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The Sweetness of Krsna

Chapter-5

Discussion of the Paravastha forms




Text-37

Sri-krsnah | bilvamangale —

santv avatara bahavah puskara-nabhasya

sarvatobhadrah |

krsnad anyah ko va latasv api premado bhavati

Krsna:
Bilvamangala describes Krsna:
There may be many avataras (santv avatara bahavah) of

Krsna (puskara-nabhasya) delivering aunspiciousness-
everywhere (sarvato bhadrah) but other than Krsna

(krsnad anyah) who gives prema (kah vi premado

bhavati) even to the creepers (latasu api )?




Srila Baladeva Vidyabhusana

* Now begins an explanation of Krsna’s\ﬁarévastha. |

SENIVAN
* Though it is said in Ramayana that the trees and
other plants wept when Rama went to the forest, they
wept out of sorrow on separating from Rama on one
occasion; whereas, the reaction of the trees in
relation to Krsna, however, is daily, even on meeting

Krsna.

 This is understood from the tollowing verses.




Srila Baladeva Vidyabhusana

ka stry anga te kala-padayata-venu-gita-
sammohitarya-caritan na calet tri-lokyam
trailokya-saubhagam idam ca niriksya ripam
yad go-dvija-druma-mrgah pulakany abibhran

Dear Krsna (anga), what woman (ka stry) in_all the three
worlds (tri-lokyam) wouldn’t deviate (na calet) from religious
behavior (arya-caritan) when bewildered (sammohita) by the
sweet, drawn-out melody of Your flute (te kala-pada-ayata-
Venu;gjtaYYogr beauty makes all three worlds auspicious
(trailoky Indeed, even the cows, birds, trees and
deer (yad goé dvﬁa-dru‘rﬁm@ manifest the ecstatic
symptom ol bodily hair standing on end (pulakany abibhran)

when they see Your beautiful form (mrlksya idarh ca riipari).
SB 10.29.40




Srila Baladeva Vidyabhusana

vana-latas tarava atmani visnum
vyaiijayantya iva puspa-phaladhyah
pranata-bhara-vitapa madhu-dharah

prema-hrsta-tanavo vavrsuh sma

The creepers and trees of the forest (Vgng-lgtas tarava),
their branches (vitapa) weighed down (pranata-bhara)
by rich coverings of tlowers and {rmits (puspa-
phaladhyah), seemed to manifest Lord Visnu within
their hearts (atmani visnum vyafjayantya iva).
Exhibiting eruptions of ecstatic love upon their bodies

(prema-hrsta-tanavah), they poured down rains of
‘honey (madhu-dharah vavrsuh sma). SB 10.35.9




Srila Baladeva Vidyabhusana

The associates of Krspa, during prolonged separation from

Him, femained in existence) with only the beauty ot Krsna

constantly in their minds.

This shows his superiority to Rama.

Statements such as the following show Krsna’s supreme
position:
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gopyas tapah kim acaran yad amusya ripam
— = = — .
lavanya-saram asamordhvam ananya-siddham
drgbhih pibanty anusavabhinavam durapam
ekanta-dhama yasasah Sriya aisvarasya
R —— ——— & —

What austerities must the gopis have performed (gopyas tapah
kim acaran)! With theil_eyes they always—drink (drgbhih
pibanty) the nectar of Lord Krsna’s form (yad amusya riipam),
which is the essence of loveliness (lavanya-saram) and is not to
be equaled or surpassed (asamordhvam). That loveliness is the
only abode (ekanta-dhama) of beauty, tame and opulence
(yaSasah sriya aisvarasya). It is self-perfect (ananya-siddham),
ever-fresh (anusava abhinavarh) and extremely rare (durapam).
SB 10.44.14




Srila Baladeva Vidyabhusana

The words puskara-nabhasya usually refers to the
purusavatara with a lotus growing from his navel.

The purusavatara is the source of the other avataras.

This is the conventional meaning.

However, it also refers to Krsna — svayar bhagavan —

who has a lotus-like navel; svayarh bhagavan, who is

the source of the purusavataras, and who became
visible in_this world to Bilvamangala.




Text:38-39

paramaisvarya-madhurya-piyusapurva-varidhih |

devaki-nandanas tv esa purah paricarisyate ||
yasya vasah puranadau khyatah sthana-catustaye |
vraje madhupure dvara-vatyar goloka eva ca ||

Krsna as the son of Devaki (devaki-nandanah), an ocean
(varidhih) of unprecedented (apiirva) sweetness and
power (parama aiSvarya-madhurya-piyisa), whose
abodes (yasya vasah) are well known (khyatah) as Vraja,
Mathura, Dvaraka and Goloka (V_féﬁg madhitpure dviata-
vatyam golo‘ka/eva ca sthana-catustaye) in the Puranas
(purana adau), will be described subsequently (purah

paricarisyate).




Srila Baladeva Vidyabhusana

The word devaki-nandana here has a double meaning: son of Nanda
and son of Vasudeva.

The sweetness of the son of Nanda is most prominent because in that
form, Krsna, exclusively plays the role of a human being.

As the son of Vasudeva, the powers are most prominent becaus na
at that time performs pastimes prominently as the Supreme Lord.

The son_ of Vasudeva displays pastimes filled with power ancﬂ
ornamented with sweetness. J

It is like a beautiful mirror with some specks on the undercoating.

ecorated with power.
— —

Lhe son of Nanda displays pastimes filled with @
d
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It _is like a mirror whose back surface is covered with flawless
quicksilver (and therefore perfectly reflecting).

Though both are wonderful, the superiority of the son of Nanda is _
revealed in this example. Paricarisyate means “will be described.”

