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Part-1 
The Sweetness of Kåñëa

Chapter-5
Discussion of the Parävasthä forms



Text-237

harer anuvratä yatra çyämäruëa-harit-sitäù |
tat-tad-varëam upäsyeçaà tat-särüpyam upägatäù |

athavä nitya-siddhatvät tad-rucäm apy anäditä 

In that place (yatra) the Lord’s associates (harer anuvratä) are
black, reddish, green or white in complexion (çyämäruëa-harit-
sitäù). By worshipping the Lord (upäsya éçaà) with a particular
complexion (tat-tad-varëam) the devotee attains a form with a
similar complexion (tat-särüpyam upägatäù). Or, in the case of
nitya-siddhas (athavä nitya-siddhatvät) of course their
complexion is eternally the same (tad-rucäm apy anäditä).

By worshipping the Lord who is black, red, green or white, one
attains a similar form with a similar color.



Text-238
çréù sampad-rüpiëé mürtä yatra padmäàça-sambhavä |

mänaà seväà racayati vividhäbhir vibhütibhiù ||
kusumäkära-çabdena åtünäm adhipo mataù |

tena tasyänugair gréñma-varñädyair åtubhiç ca yä ||
viçeñäd géyamänäpi priyakarmaiva gäyaté |
çatrantena padenätra tiì-antä lakñitä kriyä

In that place (yatra) the very personification of wealth (çréù sampad-rüpiëé
mürtä), arising from a portion of Lakñmé (padmäàça-sambhavä), performs
service (mänaà seväà racayati) using various treasures (vividhäbhir
vibhütibhiù). Kusumäkära means (kusumäkära-çabdena) the king of
seasons, spring (åtünäm adhipo mataù). Çré (yä), though praised
(géyamänäpi) by the spring (tena) along with the summer, monsoon and
other seasons (gréñma-varñädyair åtubhiç ca), praises the activities of her
dear Lord (viçeñäd priyakarmaiva gäyaté). Gäyaté (gäyaté) is a present
participle form with feminine ending (çatrantena padenätra tiì-antä lakñitä
kriyä).



Text:239-241
tatreçvaraà dadarçäsau kathambhütaà dåg-äsavam |

sändränandair dåçäà suñöhu mädakatvät sa äsavaù ||239||
pétäàçuka-padenäsya dhvanyate çyäma-varëatä ||240||

adhyarhaëéya-çabdena mahä-yogäkhya-péöhakam |
çré-pädmottara-khaëòoktam atraivägre pravakñyate ||241||

What manner (katham bhütaà) of Lord (éçvaraà) did Brahmä
see (tatra dadarça asau)? That Lord was nectar for the eyes (dåg-
äsavam). The Lord was called nectar (sa äsavaù) because he
intoxicated the eyes (dåçäà suñöhu mädakatvät) with intense
bliss (sändränandair). The yellow cloth indicates (pétäàçuka-
padena dhvanyate) also the dark blackish complexion (asya
çyäma-varëatä). “Being worshipped” describes (adhyarhaëéya-
çabdena) the yoga-piöha (mahä-yogäkhya-péöhakam). This will
also be described later (atra eva agre pravakñyate) by quoting
from Padma Puräëa (çré-pädmottara-khaëòa uktam).



Srila Baladeva Vidyabhusana

• The bliss is related to the beauty, sweetness,
fragrance and youth.

• Sa refers to the Lord.

• Äsavaù means “he who is filled with sweetness or
honey.“



Text:242-243

catasro hlädiné-kérti-karuëä-tuñöayaù småtäù |
çaktayaù ñoòaçätraiva pürvam eva pradarçitäù ||242||
vidyäyäù païca-parväëi säìkhyädény atra païca ca

The four energies (catasro) are hlädiné, kérti, karuëä, and
tuñöi (hlädiné-kérti-karuëä-tuñöayaù småtäù). The sixteen
energies (çaktayaù ñoòaçä) were listed previously
(atraiva pürvam eva pradarçitäù). The five energies (atra
païca ca) are the group of five vidyäs (vidyäyäù païca-
parväëi) starting with säìkhya (säìkhya ädény).



Text-244

täni païcarätre –
säìkhya-yogau tu vairägyaà tapo bhaktiç ca keçave |

païca-parveti vidyeyaà yayä vidvän harià viçet 

These are listed in the Païcarätra texts:
The five parts of knowledge (païca-parveti vidyeyaà) by
which (yayä) the learned (vidvän) know the Lord (harià
keçave viçet) are säìkhya, yoga, vairagya (säìkhya-yogau
tu vairägyaà), tapas and bhakti (tapo bhaktiç ca).



Text-245
ity etäbhir våtaà païca-viàçatyä çaktibhiù sadä |

bhagair aiçvarya-dharmädyaiù svair-asädhäraëodayaiù ||
itaratra viriïcy-ädäv adhruvair asthiraiù kåçaiù |

sva eva dhämni vaikuëöhe ratià vidadhataà sadä |
kià vä svarüpa-bhütatvät çriyas tasyäù svadhämatä 

Thus the Lord is eternally surrounded (sadä våtaà) by twenty-
five çaktis (ity etäbhir païca-viàçatyä çaktibhiù), and by the
parts (svair bhagair) called aiçvarya, dharma, etc (aiçvarya-
dharmädyaiù). which appear extraordinary (asädhäraëa
udayaiù), and on the other hand available in only small amounts
(adhruvair asthiraiù kåçaiù) in Brahmä and others (itaratra
viriïcy-ädäv). That Lord gave pleasure (ratià vidadhataà sadä)
in his abode of Vaikuëöha (sva eva dhämni vaikuëöhe). Or (kià
vä) dhäma can refer to Lakñmé (çriyah), who is referred to as his
own form (svadhämatä), since she arises from his very svarüpa
(svarüpa-bhütatvät).



Srila Baladeva Vidyabhusana

• Either Brahmä saw the Lord giving pleasure to others
in Vaikuëöha or he saw the Lord giving pleasure to
Lakñmé.

• But how can Lakñmé be the abode of the Lord?

• It is because the word dhäma also means form.

• Mediné says: dhäma dehe gåhe raçmau: dhäma means
body, house or rays.



Text-246

tathä ca bhärgava-tantre –
çakti-çaktimatoç cäpi na vibhedaù kathaïcana |

avibhinnäpi svecchädi-çabdair api vibhäñyate || iti ||

Thus, in Bhärgava-tantra it is said (tathä ca bhärgava-
tantre):
There is no difference at all (na vibhedaù kathaïcana)
between the çakti and the possessor of the çakti (çakti-
çaktimatoh ca api). Though non-different (avibhinnäpi),
they are described (api vibhäñyate) as having their
individual will (svecchädi-çabdair).



Srila Baladeva Vidyabhusana

• But Lakñmé is not the Lord.

• To answer this, a scriptural proof is given.

• Hlädiné çakti is Lakñmé.

• “But how can you say that because Lakñmé and the
Lord are non-different, their forms must also be
completely non-different.”



Srila Baladeva Vidyabhusana

• Because of the power of viçeña, there will be a
perception of difference.

• As in the case of “existence existing.”

• Though they are non-different, çakti is described as
having her own will, because of the power of viçeña—
the power of objects to produce apparent differences
which can be described as such.


