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@ X ‘*sQ"’ rudra ekadasa-vyuhas
o\ tathasta-tanur apy asau |
prayah pafiicananas tryakso

dasa-bahur udiryate

Rudra has eleven expansions (rudra ekadasa-yyiithas) and eight
types of forms (tatha asta-tanuh). Generally these have five

heads, three eyes @ pafcananas tryakso) and ten arms each
(dasa-bahur udiryate].
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From detailed statements, it is also known that there are two 5
types of

S

It has already been stated in that the Lord himself takes the
form of Rudra.

The present verse describes his form.

According to Mahabharata the eleven forms are: Aja,
Ahirbudhnya, Virupaksa, Raivata, Hara, Bahurapa,
Tryambaka, Savitra, Jayanta, Pinaki “and Apargjita.
(Mahabharata 12.201.18) (These are different from the eleven
names given in Bhagavatam 3.12.12: Manyu, Manu, Mahinasa,
Mahan, Siva, Rtadhvaja, Ugrareta, Bhava, Kala, Vamadeva and
Dhrtavrata.) O\ elodud
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e Siva are earth, water, fire, air, ether, the sun, the moon and
the performer of sach ice. (This means that Siva is the

presrdlng deity of these items) _ﬁ\g Codl }

 The word “generally” is used because it is seen that there is
also a one-headed Rudra in the water.
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W kvacij jiva-visesatvarm
Vel —_— :
o e harasyoktar vidher iva |
O%“&w 8 o ,\§ &;«"* at tu sesavad evastam
o & \) 4" tad-ams$atvena kirtanat
Sometimes (@iplec:lal jiva takes the a {kvacij) jiva-

1sesatv% harasXa uktam), in a manner _similar to Brahma
(1 Tva). Siva should be considered like Sesa, with two forms

(tat tu Sesavad evastam), since Siva is also glorified as an amsa ot
Visnu (tad-ammsatvena kirtanat).

E‘“
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 This verse describes a jiva taking the role of Siva.

* The Vedas say vamn kdmaye tam ugram krnomi tar brahmana tam rsirm
tarh sumedham: I make whomever 1 desire into | T make whomever
I desire into Brahma or a sage. Rg Veda 10.125.05.2

atha puruso ha vai narayano kamayata praja srjeva...
narayanad brahma jayate narayanad rudro jayate narayanat prajapatir
jayate narayanad indro jayate narayanad asta-vasavo jayante narayanad
ekadasa-rudra jayante narayanad dvadasadityah

o

Narayana desired to create progeny (atha puruso ha vai narayano praja
srjeya kamayata). From Narayana Brahma was born (narayanad brahma
jayate ). From Narayana Rudra was born (narayanad rudro jayate). From
Narayana Prajapati was born (narayanat prajapatir jayate). From
Narayana Indra was born (narayanad indro jayate). From Narayana the
eight Vasus were boen (narayanad asta-vasavo jayante). From Nardyana
the eleven Rudras were born (narayanad ekadasa-rudra jayante). From
Narayana the twelve Adityas were born (narayanad dvadasadityah).
Narayana Upanisad
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eko ha vai narayana asin na brahma na isanah
tasya dhyanantasthasya lalatat tryaksah sula-panih purusojayata vibhrac-

i-r'éam satyam brahmacaryam tapo vairagyam
s

In the beggirmng only Narayana existed (eko ha vai narayana asin) and
not Erahm Wé (na brahma na isénzfl). From his forehead arose S;i[a
with three eyes, holding a trident (tasya dhyanantasthasya lalatat
tryaksah sula-panih purusojayata). He was endowed with beauty, truth,

celibacy, austerity and renunciation (vibhrac-chriyam satyam
brahmacaryam tapo vairagyam). Maha Upanisad

prajapatim ca rudrarh capy aham eva srjami vai
tau hi marh na vijanito mama maya-vimohitau

2> DITueS AAANE
[ create ‘Eraﬁiné and Siva also) (prajﬁpatizﬁaﬁzm capy aham eva
srjami va'i). They (tau hi ), being bewildered by my maya (mama maya-

vimohitau), do not know me (mam na vijanito). {V[oksa-a Ea_—:‘rma ]
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» These guotarions illustrate that a jiva takes birth as Siva.

