Laghu - Bhagavatamrta

Part-1
The Sweetness ot Krsna

Chapter-1
Defining the forms of the Lord:
svayam-rapa, vilasa, svamsa, avesa
and prakasa



Text-1
kSH nijeda  Sfoks
namas tasmai bhagavate
krsnayakuntha-medhase | _ J VS
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namas tasmai bhagavate
krsnayamala-kirtaye

yo dhatte sarva-bhiitanam
abhavayosatih kalah

I ofter my obeisances to the Supreme Lord Krsna (namas tasmai
bhagavate krsnaya), who bestows the highest knowledge
(akuntha-medhase) and who manifests His all-attractive personal
expansions (yo dhatte usatih kalah) so that all living beings can
achieve liberation (sarva-bhiitanam abhavaya). SB 10.87.46



Srila Baladeva Vidyabhusana

May we have constant attraction to he who is Caitanya,
Nityananda and Advaita, whose name delivers the universe,
who is the supervisor of dharma, and who is satisfied by even

a show ot d€VOt10_I}' oy —  BlagevEn:

May Sri Rapa, whom the great souls know as Brhaspati
because of his poetic expertise, whom they Know as
Vyésadevaibecause of his presentation of truth, and Whom
they know as Sukadeva because of his revealing the meaning"
of madhura-tasa, protect us, his servants!
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* The author named Rapa Gosvami, who knows the essence of
the meaning of all scriptures, in composing this work called
Laghu-bhagavatamrta —- an_abbreviated version of the
nectar of Bhigavatam — presents this introductory verse
which offers respects to the Supreme Lord who will be made
known in this work. o

 This work acts as a fire to burn to ashes all obstacles, and
acts as a rain cloud of nectar to fullill his desires.

* The verse offers respects to the Lord known as bhagavan,
who is endowed with six powers in [ull, as defined in the
Visnu Purana:
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Bhaga of six parts is defined as: complete control, complete influence,
complete excellent qualities of body, mind and words, complete beauty
or wealth, complete knowledge and complete detachment from

worldly affairs. Visnu Purana 6.5.74
* The word bhaga indicates the six powers and van indicates that he

eternally possesses these powers.

 The Wordfkrsnéya means_the boy who drinks from the breast of
Yasoda. Akuntha-medhase means “the person who bestows
unlimited knowledge or highest knowledge.”
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* Thus Bhagavatam says:
gSe tyatto jhanarm hi jivanam
V oel pramosas te 'tra saktitah
s
ALY tvam eva hy atma-mayaya
@ gatimh vettha na caparah

From You alone (tvattah hi) the knowledge of the living beings arises
(jivanarh jaanarh), and by Your potency (te saktitah) that knowledge is
stolen_away (atra pramosah). Indeed, only Yoursell can understand the
real nature of Your 1llusorv nnrency (tvam eva hy atma-mayaya gatim
vettha). Others cannot (na ca aparah). SB T1.22.28

* The second line of the verse helps one understand that his powers as
bhagavan are inherent in him.

* He reveals (dhatte) for the deliverance (abhavaya) of all living beings

his attractive (usatih) forms (kalah) known as svamsa, kala and

vibhati, O — @ @~
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* Though the Lord cannot be divided into parts, there is an
lappearance pt his expanding into parts for particular reasons.

* This will be explained later.

* Hearing the prayers of the Vedas as told by the Kumaras
from the mouth of Badarinarayana (Sr1 Narayana Rsi),
(Nara@ composing this verse (o [Convey the essence ol | tﬁe}

prayers of the Vedas, reveals perfectly that Krsna is the root
of all things.

* Since common people will be reluctant to study a huge work
out of laziness, I have produced a short-commentary.




K S Text-2
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krsna varnam tvisakrsnam

sangopangastra parsadam |

yajfiaih sankirtana prayair
yajanti hi su medhasah

In the age of Kali, intelligent persons (su_medhasah) perform
Con%isgailfht(ional chanting (@(ﬁréxaib) to worship
(yajanti hi) the incarnation of Godhead who constantly sings the
names of Krsna (krsna varnam). Although His complexion is not
blackish (tvisa akrsnam), He is Krsna Himsell (krsna varnam).
He is accompanied by His Iassoa@ 'E'e@ eapons) and
confidential companiond (sa anga upanga astra parsadam). SB
11.5.32
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This invocation glorifies Krsna-caitanya, an incarnation of

Krsna himself, who revealed Krsna’s lotus feet to the world.

Karabhajana-yogi spoke this verse in response to King Nimi’s
question concerning the avatara of Kali-yuga.

Vg vekzve, —
The intelligent men of even Kali-yuga worship the Lord.

They worship by the rules of arcana predominated by
sankirtana (SanKirtana-prayail) (Fajfrartor

What form of the Lord do they worship?

They worship the person who is Krsna in quality internally
(krsna-varna).
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woir bleck
. | | J
But his external form is not black ( akrﬁ-5 o\

* \_Garga)said suklo raktas tathaéua idanim krsnpatam gatah: the

white, red and yellow forms have now appeared in Krsna.
(SB 10.8.13)

 From this it can be understood that akrsna or “not black”
means “having a golden complexion.” (The white and red
forms appeared in Satya and Treta-yugas.)

* Anga refers to Nitydnanda and Advaita, who are also 1Svara-
tattva. Upanga refers to Srivasa-pandita_and others. Astra
refers to the holy names which act like weapons to cut down
the forest of ignorance. The parsadas are Gadadhara,
Govinda and other associates.
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The Lord has appeared with all of these persons. This indicates his
great strength.

In Garga’s statement—theword pita occurs with avataras who appeared

previously.

It should be understood however that this avatara appears only in the

Kah-yuga of the twenty-eighth cycle of Vaivasvata Manu’s reign in the
Sveta-varaha-kalpa.

This avatara can only be Caitanya since the present verse describes only
his qualities.

