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<3 Text-153

« @ ‘ Sri-brahma-samhitayar —

o eg yasyaika-nisvasita-kalam athavalambya

g jivanti loma-vilaja jagad-anda-nathah |
visnur mahan sa iha yasya kala-viseso

govindam adi-purusam tam aharm bhajami

Brahma-sarmhita says:

I worship (aharh bhajami) the supreme lord Govinda (govindam
adi-purusam) whose expansion (yasya kala-visesah) is the great
Visnu (mahan visnuh), who determines by his exhalation and
inhalation of breath (yasya eka-nisvasita-kalam atha avalambya)
the _appearance and dlsappearance (jivanti) of the rulers within
the universe (even Ksirodakasayi-visnu) (]agad anda-nathah)
who have arisen from his pores (loma-vilaja). Brahma-samhita
5.48




Srila Baladeva Vidyabhusana

Brahma here states that Garbhodakasayi is the amsa of Krsna.

Taking support of one breath of barbhodakaééwi,}rahmé,
Ksirodakasayi-visnu and_Siva, the rulers of the universe,
remain to carry out their duties (jivanti).

When destruction takes place with inhalation, they no longer
perform their duties.

There is no doubt that Visnu is a svamsa (kala-visesah) of
Krsna.

——




(Q:@,;;?:"’X Text-154

S

cﬂ%i;; atah purusa evasya
c,@&’ « krsnasyamso bhaved yadi |

& tad-v1lasas tu nitararm
bhavet ksirabdhl-nayakah

"Q—S

It thlggurusa (yvadrasya purusah) is_an amsa of Krsna-
(krsnasya armsg” bhaved), then (atah) certainly the

K51rodakasay1 ((ksuabdhi-nazakahg, hli expansig, is_an
amhsa ot Krsna (tad-vilasas tu nitaram bhavet).




Srila Baladeva Vidyabhusana

This verse continues the conclusion.

If Garbhodakasayi is an amsa of Krspa according to

Brahma’s  statement, then  his expansion,
Ksirodakasayi, is certainly Krsna’s amsa.

There can be no doubt about this.




Text-155

A nanu dvitiya-skandhe tu

&:{g/' yo ’vatirno yadoh kule |

ki vidhatra sa hi sita-
krsna-kesatayoditah

CT——

But does not Brahma say in the Second Canto (kim nanu
dvitiya-skandhe tu) that Krsna who appeared in the
Yadu dynasty (yo_avatirnah yadoh kule) actually arose
(uditah hi) from the black and white hair of Visnu

(vidhatra sita-krsna-kesataya)?

C——




Srila Baladeva Vidyabhusana

* Thought the previous argument has been defeated,

the opponent, without shame, again makes an

objection, by misinterpreting the scriptures.

* If Krsna is not an armsa of Ksirodakasayl, why does
Brahma state this in talking to Narada in the Second
Canto.




Text-156

tatha hi
bhameh suretara—varﬁtha—vimardité ah
kleéa—vyayéya
jatah karisyati ]ananupalaksya-margah
karmani Catma-mahlmopambandhanam

This is the verse supposedly showing that Krsna is an avatara of Visnu (tatha
hi):

When the world (bhumeh) is_overburdened (vimarditayah) by the fighting
strength of kings who have no faith in God (sura itara-varatha), the I ord,

just to diminish the distress of the world (klesa-vyavaya), with beautiful
black hair (m) descends (jatah) with His plenary portion

(the mlstaken meaning is: § portion of Visny, being born of white and
bla just to expand His transcendental glories. He acts
extraordinarily (karisyati karmani). NQ_one can properly estimate (jana
anui alaksya-margah) how great He is (atma-mahima upanibandhanani).

SB



Srila Baladeva Vidyabhusana

For diminishing the suffering of the earth aftlicted
with the troops (variitha) of the demons (suretara),
Krsna appears.

The same statement is made in the Mahabharata.