. . . ey
Their death is also descrlbed.‘_ gy ARGAS Q?_.,s ok 6% J °\~<
brahma sambhus tathaivarkas candramac ca_satakratuh
- evam adyas tathaivanye yukta vaisnava-tejasa

jagat karyavasane tu viyuyante ca tejasa
Vlte] asas ca te sarve Pancatva Jpayanti vai

Brahma, S'/ the s‘(’ the moon w (brahma $ambhus
tathaivarkas candramac ca satakratuh), and other devatas
(evam adyas tathaivanye) accept the power of Visnu (yukta
Vaisnava-tejas{l) However when work in the universe is
finished (jagat karyavasane tu), they become bereft of powers

(viyuyante ca tejasa) and in that state they all die (Qlte!asas c)

te sarve paficatvam upayanti vai). Visnu-dharma

———
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-
Similarly, when Sruti says only Narayana existed, it indicates t@

previous Sivas have disappeared. ﬁ% %J

Thus it is true_that Siva is also a jiva, otherwise the scriptures
would be contradicted.

The example of Brahma is also given to illustrate a jiva taking the
role of Siva.

‘ But Siva is like Sesa who has two forms.)

The Sesa who acts as the bed of Visnu is the Supreme Lord.

The form of Sesa who holds up the universe on his hoods is a
jiva. This'will be made clear elsewhere.

Thus one form of Siva is a jIva and another is a svarhsa form (tad-
amsatvena), because the sCTiptures declare it so.
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Text-28
0&1@ I , -adhamatvan
g nirgunah praya eva sah |
O — ——
vikaravan iha tamo-
Lyogét sarvail pratiyate ||
)

Siva is without a touch of the material gunas (harah nirgunah
pféy_a_e_:_ya) since he is the Lord (purusa-dhamatvad). However,
the ignorant ~ perceive him (sarvaih pratiyate), among the
gunavataras, to be contaminated by tamo-guna (iha tamo-yvogat
vikaravan). o
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Sivah Sakti-yutah Sasvat
trilingo guna-samvrtah

Lord Siva is always united with his personal energy, the material
nature. Manilesting himself in three features in response to the
entreaties of nature’s three modes, he thus embodies the

threefold principle of material ego in goodness, passion and
ignorance. SB 10.88.3

e Verse 17 described the Lord taking the roles of Siva and
Brahma.

 Because that Siva is a form of the purusa (purusa-dhamatvat)
he is certainly without material gunas.
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The we d Qré?a (generally) is used to indicate that by his
own will he is covered by tamo-guna (and he appears toje
contaminated).

(@

Among the gunavataras (iha) he thus appears to be
transformed, [%V those _who are ignorant_(sarvaih)] But

actually he is not transformed or contaminated at all.

This verse gives proof of his appearing to be covered by
tamo-guna.

Siva is always endowed with the gunas in equilibrium which
are accepted by his will ($akti-yutah), and when the gunas
become agitated, he becomes connected with the three gunas
(trilingah) and becomes covered from far oif by the gunas ot
prakrti (sarmvrtah).
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o ‘ It is well known rhat Siva is related to tamo-guna, but W@

does it say that he associates with all three gunas?

» | This is because the three gunas are mixed togethea

. ‘Thus sattva and rajas are present along with tamo-gun

« It should bi understood that this verse describes the
perceptions of common people only.
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yatha brahma-samhitayam-

ksiram yatha dadhi vikara visesa yogat

safijayate na hi tatah prthag asti hetoh |
yah sambhutam api tatha samupaidl karyad
govindam adi purusam tam aham bhajami

1 S

Just as milk (ksiram yatha) is_transformed into curd (dadhi

san]ayate) by the action of acids (vikara visesa | yogat ), hut yet the

effect curd is neither same as, nor_different+frem _its cause, viz.,
milk (na hi tatah prthag asti hetoh), so I adore the primeval Lord

Govinda (govindam adi purusam tam aham bhajami) of whom

the state of Sambhu is a franslormation @ﬁﬁ)hutém api
@samupaiti) for the performance of the work of destruction

(karyad). Brahma-samhita 5.45
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This verse shows that Siva, being the Lord, is beyond the
gunas, though he appears to have become transtormed by the
gunas.

Milk gives rise to yogurt, by contact with a particular agent,
but the yogurt is still not different from its cause — the milk.

