
Laghu - Bhägavatämåta

Part-1 
The Sweetness of Kåñëa

Chapter-5
Discussion of the Parävasthä forms



Text-10

atha kåñëe parävastha-bhävo ’gre vakñyate sphuöam |
parävasthaç ca sampürëävasthaù çästre prakértitaù ||
tasmäd-aàçatvam eväsya viruddhaà sphuöam ékñate 

The supreme position (parävastha) of Kåñëa (atha kåñëe
parävastha-bhävo) will be explained later (agre vakñyate
sphuöam). That supreme position (parävasthaç) and
perfect position (ca sampürëa avasthaù) is glorified in
the scriptures (çästre prakértitaù). Thus, because Kåñëa
is parävastha (tasmäd), it is clearly seen (sphuöam
ékñate) that Kåñëa being an aàça of Näräyaëa or Vämana
(asya aàçatvam) is contradictory (viruddhaà).



Srila Baladeva Vidyabhusana

• But cannot Kåñëa be an aàça of the aàça of
Näräyaëa?

• Because Kåñëa is parävastha (tasmät), it is
contradictory to say that he is an aàça of Näräyaëa
or Vämana.



Text-11

arthagaty antaraà teñäà vacanänäà ca dåçyate

The alternative sense (arthagaty antaraà) of those
statements (teñäà vacanänäà) should also be noted (ca
dåçyate).

Though there are many statements to show that Kåñëa is
parävastha, the author gives an alternate meaning to the
verses quoted above in order to negate the apparent
meaning of those verses.



Text-12

tatra dharma-puträv ity ädau kärikä –
nara-näräyaëau präpyety 

ätma-sätkåtya tau svayam |
kåñëärjunau candra-vaàçam 

anu prakaöatäà gatau 

On the first statement (tatra dharma-puträv ity ädau)
there is this explanatory verse (kärikä):
Then Kåñëa and Arjuna (kåñëärjunau), merging the
identities of Nara-Näräyaëa in themselves (nara-
näräyaëau präpyety ätma-sätkåtya), appeared in the
moon dynasty (tau svayam candra-vaàçam anu
prakaöatäà gatau).



Srila Baladeva Vidyabhusana

• Nara-Näräyaëa became one with Kåñëa and Arjuna.

• Because there should be no faults of contradiction in
the Puräëas, the alternative meaning is more suitable.



Text-13

täv imäv ity ädi kärikä –
kartärau tau harer aàçau nara-näräyaëäv iha |

dväparänte karma-bhütau äyätau kåñëa-phälgunau 

The second verse can be explained as follows (täv imäv
ity ädi kärikä).
Nara-Näräyaëa (tau nara-näräyaëäv), the expansions of
Viñëu (kartärau harer aàçau), entered Kåñëa and Arjuna
(äyätau kåñëa-phälgunau) at the end of Dväpara-yuga
(dväparänte).

The meaning was giving in a previous commentary.



Text-14

sampüjyety ädau kärikäù –
sarvädäv upadeñöåtväd yaù puräëarñir ucyate |

näräëäà puruñäëäà yas trayäëäm äçrayaù sa tu ||
nareñu martya-lokeñu sahacäré bhavan svayam |

tad-dharmam anukåtyätra püjayämäsa taà munim ||
näräyaëäkhyenäàçena kåñëo yadyapi tad-guruù |

näradaà püjayäm äsa tathäpi kñatra-lélayä 

The third verse can be explained as follows (sampüjyety ädau kärikäù):
He who is the first sage (yaù puräëa rñir ucyate) because he teaches even
Brahmä (sarvädäv upadeñöåtväd), and who is the shelter of the three
puruñävatäras (Näräyaëa) (yah trayäëäm näräëäà puruñäëäà äçrayaù),
who personally helps the men of this material world (martya-lokeñu nareñu
sahacäré bhavat svayam), praised and worshipped Närada (püjayämäsa taà
munim). Though Kåñëa is the guru of Närada (yadyapi kåñëah tad-guruù),
as his portion Näräyaëa Åñi (näräyaëa äkhyena aàçena), he worshipped
Närada (tathäpi näradaà püjayäm äsa) as part of his conduct as a kñatriya
(kñatra-lélayä).



