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Part-1
The Sweetness of Krsna

Chapter-5

Discussion of the Paravastha forms




Ny ?3“%}:&—}% o Text:194-195
nanu sralsth m mukundasya brahmato yujyate katham |

yad brahma sribhagator aikyam eva prasidhyate

purusam paramatma ca brahma ca jidnam ity api |
sa eko bhagavan eva Sastresu bahudhocyate

How can you say (nanu katham yujyate) that Krsna is
superior to Brahman (mukundasya brahmato sraisthyam),
because the scriptures say (yad prasidhyate) that brahman
and bhagavan are identical (brahma sribhagator a_1_l<_yam
eva). In many places in the scriptures it is said (Sastresu)
tl’lgt—bhagavan (s_a_hq eko hhagavan eva) 1s called Vanously

(bahudha ucyate) the purusa aramatma (purusar
paramitma ca), brahmafl and jiana (brahma ca Jnanam ity

api).



Srila Baladeva Vidyabhusana

Keeping in mind the saying that if one cannot cross a small

pond, what chance has one to cross the ocean, some people,

unable to tolerate the superiority of Krsna to Brahman, give
opposing arguments.

Saying the two are equal means that they do not accept Krsna
as superior to brahman.

—

T_bey justity non-difference by saying that brahman,
paramatma and bhagavan are synonyms like the words ghata,
kalasa and kumbha used to denote one object, a pot.

fhey do not denote ditferent objects.



Q%&éy Text-196
tatha ca skande -
/ bhagavan paramatmeti
procyate ’stanga-yogibhih |
brahmety upanisan-nisthair_

jianam ca jhiana-yogibhib

Thus Skanda Purana says (tatha ca skande):

Bhagavan is called paramauma (bhagavan paramatma it
procyate) by the yogis (astanga-yogibhih). He is called
Brahman (brahma _ity) by those who study the Upanisads
(upanisad-nisthaih) and he is called jnana by the jiana-
yogis (jianam ca jiiana-yogibhih).




Text-197
sri-prathame ca —
vadanti tat tattva-vidas
tattvarn yaj jhanam advayam |
brahmeti paramatmeti
bhagavan iti Sabdyate

In the First Canto it is said (Sri-prathame ca):

The Absolute Truth (tat tattvam) is called
(vadanti) brahman, paramatma, and bhagavan
(brahmeti paramatmeti bhagavan iti Sabdyate) by
the knowers of the Absolute Truth (tattva-vidah),
and all_of them are—identical (yaj jhanam
advayam). SB 1.2.11




Srila Baladeva Vidyabhusana

* The one truth is called Brahman by the Vedantists,
paramatma by the yogis and bhagavan by the
devotees.

—

* In the quote from Skanda Purana, various names are

said to be the same knowledge and in the quote from
Bhagavatam, jiana is known by different names.

* By the interchange of terms it is understood that
there is no dilference between them.




Text-198

satyam uktarh Srnu tatas trtiye kapilam vacah

What has been said is true (satyam uktarh). Please

listen (tatah Srnu) to the words of Kapila from the
sten

Third Canto (trtiye kapilam vacah).




Text-199

yatha —
yathendriyaih prthag-dvarair artho bahu-gunasrayah |
eko naneyate tadvad bhagavan Sastra-vartmabhih

E——

—’ ——

There it says:

Just as one object (yatha eko arthah), the substrate of
many qualities @Wgungjé_@_y_@ is perceived
by the various senses (nana_indriyaih) in various ways
(prthag-dvaraih), so Bhagavan is perceived variously
(tadvad bhagavan) by the various scriptural practices
(sastra-vartmabhih). SB 3.32.33




Srila Baladeva Vidyabhusana

The author speaks, accepting half the argument.

“But if you accept, why do you say that they have

differences?” Please listen.
— -

The scriptures declare difference.

Just as milk, which is one substance, is_perceived
differently by different senses such as the eye. so

bhagavan is perceived in different ways through
ditferent types of worship.




Srila Baladeva Vidyabhusana

* The worshipper who does not accept qualities in the
Lord speaks of the(Lord actually having quahtlelés if
he has no quahtles)

» Similarly the eve can perceive that milk is white but
cannot taste its sweetness, and the tongue can taste
sweetness of milk but cannot perceive its white color.

Just as the mind can understand that milk has all the
qualities perceived by all the senses, such as

sweetness and whiteness, so bhaktth
that the Ior s all gualities and bhakti also

Tnderstands the Lord as Brahman.




Srila Baladeva Vidyabhusana

Thus bhakti is the bhest.

Even though Krsna without qualities as Brahman is non-
ditferent from Krsna (with gqualities) there is unavoidable

difference between the form when it manifests qualifies an nd

when it does not.

—

Thus, the statement about difference is correct. Previously,
the example of seeing from far off by other methods and

seeing close up by bhakti was given.

Now seeing the 1 ord with external senses by other methods

and seeing the Lord by the internal (spiritual) sense by
bhaKT s Shrown.