In other Kali-yugas the Lord appears in Syama or_the color of a Sirisa
leal (green) and these are empowered jivas rather than the Lord
himselt.

Pratyaksa-ripa dhrg devo drSyate na kalau harih: the lord does not
appear in Kali-yuga personally. Visnu-dharma 108
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 The worshippers are called intelligent because they understand

the meaning of statements such as Fhannah kalau yad abhavah
(SB 7.9.38), suklo raktas tatha pitah (SB 10.8.13) and Kkalav api

tatha sru (SB11.5.31).

* The Lord is described as channa because his form is covered by
the complexion of his beloved Radha. In the Brhad-naradiya

Purana it is said:
o CV‘& O&QW{

Q-so0es 7 |
aham eva kalau vipr

nityariffpracchanna-vigrahah
bhagavad-bhakti-ripena
lokan raksami sarvatha

In Kali-yuga (kalau), appearing in a covered form (pracchanna-
vigrahah), I completely and constantly (aham eva nityarh sarvatha)
protect the people (lokan raksami) by teachmg devotion to the Lot Lord
(bhagavad-bhakti-rupena)—
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* Mundaka Upanisad indicates Lord Caitanya with these words:
yada pasyah pasyate rukma-varnam kartaram isam purusam
' brahma-yonim

(When) the seer of brahman sees the Lord, the controller of all, the

creator, the cause of the unmanifest prakrti, ﬁité golden color)

Mundaka Upanisad 3.1.3

* Lord Caitanya is also indicated in the following:
mahan prabhur vai purusah satvasyaisa pravartakah

Mahaprabhu is the propagator of sattva. Svetasvatara Upanisad

 Though Skanda Purana, Hari-vamhsa and other scriptures
sometimes mention a yellow avatara in other yugas such as
Dvapara, these are occasional appearances, since the Lord has a
great variety ol fTorms when he appears in this world.




Text-3

mukharavinda-nisyanda-

maranda-bhara-tundila |
mamanandari mukundasya

sandugdham venu-kakali

C—

May the soft sound of Mukunda’s flute (mukundasya venu-
kakaly), Eourishea by the loney[dliding Jom Krsna’s lotus mouth
(mukharavinda-nisyanda-maranda-bhara-tundila), — continually

increase my bliss (mama anandarm sandugdham)!

—

* Showing his exclusive attachment to the son of Nanda, the
author in this verse describes the glories of the sound of
Krsna’s tlute.

* May the gentle, pleasing sound (kakali) of his flute cause

TOTplete Tallness of (sandurdhat—ry-biss]




Text-4

$ri-caitanya-mukhodgirna
hare-krsneti varnakah |
majjayanto jagat premni
vijayantam tad-ahvayah

May the names of Krsna (tad-ahvayah), composed of_the syllables
hare krsna (hare-krsneti varnakah), emanating from the mouth ot
Sri Caitanya (Sri-caitanya-mukhodgirna) and drowning the
universe in prema (jagat premni majjayanto), remain ever
glorious (vijayantarn)! ~ )
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This introductory verse glorifies Krsna’s name, since 1ts power is

revealed in Kali-yuga, since it was spr@d by the Lord himself as
Caitanya Mahaprabhu, since it yields the highest goal of human
life, and since it is non-different from Krsna. )

®

#
. ‘Hare—krsga 1_t_1> indicates the whole mantra; hare krsna hare krsna

krsna krsna hare hare hare rama hare rama rama rama hare hare.

Tad-ahvayah means Kysna’s names, which are indicated in the

following verses:

harer nama harer nama harer namaiva kevalam
kalau nasty eva nasty eva nasty eva gatir anyatha

In this age of E[Barrel and hypocrisy the only means of deliverance is
chanting the holy name of the Lord. There is no other way. There is
no other way. There is no other way. Brhad-naradiya Purana

p—
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yajiaih sankirtana-prayair yajanti hi sumedhasah

The intelligent worship the Lord through the process of chanting his
name. SB 11.5.32

madhura-madhuram etan mangalarm mangalanam
sakala-nigama-valli-sat-phalam cit-svarapam

sakrd api parigitarh sraddhaya helaya va_

bhrguvara nara-matram térayet@mfﬁﬁ'ﬁﬁl)

The name of Krsna (etad krsna-nama) is sweeter than the sweetest
(madhura-madhuram), the most auspicious of all things auspicious
(mangalarmh mangalanam), the highest fruit in the tree of all the
Vedas (sakala-nigama-valli-sat-phalam), and is composed entirely of
pure consciousness (cit-svariipam). O best of Bhrgu’s dynasty
(bhrguvara)! Heard once with faith or in negligence (sakrd api_
parigitarn sraddhaya helaya va), it can deliver any human being
(mara=mmatram tarayet). Prabhasa-khanda, Padma Purana




Text-5

srimat-prabhupadambhojaih
Srimad-bhagavatamrtam |
yad vyatani tad evedam
sanksepena nisevyate

Brhad-bhagavatamrta (Srimad-bhagavatamrtam) which was written by
Sanatana Gosvami (yad Srimat—prabhupadﬁmbhoiaﬁl vyatani) can be

relished in an @reviated fordy in this work (tad eva ksep@

(sevyawd)

One may ask the purpose of writing this work, since Sanatana
Goswami has already written the Brhad-bhagavatamrta. This verse
answers.

My endeavor is not useless because this work, being concise, is
useful for the Vaisnavas who cannot access the Brhad-
bhagavatamrta because of its length. Nisevyate means “tasted.”




