Laghu - Bhagavatamrta

Part-1
The Sweetness of Krsna

Chapter-5

Discussion of the Paravastha forms




Text-50

noktam parasarenatra
sthitau tau parsadav iti |

kintibhayos tayor asij

janma-trayam itiritam

In the Visnu Purana (atra), Parasara does not mention
(na_ uktarm parasarena) that Jaya and Vijaya were
associates of the Lord from Vaikuntha (sthitau tau
parsadav iti), but (kintu) simply took three births to

attain the Lord (ubhayoh tayor janma-trayam asit iti
iritam)




Text-51

atah sarvesu kalpesu
na tau parsada-jau matau |
anyatha na tayoh patah
prati-kalparm samanjasah

Thus (atah), one should not think (na matau) that in all
kaLBas (sarvesu kalpesu) the associates of the Lord tall
from Vaikuntha and become Hiranyakasipu (tau parsada-
jau). If they were always associates (anyatha), it would
not be proper (na samanjasah) to have them fall (tayoh
patah) in every kalpa (prati-kalpant): -




Srila Baladeva Vidyabhusana

In_the Third Canto it is explained that Jaya and Vijaya fell
from Vaikuntha by the curse of the Kumaras, and being
killed by the hand of Krsna, they returned to Vaikuntha,
with the termination of the curse, atter three births.

How then can the explanation of Parasara be used to explam
the topmost position of Krsna?

This verse explains.

In the Visnu Purdna (atra) Parasara says that the two took
three births without mentioning that they were previously
associates of the Lord in Vaikuntha.




Srila Baladeva Vidyabhusana

Thus he does not consider that in every kalpa (day of
Brahma) Jaya and Vijaya become demons in the material
world. =

It would not be proper to say that being eternal associates of
the Lord, they fall in every kalpa from Vaikuntha.

The meaning is this.

If one accepts that the kalpavataras appear in every kalpa and
figth with Jaya and Vijaya who fall from Vaikuntha to
perform Tighting pastimes with the Lord, this would
contradict the Lords statements of affection for his devotee,

and statements concerning never returning from Vaikuntha.




Srila Baladeva Vidyabhusana

* Thus in every kalpa the Lord performs fighting

astimes with{real demons.| A
p‘ \7<

e Their falling into the material world from Vaikuntha

by the Lord’s will alone is an Ccasmnal occurrence!




Srila Baladeva Vidyabhusana

bhagavan anugav aha
yata ma bhaistam astu $am
brahma-tejah samartho 'pi
hantum necche matarm tu me

The Lord spoke to his two associates (bhagavan anugav
aha). “Go to the material world (yatarn). Do not be
afraid (ma bhaistam). You will have good fortune (astu
sam). But also, do not go that world (ma yatam).
Though 1 can nullity the curse of the brahmana
(brahma-tejah hantum samaritho_pi), 1 do not desire
(tu na icche) to_do go against my own rules (me
matam).” SB 3.16.29




Srila Baladeva Vidyabhusana

* But it should also be explained that the Lord acted

only according to their desire of wanting to see the
prowess of their Lord which was sung by the bards.

* The Lord’s will is dq)endent on the desire of Eis
devotee.

—




Srila Baladeva Vidyabhusana

asyapi deva vapuso mad-anugrahasya
sveccha-mayasya na tu bhiita-mayasya ko ’pi
nese mahi tv avasiturnh manasantarena
siksat tavaiva kim utatma-sukhanubhiiteh

My dear Lord (deva), neither I nor anyone else can estimate
(kah api na tv avasiturh 1Se) the potency (mahi) of this
transcendental body of Yours (asyapi vapusah), which has
shown such mercy to me (mad-anugrahasya) and which
appears just to fulfill the desires of Your pure devotees (sva
iccha-mayasya). Although my mind (manasa antarena) is_
completely withdrawn from material affairs (na tu bhiuta-
mayasya), I_cannot understand Your personal form (na ise
saksat tavalva) How, then, could I poss1blV understand the
happiness You experience within Yourself (kim uta atma-sukha
anubhuiteh)? SB 10.14.2




Srila Baladeva Vidyabhusana

bhiimir uvaca
namas te deva-devesa
sankha-cakra-gada-dhara
bhaktecchopatta-rupaya
paramatman namo ’stu te

Goddess Bhumi said: Obeisances unto You (namas te),
O Lord of the chiet demigods (deva-devesa), O holder
of the conchshell, disc and club ($sankha-cakra-gada-
dhara). O Supreme Soul within the heart
(paramatman), You assume Your various forms (upatta-
riapaya) to fulfill Your devotees’ desires (bhakta iccha).
Obeisances unto You (namo ’stu te). SB 10.59.25




Srila Baladeva Vidyabhusana

* But is this contrary to the statement that the devotee does
not return to the material world?

