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The Sweetness of Kåñëa

Chapter-5
Discussion of the Parävasthä forms



Text-30
çré-navame –

nedaà yaço raghupateù sura-yäcïayätta-
lélä-tanor adhika-sämya-vimukta-dhämnaù |

rakño-vadho jaladhi-bandhanam astra-pügaiù
kià tasya çatru-hanane kapayaù sahäyäù

The In the Ninth Canto it is said:
Rämacandra's reputation for having killed Rävaëa (raghupateù
rakño-vadho yaçah) with showers of arrows (astra-pügaiù) at the
request of the devatäs (sura-yäcïayä) and for having built a
bridge over the ocean (jaladhi-bandhanam) does not constitute
the factual glory of Räma (na idaà), whose spiritual body is
always engaged in various pastimes (ätta-lélä-tanor) and who has
no equal or superior (adhika-sämya vimukta dhämnaù). He had
no need to take help from the monkeys (kià tasya kapayaù
sahäyäù) to gain victory over Rävaëa (çatru-hanane). SB 9.11.20



Srila Baladeva Vidyabhusana

• Çuka speaks this verse.

• He (Lord Räma) built a bridge over the water and
killed demons with his weapons.

• Though these acts are described with amazement by
poets, they are not actually a praise of Räma.

• The reason is given.



Srila Baladeva Vidyabhusana

• His power is unequalled (adhika-sämya-vimukta-
dhämnaù).

• Does such a person need help from the monkeys for
killing the enemies? No.

• Thus, taking the help of Sugréva and others was only
a pastime.

• The reason for such a statement is given.



Srila Baladeva Vidyabhusana

• He assumed a body for pastimes (lélä-tanoù) at the
request of the devatäs (sura-yäcïayä) such as
Brahmä.

• He appeared at the request of the devatäs.



Text: 31

yasyämalaà nåpa-sadaùsu yaço ’dhunäpi
gäyanty agha-ghnam åñayo dig-ibhendra-paööam

taà näkapäla-vasupäla-kiréöa-juñöa-
pädämbujaà raghupatià çaraëaà prapadye 

In the assembly of kings (nåpa-sadaùsu), even today
(adhunäpi), the sages glorify Räma’s spotless fame (åñayah yasya
amalaà gäyanty), which destroys all sin (agha-ghnam) and
which spreads in all directions (dig-ibhendra-paööam). I
surrender to Räma (raghupatià çaraëaà prapadye), whose
lotus feet (yasya pädämbujaà) are served by the crowns of the
devatäs and earthly kings (näkapäla-vasupäla-kiréöa-juñöah). SB
9.11.21



Srila Baladeva Vidyabhusana

• In Having shown the aim of Räma’s pastimes, the
speaker gives proof of this.

• In the assemblies of kings like Yudhiñöhira, the sages
such as Märkaëòeya still praise his fame.

• What type of fame does he have?

• His fame is his ornament, like the cloth on the
elephants who conquer conquering all directions.



Srila Baladeva Vidyabhusana

• That means his fame conquers all directions.

• I surrender to that Räma.

• How is he described?

• The crowns of the devatäs such as Indra (näka-päla)
and of the kings (vasu-päla) touch his lotus feet.



Text: 32-33

atra kärikä –
ättä prakaöitä lélä-tanur lélämayé tanuù |

yena tasyeti sämyeti svärthe ñyaï pratyayo mataù ||
dhäma-svarüpaà vijïeyam adhikena samena ca |

vimuktaà dhäma yasyeti mähätmyaà sarvato ’dhikam |
yasyädhikaù samaç cätra kväpi nästéti niçcayaù ||32||
näka-pälä mahendrädyä vasupä vasudhädhipäù ||33||

Here is an explanatory verse (atra kärikä):
He appeared with a form for performing such pastimes (lélä-tanuù) (ättä
prakaöitä lélä-tanur lélämayé tanuù) because his svarüpa (dhäma) should be
understood (dhäma-svarüpaà vijïeyam) to be without a superior or equal
(adhikena samena ca vimuktaà). His glory is far beyond all others (yasyeti
mähätmyaà sarvato ’dhikam). The suffix yä is added to sama to make sämya
with no change in meaning. There is no one equal to or superior to him
(yasya adhikaù samaç ca atra kväpi nästi iti niçcayaù). Näka-pälä refers to
the devatäs such as Indra (näka-pälä mahendra ädyä), and vasupä refers to
the kings of the earth (vasupä vasudhädhipäù).



Srila Baladeva Vidyabhusana

• Three verses explain the two Bhägavatam verses
(verses 30 & 31).

• He appears but is not born, because his spiritual form
cannot be born. Vasu-päla means vasudhä (earth)
päla (protectors).



Text-34

väsudevädi-rüpäëäm avatäräù prakértitäù |
viñëu-dharmottare räma-lakñmaëädyäù kramäd amé 

The avatäras Räma and his brothers (amé räma-
lakñmaëädyäù) are glorified in the Viñëu-dharmottara
(viñëu-dharmottare prakértitäù) respectively (kramäd) as
forms of Väsudeva, Saìkarñaëa, Aniruddha and
Pradyumna (väsudevädi-rüpäëäm avatäräù).



Srila Baladeva Vidyabhusana

• The positions of Räma and his brothers are described
here.

• Ädi refers to Bharata and Çatrughna.

• The four members of the catur-vyüha are described
in Viñëu-dharmottara as Räma, Lakñmaëa, Bharata
and Çatrughna.



Text-35

pädme tu rämo bhagavän näräyaëa itéritaù |
çeñaç cakraà ca çaìkhaç ca kramät syur lakñmaëädayaù

In the Padma Puräëa however (pädme tu) Lord Räma is
described as Näräyaëa (rämo bhagavän näräyaëa iti
éritaù), and Lakñmaëa Bharata and Çatrughna
(lakñmaëädayaù) are described respectively as Çeña, the
cakra and the conch (çeñaç cakraà ca çaìkhaç ca kramät
syur).



Srila Baladeva Vidyabhusana

• Another opinion is expressed in Padma Puräëa.

• Ädayaù here means Bharata and Çatrughna.

• This should be considered as the identity in a
different kalpa



Text-36

madhya-deça-sthitäyodhyä-pure ’sya vasatiù småtä |
mahä-vaikuëöhaloke ca räghavedrasya kértitä 

The dwelling place of Räma (räghavedrasya vasatiù) is
situated in Madhya-deça (madhya-deça-sthitä), in the city
of Ayodhyä (ayodhyä-pure småtä), and also in Mahä-
vaikuëöha (mahä-vaikuëöhaloke ca kértitä).



Srila Baladeva Vidyabhusana

• This describes the abode of these four forms.

• The word asya indicates Räma, his brothers and
followers.

• Though the statement ete cäàça-kaläù (SB 1.3.28)
shows Räma and Nåsiàha as aàças of Kåñëa, by the
above statements, the idea that they are aàças should
be dismissed.


