Laghu - Bhagavatamrta

Part-1
The Sweetness of Krsna

Chapter-5

Discussion of the Paravastha forms




Text-237

harer anuvrata yatra Syamaruna-harit-sitah |
tat-tad-varnam upasyesam tat-sariapyam upagatah |
athava nitya-siddhatvat tad-rucam apy anadita

In that place (aLtr_al) the Lord’s associates (harer anuvrata) are
black, reddish, green or white in complexion (Syamaruna-harit-
sitah). By worshipping the Lord (upasya isam) with a particular
c_o_r-?l_ﬁlexign (tat-tad-varnam) the devotee attains a form with a
similar complexion (tat-sarapyam upagatah). Or, in the case of

nitya-siddhas @tfiava) nityasiddhatvagy) of course their

complexion is eternally the same (tad-rucam apy : y anadita).

By worshipping the Lord who is black, red, green or white, one
attains a similar form with a similar color.




Text-238
Srih sampad-rupini mirta yatra padmarmsa-sambhava |
 manarh sevar racayati vividhabhir vibhatibhih ||
kusumakara-sabdena rtanam adhipo matah |
tena tasyanugair grisma-varsadyair rtubhis ca ya ||
~ visesad giyamanapi prlyakarmalva gayatl |
Satrantena padenatra tin-anta lak51ta kriya

In that place (yatra) the very personification of wealth (Srih Gamgad-rﬁ_@
murta), Erisinjgf from a portion of Laks@(padméméa-sambhavé), performs
service (maganl sevan:acazgi_) using various treasures (vividhabhir
vibhutibhih). Kusumakara means (kusumakara-Sabdena) the king of
seasOms, spring (rtinam adhipo matah). Sr1 . though praised
(giyamanapi) by the spring (tena) along with the summer, monsoon and
other seasons (grisma-varsadyair rtubhis ca), praises the activities of her
dear Lord (visesid priyakarmaiva _gayati). Gayati (gayati) is a present
participle form with feminine ending (satrantena padenatra tin-anta laksita
kriya)-




@«;g Text:239-241
Gsyi" Aatresvaram dadarsasau kathambhiitam drg-asavam |

~\§<"zs’a?1ndrémamdair drsam susthu madakatvat sa asavah |[239]|

pitams$uka-padenasya dhvanyate syama-varnata ||240||
Y adhyarhaniya-sabdena maha-yogakhya-pithakam |
%ri—padmottara-khandoktam atraivagre prav?ksyate 1124 1]]
e

What manner (katham bhutam) of Lord (isvaram) did Brahma
see (tatra dadarsa asau)? That Lord was nectar for the eves (drg-
gggvam). The Lord was called nectar (sa asavah) because he
intoxicated the eyes (drsam susthu madakatvat) with intense
bliss (sandrianandair). The vyellow cloth indicates (pitamsuka-
padena dhvanyate) also the dark blackish complexion (as\ya
Syama-varnata). “Being worshipped” describes (adhyarhaniya-
sabdena) the yoga-pitha (maha-yogakhya-pithakam). This will
also lze described later (atra eva agre ﬂavaksyate) by quoting
from Padma Purana (Sri-padmottara-khanda uktam).




Srila Baladeva Vidyabhusana

The bliss is related ta the beauty, sweetness,
fragrance and youth.

Sa refers to the Lord.

Asavah means “he who is filled with sweetness or

honey.”
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catasro hladini-kirti-karuna-tustayah smrtah |
saktayah sodasatraiva parvam eva pradarsitah [[242||
vidyayah pafica-parvani sankhyadiny atra pafica ca

The four energies (catasro) are hladini, kirti, karuna, and
tusti (hladini-kirti-karuna-tustayah smrtah). The sixteen
energies (Saktayah sodasa) were listed previeushy
(atraiva purvam eva pradarsitah). The five energies (atra
pafica ca) are the group of five vidyas (vidyayah pafica-
parvani) starting with sankhya (sankhya adiny).




Text-244
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Qe tani pancaratre —

sankhya-yogau tu vairagyam tapo bhaktis ca kesave |
panca-parveti Vldyeyam yaya 'vidvan ha harlm viset

ann——

Chese are listed in the Paficaratra texts-\

The tive parts of knowledge (pafnica-parveti vidyeyar) by
which (yQL) the learned (Vldvan) know the Lord (harim

kesave viset) are sankhya, yoga, vairagya (sankhya-yogau
tu Valragyam) tapas and bhakti (tapo bhaktis ca)

/—




o = Text-245
"‘%y etabhir vrtam panca-vimsatya Saktibhih sada |
#*+bDhagair aisvarya-dharmadyaih svair-asadharanodayaih ||
" itaratra virificy-adav adhruvai—r—asthiraih krsaih |
sva eva dhamni vaikunthe ratim vidadhatarn sada |

kim va svariipa-bhiuitatvat sriyas tasyah svadhamata

O

ap— -

Thus the Lord is eternally surrounded (sada vrtam) hy twenty-
five Saktis (ity etabhir panca-vimsatya saktibhih), and by the
parts (svair bhagair) called ai$varya, dharma, etc (aiévary?—
dharmadyaih). which appear extraordinary (asadharana

udayaih), and on the other hand available in only small amounts

(adhruvair asthiraih krsaih) in Brahma and others (1taratra
virincy-adav). That Lord-ga_\% pleasure (ratitn vidadhatarm sada)
in his abode of Vaikuntha (sva eva dhamni vaikunthe). Or (kim
va) dhama can refer to Laksmi (Sriyah), who is referred to as his

own form (svadhamata), since she arises from his very svariipa

(svarupa-bhutatvat).




Srila Baladeva Vidyabhusana

Either Brahma saw the Lord giving pleasure to others
in Vaikuntha or he saw the Lord giving pleasureto
Laksmi.

But how can Laksmi be the abode of the Lord?

It is because the word dhama also means form.

Medini says: dhdma dehe grhe rasmau: dhama means
body, house or rays. -

%/;




Text-246

tatha ca bhargava-tantre —
Sakti-Saktimato$ capi na vibhedah kathancana |

avibhinnapi svecchadi-sabdair api vibhasyate || iti ||

Thus, in Bhargava-tantra it is said (tatha ca bhargava-
tantre)

There is no difference at all (na_vibhedah kathancana)
between the sakti and the possessor of the sakti (sakti-
saktimatoh ca api). Tﬁo%h non-different (avibhinnapi),
they are described (api vibhasyate) as havmg their
individual will (svecchadl-sabdalr)




Srila Baladeva Vidyabhusana

But Laksmi is not the Lord.

To answer this, a scriptural proof is given.

—

Hladini sakti is Laksmi.

“But how can you say that because Laksmi and the
Lord are non-ditterent, their forms must also be
completely non-ditterent.”




Srila Baladeva Vidyabhusana

* Because of the power of visesa, there will be a
perception of dilference. -

_—

* Asin the case of “existence existing.”

* Though they are non-ditferent, sakti ] | S
having her own will, because of the power of visSesa—
the power of objects to produce apparent ditferences
which can be described as such.




