-16

parama-vyoma-nathas tu_

govindasya yatha smrtah |

parama-vyoma-nathasya
vasudevas ca’ yﬁdféah
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Just as the Lord of the spiritual sky, Mtha parama-
vyoma-nathah), is_the vilisa form of Govinda (govindasya
smrtah), so Vasudeva (vasudevah) is the vilasa form of the Lord

of the spiritual sky (original Narayana in Vaikuntha) (parama-
vyoma-nathasya ca yadrsah).

—




Srila Baladeva Vidyabhusana

 The proof for this is:
B goloka—némni nija-dhamni tale ca tasya
devi mahesa-hari-dhamasn tesu tesu
te te prabhava-nicaya vihitas ca yena
govindam adi-purusath tam aharm bhajami

| Worship the supreme lord Govinda (govindam adi-purusam tam aham

bhajami) who endgws (yena vihitah) the abodes of Durga, Siva and Visnu

(d&Vi mali€sa-hafi-dhamasu tesu tesw), whi J‘_h_a.t&.s.l.]_uatec below his own
planet of Goloka (tasya goloka-namm nija-dhamni_tale), with their

réspective powers (te te prabhiava-nicaya). Brahma- samhlta 43

* Even though both Narayana and Vasudeva appear to be the same form

because of having Tour arms—amd—being blackish in color, there is a
difference caused by restriction of the manifestation of gualities in
Vasudeva.

* This is similar to Rama and Bharata, who are both supreme _but in a
relationship of the master and the servant.
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svamsah —
tadrso nytuna-saktih yo
vyanakti svamsa iritah |
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Definition of svamsa:

That form which is similar to the vilasa form (yah tadrsah) but
manifests fewer powers than the vilasa form (nyuna-saktih
vyanakti) is called svamsa (svamsa iritah). Examples are the
forms of Sankarsana and Matsya (yatha sankarsanadir matsyadir)
in their abodes in the spiritual world (tat-tat-svadhamasu).

CEEE—




Srila Baladeva Vidyabhusana

This verse describes the svamsa.

o

[t is similar to the vilasa form: that is, it is non-di from

the svayam-riipa, but it shows (vyanakti) less power than the
vilasa torm.

gm—
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e R ol tatra avesah —
W q"’” jhana-Sakty-adi-kalaya
&Qa'» yatravisto janardanah |

ta avesa nigadyante
jiva eva mahattamah

Definition of avesa:

Exalted jivas (jiva_eva mahattamah) empowered by the [ord

(yatravisto janardanah) with portions of his powers such as
knowledge (jiiana-sakty-adi-Kalaya) are called avesa forms (ta
avesa nigadyante).

* This verse describes the avesa form. Kalaya means “by a part.”
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\ 22 -
‘b; w?’c:“’ii 2> vaikunthe ’pi yatha seso
A & naradah sanakadayah |
akrura-drstante cami
dasame parikirtitah ||

iti bheda-trayam |

Examples existing even in Vaikuntha (yatha vaikunthe api) are
Sesa, Narada and the Kumaras (Sesah naradah sanakadayah).
(These are avesa forms in the spiritual world. There are also avesg
avataras who appear in_the material world ) These are described in
the story of Akrara in the Tenth Canto (aml akrira dasame
drstante). Thus the three forms of Krsna have been descrlbed (1t1
bheda-trayam parikirtitah).




Srila Baladeva Vidyabhusana

The avesa of Sesa however refers, not to the form whi cts
as Visnuw's bed, but the other form. which supports the
universe. (Sesa acting as the bed of Visnu is not a jiva, but Sesa
who holds up the worlds on his hood is a jiva. He is described in
Laghu-bhagavatamrta 1.4.62) —

The three forms mentioned are svayarh-riipa, tad-ekatma-
ripa (vilasa and svarmsa) and avesa.