- @ sambandfnad .a.mrtam dvidha |

A0H 1 - .
G) wee G~ ' adau krsnamrtam tatra

©) Lok suhrdbhyah parivesyate

There are two types of sweetness (idarh amrtam dvidha): arising
from Krsna and arising from his devotee (Sri-krsna-tad-bhakta-
sambandhad). First the sweetness arising from Krsna (adau
krsnamrtam) will be presented in this work for my friends (tatra
suhrdbhyah parlvesyate) -
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* Describing the form and qualities of the lLord and the form and

q;ig!mes of his devotees is all included in the word bhagavatamrta
ich is to be relished Tirs

——— :J

* This verse answers. Acgording to Saunaka’s advice, the sweetness of

Krsna should be relished first and then the sweetness ot the devotees

wilberelished o oweics & Josk®3 Yo R QM&}(%L‘:L
L Lol oY\
¢~ [at kathyatam maha-bhaga yadi Ersna-kath%sra%am§

athavasya padambhoja-makaranda-liham\satam

Please describe (kathyatamn maha-bhaga) all these incidents (tat) if they
relate to the topics of Lord Krsna (yadi krsna-kathasrayam). The devotees
of the Lord (satam) arc accustomed to licking up the honey available from
the lotus feet of the Lord (asya padambhqa—makaranda_hﬁm) "SB
1.16.5-6

* Thus, there is nothing astonishing in dealing with the subject in this

order.




A% « oy nirbandham yukti-vistare
& < \;";( - mayatra parimuncata |

pradhanatvat pramanesu
Sabda eva pramanyate

Among all the types of proof (pramanesu), I have accepted the
chief one radhénatva (ramanyate), scripture (Sabda
eva), while vehemently rejecting ((mirbandhath parimuncata)

indulgence in logic (yukti-vistare).
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Quask i
“Without proofs yoa cannot prove anything. Which proofis
have you accepted for proving your thesis?” -

This verse answers.

[ o

Sabda here means Srutis or Vedas and the smrtis which
follow after them.

Scholars have described eight types of proof: pratyaksa,
anumana, ~ upamana, S$abda, arthapatti, anupalabdhi,
sambhava, and aitihya.
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Pratyaksa refers to the senses such as the eye which recelve
information about objects; “T see the jar with my eyes.”

Anumana_is the canse (instrument, karana) of anumiti or

C6n]ect11re (result plmla_)__

Anumiti_is _knowledge arising from paramarsa (vyaparg,
intermediate cause, knowledge of the minor premise). (There
is fire on the mountain)

And paramarsa means cognition that there is a subject or
paksa endowed with vyapti invariable concomitance which is
a reason for coming to some conclusion (I see a mountain
with smoke which is concomitant with fire).
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And invariable concomitance (vyapti) means the non-existence of the
hetu where the sadhya (what is to be proved), is absent. (Where there
is no fire there is no smoke.)

Or vyapti means the sadhya, which is never the counter correlative of
any negation, coexisting with the hetu.

Anumana will prevetnowdedge of fire, for instance, with the reasoning

“because there is smoke, there is fire.”

Upamana means assimilative cognition, a conclusion reached hy
knowledge ot similarity (upamiti).

«

By this one associates a particular name with an object, because of
knowledge ot similarity.

Someone explains that a gavaya is similar to a cow.

ORQ_ seeing a cow-like animal in the forest, the person says “this cow-

ike animal is a gavaya.”
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Sabda means statements from trustworthVJgﬁr.Sﬂns._“On the
bank of the river there are five tila trees.” Because of that
statement, there will be acquisition of knowledge. That
statement or $abda acts as a proof.

Arthapatti__is presumptive testimony, or presuming
something as a cause in order to explain a known condition
“He does not eat in the day but still he is fat. Therefore
presumably he must eat at night.”

Anupalabdhi means non-cognition, or awareness of non-
existence of an object. One accepts that a pot does not exist
at a certain place by not seeing the pot on the ground.

- —

Sambhava means awareness of inclusion: for instance, where
there is a hundred objects, ten is included.
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Aitihya means well-known traditional sayings. “People say that
there is a yaksa living in that banyan tree.”

The Lokayatas such as Carvaka, who proclaim that the body is
atma, accept only pratyaksa as the valid means of knowledge.

The Vaisesikas accept pratyaksa and anumana.

Se—

Sankhya and Patanjali-yoga accept $abda as well.

p— 1

The followers of Nyaya accept those three plus upamana.

The Mimarsakas accept these four plus arthapatti and
anupalabdhi.

The Pauranikas recognize these six plus sambhava and aitihya;

e
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Among these types of proof, upamana should not be
considered as a separate proof since it is included in
pratyaksa and other types ot knowledge.

The fact of knowing a gavaya arises from seeing the animal
similar to a COW (Pratyaksa). jfowzie — ClubRY with Pretyoes,

Connecting the definition “a gavaya is similar to a cow” with
the observed animal is anumana.

The statement \ZA; gavaya is like a Covﬁ is sabda, trustworthy
testimony.
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Arthapatii is not a separate proof since it can be included as a
form of anumana with negative concomitance,

“We must conclude that he eats during the night because he
is fat. even though he does not eat during the day. If he does
not eat at night and he does not eat in the day, he could not
be Tat. Since he is fat, it cannot be that he does not eat at
night.”

Sambhava is not a separate proof. “Ten is included—in a

hundred because that is its natural characteristic.” It falls
under anumana.

Aitihya is included in pratyaksa, because it is originally bised

on seeing.
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* Anupalabdhi is not a separate proot because absence of an
object is perceived by seeing (pratyaksa) through contact
with the particular condition of “no pot.”

* Therefore the proofs we and Sri Madhva accept are three:

ratyak_s-.a anuman;hand sabda

* These proofs are in relatlon to knowing objects of this world,
not to objects of the spirital world, because these proofs are
also subject to faults in the observer such as bhrama.
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One may by false pratyaksa see a bald man through a
magician’s tricks.

One may falsely infer by anumana that there is fire on the
mountain because one sees smoke, which is arising from the
mountain long after the fire has been extinguished by rain.

—

Words from trustworthy persons are also subject to the same

errors, because the propositions of a person 1 such as Kaplla
explammg truth conllict with others’ propositions.

Theretore, statements not uttered by humans are the proof of
spiritual Iruatns.
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* Therefore, statements not uttered by humans are the proot of
spmtual truths. Such statements are contained in the Vedas,
their angas, Puranas and itihasa.