[ —




Srila Baladeva Vidyabhusana

sa capi kesau harir udvavarhe suklam ekam aparancapi krsnam
€S Arir udy X aln ap:. Ap1
tau capi kesavavisatam yadunam kule striyau rohinim devakim ca
tayor eko balabhadro babhiiva ya ’sau Svetas tasya devasya kesah

krsno dvitiyah kesavah sambabhiiva keso ’sau varnitah krsna uktah

o—

——

Visnu (sah harih) took two hairs (udvavarhg( geéau)) one white and
black (suklam ekam krsnam). These two haifs(fau capi) entered
(avisatam) the wombs of Rohini and Devaki (striyau rghinim
devakim ca) in the Yadu family Zyadunam kule). The white hair
(tasya devasya ekah svetah kesah) became Balarama (balabhadro
babhtiva) and the black hair (dvitiyah krsnah kesah) became Krsna
(KeSavah sambabhﬁVg). Mahabharata 1.189.31

* This shows without doubt that Krsna is an arnda of Ksirodakasayi

Visnu.




e OO
/\\%v , Text-157 sath X e

A

2 maivam bhoh srayatam asya padyasartho vidhiyate |

kalaya silpa-naipunya-visesa-vidhina sitah |
baddhah krsna atiSyamah kesa yeneti vigrahah |
sa evetyasya vaidagdhi-visesotkarsa iritah

But this is not the meaning (ma evarnh _bhoh). Please listen
(Sravatam). I will explain the meaning of the verse (asya
padyasya arthah vidhiyate):

Krsna (krsna) is described as having a form (vigrahah) with black
h@ﬂ@@ kesa) (krsna) bound up (baddhah) (Sitah)) with
skill (silpa-naipunya-visesa-vidhina) (kalaya). This is (sa eva) a
description (iritah) of his excellent beauty (etyasya vaidagdhi-
viSesa utkarsa).

L

e



Srila Baladeva Vidyabhusana

The above doubt is removed by statements such as vasudeva-
grhe saksat (SB 10.1.23) and krsnas tu bhagavan svayam (SB
1.3.28). )

Therefore, it is not possible that the above verse could have
the meaning claimed.

What is the meaning then?

Kalaya does not mean “as an arsa of Visnu” but rather “with

skill.”




Srila Baladeva Vidyabhusana

Sitdh does not mean white but “bound up.”

Krsna-kesah means that Krsna has black hair.

Thus Krsna is described as the most elegant person
with his hair style

—




S Text-158

kim va yah kalayamsena

syat sita-Syama-kesakabh |
sa evatravatirno 'bhit
$ri-lila-purusottamah

Or the meaning can be as follows (kirh va). Krsna, called
lilla-purusottama (sa eva Sri-lila-purusottamah), with
bound up, black hair (sita-Syama-kesakah), then
appeared (atra_ aVa__r.l:lah abhnt) along with Lord
Ksnodakasayl as his arsa (yah@amsena)




Srila Baladeva Vidyabhusana

* “But the doubt concerning the statement in
Mahabharata has ot been removed.”

* 1If the meaning is “Krsna with bound black hair along
with his amsa Ksirodakasayi” then the statement of
Mahabharata, as you understand it, does not make

SENSE.

e “But the doubt about K/isnﬂ taking his hair is difficult
to remove.”




Srila Baladeva Vidyabhusana

means rays. Krsna says to Arjuna amhsavo ye prakasante

mama te Kesa-sarnjhitah sarva-jnah kesavarn tasmat mam
ahur muni-sattamah: since my shining rays are ga—llﬁd JEeSa,
the sages call meKesavay(Mahabharata, Santi parva 342.40)

Thus the meaning is “the black and white rays of

Ksirodakasay1 entered Krsna and Balarama situated in Devaki
and Rohini.”

In this way the argument is defeated.

This is the meaning of kesa in many places.




Srila Baladeva Vidyabhusana

Narada also saw the Lord with many colored rays.

[ —

When svayam bhagavan appears, all of his amsa forms enter
him as well.

This is understood from the phrase amgsa-yuktah: he appears
along with many powerful amsa forms. (SB 3.2.15)

Thus the principle meaning is not made irrelevant.

[t is concluded that the doubt just raised is tull of error.