* No, because returning to the material word by one’s sinful

————

actions is a fault, but coming to the material world by the
Lord’s will is not a tault.

* If that were the case then even the Lord appearing this world
would be a matter of criticism.




Srila Baladeva Vidyabhusana

 But _could one not say that the statement of “no return”
applies only to the spiritual world and not to the Vaikuntha
present on Satya-loka.”

* This argument is defeated by the statement in the Tenth
Canto saying that a person does not fall even alter attaining
the Vaikuntha on Satya-loKka.

— —




Srila Baladeva Vidyabhusana

ajanantah prati-vidhim tisnim asan suresvarah
tato vaikuntham agamad bhasvararm tamasah param
yatra narayanah saksan nyasinam paramo gatih

santanarh nyasta-dandanam [575{0 navartate gatal
S ——— e

The great demigods (suresvarah) could only remain silent

(fisnim asan), not knowing how to counteract the henediction
(ajanantah prati-vidhim). Then (tatah) Lord Siva reached

(agamad) the luminous realm of Vaikuntha {(on Satya-loka
(bhasvaram vaikuntham), beyond all darkness (tamasah
param), where the Supreme lLord Narayana is manifest (yatra
narayanah saksat). That realm is the destination (paramo gatih)
of renunciants (nyasinar) who have attained peace (Santanar)
and d given up all violence against other creatures (nyasta-
dandanam) ‘Going_there, one never returns (yato navartate
gatah). SB 10.88.25-26




Text-52

parasarena yad gadyam
maitreyayottarikrtam |
Slokikrtya tad evedam
sanksepena vilikhyate

What was explained by Parasara (parasarena yad
uttarikrtam) to Maitreya (maitreyaya) in prose (gadyari)
is now explained (tad eva idam vilikhvate) in verse
(slokikrtya) briefly (sanksepena).

/

Verses now explain the prose of Parasara’s answer. The
meaning is clear.



Text-53

nrsimha-rapam harina yad
aviskrtam adbhutam |
hiranyakasipor asmin
visnu-buddhir na niscita

Hiranyakasipu (hiranyakasipor) could not determine
(na_miscita) that the Lord (harind) appearing
(aviskrtam) as _the amazing Nrsimha (yad asmin

adbhutam nrsimha-riaipam) was _actually Visnu (visnu-

b EHHB@) .




Text-54

kintv esa punya-sampannah
ko ’piti krta-niscayah |
raja-udriktata-nunna-
matis tad-bhava-yogatah

He thought (kintu krta-niscayah) Nrsimha (esa) was
some ordinary person (nunna-matih) who had attained
that form (tad-bhava-yogatah) by previous pious acts
(kah api punya-sampannah), because his
(Hiranyakasipu’s) mentality was affected by the mode of
passion (raja-udriktata). -




Text-55
tato 'vapta-vinasaika-
hetukam akhilottamam |
avapa bhoga-sampattirn
ravanatve sudurlabham

He then attained (tato_avapa) a rare (sudurlabham)
wealth of enjoyment (bhoga-sampattith) as Ravang
(ravanatve), greater than all others (akhilottamam), only
because of being killed by Nrsimha (avapta-vinasa eka-
hetukam). — -

Only because of being killed by Nrsimhha (tatah avapta-
vinasaika-hetukam) he¢_attained (avapa) a very rare
wealth of enjoyment as Ravana. o




Text-56

visnutvaniscayan nati
dvesan navesa-santatih |
tam vina ca bhavet dveso
narakayaiva venavat

Because he did not think of Nrsimmha as Visnu (visnutva
aniécg}iﬁt), he did not have extreme hatred of him (na ati
dvesan). Thus he was not absorbed in the Lord (na
avesa-santatih). Without that absorption in the Lord

(tarm vina), the hater of the Lord (dveso) goes to hell
(narakayaiva bhavet) like Vena (\Venavat)g




Srila Baladeva Vidyabhusana

Without being absorbed in the Lord (tdm vina), one who is
filled with hate like king Vena goes to hell. T

It is said katamo ’pi na venah syat pafncanarm purusam prati:
atheists like King Vena, however, being unable to think of

Krsna’s form in any of these five ways, cannot attain
salvation. (SB 7.1.32)

Others like Kamms$a who meditated constantly on the Lord in
hatred however attained a different goal.