Srila Baladeva Vidyabhusana

• According to the Gopäla-täpané Upaniñad, at the
beginning of the kalpa Kåñëa taught Brahmä.

• Thus Kåñëa is called the ancient sage.

• The word nara (person) in the highest sense means
the puruñävatäras.

• The shelter (äyaëa) of the three puruñas (nära) is
called Näräyaëa.



Srila Baladeva Vidyabhusana

• This is explained in the Brahmä-saàhitä. Thus Kåñëa
is called Näräyaëa.

• He is called nara-sakha because he enjoys pastimes
with the humans.

• Because he imitates the actions of humans, he
worships Närada.

• Though as Badaréça he is the guru of Närada, here he
worships Närada.



Text-15

aindram ity ädau kärikä –
indras tu nätikauvidyän matsaräc coktavän idam |

tasmät kåñëasya no tat-tad-rüpatvaà ghaöate kvacit 

The fourth verse is explained as follows (aindram ity
ädau kärikä):
Indra (indrah tu), not being intelligent (na ati
kauvidyät), said these words (uktavän idam) out of envy
(matsarät). Thus (tasmät) Kåñëa (kåñëasya) never
(kvacit) takes the position of being an avatära of these
forms (na tat-tad-rüpatvaà ghaöate).



Srila Baladeva Vidyabhusana

• The Kena Upaniñad says that Indra, Agni and Väyu
know about Brahman.

• So why was Indra ignorant in this case?

• His knowledge became covered for the purpose of the
Lord’s pastimes.

• He became envious of Kåñëa’s superior position.



Srila Baladeva Vidyabhusana

• Thus, in conclusion, Kåñëa never becomes the aàças
of Näräyaëa or Vämana (tat-tad-rüpatvam).



Text-16

atha parävasthäù | yathä pädme –
nåsiàha-räma-kåñëeñu ñäòguëyaà paripüritam |
parävasthäs tu te tasya dépäd-utpanna-dépavat 

Now there will be a discussion of the parävastha forms.
The Padma Puräëa says:
The six qualities (ñäòguëyaà) are fully manifest
(paripüritam) in Nåsiàha, Räma and Kåñëa (nåsiàha-
räma-kåñëeñu). They are thus considered parävastha
(parävasthäs tu te). The relation between the other two
(Nåsiàha and Räma) and Kåñëa is like lamps lit from the
lamp of full six powers (manifest in Kåñëa) (tasya dépäd-
utpanna-dépavat).



Srila Baladeva Vidyabhusana

• It has been explained that it is contradictory to say that
Kåñëa is an aàça of Näräyaëa or Vämana since he is
parävastha.

• Parävastha is now described.

• This means that Kåñëa has all six qualities of the Lord in full.
Among the three, successively, Nåsiàha, then Räma and
finally Kåñëa manifest more powers.

• The example is given to conceive of their relationship and
powers.



Text:17

tatra çré-nåsiàhaù –
prahläda-hådayählädaà 
bhaktävidyä-vidäraëam |
çarad-indu-rucià vande 

päréndra-vadanaà harim ||17||

Sudhämä, Bhävärtha-dépikä says:
I offer respects to the Lord (vande harim) who gives joy
to the heart of Prahläda (prahläda-hådayählädaà), who
destroys ignorance in the devotee (bhaktävidyä-
vidäraëam), who is effulgent like the autumn moon
(çarad-indu-rucià) and possesses the head of a lion
(päréndra-vadanaà).



Text:18

vägéçä yasya vadane 
lakñmér yasya ca vakñasi |
yasyäste hådaye saàvit 

taà nåsiàham ahaà bhaje 

I worship Nåsiàha (taà nåsiàham ahaà bhaje) in
whose mouth resides all eloquence (vägéçä yasya
vadane), on whose chest resides Lakñmé (lakñmér
yasya ca vakñasi) and in whose heart resides
knowledge (yasya hådaye äste saàvit).



Text:19
gambhéra-garjitärambha-

stambhitämbhoja-sambhavaù |
saàrambhaù stambha-putrasya 

muninojjåmbhito nåpe 

Närada described to Yudhiñöhira (muninä
ujjåmbhito nåpe) the anger (saàrambhaù) of
Nåsiàha who was born from the pillar (stambha-
putrasya) and astonished (stambhita) Brahmä
(ambhoja-sambhavaù) when he began roaring
loudly (gambhéra-garjita ärambha). 1.1.1, 10.87.1



Srila Baladeva Vidyabhusana

• The author now describes separately the parävastha
of each, beginning with Nåsiàha.