— o
vai va ar d’%sya mahato bhiitasya msvasuam) etad yad 1g,

x‘m/dz Ya]tr(V-e sama-vedo ‘tharvangirasa itihasah purapem.

The Rg, Yajur, Sama and Atharva Vedas, the itihasas and
Puranas emapated from the breathing of the Lord. Brhad-
aranyaka Upanisad 4.4.10

* Moreover, the dudra is gualified for some portions of the
Veda, for it is said varsasu rathakidro ‘gnin adadhite: the
carpenter_should light the sacrificial fires in the monsoan
season. According to this mantra, the carpenter or low class
person is qualified for lighting the fire.




Text-8

yatas taih [sastra-yonitvar |
iti nyaya-pradarsanat |
sabdasyaiva pramanatvam

W svikrtam paramarsibhih
RQ‘SOk bvk\ \‘\S .

That is because m the greatest sages aramar51bh1h) have
accepted $abda as the ultimate proot (sabflasyaiva pramanatvar
svikrtam), while showing the place of logic (nyaya-pradarsanat),
as_shown in the statement $astra-yonitgad (Sastra-yonitvat iti):
logic is not the means of knowing the Lord, because knowledge of
the Lord is produced from scripture (sastra-yonitvat).
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The’\/aiéesikas reason as follows.

“Men’s desires are not tulfilled, and rather, they receive undesired
results. B

Ditferent from the desirers, there is a doer with great power, the
Supreme Lord, wito Tmakes the sprouts in the earth grow. We
cannot do.

He can prevent what is not desired and bestow what is desired.

/

We should worship this Lord and he will remove all our
miseries.”

Theretore, should we give up anumana\because of the Vaisesikas’
speculation about the Lord and accept only $abda.

But will we get our desires fulfilled by doing this? Two verses
respond to this doubit.
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We are followers of Vyasa, and accept his opinion on the
matter. —

We have no fear of rejecting what is contrary to his opinion.

He says $astra-yonitvtat. (Brahma-sttra 1.1.3)

The meaning is this. The word na should be added in
response to the previous purvapaksa: “Is the object of
worship the Supreme Lord known and then worshipped by
anumana or by the Upanisads?

The VaiSesikas will say that he is known byr anumana,
because of the scriptural reference mantavyah: he is to be
known by reasoning. (Brhad-aranyaka Upanisad 4.4.5)
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In response, we say, “No, he is not known and worshipped
by anumana.” Why?

Sastra-yonitvat: the source of knowledge is scripture, or

Sabda.

Scripture refers (o the Upanisads, its portion called
Bhagavad-glt&ar_ldjdmj_as been_spoken by Sukadeva. Yoni
means “producing knowledge.”

The Lord will be un iptural statements.

This is confirmed in [@apanisadam purusam prcchamah) I ask
the person who knows the Vedas; navedavin manute tam
brhantam: One whao does not know the Vedas cannot know
the Lord. (Satyayana Upanisad 4)
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Loy o
By dry conjecture, the Vaisesikas speculate that the lord is a

rpaterial —entity, endowed with action, desire and eternal

knowledge, who accepts a material body like a person haunted by
a ghost, for creating the world, and who later gives up that body.

o?The Upanisads say that the Lord s condensed bliss and

knowledge, has ‘qualities such as havmg knowledge of himsell, 15
unchanging, possesses unlimited variegated energies, is of
medium size, but pervades everywhere, has eternal spiritual

Ebodes and is accompanied by eternal associates in pastimes.

How can the supreme sage Vyasa who accepts these conclusions
of scripture accept such anumana?

Thus it is concluded that for describing the highest tattva the

source of knowledge is the Upanisad or scripture.




Text-9

kirh ca[tarkapratisthanay

Jti nyaya-vidhanatah |
amibhir eva suvyaktam
tarkasyanadarah krtah

Moreover (kim ca) from the statement tarkapratisthanat: logic is
insubstantial (tarkapratisthanat iti nyaya-vidhanatah), the sages
(amibhir) have clearly shown disregard for tarka (suvyaktarn
tarkasya anadarah krtah). N
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“It he accepts the Sruti statement mantavyah, then Vyasa
must also accept anumana.”

This verse responds to that doubt.

Because there are contradictory conclusions reached by the
logicians following Sankhya concerning the Supreme Lord,
Vyasa recites this sttra: tarkapratlsthanat (Brahma-siitra

2.I.1T)

The word na should be added in front of the statement.

There is no stability in logic because of the great variety of
men’s intelligence.

This means that by logic it is not possible to discern the
“highest truth or God.
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Thus the Sruti says: naisa tarkena matir apaneya

proktanyenafﬂﬂ“ﬂ'ﬁhaya presta: O dear Naciketa, do not

destroy your intelligence suitable for worshipping the Lord
by 10%10 (Katha Upanisad 2.9)

a“dm

svv@\"(

Tarka techmcally means reductio/ad absurdum, indirect
argument: to_conclude an invariaHle attribute (vya _Eaka) by
supposing the invariable concomitance cause (vyapya).

S FJ
“If there is no fire (cause), there Would be no smoke
(attribute).”

Removing the suppositjon aspect of the invariable

concomitance, it becomes a type of anumana.
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Theretore tarka is synonymous with anumana.

S—

Then what is the function of saying|mantavyah\(one should
use logic)?

—

Slastvss-
One can accept thatflogicfwhich follows the scripture.

:-]-)'N'D\’ v \%?C-———BE%K 6y TR

Giving up dry logic one should take shelter of sruti and
smrti.

Thus the Vedas are the source of knowledge tor Vyasa.

Logic following the conclusion of the Vedas is not rejected,

but dry Togic should be avoided.

