Laghu - Bhagavatamrta

Part-1
The Sweetness of Krsna

Chapter-5

Discussion of the Paravastha forms




Text-291
dasabhir matsya-kiirmadyair dasa-diksu trtiyakam

In the third avarana (trtiyakam) the ten avataras such as
Matsya and Kiurma (dasabhir matsya-kirmadyair) are

situated in each ot the ten directions (dasa-diksu).
[

* Though |Krsnalis considered 70 be the avarana deity

presidirgw@h@—@gd;diﬁtiﬂn, his _presence
there indicates his |supreme positio1].
* Though the Vii%l\#uréaéis?éfoted to showing the

supremacy of Visnu’s abode, this fact is mentioned
because the Purana does not avoid the actual truth.




Text-292
satyacyutananta-durga-visvaksena-gajananaih |
sankha-padma-nidhibhyam ca turyam astasu diksv idam

In the fourth avarana (turyam) Satya, Acyuta, Ananta,
spiritual Durga, Visvaksena, spiritual Ganesa, Sankha-
nidhi and Padma-nidhi are situated in the eight directions
(astasu diksv idam).

* The Durga and Ganesa mentioned here do not have
material bodies for it has already been said na yatra
maya: there is no material prakrti here

 They should be understood to be associates of the [.ord
with spiritual bodies.




Text-293
rg-vedadi-catuskena savitrya garudena ca |
tatha dharma-makhabhyarm ca paficamar parvavan matam

In the fifth avarana (paficamam) the four Vedas personified (rg-
vedadi-catuskena). Gayatri, Garuda (savitrya garudena ca),
Dharma and sacrifice personified (tatha dharma-makhabhyar ca)
are situated in the eight directions (purvavat matam).

—

* The four Vedas are the deities representing the four Vedas, for
it has been said yatra murtir dharah kalah: there the
personﬁd Vedas resmle (SBTT.17.5)

* Makha means the deity in charge of the sacrifices.




Text-294

sankha-cakra-gada-padma-khadga-sarmga-halais tatha |

miisalena ca sastham syad indradyai saptamam tatha

In_the sixth avarana are situated (sastham syad) conch,

disc, club, lotus, the sword, bow, plow and pestle

(sankha-cakra-gada-padma-khadga-sarnga-halais tatha),
and in the seventh avarana are situated the deities starting

with Indra (indradyai saptamarh tatha).

The eight devatas starting with Indra compose the
seventh avarana. (These are Indra, Agni, Yama, Nirrti,
Varuna, Vayu, Kuvera and [éana (Slva))




Text-295

sadhya marud-ganas caiva visvadevas tathaiva ca |
nityah sarve pare dhamni ye canye tridivankasai |

te vai prakrta-nake ’smin na nityas tridivesvarah

The heavenllbeings (ye ca anye tridivaukasah) such as
the Sadyas, Maruts, and Visvadevas and their abodes
(sadhya marud-ganas caiva viSvadevas tathaiva ca) are
all eternal in the spiritual world (nityah sarve pare
dhamni). In the material world (asmin prakrta-nake)
these same devatas (te vai tridivesvarah) are not eternal
(na nityah). -




Srila Baladeva Vidyabhusana
PO Y -Pe¥De
e “But the deities like Indra arise from the material

world. How can they be said to be present in the
Spmtual world?”

\,.a,uvs
* To answﬁfh’ is, three lines from the P Ana

(25264 -65) are quoted.

* Tridivaukasah refers to the abodes of the devatas.




Text-296

vasudevadi-mirtinam saptates tu caturyujah |
lokas tu tavat-sankhyakah pare dhamni cakasati

The seventy-four —{orms (saptates tu caturyujah

murtinarh) starting with Vasudeva in the avaranas
(vasudeva adi) have seventy-four planets (lokas tu tavat-
sankhyakah cakasati) in the spiritual sky (pare dhamni).




Srila Baladeva Vidyabhusana

This verse describes the dwelling places of the

seventy-four forms situated in the eight directions.

Lokah means planets.

Amara-kosa says: lokas tu bhuvane jane: loka means
world and people.




