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lext:(O>-/4

tatraiva —
adho 'nena Sayanena sakatantara-carina |
raksasi nihata raudri sakuni-vesa-dharini ||
putana-nama sa ghora mahakaya mahabala |
visa-digdham stanam ksudra prayacchant j: janardane ||73]|
dadrsur nihatam tatra raksasim vana-gocarah |
punar jato ’'yam ity ahur uktas tasmad adhoksajah | iti ||74/|

The same work also says: — P - a\:\,‘e};a’—%oséb\?
Krsna, sleeping beneath a cart (anena (éakatas adhah sayanena), killed
(nihata) the angry (raudri), strong (mahabala), ferocious (antara-carina),
demoness (raksasi) Patana (pttana-nama), with huge body (mahakaya),
who, wearing the dress of a nurse (Sakuni-vesa-dharini), had given
(prayacchanti) her breast covered with poison (visa-digdharm stanam) to
him (janardane). When the cowherd people (vana-gocarah) saw (dadrsur)
that dead demoness (tatra nihatar raksasim) and concluded that Krsna had
been reborn (punar jato ayam ity ahur), they called him Adhoksaja (uktas
tasmad adhoksajah) (born from beneath the axel of the cart). Hari-vamsa
158.30-32 -




Srila Baladeva Vidyabhusana

These verses explain how Krsna is the cause of the name
Adhoksaja.

The sister of Baka (sakuni) was killed by Krsna (anena) who

was sleeping below the cart.

She is described as being dressed as a nurse etc. Krsna is
described as sleeping on a small bed beneath a cart.

He was called Adhoksaja because he was born again (ja)
beneath the axel (adhah aksa) of the cart




Text-75

eso ’dhah sakatasyakse punar jata ivety atah |
adhoksaja iti prahur iti tika krtoditam

EEE———

E——

Sridhara explains in his commentary (iti_tika krta
uditam) that Krsna (esah) was _called Adhoksaja
(adlloksgj_a iti préhulj because (@) he was as it born
again (punar jata iva) under the axel of the cart (adhah
Sakatasya akse ity]). —

This explains Krsna’s second birth beneath the axel.




Text-76
tatraiva —
aham kilendro devanam tvam gavam indratam gatah |
govinda iti lokas tvarh gasyanti bhuvi sasvatam

It is also said there:

The people (lokah) constantly praise (Sagvatam gasyanti) you
(tvam) on earth (l;m as Govinda (govinda iti) because just as
[ am the king of the devatas (aham kila devanam indrah), you

are the king (indra) of the cows (go) (tvarh gavam indratam
gatah). Hari-vamsa 2.9.45 -

This describes Krsna being called Govinda. Krsna was the
controller (indra) of the kama-dhenus (gavam), and thus is
called Govinda:

—




Text-77

tatraiva —

mamopari yathendratvam sthapito gohhir iSvarah |

It is also said there:

upendra iti krsna tvam gasyanti divi devatah

The devatas in_heaven M praise you (tvam gasya@

as Upendra endra it1), O Krsna (krsna), because the Tows
have established you obhi @am sthﬁéitah), the Lord
(isvarah), above me (mama upari) as the real Indra (upari +

indra) (§

ﬁldratvaﬁﬂ). Hari-vamsa 2.9.46

This verse explains that because he is greater than Indra, he is

called Upendra. —




Text-78

Sri-visnu-purane —
yasmat tvayaiva dustatma hatah kesi janardana |
tasmat kesava-namna tvari loke j > jeyo bhav1sya51

————

It is said in the Visnu Purana:

O Janardana (janardana), since you killed (yasmat
tvayaiva hatah) the evil Kesi demon (dustatma kesi), you
will be known in this world (tasmat tvam loke jiieyo
bhavisyasi) as Kesava (kesava-namna). Visnu Purana
5.16.23 B




Srila Baladeva Vidyabhusana

* This verse explains the origin of the name Kesava.

 This is a statement of Narada.

 Because he killed the demon Kesi he is called Kesava




Text-79

ity adiny atra namani pravrtter hetu-bhedatah |
esam pravrtter hetutvam anyad eva ramapatau

—

—

These are examples of names (ity adiny atra namani)
which have a different cause when they are used to
describe Krsna (pravrtter hetu-bhedatah). The reasons
that these names are used for Krsna (esam™ pravriter
hetutvam) are different from the reasons that they are
used for Narayana (anyad ¢ eva ramapatau).