We follow Vyasa.




athopasyesu mukhyatvam
N vaktum utkarsa-bhumatah |
krsnasya tat-svarapani
nirapyante kramad iha

One by one (atha gramad}, the various forms (@p_ég@ will be
described in order to declare the supreme form of Krsna

among all the forms (krsnasya tat-svaripani mukhyatvarm
niripyante), because of its attractiveness in various aspects

(utkarsa-bhaimatah).




Srila Baladeva Vidyabhusana
N&wy X ulelge — dabfa.
Having defined the fneans of gaining knowledge, now the
author begins to delile the object of worship revealed by that

— . J :
means (scnpture). ottect & ¥wed el @ 2 iz UGt
cewealel W Slotde X aaLat Bl

The various forms of the Lord will be delineated one by one
in this work in order to declare the chiet or supreme form of

Krsna, who sucks the breast of Yasoda.

He is the chief among all the avatara forms and empowered
forms (upasyesu), because—of his attractiveness which is
manitest through his $aktis, qualities, vibhiitis and pastimes.
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;"Aﬁ} svayam riapas tad-ekatma-

\oqe"\" rapa avesa-namakah |
ity asau trividham bhati
prapancatita-dhamasu

@ appears in three forms (rivi“d'lﬁ'mA@ in his abodes
beyond the material world (prapancatita-dhamasu): svayarh-rtpa
(essential form), tad-ekatma-rapa (forms which are non-ditferent
from it) and avesa-rapa (empowered torms) (svayam rapas tad-
ekatma-riipa avesa-namakah). —




Srila Baladeva Vidyabhusana

How can the Lord have innumerable forms when the Sruti says
ekam evadvitiyam: he is one without a second. (Chandogya
Upanisad 6.2.1)

And smrti says tattvarm yad j Jnanam advayam he is one indivisible
And smrti

truth? (SB1.2.11)

This verse answers. Asau means Krsna. It is not an unreasonab@
statement becanise Kyrsna can manifest many forms through his
cintya-sakti, without giving up one form. »

Thus the sruti of the Atharva Veda says eko vasi sarvagah krsna
idya eko ’ pi_san_bahudha yo vibhati: Krsna living in_one place
pervades everywhere; though one, he manifests many forms.
(Gopala-tapani Upanisad)

It is also said ekaneka-svariipaya: the Lord has one and many
forms (Visnu Purana 1.2.3)




Srila Baladeva Vidyabhusana

anye ca samskrtatmano
vidhinabhihitena te
yajanti tvan-mayas tvam vai

(M{ ka—mﬁrtam )\

e —

And vet others (anve ca)—those whose intelligence is pure (samskrta
atmanah)—tollow the injunctions of Vaisnava scriptures promulgated by

You (te abhihitena vidhina). Absorbing their minds in thought ot You

(tvan-mayah), they worship You (Wam val yajanl)) as the one Supremg

Lord manifesting in multiple forms (bahu-murty-eka-murtikam). SB
10.40.7 ~

* He is like the vaidarya stone which changes its color or is like a
transcendental actor.

* In reply to the verses raised for argument, ekam advitivam means that
the one tattva has qualification or vatriety, and advaya-jidnam means
that the Lord has variety in three forms (bhagavan, paramatma and

bhrahman). -




Srila Baladeva Vidyabhusana

* Thus it is proven that by his acintya-sakti he manifests many

forms.

e The dhamas or abodes beyond the material realm indicate
places such as Gokula and ditferent Vaikuntha planets called
paravyoma, which are manifested through spiritual energy.




Text-12

tatra svayamruapah --

kuényfpeksi)yad ripam

svayam-riipah sa ucyate

That_form which not dependent on others (ananyapeksi yad
ripam) is called the svayam-rtpa (svayam-riipah sa ucyate).




Srila Baladeva Vidyabhusana

* This verse defines the svayam-rapa.

* He whose svartipa (riippam) does not depend on anything else
is called the svayam-rupa.

* Just as it is said that a man of austerity is not dependent on
anyone for service, but is fully dependent only on_himself
(svavam) that form of Krsna which is selt-manifesting and is
not dependent on others for its appearance is called svayarn-
rapa.




Srila Baladeva Vidyabhusana

e The basis of this characteristic is understood from the W(ll;d
@anya-siTﬂj in statement in the Tenth Canto:

gopyas tapah kim acaran yad amusya rapam

lavanya-saram asamordhvamm
drgbhih pibanty anusavabhinavam durapam

ekanta-dhama yasasah sriya aisvarasya

What austerities must the gopis have performed (gopyas tapah
kim acaran)! With their eyes they always drink (drgbhih
pibanty) the nectar of Lord Krsna’s form (yad _amusya ripam),
which is the essence of loveliness (lavanya-saram) and is not to

be equaled or surpassed (asamordhvam). That loveliness is the
only abode (Ekantd)dhama) of beauty, fame and opulence
(yasasah Srivd aiSvarasyd). It is self-perfect (ananva-siddham),

ever fresh (anusavabhinavarm) and extremely rare (d_l}répam).
SB 10.44.14




Srila Baladeva Vidyabhusana

e When speaki_r_l_ginf “otherness” in relation to the Lord’s form
(the Lord’s form and himself), actual ditference is naqt
implied, but rather visesa, or apparent ditterence, for the
form of the Lord is without actual differentiation of parts.

Note: The definition of svayam-riipa or ananya-siddha seems
to dlStlIlglllSh the form and qualities of the Lord from himsell.

However this is merely an expression of difference, where no
difference actually exists. That is the power of viSesa.




ﬁévarah paramal} krsnah
sac-cid-ananda-vigrahabh |

ﬁnédir’ﬁdir - govindah

sarva-karana-karanam

Krsna who is known as Govinda is the Supreme Godhead.
(isvarah 3aramzﬂ1‘ krsnah govindah). He _ has an eternal blissful
spiritual aody ody (sac- cid-ananda-vigrahah). He is the origin of all
(adir). He has no other origin (gnadlr) and He is the prime cause
of all causes (sarva-karana-karanam).