Text-297
trisu pumso ’vataresu rudrat padmabhavat tatha
bhrevadikria-nirdharad visnur eva mahattamah |
kim punah purusas tatra vasudevo ’t j_E.n.l;a.l:am

tatrapi kintamam so ’yam maha-vaikuntha-nayakah

ol

mong the three avataras coming from Garbhodakasayi in
e material world (trisu purhso avataresu), Visnu is greater
(visnur eva mahattamah) than Siva and Brahma (rudrat
pa:dmthaVﬁt tatha). This is shown through the test of Bhrgu
(bhrgvadikrta-nirdharad). How much greater then are the
pu}usas Garbhodakasayl and Karanodakasayl (kim punah

purusas tatra)! How much great than them is Vasudeva

(vasudevotra—tewtaram), and how much greatex (tatrapi
kintamam) is_the Lord of V&@Ws@_w_n;_maha
vaikumtr=mayakah) !




Srila Baladeva Vidyabhusana
pove farse
“But only a-person devoid of proper faith proclaims the Lord
of Maha-vaikuntha to be supreme, for in the smrtis Brahma
and Siva are declared to be the same.

Eko mirtis travo deva brahma-visnu-ivatmakah: there is one
deity composed of Brahma, Visnu and Siva.”

The present verse counters this argument.

Among the avataras arising from Garbhodakasayi (purhsah),
Visnu is supreme compared to Siva and Brahma.

s




Srila Baladeva Vidyabhusana

Siva and Brahma are not equal or the same entity.

Why?

§

The story from Bhagavatam is cited.

E—

One should consult the Tenth Canto concerning the test for
the three dev1sed'*5ﬂ%nrgu




Srila Baladeva Vidyabhusana

Then how much greater are the source of these
avataras, Garbhodakasayi and Karanodakasayn.

Vasudeva is greater than Karanodakasay1.

The Lord of Maha-vaikuntha, the source of the catur-
vytha, is so much _greater!

The meaning here is that this form of Nardyana is the
ams1 or svayam-rapa of all forms.

K




Text-298

sadasivakhyo yah sambhuh sa caisanyavrtir mata

Sambhu ($ambhuh) who is also called Sadasiva (yah
sadasivakhyo) is_one of the devatas in the seventh
avarana (sah ca Eéa anyal avrtir mata).




Srila Baladeva Vidyabhusana
PUYVe ~Pa¥ Sa
But Sadasiva is described as the source of everything in the
Saiva scriptures and this is shown by his devotees as proof.

- WY e SR 14"/\'&\]9\&‘:\&

Linga Purdna says sadasivah karana-karanam param tasmac
ca sarve prabhavanti devah: Sadasiva is the supreme cause of
all causes and therelore all the devatas arise from him.

Thus, how can Narayana be considered the svayam-riipa?

The present verse answers this objection.




Srila Baladeva Vidyabhusana

* Because this Siva (Isana) is the deity in charge of the
north-eastern direction in the seventh avarana there
can be no doubt that Narayana is supreme.

g—

* The following should be understood

* The Sadasival mentioned in the ﬁrahma samhlté) is a
vilasa expansion of Krsna — a form of Narayana, The
form mentioned in Linga Purana is one of the

ﬁ}aranaﬁéities.




X AL
Wt P (@ A AT
v \\-3 °v$ - *ro- +(°’
D 7 ,;.\S“,‘"f\vs,.ev"qb % 9 :Sz{t-299(\ a@\x\wﬁ QNS Qq(&",\\)
s . < ..\’, G k ’
a ¢ 3

ato bruve 'nayoh prayo vailaksanyarnh dvayor na hi |
dipottha-dipa-tulyatvat syad vilasa-vilasinoh

“I say that (ato bruve) there is no real ditference (prayah
na_hi vailaksanyam) between Krsna and Visnu (anayoh
dvayoh). Krsna is the vilasa expansion of Visnu (vilasa-
vilasinoh syad) just as a lamp lights up another lamp of
simlar intensity of light (dipottha-dipa-tulyatvat).”




Srila Baladeva Vidyabhusana

* Having described the ILord of Maha-vaikuntha, the
worshipper of Visnu now explains his intention.

* “From the evidence shewing Krsna as supreme and from the

_the mass of evidence showing that the form of Narayana has
eternally great powers, it should be concluded that there is

no difference between Krsna and Narayana, just as there is
no difference between Matsya and Narayana.

e However the two are like two lar@s.

VW

* Narayana is the first lamp and Krnsa is the lamp arising from
the first lamp. Krsna is the vilasa form of Narayana.”
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