Text-57

kintv asya sampat-sampraptis
tat-karena mrteh param |
evam ahaiva-Sabdena
tat-sadgunyam anusmaran

His attainment of wealth (kintu asya sampat-
sampraptih) was thus only because of being killed by the
hand of Nrsimha (tat-karena mrteh param). Parasara
uses the word eva to indicate (evam a@@éabdena)
that one should rather remember and appreciate the Lord
with his six qualities (tat-sadgunyam anusmaran).




Srila Baladeva Vidyabhusana

Tat-karena means “by the hand of Nrsimhha.”

Eva comes in the phrase niratiséayam eva akhilam from verse
5.43: only_because being killed by Nrsimha he attained
wealth in his next life.




Text-58
aveSabhavato dosa
nasac chuddham apasyatah |
prakata ’pi para-brahma-
ripe tatrasya no layah

Because he was not absorbed in the Lord fé‘veéa hbhivato)
his sins were not destroyed (dosa nasat). And thus he could
not see the pure Lord (Suddham apasyatah). He could not
attain the embrace (na layah) of_the supreme Lord Nrsimha
(para-brahma-rupe), even though the Lord appeared betore
him (tatra asya prakatah api). —

Hiranyakasipu (asya) did not attain the embrace (layah) of
Nrsimhadeva (para-brahma-rtape).




Text-59

ravanatve mahakama-

paradhinikrtatmanabh |
tadvan manusya-dhir asya
Sri-rame ’bhian mrtav api

Even when born as Ravana (ravanatve), he was
controlled (paradhini Ifta atmanah) by great lust for Sita
(mahakama). Thus he thought of Rama as a human being
(Sri-rame manusya-dhih) in the same way as

Hiranyakasipu (radvat), even when he was killed by him
(asya mrtav abhiit api).




Srila Baladeva Vidyabhusana

* This verse sheows-that-during the appearance of Rama

the demon attained the same result.

* Tadvan means in a similar way that Hiranyakasipu
thought Nrsimha was a living entity with pious acts.

* Thus Ravana (asya) thought of Rama as a human

being, even when killed by the hand of Rama (mrtav
api).




Text-60

ato 'sau cedirajatve
punar apottamar Sriyam

Thus (atah), when he was born again as Sisupila (asau
punar cedirajatve), he attained great wealth (apah
uttamarhn Sriyam).




Text-61

tatra krsne samastanam
eva namnam ramapateh |

O

karanani pravrttes tu
nimittany abhavars tada

———

In that birth as Siéupéla (tatra tada abhavams), the_cause
(karanani) of his wuttering (pravrtteh) all names
(samastanam eva namnam) of Visnu (ramapateh) was
actually Krsna (krsne).

.




Srila Baladeva Vidyabhusana

* Now it is explained that SiSupala attained liberation
when being Killed by Krsna because of the constant
appearance of the Sakti of attractiveness — which

causes liberation — in Krsna 7@4 %W

* This verse speaks of the attractiveness which arises
because of the power of the name and the form of
Krsna. -

|

* The cause of Sisupala’s uttering all the names of
Visnu (ramapateh), such as “lotus-eyed one,” was

Krsna./




Text-62

tena niscitya tam visnum svasya dvir-maranarm yatah |
atldvesan mahavesat tani namani sarvasah |
jajalpa satatam Sasvan ninda-santarj anadisu

By calling those names (tena), he discerned that Visnu
was his enemy (tam_v Vlsnﬁ_ﬁl— svasya IllS’CILX_a) who_had
killed him twice hefore ( (dvir-maranam yatah). He
constantly uttered (jajalpa satatamn sasvat) all the names
of Visnu (tani namani_sarvasah) with _great hatred
(atldvesat) and concentration (mahavesat) and with an

attitude of criticism and scolding (ninda-santarjanadisu).




Srila Baladeva Vidyabhusana

 Because he determined that Visnu who had killed
him twice before was present, through uttering those
names (tena), he then constantly uttered those names

with hatred and concentration and with an attitude of
criticism and scolding.