• Päréndra means a lion.

• Vägéça means eloquent.

• Saàvit means the power of all knowledge.



Srila Baladeva Vidyabhusana

• The anger (saàrambhaù) of Nåsiàha (stambha-
putrasya) was described (ujjåmbithaù) to Yudhiñöhira
by Närada (muninä).

• These are from Çrédhara Svämé’s commentary.



Text:20-21

|| 7.8.32 ||
saöävadhütä jaladäù paräpatan

grahäç ca tad-dåñöi-vimuñöa-rociñaù
ambhodhayaù çväsa-hatä vicukñubhur

nirhräda-bhétä digibhä vicukruçuù

The clouds (jaladäù), shaken by his mane (saöä-avadhütä),
fled away (paräpatan). The planets lost their effulgence
(vimuñöa-rociñaù grahäh) by his glance (tad-dåñöi).
Attacked by his breathing (çväsa-hatäh), the oceans became
agitated (ambhodhayaù vicukñubhuh). The directions cried
out (digibhä vicukruçuù) in fear of his roaring (nirhräda-
bhétä).



|| 7.8.33 ||
dyaus tat-saöotkñipta-vimäna-saìkulä

protsarpata kñmä ca padäbhipéòitä
çailäù samutpetur amuñya raàhasä
tat-tejasä khaà kakubho na rejire

The sky, filled with airplanes (dyauh vimäna-saìkulä)
dislocated by his flying mane (tat-saöa utkñipta), and the
earth as well, afflicted by his feet (kñmä ca pada-
äbhipéòitä), slipped from their positions (protsarpata).
Mountains sprang up (çailäù samutpetuh) by his vehemence
(amuñya raàhasä), and the sky and the directions (khaà
kakubhah) lost their luster (na rejire) because of his
effulgence (tat-tejasä).



Srila Baladeva Vidyabhusana

• Nåsiàha’s anger at the demon is described.

• He broke the agitated clouds with his mane.

• By his glance the planets became bereft of effulgence.

• The elephants of the directions cried in fear.



Srila Baladeva Vidyabhusana

• The sky was filled with airplanes strewn about by his
mane.

• By the pressure of his foot, the earth moved from its
orbit. The rest is clear.



Text-22

ugro ’py anugra eväyaà svabhaktänäà nåkeçaré |
keçaréva svapotänäm anyeñäm ugra-vigrahaù

Though Nåsiàha is fierce (nåkeçaré ugro ’py), he is
gentle with his devotees (ayaà anugra eva
svabhaktänäà), just as a lioness is friendly to her
cubs (keçari iva svapotänäm) but ferocious with
others (anyeñäm ugra-vigrahaù).
his devotees, just as a lioness is friendly to

her cubs but ferocious with others.



Srila Baladeva Vidyabhusana

• “But it will be difficult to serve Nåsiàha if he is so
ferocious. This verse answers.

• Though ferocious, he is cool as the moon for his
devotees.



Text-23

asya çré-divya-siàhasya paramänanda-tundilaù |
çréman-nåsiàha-täpanyäà mahimä prakaöékåtaù

The powers and abundance of Nåsiàha’s great bliss
(asya çré-divya-siàhasya paramänanda-tundilaù
mahimä) are revealed (prakaöékåtaù) in the
Nåsiàha-täpané Upaniñad (çrémad-nåsiàha-
täpanyäà).

If Nåsiàha is parävastha, then should he not be
glorified? This verse answers.



Text-24

nåsiàhasya bhaved väso jana-loke mahätmanaù |
sarvopariñöäc ca tathä viñëuloke prakértitaù

The abode of Narasiàha (nåsiàhasya väsah), the
supreme lord (mahätmanaù), is in Jana-loka (jana-
loke bhaved). He is also ever glorified in
Vaikuëöha (tathä viñëuloke prakértitaù), beyond
the material world (sarva upariñöät).



Srila Baladeva Vidyabhusana

• This verse describes Nåsiàha’s abode.

• Sarvopariñöäc viñëuloke means “in the spiritual sky.”