Srila Baladeva Vidyabhusana

An example of svayam-rapa is given.

The person Krsna is taken as the subject because that is the meaning
taken from scriptures.

The conventional meaning of Krsna, the son of Yasoda, is taken,
because of the rule radhir yogam apaharati: Conventlonarmeamng
overrides etymology.

The followers of Bhatta say labdhatmika sati radhir bhaved
yogapaharini kalpaniya tu labhate natmanam yoga-badhatah: one
should accept conventional meaning and reject etymology when that
makes sense.

C—

The author of Nama-kaumudi says krsna-sabdasya tamala-Syamala-tvisi
YaSoda-stanandhaye parabrahmani (rudhihyj the word Krsna has the
conventional meaning--the gupreme branman in the form of Yasedad's
son, having the complexion of a tamala tree.

SN

The etymological meaning can indicate something ditferent.



Srila Baladeva Vidyabhusana

Parama and 1$vara describe Krsna, indicating that he is not
dependent on any one else.

Thus he is distinct from the ‘vilésa and svéméaforms.

What is his composition? He is sac-cid-ananda-vigraha.

He has a form which is knowledge (cid) and which is bliss.

This is a karmadharaya compound and means he is incarnate
(vigraha) self-revealing (cit) bliss (ananda).

N




Srila Baladeva Vidyabhusana

The word sat refers to his beauty, for his body is composed
ol exceedingly attractive limbs.

Thus he is distinguished from the liberated jivas, since they_
have a ditference between their body and soul.

Eatsdoes not mean all-pervading. because this meaning is
including in the phrase sarva-karana-karanam.

Next Krsna’s pastime is described .

The word Govinda indicates his pastime of herding the cows,
for later it will be said in Brahma-samhita:  surabhi-
abhipalayantam.




Srila Baladeva Vidyabhusana

* This does not indicate some Jow occupation. The Go-siikta says:

gobhyo yajfiah pravartante gobhyo devah samuthitah

gobhir vedah samudgirnah sa- a-sadanga-pada-kramah
Sacrifices begin with the cows. The devatas arise from the cows, The Vedas
along with the recitation of the six angas were proclaimed by the cows.

 Anadih means ‘t?)ne who is not accepted to be under anyone’s corg,Q_Lg
He is viewed as such by the Yadus in Dvaraka.

« Adi here means “he who is accepted as controlled by others,” and refers
to his existence in Vraja.

* Anadi should not be taken to mean “without beginning or cause” and
adi_should not be taken to mean “the head of others” because these
meanings are covered in the phrase sarva-karana-karanam.

* Next another pastime of Krsna is described with the words sarva-
karana-karanam.




Srila Baladeva Vidyabhusana

e The sruti describes him in this way:

sa karanam karanadhipadhipo na casya kascij janita na
cadhipah

He is the cause, the ruler of the ruler of causes, who has no ruler
over him. Svetasvatara Upanisad

—

* One_should understand that this pastime of ruling the
universes is performed by Krsna’s svams$a purusavatara,
Mahavisnu.

* In this way, svayam-rapa Krsna is described in this verse.




yad-ripam tad-abhedena
svarupena virdjate
akrtyadlbhlr anyadrk sa
tad-ekatma-rapakah ||
sa vilasah svarsa iti___
& dhatte bheda-dvayarh punah

That form which is non-different from the svayam-rapa (yad-
rapam tad-abhedena svarupena virajate) but appears to be
different because of differing shape, activities etc. (akrtyadlbhlr
aI_lxaErk) is called tad-ekatma-rapa (sah_tad- ekatma-rupakah)
That tad-ekatma-rapa has two forms; vilisa and svarsa 182 (sa

vilasah svamsa iti dhatte bheda-dvayam Punah)

———




Srila Baladeva Vidyabhusana

This verse describes the tad-ekatma-rapa.

This form is non-different from (tad-abhedena), or one with
the svayarh-ripa of Krsna.

But it appears—todiffer (anya-drk) by form, activities etc.

(akrtyadibhih), though it actually is not different.

Visva-kosa says akrtih kathita rape samanya-vapusor api:
akrti refers to a shape, even of two objects of the same genus.

That tad-ekatma-rapa (sa) has two different forms: vilasa and
svamsa.
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& z{\“Qo slé(,- tatra vilasah —
s~ S SS svaritpam anyakaram yat
@5‘0 N ¢ 5 G ﬁtgsya bhati vilasatah |
e 8 prayenatma-samarh Saktya_
DN sa vilaso nigadyate

That form which is difterent from the original form (yat
svariipam tasya anyakaram bhati) for performing different
pastimes (vilasatah) and which is very slightly less in qualities
(saktya pré?enétma-samam) is called the vilasa form (sa vilaso
nigadyate). -




Srila Baladeva Vidyabhusana

The characteristics of the vilasa form are described in this
verse.

In this form the composition of limbhs is different
(anyakaram) for the performance of particular pastimes
(vilasatah) and this forms is non-dilferent from the svayar-
ripa (tasya).

[t_is approximately equal to the original form, since it is
slightly Tess in qualities (prayena).




Srila Baladeva Vidyabhusana

* The qualities lacking in Narayana are shown as follows: (I.acking”

means that the qualities are not manifest in forms less than Krsna.)
lila-premna priyadhikyarm_
madhuryam venu-rapayoh |

ity a asadharanam proktam

govmclasya catustayam ||

c—

The four extraordinary qualities possessed by Govinda alone (govindasya
asadharanam catustayam) are as follows (ity proktarh). He is
extraordinary by the His special pastimes (I1la), by His devotees endowed
with abundant prema (priya adhikyam premna), by sweetness of His flute
and by the sweetmess of His form (venurapayoh madhuryar). Bhakti-
rasamrta-sindhu 2.1.43

* The definition-efvilasa will also apply to relationships between other
forms.
S ——

* An example is given in _the next verse.