Text-80

kim casuranam dvisatam krsnam aprapya nanyatah |
kuto 'pi muktir ity akhyad eva-kara-dvayena sah

Where is the question of liberation for the demons and
haters of the Lord from other forms of the Lord (kim ca
asuranam dvisatam)? Unless they are killed _by the hand
of Krsna (krsnam aprapya nanyatah), they cannot attain
liberation (kuto 'pi muktir). This is understood from the
use of the word eva twice in the Gita in the verses where
Krsna says mam aprapya eva: not attaining me (BG 16.19-
20) (ity akhyad eva-kara-dvayena sah).




Srila Baladeva Vidyabhusana

 The statement of the Visnu Purana that only the
svayam-ripa Krsna gives liberation to the demons is
supported blthe Glta.

 Sa refers to Krsna agcl_an;aa];ah_mgs “tlrom_other

forms of the Lord such as Nrsimha.”

IS




Text 81

1 16.19 ||
tan aham dvisatah kraran
samsaresu naradhaman
ksipamy ajasram asubhan
asurisv eva yonisu

cm—

[ cast (aham ksipamy) those hateful, cruel (tan dvisatah
kruran), and lowest of  humans (samsaresu
naradhaman), constantly doing evil (ajasram asubhan),
into repeated birth and death in the wombs of demons
(asurisv eva yonisu).




Text 81

116.20 |
asurim yonim apanna
miidha janmani janmani
mam aprapyaiva kaunteya
tato yanty adhamam gatim

Taking birth as demons (asurim yonim apanna) birth
after birth (janmani_janmani), these fools (mudha), not
attaining My mercy at all (jnam ﬂgrap%awaﬁ then go to
the Towest status of life (tato yanty a gatim), O
son of Kunti (kaunteya).

Mam aprapya means “not being killed by my hand.”




Text-83
mam krsna-ripinar yavan napnuvanti mama dvisah |
tavad evadhamarh yonim prapnuvantiti hi sphutam

As long as those who hate me (yavat mama dvisah) do

———f

not contact me (na mam apnuvanti) in the form of
Krsna (krsna-riipinam), they attain low birth (tavad eva

adhamarh yonirh prapnuvaniiti). This is clearly stated
(hi sphutam).

The meaning of the Gita verse is explained.

—

The meaning is clear.



Text-84

tasmat trayanam evayam Srestha ity atra vismayabh |
ko va syat na tatha yasmat svabhavo 'nyatra drSyate

Therefore (tasmat) of the three forms of Nrsithha, Rama
and Krsna (trayanam), Krsna is the best (ayam eva
Srestha). This is not astonishing (kah va atra vismayah
syat) begau;e the nature revealed in Krsna (yasmat
svabhavah) is not seen in the others (na tatha anyatra
drsyate). -




Srila Baladeva Vidyabhusana

The conclusion is here given

Among the three forms of Nysithha, Rama and Krsna,

Krsna (ayam) is the best.

—

What is astonishing about this?

There should he no astonishment, because his
nature, having a full manifestation of qualities such
as giving liberation to the demons, is not seen_in
Nrsimha or Rama (anyatra).




Text-85

ato manvaksara-manoh kalpe svayambhuvagame |
pijyante ’syavrtitvena rama-simhananadayah

Because Krsna is svayarh-rupa (atah), it is stated in the
Svayambhuva Agama (svayambhuvagame) in the chapter
describing the fourteen-: SV”?lh]P mantra (manvaksara-
manoh ka Le) that Rama and Nrsimha (rama-51mhanan
adayah) are worshipped (pujyante) as the avarana deities
of Krsna (asya avrtitvena).




Srila Baladeva Vidyabhusana

Because Krsna is the svayam-riipa (atah), in the
discussion of the fourteen-syllable mantra
(manvaksara-manoh) Rama and Nrsihha are
worshiped as avarana deities of Krsna.

There it is said .




