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The Gunavataras

Text-16

guëävatäräs taträtha
kathyante puruñäd iha |

viñëur brahmä ca rudraç ca
sthiti-sargädi-karmaëe

The guëävatäras (guëävatäräh), arising from Garbhodakaçäyé
(taträtha puruñäd), are now described (iha kathyante). Viñëu,
Brahmä and Çiva (viñëur brahmä ca rudraç ca) are involved in
maintenance, creation and destruction (sthiti-sargädi-karmaëe).

• Puruñät means from Pradyumna – Garbhodakaçäyé, who is a
sväàça form arising from Mahäviñëu.



The Gunavataras

Text-17

yathä prathame –
sattvaà rajas tama iti prakåter guëäs tair
yuktaù paraù puruña eka ihäsya dhatte |
sthity-ädaye hari-viriïci-hareti saàjïäù

çreyäàsi tatra khalu sattva-tanor nèëäà syuù

In the First Canto it is said (yathä prathame):
The one supreme puruña (paraù puruña ekah), accepting (dhatte)
the guëas of prakåti known as sattva, rajas and tamas (sattvaà
rajas tama iti prakåter guëäh), for creation, maintenance and
destruction (sthity-ädaye), is called Viñëu, Brahmä and Çiva (hari-
viriïci-hareti saàjïäù). The best results for the devotees will
come (nèëäà çreyäàsi syuù) from Viñëu with çuddha-sattva
body (tatra khalu sattva-tanor). SB 1.2.23



Srila Baladeva Vidyabhusana

• Paraù-puruñaù here refers to Garbhodakaçäyé, who is one
alone within the universe.

• For maintenance, creation and destruction (sthity-ädaye) of
the universe (asya), he associates with the three guëas as the
controller of each guëa by accepting the forms of Viñëu,
Brahmä and Çiva.

• The benefits of dharma, artha, käma and moksä (çreyäàsi)
for humanity arise from the Viñëu (sattva-tanoh) among the
three.



The Gunavataras

Text-18

atra kärikä –
yogo niyämakatayä guëaiù 

sambandha ucyate |
ataù sa tair na yujyate 

tatra sväàçaù parasya yaù

An explanatory verse (atra kärikä):
The relationship of the puruña with the guëas (guëaiù yogah) is
that of being their controller (niyämakatayä sambandha ucyate).
Among the three (tatra), he who is the sväàça of svayaà-rüpa
Kåñëa (parasya sväàçaù yaù), is not bound by the guëas (sah
taih na yujyate).



Srila Baladeva Vidyabhusana

• How can there be a relation between the material guëas and
the supreme lord, for it is said mäyä paraity abhimukhe ca
vilajjamänä: mäyä cannot stand in front of the Lord. (SB
2.7.47)

• This verse answers.

• The guëas are controlled and the puruña, among the three
forms, is the controller of the guëas. That is called yoga.

• He is not bound by the guëas.

• Among the three forms (tatra) he who is the sväàça of Kåñëa
(parasya), Viñëu, is not in contact with the guëas.



Srila Baladeva Vidyabhusana

• Drumila explains:

ädäv abhüc chata-dhåté rajasäsya sarge
viñëuù sthitau kratu-patir dvija-dharma-setuù

rudro ’pyayäya tamasä puruñaù sa ädya
ity udbhava-sthiti-layäù satataà prajäsu

In the beginning (ädäv), the puruña (sah ädyah puruñaù)
appeared as Brahmä (çata-dhåté abhüt) through rajoguëa
(rajasä) for creation (asya sarge), as Viñëu, the lord of sacrifice
(viñëuù kratu-patir), and protector of dharma of the brähmaëas
(dvija-dharma-setuù), for maintenance (sthitau), and as Çiva
through tamo-guëa (tamasä rudrah) for destruction
(apyayäya). In this way creation, maintenance and destruction
of the living entities takes place at all times (ity prajäsu
udbhava-sthiti-layäù satataà). SB 11.4.5



Srila Baladeva Vidyabhusana

• The lord by his will becomes Brahmä and Çiva by association
with rajas and tamas.

• He becomes Buddha by association with päñaëòa-dharma.

• He becomes Åñabha by association with extreme
renunciation.

• However, because he is the supreme lord, he does not
become contaminated by this association.



Srila Baladeva Vidyabhusana

• By worship of such forms, dharma cannot be perfected and
liberation cannot be achieved.

• In Hari-vaàça, Çiva himself says mukti-pradätä sarveñäm
viñëur eva na saàçayaù: Viñëu is without doubt the giver of
liberation to all beings.

• Viñëu is not even in contact with sattva-guëa, but rather he
simply controls it by his will.

• Thus it has been said that all benefits arise from him.



Srila Baladeva Vidyabhusana

• Vämana Puräëa says:
brahma-viñëvéça-rüpäëi

tréëi viñëor mahatmanaù
brahmaëi brahma-rüpaù sa

çiva-rüpaù çive sthitaù
prthag eva sthito devo
viñëu-rüpi janärdanaù

The three forms of Brahma, Viñëu and Çiva (brahma-viñëu-éça-
rüpäëi tréëi) are actually forms of Viñëu, the great soul of all beings
(viñëor mahatmanaù). He is situated as the form of Brahmä in
Brahmä (brahmaëi brahma-rüpaù sah) and the form of Çiva in Çiva
(çiva-rüpaù çive sthitaù). Janärdana takes a separate form as Viñëu
(prthag eva sthito devo viñëu-rüpi janärdanaù).

• Though the controller of the guëas is only one person, for action
in relation to the guëas, he takes these forms with various degrees
of covering.



Srila Baladeva Vidyabhusana

pärthiväd däruëo dhümas
tasmäd agnis trayémayaù
tamasas tu rajas tasmät

sattvaà yad brahma-darçanam

Smoke is superior to dull wood (pärthiväd däruëo dhümah),
and fire, sacred to the Vedas, is superior to smoke (tasmäd
agnis trayémayaù). Similarly rajas is superior to tamas (tamasas
tu rajas tasmät), and sattva is superior to rajas, since it is
favorable for realizing the Lord (sattvaà yad brahma-
darçanam). SB 1.2.24



Srila Baladeva Vidyabhusana

• Wood, smoke and fire have natures of inactivity, slight
action and manifest action, with no expectation of
(performing) sacrifice in wood, slight expectation in smoke,
and full expectation in fire.

• So tamas, rajas and sattva, have natures of ignorance, action
and knowledge.

• Tamas yields no spiritual insight, rajas yields slight spiritual
insight and sattva yields spiritual insight directly.

• Because tamas and rajas do not encourage spiritual vision of
the Lord but sattva does, it is considered the best.