Text-16

parama-vyoma-nathas tu_

govindasya yatha smrtah |

parama-vyoma-nathasya
vasudevas ca’ yﬁdféah

N
e ¢

@‘\

Just as the Lord of the spiritual sky, Mtha parama-
vyoma-nathah), is_the vilisa form of Govinda (govindasya
smrtah), so Vasudeva (vasudevah) is the vilasa form of the Lord

of the spiritual sky (original Narayana in Vaikuntha) (parama-
vyoma-nathasya ca yadrsah).

a—




Srila Baladeva Vidyabhusana

 The proof for this is:
B goloka—némni nija-dhamni tale ca tasya
devi mahesa-hari-dhamasn tesu tesu
te te prabhava-nicaya vihitas ca yena
govindam adi-purusath tam aharm bhajami

| Worship the supreme lord Govinda (govindam adi-purusam tam aham

bhajamij) who endgws (yena vihitah) the abodes of Durga, Siva and Visnu

(d&Vi mali€sa-hafi-dhamasu tesu tesw), whi J‘_h_a.t&.s.l.]_uatec below his own
planet of Goloka (tasya goloka-namm nija-dhamni_tale), with their

réspective powers (te te prabhiava-nicaya). Brahma- samhlta 43

* Even though both Narayana and Vasudeva appear to be the same form

because of having Tour arms—amd—being blackish in color, there is a
difference caused by restriction of the manifestation of gualities in
Vasudeva.

* This is similar to Rama and Bharata, who are both supreme but in a
relationship of the master and the servant.
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svamsah —
tadrso nytuna-saktih yo
vyanakti svamsa iritah |

R
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(] sankarsanadir matsyadir
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5 yatha tat-tat-svadhamasu

—
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Definition of svamsa:

That form which is similar to the vilasa form (yah tadrsah) but
manifests fewer powers than the vilasa form (nyuna-saktih
vyanakti) is called svamsa (svamsa iritah). Examples are the
forms of Sankarsana and Matsya (yatha sankarsanadir matsyadir)
in their abodes in the spiritual world (tat-tat-svadhamasu).

CEE—




Srila Baladeva Vidyabhusana

This verse describes the svamsa.

pe—

It is similar to the vilasa form: that is, it is non-di from

the svayam-riipa, but it shows (vyanakti) less power than the
vilasa torm.

gm—
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e PR ol tatra avesah —
W q"’” jaana-Sakty-adi-kalaya
&Qa'» yatravisto janardanah |

ta avesa nigadyante
jiva eva mahattamah

Definition of avesa:

Exalted jivas (jiva_eva mahattamah) empowered by the [ord

(yatravisto janardanah) with portions of his powers such as
knowledge (jiiana-sakty-adi-Kalaya) are called avesa forms (ta
avesa nigadyante).

* This verse describes the avesa form. Kalaya means “by a part.”



\TJ\"“'/ Text-19

\e Y& -
‘b; w?’c:“’ii 2> vaikunthe ’pi yatha seso
A & naradah sanakadayah |
akriura-drstante cami
dasame parikirtitah ||

iti bheda-trayam |

Examples existing even in Vaikuntha (yatha vaikunthe api) are
Sesa, Narada and the Kumaras (Sesah naradah sanakadayah).
(These are avesa forms in the spiritual world. There are also avesg
avataras who appear in_the material world ) These are described in
the story of Akrara in the Tenth Canto (aml akrira dasame
drstante). Thus the three forms of Krsna have been descrlbed (1t1
bheda-trayam parikirtitah).




Srila Baladeva Vidyabhusana

The avesa of Sesa however refers, not to the form whi cts
as Visnuw's bed, but the other form. which supports the
universe. (Sesa acting as the bed of Visnu is not a jiva, but Sesa
who holds up the worlds on his hood is a jiva. He is described in
Laghu-bhagavatamrta 1.4.62) —

The three forms mentioned are svayarh-riipa, tad-ekatma-
ripa (vilasa and svarmsa) and avesa.

/

——



Text-20

prakasas tu na bhedesu
ganyate sa hi no prthak

The prakasa forms of Krsna are not considered among these types
(tad-ekatma-rupa) (prakasas tu na bhedesu ganyate). They are
non-ditferent from the svayam-riipa (sa hi na prthak).




Srila Baladeva Vidyabhusana

* Itis known that Krsna takes on many forms when he is with

the gopis such as Candravali and Radha or with the queens
such as Rukmint and Satyabhama.

* Are these forms amsa (tad-ekatma-riipa) or amsi (svayam-
rapa)?

S—

 The forms_called prakasa are not included (na ganyate)
among the vilasa or svamsa forms (bhedesu) because (hi)
they do not have any different features or powers from the
other identical forms which appear to be separate from it.




Text-21

tatha hi —
anekatra prakatata
ripasyaikasya yaikada |
sarvatha tat-svarapaiva
sa prakasa itiryate

When one form (ekasya riipasya) manifests in many places
(anekatra prakatata) and is, in all respects (sarvatha), the same as
the original form (tat-svartipaiva ekada) it_is called prakasa, (sa
prakasa itiryate).




Srila Baladeva Vidyabhusana

When Krsna leaves the house of Nanda or Vasudeva and goes

for meeting different gopis or the queens in their many
houses, he simultaneously expands into many forms.

The presence of one form-as—many simultaneously is called

prakasa.

[t is different from the ilasayand gxfiéméa)forms. Why?

[t is the same form in all respects (sarvatha tat-svartipa eva).

That means it is the same in shape, qualities and pastimes.

o—
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dvaravatyam yatha krsnah
pratyaksarm pratimandiram |
citra bataitad ity adi-
pramanena sa setsyati

Krsna was seen in each palace of each queen in Dvaraka
simultaneously drsnah} Qd’vﬁravatiéms @ratzaksa@
ratimandj ). This prakasa form is made known by the

utterance of Narada (citra bataitad ity adi- pramanena sa
setsyati).




Srila Baladeva Vidyabhusana

* An example is given.