/

——



Text-20

prakasas tu na bhedesu
ganyate sa hi no prthak

The prakasa forms of Krsna are not considered among these types
(tad-ekatma-rapa) (prakasas tu na bhedesu ganyate). They are
non-ditferent from the svayam-riipa (sa hi na prthak).




Srila Baladeva Vidyabhusana

* Itis known that Krsna takes on many forms when he is with

the gopis such as Candravali and Radha or with the queens
such as Rukmint and Satyabhama.

* Are these forms amsa (tad-ekatma-riipa) or amsi (svayam-
rapa)?

S—

 The forms_called prakasa are not included (na ganyate)
among the vilasa or svamsa forms (bhedesu) because (hi)
they do not have any different features or powers from the
other identical forms which appear to be separate from it.




Text-21

tatha hi —
anekatra prakatata
ripasyaikasya yaikada |
sarvatha tat-svarapaiva
sa prakasa itiryate

When one form (ekasya ruipasya) manifests in many places
(anekatra prakatata) and is, in all respects (sarvatha), the same as
the original form (tat-svarupaiva ekada) it_is called prakasa, (sa
prakasa itiryate).




Srila Baladeva Vidyabhusana

When Krsna leaves the house of Nanda or Vasudeva and goes

for meeting different gopis or the queens in their many
houses, he simultaneously expands into many forms.

The presence of one form as—many simultaneously is called

prakasa.

[t is different from the ilasayand gxfiéméa)forms. Why?

[t is the same form in all respects (sarvatha tat-svartipa eva).

That means it is the same in shape, qualities and pastimes.

o—
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dvaravatyam yatha krsnah
pratyaksarm pratimandiram |
citra bataitad ity adi-
pramanena sa setsyati

Krsna was seen in each palace of each queen in Dvaraka
simultaneously drsnah} Qd’vﬁravatiéms @ratzaksa@
ratimandj ). This prakasa form is made known by the

utterance of Narada (citra bataitad ity adi- pramanena sa
setsyati).




Srila Baladeva Vidyabhusana

* An example is given.

L

* One should understand that betore this event it occurred in

Vraja as well: om0 YBte-\TlE
eSS e —
F—

krtva tavantam atmanarm
yavatir gopa—yositah‘-

reme sa bhagavarns tabhir
“atmaramo pi l1laya

E_}(Ending Himself as many times (krtva tavantam atmanar)
as_there were cowherd women to associate with (yavatir gopa-
yositah), the Supreme Lord, though sell-satisfied (sa bhagavan
atmaramo ’pi), playtully enjoyed their company (lilaya tabhir
reme). SB10.33.19 -




Srila Baladeva Vidyabhusana

The word krtva atmanam means manifesting himseltf.

Api gives a restrictive sense (even though he is selt-enjoying).

Though he is selt-enjoying he enjoyed with them (tabhih), the
forms of spiritual energy. This is elaborately described elsewhere.

citrarh bajaitad ekena vapusa yugapat prthak

grhesu dvy-asta-sahasram striya eka udavahat

It is quite amazing (citram bataitad) that in a single body (ekena
vapusa) Lord Krsna simultaneously married (yugapat udavahat)
sixteen thousand women (dvy-asta-sahasram striyah), each in a
separate palace (prthak grhesu). SB 10.69.2 —

Related verses in the same section should also be seen to.
understand how this illustrates the present subject.




Text-23
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vacic caturbhujatve ’pi
na tyajet krsna-rapatam |

atah prakaga eva syat
tasyasau dvibhuj asy; ca

Sometimes even in a four-armed form (kyacit caturbhujatve "pi),
Krsna does not give up his nature as Krsna, the son of Yasoda (na
tyajet_ krsna-rupatam). That form (atah asau) should be
considered a prakasa of the two-armed form (tasya dvibhujasya
prakasa eva syat).

C—




Srila Baladeva Vidyabhusana

But should not the four-handed form that Krsna showed to
Rukmini when she fainted in fear that he would leave her be
considered vilasa, since the shape is ditferent? This verse
answers.

According to Medini-kosa, riipa means nature and beauty.