Similarly Govinda becomes Siva by accepting a relation with

tamo-guna by his own wi

But Govinda and Siva are non-different.

Because the transtormation is superticial or apparent, it does
not affect Govinda’s svartipa.
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"y vidher lalataj janmasya
kadacit kamalapateh |

kalagni-rudrah kalpante
bhavet sankarsanad api

Sometimes Rudra arises from the forehead of Brahma (vidher
lalatad asva janma). And sometimes he is born from the forehead
of Visnu (kadacit kamalapateh). Kalagni-rudra appears (k@li:-
rudrah bhavet) from Sankarsana (sankarsanad) at the end of the
kalpa (kalpante).

| -
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 This verse describes the places of Siva’s appearance.

S

* Satapatha-brahmana says that Siva arises from the forehead of

liall_gm_aniMabé\U_paniszfcf and some Puranas state that Siva
arises from Visnu’s forehead.

* These are descriptions from ditferent kalpas. .

* Kalagni-rudra is described in Bhagavatam:

patala-talam arabhya sankarsana-mukhanalah
dahann ardhva-sikho visvag vardhate vayuneritah

Beginning from Patala-loka (patala-talam arabhya), a fire grows,
emanating from the mouth of Iord Sankarsana (sankarsana-mukha
analah vardhate). Its flames shooting upward (tirdhva-sikho), driven

by great winds (vayuneritah), it scorches everything in all directions
(dahann visvag). SB 11.3.10
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(tamogandha-vivarjita)|
sarvakarana-bhutasav

anga-bhiita svayam prabhoh |

vayavyadisu saiveyam
Siva-loke pradarsita

The form called Sadasiva (sada-Sivakhya tad-miurtih) is devoid of
any trace ol tamas (tamo gandha—{xﬁ@ He is directly
Narayana, the vilasa or svamsa of svayam-rapa Krsna (svayain
prabhoh anga-bhuta) and is the cause of all causes (asau
sarvakarana-bhutah). That form is described as dw_(:llmg_o.n_Sly

lmunt na))(sah_eva iyam Siva-loke) in the Vayu Purina

and other scriptures (vayavyadisu pradarsita). -
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Krsna is the svayar-ripa and Narayana and other forms are\vﬂasa an
svarhséa forms.

Some jivas are avesa forms.

ksV
From the svamsa form of Garbhodakasayl come Brahma, Visnu an
——————
Siva.
These three are forms of iSvara and sometimes @ and Siva/are
jivas.

g—

This is approved by the scriptures:.

( But someone may objects as follows.y PU¥ve - ek Sc 0agve s

“Actually this is not quite accurate. According to the scriptures
Sadasiva_is the root form of all others. He expands into the form of

Narayana and others. Brahma, Visnu and Siva arise from him.




Srila Baladeva Vidyabhusana

* A more authoritative statement, coming from the Sruti, the
Kaivalya Upanisad, is as follows:

oum—

B ditating on the supreme lord Cﬁ with(three ey; ancjblug
@m@ﬂhy hiSJ_A sort (Uma) whotsimconceivable,
invisible, peaceful, with countless forms, eternal, without
beginning, middle or end, the one powerful entity, composed of
knowledge and bliss, the astonishing person with no form. the
sage attains the original source, beyond the material realm. He is
Brahma, he is Siva, he is Indra, he is the indestructible, the
supreme independent. He is Visnu, Prana, Kalagni and the.
moon. He is all beings who have appeared in the past and who

will _appear in the future. Knowing him one surpasses death.
There is no other path for liberation.”
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The present verse answers this objection.

The form called Sadasiva who is without a trace of tamo-
guna, who is the cause of all causes, is the Narayana vilasa
form (anga-bhuta) of svayam-riapa Krsna (svayam-prabhoh).

In the Taittiriya Upanisad, the names Narayana, Acyuta and
Siva are used to indicate only one person.

When the Kaivalya Upanisad mentions Uma, that word refers

to Kirti, a CONSOIT 01 Narayana.
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Trilocana means “one who sees all three divisions of time.”

Nilakantha means “he whose throat is decorated with a
sapphire ornament.”

This must be accepted as the meaning since the context of
the verse indicates that the words cannot refer to| Siva.