Srila Baladeva Vidyabhusana

catvaro vasudevadyah pujyante mahasaktikah
purvadi-diksu kramaso vidiksu paramesvarah
Sri-rama-simha-vadana-kirmopendra mahadbhutah

——

The four starting with  Vasudeva  (catvaro
vasudevadyah), holding great powers (mahasaktikah),
are worshipped (pujyante) in the four cardinal
directions starting with east (purvadi-diksu kramaso),
and then in the other directions (vidiksu) the forms of
the Supreme Lord (paramesvarah) of great wonder
(mahadbhatah) — Rama, Nrsirthha, Karma and Vamana

— are worshipped (Sri-rama-sirmnha-vadana-

kuarmopendra). o




1ext-00
nanv idam $ratyate $astre maha-varaha-vakyatah |
sarve nityah sasvatas ca dehas tasya paratmanah |
hanopadana-rahita naiva prakrtijah kvacit ||
paramananda-sandoha jiana-matras ca sarvatah |
sarve sarva-gunaih purna sarva-dosa-vivarjitah

——

There is the following objection:

But it is said in the scriptures (nanv idam Srayate) such as Maha-
varaha Purana ($astre maha-varaha-vakyatah):

All the forms of the Lord are eternal (salrvae nityah), appearing
C(;nslava within the material world (sasvatas ca) with bodies of
Paramatma (dehas tasya paratmanah), without any destructible
elements made of prakrti (hanopadana-rahita naiva prakriijah
kvacit). They are completely filled with the highest bliss
(ngamﬁnanda-sandohél and knowledje (jhana-matras__ ca
sarvatah), tull of all good qualities (sarve sarva-gunaih purna)
and devoid ol all Taults (sarva-dosa-vivarjitah).




Srila Baladeva Vidyabhusana

Because one Krsna becomes many forms. it is proper to say
that he is always complete, for it is said eko ’pi san bahudha
yo vibhati: the one form of Krsna becomes many. (Gopala-
tapani Upanisad)

Therefore, it cannot be said that sometimes the Lord is

incomplete, for it is impossible to break the Lord into pieces.

Some persons object in this way.

B

The prootf that all forms are perfect is then given trom Matsya
Purana. Again _and again the forms appear within the
material world (sasvatah).




Srila Baladeva Vidyabhusana

* Though one cannot distinguish the body of the Lord
from _the Lord, a distinction 1s made here just as one
says “the form of the conscious soul,” where there is
no difference between the form and the soul.

* They are without destructible elements since
everything in the Lord is non-different from his
svarupa.

e The rest is clear.
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Text-87
kirh ca narada-pancaratre —
manir yatha vibhagena nila-pitadibhir yutah |
riapa-bhedam avapnoti dhyana-bhedat tatha vibhuh

Just as the @ﬁrya g@yalhﬁ manih) glows blue,
yellow and other colors (nila-pitadibhir vibhagena
yutah), so the Lord (tatha vibhuh) by different

meditations (@EZana edat) attains different forms
(rupa-bhedam ava_Enotl)

Just as the vaidiirya gem (mani) shows variety because of
having many different colors, but does not become less in

any of these displays, so the Lord assumes many forms
which are never less. _




Text-88
tasmat katham taratamyarn tesarn vyakhyayate |
atrocyate paresvatvat purna yadyapi te ’khilah |
tathapy akhila-saktinarh prakatyarh tatra no bhavet

Therefore (tasmat), why is it explained (katham
vyakhyayate) that there are differences among the avatara
forms (tesam taratamyam)? It is said in the scriptures

(atra_ucyate) that they are all complete (yadyapi_te
akhilah purna) since they are all the Supreme Lord
(paresvatvat) However (tathapy), the avataras do not
display (tatra no prakatyam bhavet) all of the powers
(akhila-saktinam).




Srila Baladeva Vidyabhusana

* This verse gives the answer to the objection.

* Though all these forms, that is the vilasa and svamsa,
are complete like the svayam-rupa (te ’khilah purna),
all powers are not displayed in any form which is
vilasa or svamsa (tatra).

* Though the scriptures say that all those forms are
complete (verse 86), there are also statements such as
ete camms$a kalah pumsah, which explain that Krsna is
the amsi,_




Srila Baladeva Vidyabhusana

* It is correct to say that all forms are perfect, since
they  possess all good qualities, but there is no fault in
callmg Krsna the amsi because he displays all of the
qualities whereas the vilasa and svamsa forms do not.

* If this explanation is not accepted. then the latter

statement ete cams$a kalah pumsah would have to be
rejected.