G——

The meaning of the rest is clear. The word eva is used once but should
be understood to follow each place, since the four places are taken
together, Tike a fistiul ol items. (It ‘does not indicate that Goloka is
superior to Vraja.) B




Text-40

nanu simhasya-ramabhyam samyam asyagatarh sphutam

i .

iti visnupuraniya-prakriyatra vilokyate

“But_Nrsithha and Rama (simmhasya-ramabhyam) are
equal (nanu samyam agatarh) to Krsna according to what
was_previously said (asya sphutam).” One should
consult the Visnu Purana for the answer (it
visnupuraniya-prakriyatra vilokyate).
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Some people may have this doubt.

Though it has been said the Krsna is the svayarm-rapa, the

author has also said that Nrsimha and Rama are equal to
him.

Did the author forget what he had previously said? This
verse begins to remove that doubt.

The author has not forgotten what he had said previously,

but gradually progresses to describe Krsna after describing all

others, just as one ascends a ladder step by step.




Text:41-42
tatra maitreya-prasnah caturthe ‘'mse
hiranyakaSiputve ca ravanatve ca visnuna |
avapa nihato bhogan aprapyan amarair api |[41||
nalabhat tatra caiveha sayujyar sa katham punabh |

sampraptah sisupalatve sayujyarh sasvate harau |[42|]

In the tourth part of the Visnu Purdna (4.15.1-2) (tatra_caturthe
amse), Maitreya asks a question (maitreya-prasnah). The soul,
taking bodies of Hiranyakasipu and Ravana (hiranyvakasiputve ca
ravanatve), on being killed by Visnu (visnuna nihato), attained
(avapa) enjoyment (bhogan) unattainable even by the devatas
(aprapyan amarair api). However, he did not attain liberation (na
alabhat iha sayujyam) on being killed (tatra_ca eva). Why did
that soul (katharh Gahypunah)] when he was born as Sisupala
(@Supﬁﬁtv@ attain liberation in the eternal Lord {sampraptah

§asvate harau)?
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In this statement sayujyvam does not mean merging into one form, but

rather joining in the spiritual world.

The etymology of the word is sayuja, which means “having a close
connection with.”

Also the Sruti uses sayujya with the same meaning.

Yo daksine praniyate pitrnam eva hi mahimanam gatva candrasah
sayujyarh svalokatam apnoti: he who dies during the southern course
of the sun goes to the world of the Pitrs and ] joining with the god of the
moon, attains his planet.
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* Though Hiranyakasipu and Ravana were killed by the Lord,
they did not attain liberation.

* But Sisupala, on being killed by the Lord attained liberation.

Thus, are Nrsimhha, Rama and Krsna the same svarupa,
having the same qualities, or are they graded as superior and
inferior?




Text-43
Sri-parasarottaram —
daityesvarasva vadhayakhila-lokotpatti-sthiti-vinasa-karina parvam tanu-

grahanarh kurvata nrsimha-rapam aviskrtam || tatra ca hiranyakasipor visnur
ayam ity etan na manasy abhiit || niratiSaya-punya-samudbhiitam etat sattva-jatam
_1;1_lraj a-udreka-preritaikagra-matis tad-bhavanayogat tato ’vapta-vadha-haitukim

niratisayam evakhila-trailokyadhikya-dharinirh dasananatve bhoga-sampadam

- avapa @ aSte  Uilese

@ G\ogeY o

ParaSara gives the answer ($ri-parasara uttaram);
In_order to kill the king of the demons (ﬁaitzeévarasva Vadha;@), the Lord who is
the cause of creation, maintenance and destruction of all the worlds (akhila-loka-
utgﬁti—sthiti—vinjéa—kari\ng_), taking a body (tanu-grahanam), showed the form of
Nrsimha (kurvata nrsimha-rapam aviskrtam). When he did so (tatra ca),
Hiranyakasipu (hiranyakaéipoﬁ) did not think (na_manasy abhiut) that “this was
Visnu (visnur ayam ity), but rather thought that he was a special living entity (etat
sattva-jatam iti), caused by extremely pious acts (niratisaya-punya-samudbhuitam),
becayse his mind was overcome with rajo-guna (raja-udreka-prerita ekagra-matih).
He attained (tato avapta) a wealth of enjoyment (bllgg/a-g_m_pad,am) asﬁe%ﬁl‘eﬂ
Ravana (dasananatve), being in control of more than the three worlds (akhila-
trailokya adhikya-dharinim) only because being killed by Nrsirhha (avapta-vadha-
haitukim niratisayam). Visnu Purana 4.15.4-17




Srila Baladeva Vidyabhusana

Though the svarfipa of the lord is one, there is a different
manitestation of qualities.

The Lord manifested the form of Nrsimha in order to kill
Hiranyakasipu (daityesvarasya).

This means that situated in his own self, he manifested this

e ——

other form, just as a vaidirya gem manifests ditferent colors.
What kind of form was this? He made an appearance
(aviskrtam) in a form that was never seen before, in the form
of a lion. But why didn’t the demon get liberation if he was
killed by Nrsimha who was a form of Krsna himself? Visnu
attracts the mind of the meditator with the beauty of his
form, name and qualities.
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But because Hiranyakasipu did not recognize Visnu, the sakti
of the Lord’s attractiveness did not manifest in that form for
bestowing liberation.

Therefore he did not achieve liberation. What was his
mentality? He thought of the Lord as a special living entity
(sattva) produced by pious acts. How did that mentality
arise? It arose from delusion stemming from the mode of
passion. o —

Because of being killed — while thinking that Nrsirhha was a
powertul living entity — he attained enjoyment which was
rare even to the devatas.