Quoting Vayu Purana, Jiva Gosvamli in Bhagavata-sandarbha
identifies this form and planet in the same way.
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niyatih sa rama devi
tat priya tad vasarnvada |
tal lingam bhagavan sambhur
jyoti ripah sanatanah |
ya yonih sapara saktih

Brahma-samhita speaks of the original Siva who is Narayana (tatha ca

R

brahma-samhitayam adi-Siva-karhane):

Rama (sa rama devi), under the control of the Lord (tad vasamvada), i_s_s\elf-
manifesﬁng (niyatih) and dear_to the l.ord (tat priva). The Lord’s eternal
from called Sambhu (bhagavan $ambhur sanatanah) — whose body is pure
congciousness (jyoti rupah) and who is a portion of the Tord - is_a

representative of Krsna or lingam (ta, and the inferior energy is
called the yoni (sah apara saktih ya yonih). Brahma-samhita 5.8
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* This verse describes Sadasiva (a Visnu form, whose consort is Iaksmi

or Rama) who is expansion of svayarh-rapa Krsna. This is understood
from saying|adi-siva.

—

Lod Sive .;@

e The rest of the verses in this context are: @

kama-bijarh mahad-hareh ) o¥s viln0
yony ahesvari prajah ||
o) A ‘

agat pa 1.;|

, | © C V& |
Sambhu the desire to seé maya for creati iverses and
y

@mma_(the transTormation of prakrti after being injected with the
jivas) then appears as the seed of creation (kama-bijaih mahad-hareh).
Thus the living entities (bodies) make their appearance (ima jata) by the
portion of Visnu impregnating prakrti (linga yony atmika) and are known
as her olfspring (prajah). This powerful purusa (sah Saktiman purusah)
who is a representative of Krsna @» linga rapi) is actually the supreme

lord . Being Krsna’s amsa (tasminn linge), Mahavisnu then

appeared with distinct form (mahavisnur avirabhuit) as the master of all

living entities 1 the universe (jagat patih). Brahma-samhita 5.9-10
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Previously in the Brahma-sarhhita it was described that Visnu
enjoys with Rama. Who is she? -

She is subservient to Visnu (niyata) in that enjoyment.

Arising from his svaripa, she never leaves him. Thus it is
said that she is most dear and obedient (tat-priya tad-
vasamvada) .

Hayasirsa-pafcaratra says na visnuna vina devi na visnuh
padmajamm vina: Laksmi does not exist without Visnu and
Visnu does not exist without Laksmi.

—

Visnu _Purana says nityaiva sd jaganmata visnoh Srir

anapayini: Laksmi, mother of the universe, is eternal and

never leaves Visnu.
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Bhagavan Sambhu is the expansion of svayarh-riipa Krsna.

He is called the linga or representation of Krsna.

—

Bhagavan refers to the lord of Vaikuntha endowed with the
Six powers. -

Sambhu means “he who creates good fortune.”

BN

AN —
Appeari 1karsana)in the second vyttha he creates the

bodies for the jivas who were previously merged in prakrti.

Thus he is called Sambhu.

His form is knowledge or Consciousness{Gyoti—rﬁpah) )
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By Sambhu being under Krsna’s control (being his linga),

Krsna’s position_as svayam-riipa can be understood, just as

one can understand a bull by seeing his distinctive@ewlapy

Because Krsna is the svayarh-rapa with Sambhu ((Mahawsnj
as__his vilasa form, Sambhu is_called linga or his
representative.

She who is the material cause, upadana, consisting of mahat-
tattva_and other elements (yonih) js called the inferior sakti,

matter made of three gunas.

The mahat-tattva (bijam) is the result of Krsna’s arnsa
Sankarsana (Mahavisnu) (hareh) desiring (kama) to glang_e
upon maya.
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Mahat-tattva is prakrti endowed with the unlimited jivas.

The offspring Mof the ]1@ arise from the

combination of the glance of Sankarsana (who is callefﬁmga)

and{maya (yoni).)

Though the offspring are said to belong to prakrtl
(mahesvari), this is a secondary meaning, since she is

dependent on Sankarsana for thecreation of bodies. The next

verse explains this.

I

The purusa, possessor of Sakti or maya ($aktiman),
expansion of Krsna (linga-rapi) is called mah,esvara the great

ord Gt e st st

Sankarsana (mahavisnu) appeared as the controller ot
prakrti, given charge by Krsna (linge).