Thus krsna-rapatam na tyajet means “he does not give up his
nature of Krsna as the son of mother Yasoda.

Because his nature remains the same, he should be
considered the same, prakasa, instead of vilasa.

—

The two-armed form is the basic form in that situation.




Srila Baladeva Vidyabhusana

Thus in the smrti it says yatravatirnath krsnakhyam param
brahma narakrti: Amongst the Yadu, the supreme brahman

called Krsna appeared in aTuman form. (Visnu Purana
4.11.4)

There is no disturbance to the two-handed form if sometimes
for joking there is a prakasa of four hands, because even then
Krsna’s nature remains that ot the two-handed form.

The same explanation can_be given for Krsna’s four-handed
appearance when he was born in the prison house, where it

is_said babhiiva prakrtah sisuh: he then appeared in his
original baby Torm. (SB 10.3.46)




Srila Baladeva Vidyabhusana

* Proof of the two-handed form in the Sruti is the following:

sat—pundanka— ayanam habham Valdvutambaramglwbhu arhl mauna-
\
mudradyarn Vana-mahnam<1svara@

He is the supreme lord (iSvaram) with eyes like lotuses (sat-pundarika-
nayanar), the complexion of a cloud (meghabham), cloth flashing like lightnipg
(vaidyutambaram), with two arms (dvibhujarn), wearing a forest garland (vana-
malinam), fingers poised in the mudra of silence (mauna-mudradyam). Go_&lzi-
tapani Upamsaa

-

* One_should not consider the four-armed form superior to the two-armed
form. Sometimes one sees statements such as the following:

R ¥

sthiilam asta-bhujam proktarnh siksmarm caiva caturbhujam,
parantu dvibhujam proktarn tasmad etat trayam yajet

The gross eight-armed form has been described (sthiillam asta-bhujam proktam).
The_subtle four-armed form has been described (siksmarh caiva caturbhujam),
and the supreme two-armed form has—been described (parantu dvibhujam
proktam). Th@re one should worship all three (tasmad etat trayam yajet).
Ananda-samhita




Srila Baladeva Vidyabhusana

In that verse it states that one should worship all three
because they are equal.

However it is described in the Gopala-tapani Upanisad that

Brahma, after worshipping the two-armed form, carried out
the creation.

Thus the idea that Kysma-isa &intodita form is rejected.
(Santodita is a term used by Lokdacarya Pillai in Tattva-traya, to

denote secondary forms expanded from the original Vasudeva.)




Text-24

W? prapancatita-dhamatvam
esarh $astre prthag-vidhe |
padmiyottara-khandadau

vyaktam eva virajate

That the abodes of all of these forms are beyond the material
realm (esarmn prthag-vidhe prapancatita-dhamatvam) is clearly
stated in the scriptures such as Padma Purana, Uttara-khanda
(padmiya uttara-khandadau $astre vyaktam eva virajate).




Srila Baladeva Vidyabhusana

* It goes without saying that the forms of the T ord are eternal. Therefore their
abodes should also be eternal. It is said:
ya yatha bhuvi vartante
puryo bhagavatah priyah
tas tatha santi vaikunthe
tat-tal-lilartham adrtah

Just as (yatha) the dear cities of the Lord (ya bhagavatah priyah puryah) exist on
earth (bPhuvi vartante), they exist in Vaikuntha (tas tatha santi vaikunthe) for
performing various pastimes (tat-tal-lilartham adrtah). Skanda Purana

It is very clear from the Padma Purana that the Lord’s abodes are eternal:

Vaiguntha-bhuvan
nivasanti mahojjvala

avatarah sada tatra
matsya-kurmadayo ’khila

All the greatly effulgent avataras (akhila mahojjvalah avatarah) such as Matsya
and Kurma (matsya-kurmadayo) always live (sada nivasanti) in eternal spiritual

abodes m vaikuntha (vaikuntha-bhuvane nitye). @Tﬁa’ﬁfréna Y




