
Laghu - Bhägavatämåta

Part-1 
The Sweetness of Kåñëa

Chapter-5
Discussion of the Parävasthä forms



Text:73-74

tatraiva –
adho ’nena çayänena çakaöäntara-cäriëä |

räkñasé nihatä raudré çakuné-veça-dhäriëé ||
pütanä-näma sä ghorä mahäkäyä mahäbalä |

viña-digdhaà stanaà kñudrä prayacchanté janärdane ||73||
dadåçur nihatäà tatra räkñaséà vana-gocaräù |

punar jäto ’yam ity ähur uktas tasmäd adhokñajaù || iti ||74||

The same work also says:
Kåñëa, sleeping beneath a cart (anena çakaöa adhah çayänena), killed
(nihatä) the angry (raudré), strong (mahäbalä), ferocious (antara-cäriëä),
demoness (räkñasé) Pütanä (pütanä-näma), with huge body (mahäkäyä),
who, wearing the dress of a nurse (çakuné-veça-dhäriëé), had given
(prayacchanté) her breast covered with poison (viña-digdhaà stanaà) to
him (janärdane). When the cowherd people (vana-gocaräù) saw (dadåçur)
that dead demoness (tatra nihatäà räkñaséà) and concluded that Kåñëa had
been reborn (punar jäto ayam ity ähur), they called him Adhokñaja (uktas
tasmäd adhokñajaù) (born from beneath the axel of the cart). Hari-vaàça
158.30-32



Srila Baladeva Vidyabhusana

• These verses explain how Kåñëa is the cause of the name
Adhokñaja.

• The sister of Baka (çakuné) was killed by Kåñëa (anena) who
was sleeping below the cart.

• She is described as being dressed as a nurse etc. Kåñëa is
described as sleeping on a small bed beneath a cart.

• He was called Adhokñaja because he was born again (ja)
beneath the axel (adhaù akña) of the cart



Text-75

eño ’dhaù çakaöasyäkñe punar jäta ivety ataù |
adhokñaja iti prähur iti öékä kåtoditam 

Çrédhara explains in his commentary (iti öékä krta
uditam) that Kåñëa (eñah) was called Adhokñaja
(adhokñaja iti prähur) because (ataù) he was as if born
again (punar jäta iva) under the axel of the cart (adhaù
çakaöasya akñe ity).

This explains Kåñëa’s second birth beneath the axel.



Text-76
tatraiva –

ahaà kilendro devänäà tvaà gaväm indratäà gataù |
govinda iti lokäs tväà gäsyanti bhuvi çäçvatam 

It is also said there:
The people (lokäh) constantly praise (çäçvatam gäsyanti) you
(tväà) on earth (bhuvi) as Govinda (govinda iti) because just as
I am the king of the devatäs (ahaà kila devänäà indrah), you
are the king (indra) of the cows (go) (tvaà gaväm indratäà
gataù). Hari-vaàça 2.9.45

This describes Kåñëa being called Govinda. Kåñëa was the
controller (indra) of the käma-dhenus (gaväm), and thus is
called Govinda.



Text-77

tatraiva –
mamopari yathendratvaà sthäpito gobhir éçvaraù |

upendra iti kåñëa tväà gäsyanti divi devatäù

It is also said there:
The devatäs in heaven (divi devatäù) praise you (tväà gäsyanti)
as Upendra (upendra iti), O Kåñëa (kåñëa), because the cows
have established you (gobhih tvaà sthäpitah), the Lord
(éçvaraù), above me (mama upari) as the real Indra (upari +
indra) (indratvaà). Hari-vaàça 2.9.46

This verse explains that because he is greater than Indra, he is
called Upendra.



Text-78

çré-viñëu-puräëe –
yasmät tvayaiva duñöätmä hataù keçé janärdana |
tasmät keçava-nämnä tvaà loke jïeyo bhaviñyasi 

It is said in the Viñëu Puräëa:
O Janärdana (janärdana), since you killed (yasmät
tvayaiva hataù) the evil Keçé demon (duñöätmä keçé), you
will be known in this world (tasmät tvaà loke jïeyo
bhaviñyasi) as Keçava (keçava-nämnä). Viñëu Puräëa
5.16.23



Srila Baladeva Vidyabhusana

• This verse explains the origin of the name Keçava.

• This is a statement of Närada.

• Because he killed the demon Keçé he is called Keçava



Text-79

ity ädiny atra nämäni pravåtter hetu-bhedataù |
eñäà pravåtter hetutvam anyad eva ramäpatau 

These are examples of names (ity ädiny atra nämäni)
which have a different cause when they are used to
describe Kåñëa (pravåtter hetu-bhedataù). The reasons
that these names are used for Kåñëa (eñäà pravåtter
hetutvam) are different from the reasons that they are
used for Näräyaëa (anyad eva ramäpatau).