Text-200

atra karikah —
tat tat sri-bhagavaty eva svaraparh bhuri vidyate |
upasananusarena bhati tat-tad-upasake

An explanatory verse (atra karikah):
The form of bhagavan (Sri-bhagavaty eva svaruparm)
appears as many (bhuri vidyate). Accordlggto the type

of worship (tat tat upasana anusarena) various forms
appear to the worshipper (tat-tad-upasake bhati).




Text:201-202

yatha rupa-rasadinam gunanam asrayah sada |
ksiradir eka evartho jiayate bahudhendriyaih ||

drsa Suklo rasanaya madhuro bhagavams tatha |
~ upasanabhir bahudha sa eko ’pi pratiyate ||

Just as (yatha) one substance (eka eva arthah) such as milk
(ksira adih) is the shelter of many qualities (gunanam asrayah
sada) such as form and taste (rapa-rasadinam) as_perceived
through various external senses (Jnayate bahudha 1ndr1ya1h)
such as white color by the eye (drsa suklo) and sweet taste by the
tongue (rasanaya madhuro), so bhagavan bhagavén),
though one entity (eko ’pi), appears as many ditferent forms

(bahudha pratiyate) according to the type of worship
(upasamabinrT




Text:203-204

jihvayaiva yatha grahyarn madhuryam tagL_naparaih |
yatha caksur-adini grhnanty arthar nijarh nijam ||
tathanya bahya-karana—sﬂ_&_yo_p_asanakhlla |
bhaktis tu cetah sthaniya tat tat sarvartha-labhatah ||

As the tongue alone (yatha jihyaya eva) and no other sense (na
aparaih) can perceive (grahyarm) the sweet taste (madhuryam)
and as the eye or any other sense (yatha caksur-adini) can
perceive (grhnanty) only its specific sense object (artham nijari_
nijam), so (tatha) the different types of worship (anya upasana
akhila) depending on the external senses perceive limited aspects
of the Lord (bahya-karana-sthaniya), and bhakti (bhaktis tu)
depending on the heart (cetah sthaniya) perceives all qualities in_
the Lord (tat tat sarvartha-labhatah)




Text-205

iti pravara-sastresu tasya brahma-svartpatah |
madhuryadi-gunadhikyat krsnasya Sresthatocyate

Thus, the best of scriptures (iti pravara-sastresu) explain
(ucyate) the_superiority of Krsna (krsnasya Sresthata)
over the Brahman aspect of Krsna (tasya brahma-
svartipatah) because of his full manifestation of qualities
such as sweetness (madhuryadi-gunadhikyat)




Text-2006

@o( GE{&'?{X@Y

‘_W (Ytatha ca sri-dasame
W #mahima gunasya te
viboddhum arhat

——

hy ananya-bodhyatmataya(na canyatha

Thus the Tenth Canto says:

, however (tathapi), cannot realize (na viboddhum
arhaty) You in Your full personal feature (mahima gunasya te).
Nevertheless, it may be possible Tor them to realize Your
expansion as the impersonal Supreme by cultivating direct
perception ol the sell within the heart. But they can do this only
by a mind devoid of change and capable of focusing on the

formless. Only in this way will Your impersonal feature manifest
itself to them. SB 10.14.6




Srila Baladeva Vidyabhusana

* Two verses are now given to clarily the meaning of
the previous quotation from Bhagavatam (3.32. 33 in
verse 199)

* Q_powertul lord (bhtiman)! (Though you are

endowed with qualities—implied but Im_megﬂy
stated) still (tathapi) it is possible to understand your
glories as the form of Brahman which does not
manifest your qualities.

* Just as a retlexive verb such as “rice cooks itself”
indicates selt-action, in thlS verse the mind is said to
realize the Lord O 1tS own.




Srila Baladeva Vidyabhusana

What is the cause?

2 _d

Pure internal functioning is the cause, produced by
itsell (amalantar-atmabhih).

[

But how is it p'ossible to concentrate on the brahman
which is devoid of change, by using the internal
functions which are subject to change, in order to
attain realization? —

This realization does not have the quality ol change
(avikrivat).




Srila Baladeva Vidyabhusana

By association with the changeless Brahman, the

internal organ also loses all change, like the
dissolution ol salt in water. =

Oogy—R

“But the mind fixes itselt on objects with form.

How can it concentrate on Brahman which has no
form?”

The mind is capable of concentrating on objects
without form.




Srila Baladeva Vidyabhusana

The eye can perceive objects with form, but also can
perceive objects without form.

This is explained in another way.

He who possess the atma, which is self-conscious, is
able to perceive that formless Brahman.

It cannot be otherwise.




Srila Baladeva Vidyabhusana

There is no other way of perceiving it

The Brahman can be perceived by the internal organ
endowed with these properties. "

It is realized as the substance ot knowledge which has no
form and no change. i

[t is like understanding the sun through the effulgence of the
sun.

It is not difficult.