L

* One should understand that betore this event it occurred in

Vraja as well: om0 xBte-\TlE
&S e —
F——

krtva tavantam atmanarm
yavatir gopa—yositah‘-

reme sa bhagavaris tabhir
~atmaramo pi [1laya

E_}(Ending Himself as many times (krtva tavantam atmanar)
as_there were cowherd women to associate with (yavatir gopa-
yositah), the Supreme Lord, though sell-satisfied (sa bhagavan
atmaramo ’pi), playtully enjoyed their company (lilaya tabhir
reme). SB10.33.19 B




Srila Baladeva Vidyabhusana

The word krtva atmanam means manifesting himseltf.

Api gives a restrictive sense (even though he is selt-enjoying).

Though he is selt-enjoying he enjoyed with them (tabhih), the
forms of spiritual energy. This is elaborately described elsewhere.

citramh bajaitad ekena vapusa yugapat prthak

grhesu dvy-asta-sahasram striya eka udavahat

It is quite amazing (citram bataitad) that in a single body (ekena
vapusa) Lord Krsna simultaneously married (yugapat udavahat)
sixteen thousand women (dvy-asta-sahasram striyah), each in a
separate palace (prthak grhesu). SB 10.69.2 —

Related verses in the same section should also be seen to.
understand how this illustrates the present subject.




Text-23

bl

vacic caturbhujatve ’pi
na tyajet krsna-ripatam |

atah prakaga eva syat
tasyasau dvibhuj asy; ca

Sometimes even in a four-armed form (kyacit caturbhujatve pi),
Krsna does not give up his nature as Krsna, the son of Yasoda (na
tyajet_ krsna-rupatam). That form (atah asau) should be
considered a prakasa of the two-armed form (tasya dvibhujasya
prakasa eva syat).

C—




Srila Baladeva Vidyabhusana

But should not the four-handed form that Krsna showed to
Rukmini when she fainted in fear that he would leave her be
considered vilasa, since the shape is ditferent? This verse
answers.

According to Medini-kosa, riipa means nature and beauty.

Thus krsna-rapatam na tyajet means “he does not give up his
nature of Krsna as the son of mother Yasoda.

Because his nature remains the same, he should be
considered the same, prakasa, instead of vilasa.

The two-armed form is the basic form in that situation.




Srila Baladeva Vidyabhusana

Thus in the smrti it says yatravatirnath krsnakhyam param
brahma narakrti: Amongst the Yadu, the supreme brahman

called Krsna appeared in aTuman form. (Visnu Purana
4.11.4)

There is no disturbance to the two-handed form if sometimes
for joking there is a prakasa of four hands, because even then
Krsna’s nature remains that ot the two-handed form.

The same explanation can_be given for Krsna’s four-handed
appearance when he was born in the prison house, where it

is_said babhiiva prakrtah sisuh: he then appeared in his
original baby Torm. (SB 10.3.46)




Srila Baladeva Vidyabhusana

* Proof of the two-handed form in the Sruti is the following:

sat—pundanka— ayanam habham Valdvutambaramglwbhu arhl mauna-
\
mudradyarn Vana-mahnam<1svara@

He is the supreme lord (iSvaram) with eyes like lotuses (sat-pundarika-
nayanar), the complexion of a cloud (meghabham), cloth flashing like lightnipg
(vaidyutambaram), with two arms (dvibhujar), wearing a forest garland (vana-
malinam), fingers poised in the mudra of silence (mauna-mudradyam). Go_&lzi-
tapani Upamsaa

-

* One_should not consider the four-armed form superior to the two-armed
form. Sometimes one sees statements such as the following:

R ¥

sthiilam asta-bhujam proktarh siksmarm caiva caturbhujam,
parantu dvibhujam proktarn tasmad etat trayam yajet

The gross eight-armed form has been described (sthiilam asta-bhujam proktam).
The_subtle four-armed form has been _described (siksmarh caiva caturbhujam),
and the supreme two-armed form has—been described (parantu dvibhujam
proktam). Th@re one should worship all three (tasmad etat trayam yajet).
Ananda-samhita




Srila Baladeva Vidyabhusana

In that verse it states that one should worship all three
because they are equal.

However it is described in the Gopala-tapani Upanisad that

Brahma, after worshipping the two-armed form, carried out
the creation.

Thus the idea that Kysnma-isa dantodita form is rejected.
(Santodita is a term used by Lokdacarya Pillai in Tattva-traya, to

denote secondary forms expanded from the original Vasudeva.)




Text-24

W? prapancatita-dhamatvam
esarh $astre prthag-vidhe |
padmiyottara-khandadau

vyaktam eva virajate

That the abodes of all of these forms are beyond the material
realm (esarmn prthag-vidhe prapancatita-dhamatvam) is clearly
stated in the scriptures such as Padma Purana, Uttara-khanda
(padmiya uttara-khandadau $astre vyaktam eva virajate).




Srila Baladeva Vidyabhusana

* It goes without saying that the forms of the T ord are eternal. Therefore their
abodes should also be eternal. It is said:
ya yatha bhuvi vartante
puryo bhagavatah priyah
tas tatha santi vaikunthe
tat-tal-lilartham adrtah

Just as (yatha) the dear cities of the Lord (ya bhagavatah priyah puryah) exist on
earth (bPhuvi vartante), they exist in Vaikuntha (tas tatha santi vaikunthe) for
performing various pastimes (tat-tal-lilartham adrtah). Skanda Purana

It is very clear from the Padma Purana that the Lord’s abodes are eternal:

Vaiguntha-bhuvan
nivasanti mahojjvala

avatarah sada tatra
matsya-kurmadayo ’khila

All the greatly effulgent avataras (akhila mahojjvalah avatarah) such as Matsya
and Kurma (matsya-kurmadayo) always live (sada nivasanti) in eternal spiritual

abodes m vaikuntha (vaikuntha-bhuvane nitye). @Tﬁa’ﬁfréna Y