Text-80

kià cäsuräëäà dviñatäà kåñëam apräpya nänyataù |
kuto ’pi muktir ity äkhyäd eva-kära-dvayena saù

Where is the question of liberation for the demons and
haters of the Lord from other forms of the Lord (kià ca
asuräëäà dviñatäà)? Unless they are killed by the hand
of Kåñëa (kåñëam apräpya nänyataù), they cannot attain
liberation (kuto ’pi muktir). This is understood from the
use of the word eva twice in the Gétä in the verses where
Kåñëa says mäm apräpya eva: not attaining me (BG 16.19-
20) (ity äkhyäd eva-kära-dvayena saù).



Srila Baladeva Vidyabhusana

• The statement of the Viñëu Puräëa that only the
svayaà-rüpa Kåñëa gives liberation to the demons is
supported by the Gétä.

• Sa refers to Kåñëa and anyataù means “from other
forms of the Lord such as Nåsiàha.”



Text 81

|| 16.19 ||
tän ahaà dviñataù krürän
saàsäreñu narädhamän

kñipämy ajasram açubhän
äsuréñv eva yoniñu

I cast (ahaà kñipämy) those hateful, cruel (tän dviñataù
krürän), and lowest of humans (saàsäreñu
narädhamän), constantly doing evil (ajasram açubhän),
into repeated birth and death in the wombs of demons
(äsuréñv eva yoniñu).



Text 81

|| 16.20 ||
äsuréà yonim äpannä

müòhä janmani janmani
mäm apräpyaiva kaunteya
tato yänty adhamäà gatim

Taking birth as demons (äsuréà yonim äpannä) birth
after birth (janmani janmani), these fools (müòhä), not
attaining My mercy at all (mäm apräpyaiva), then go to
the lowest status of life (tato yänty adhamäà gatim), O
son of Kunté (kaunteya).

Mäm apräpya means “not being killed by my hand.”



Text-83
mäà kåñëa-rüpiëaà yävan näpnuvanti mama dviñaù |
tävad evädhamaà yonià präpnuvantéti hi sphuöam 

As long as those who hate me (yävat mama dviñaù) do
not contact me (na mäà äpnuvanti) in the form of
Kåñëa (kåñëa-rüpiëaà), they attain low birth (tävad eva
adhamaà yonià präpnuvantéti). This is clearly stated
(hi sphuöam).

The meaning of the Gétä verse is explained.

The meaning is clear.



Text-84

tasmät trayäëäm eväyaà çreñöha ity atra vismayaù |
ko vä syät na tathä yasmät svabhävo ’nyatra dåçyate 

Therefore (tasmät) of the three forms of Nåsiàha, Räma
and Kåñëa (trayäëäm), Kåñëa is the best (ayaà eva
çreñöha). This is not astonishing (kah vä atra vismayaù
syät) because the nature revealed in Kåñëa (yasmät
svabhävah) is not seen in the others (na tathä anyatra
dåçyate).



Srila Baladeva Vidyabhusana

• The conclusion is here given.

• Among the three forms of Nåsiàha, Räma and Kåñëa,
Kåñëa (ayam) is the best.

• What is astonishing about this?

• There should be no astonishment, because his
nature, having a full manifestation of qualities such
as giving liberation to the demons, is not seen in
Nåsiàha or Räma (anyatra).



Text-85

ato manvakñara-manoù kalpe sväyambhuvägame |
püjyante ’syävåtitvena räma-siàhänanädayaù 

Because Kåñëa is svayaà-rüpa (atah), it is stated in the
Sväyambhuva Ägama (sväyambhuvägame) in the chapter
describing the fourteen-syllable mantra (manvakñara-
manoù kalpe), that Räma and Nåsiàha (räma-siàhänan
ädayaù) are worshipped (püjyante) as the ävaraëa deities
of Kåñëa (asya ävåtitvena).



Srila Baladeva Vidyabhusana

• Because Kåñëa is the svayaà-rüpa (ataù), in the
discussion of the fourteen-syllable mantra
(manvakñara-manoù) Räma and Nåsiàha are
worshiped as ävaraëa deities of Kåñëa.

• There it is said



Srila Baladeva Vidyabhusana

catvaro väsudevädyäh pujyante mahaçaktikäù
pürvädi-dikñu kramaço vidikñu parameçvaräh

çré-räma-siàha-vadana-kürmopendrä mahädbhütäù

The four starting with Väsudeva (catvaro
väsudevädyäh), holding great powers (mahaçaktikäù),
are worshipped (pujyante) in the four cardinal
directions starting with east (pürvädi-dikñu kramaço),
and then in the other directions (vidikñu) the forms of
the Supreme Lord (parameçvaräh) of great wonder
(mahädbhütäù) – Räma, Nåsiàha, Kürma and Vämana
– are worshipped (çré-räma-siàha-vadana-
kürmopendrä).



Text-86
nanv idaà çrüyate çästre mahä-väräha-väkyataù |
sarve nityäù çäçvatäç ca dehäs tasya parätmanaù |

hänopädäna-rahitä naiva prakåtijäù kvacit ||
paramänanda-sandohä jïäna-mäträç ca sarvataù |

sarve sarva-guëaiù pürëä sarva-doña-vivarjitäù

There is the following objection:
But it is said in the scriptures (nanv idaà çrüyate) such as Mahä-
varäha Puräëa (çästre mahä-väräha-väkyataù):
All the forms of the Lord are eternal (sarve nityäù), appearing
constantly within the material world (çäçvatäç ca) with bodies of
Paramätmä (dehäs tasya parätmanaù), without any destructible
elements made of prakåti (hänopädäna-rahitä naiva prakåtijäù
kvacit). They are completely filled with the highest bliss
(paramänanda-sandohä) and knowledge (jïäna-mäträç ca
sarvataù), full of all good qualities (sarve sarva-guëaiù pürëä)
and devoid of all faults (sarva-doña-vivarjitäù).



Srila Baladeva Vidyabhusana

• Because one Kåñëa becomes many forms, it is proper to say
that he is always complete, for it is said eko ’pi san bahudhä
yo vibhäti: the one form of Kåñëa becomes many. (Gopäla-
täpané Upaniñad)

• Therefore, it cannot be said that sometimes the Lord is
incomplete, for it is impossible to break the Lord into pieces.

• Some persons object in this way.

• The proof that all forms are perfect is then given from Matsya
Puräëa. Again and again the forms appear within the
material world (çäçvataù).



Srila Baladeva Vidyabhusana

• Though one cannot distinguish the body of the Lord
from the Lord, a distinction is made here just as one
says “the form of the conscious soul,” where there is
no difference between the form and the soul.

• They are without destructible elements since
everything in the Lord is non-different from his
svarüpa.

• The rest is clear.



Text-87
kià ca närada-païcarätre –

maëir yathä vibhägena néla-pétädibhir yutaù |
rüpa-bhedam aväpnoti dhyäna-bhedät tathä vibhuù 

Just as the vaidürya gem (yathä maëih) glows blue,
yellow and other colors (néla-pétädibhir vibhägena
yutaù), so the Lord (tathä vibhuù) by different
meditations (dhyäna-bhedät) attains different forms
(rüpa-bhedam aväpnoti).

Just as the vaiòürya gem (maëi) shows variety because of
having many different colors, but does not become less in
any of these displays, so the Lord assumes many forms
which are never less.



Text-88
tasmät kathaà täratamyaà teñäà vyäkhyäyate |
atrocyate pareçvatvät pürëä yadyapi te ’khiläù |

tathäpy akhila-çakténäà präkaöyaà tatra no bhavet 

Therefore (tasmät), why is it explained (kathaà
vyäkhyäyate) that there are differences among the avatära
forms (teñäà täratamyaà)? It is said in the scriptures
(atra ucyate) that they are all complete (yadyapi te
akhiläù pürëä) since they are all the Supreme Lord
(pareçvatvät). However (tathäpy), the avatäras do not
display (tatra no präkaöyaà bhavet) all of the powers
(akhila-çakténäà).



Srila Baladeva Vidyabhusana

• This verse gives the answer to the objection.

• Though all these forms, that is the viläsa and sväàça,
are complete like the svayaà-rüpa (te ’khiläù pürëä),
all powers are not displayed in any form which is
viläsa or sväàça (tatra).

• Though the scriptures say that all those forms are
complete (verse 86), there are also statements such as
ete cäàça kaläù puàsaù, which explain that Kåñëa is
the aàçé.



Srila Baladeva Vidyabhusana

• It is correct to say that all forms are perfect, since
they possess all good qualities, but there is no fault in
calling Kåñëa the aàçé because he displays all of the
qualities whereas the viläsa and sväàça forms do not.

• If this explanation is not accepted, then the latter
statement ete cäàçä kaläù puàsaù would have to be
rejected.


