
Laghu - Bhägavatämåta

Part-1 
The Sweetness of Kåñëa

Chapter-5
Discussion of the Parävasthä forms



Text-291
daçabhir matsya-kürmädyair daça-dikñu tåtéyakam

In the third ävaraëa (tåtéyakam) the ten avatäras such as
Matsya and Kürma (daçabhir matsya-kürmädyair) are
situated in each of the ten directions (daça-dikñu).

• Though Kåñëa is considered to be the ävaraëa deity
presiding over the upwards direction, his presence
there indicates his supreme position.

• Though the Viñëu Puräëa is devoted to showing the
supremacy of Viñëu’s abode, this fact is mentioned
because the Puräëa does not avoid the actual truth.



Text-292
satyäcyutänanta-durgä-viñvaksena-gajänanaiù |

çaìkha-padma-nidhibhyäà ca turyam añöäsu dikñv idam

In the fourth ävaraëa (turyam) Satya, Acyuta, Ananta,
spiritual Durgä, Viçvaksena, spiritual Ganeça, Çaìkha-
nidhi and Padma-nidhi are situated in the eight directions
(añöäsu dikñv idam).

• The Durgä and Ganeça mentioned here do not have
material bodies for it has already been said na yatra
mäyä: there is no material prakåti here.

• They should be understood to be associates of the Lord
with spiritual bodies.



Text-293
åg-vedädi-catuñkeëa sävitryä garuòena ca |

tathä dharma-makhäbhyäà ca païcamaà pürvavan matam

In the fifth ävaraëa (païcamaà) the four Vedas personified (åg-
vedädi-catuñkeëa), Gäyatré, Garuòa (sävitryä garuòena ca),
Dharma and sacrifice personified (tathä dharma-makhäbhyäà ca)
are situated in the eight directions (pürvavat matam).

• The four Vedas are the deities representing the four Vedas, for
it has been said yatra mürtir dharäù kaläù: there the
personified Vedas reside. (SB 11.17.5)

• Makha means the deity in charge of the sacrifices.



Text-294

çaìkha-cakra-gadä-padma-khaòga-çärìga-halais tathä |
müñaleëa ca ñañöhaà syäd indrädyai saptamaà tathä 

In the sixth ävaraëa are situated (ñañöhaà syäd) conch,
disc, club, lotus, the sword, bow, plow and pestle
(çaìkha-cakra-gadä-padma-khaòga-çärìga-halais tathä),
and in the seventh ävaraëa are situated the deities starting
with Indra (indrädyai saptamaà tathä).

The eight devatäs starting with Indra compose the
seventh ävaraëa. (These are Indra, Agni, Yama, Niråti,
Varuëa, Väyu, Kuvera and Éçäna (Çiva).)



Text-295

sädhyä marud-gaëäs caiva viçvadeväs tathaiva ca |
nityäù sarve pare dhämni ye cänye tridivaukasaù |
te vai präkåta-näke ’smin na nityäs tridiveçvaräù 

The heavenly beings (ye ca anye tridivaukasaù) such as
the Sädyas, Maruts, and Viçvadevas and their abodes
(sädhyä marud-gaëäs caiva viçvadeväs tathaiva ca) are
all eternal in the spiritual world (nityäù sarve pare
dhämni). In the material world (asmin präkåta-näke)
these same devatäs (te vai tridiveçvaräù) are not eternal
(na nityäh).



Srila Baladeva Vidyabhusana

• “But the deities like Indra arise from the material
world. How can they be said to be present in the
spiritual world?”

• To answer this, three lines from the Padma Puräëa
(257.64-65) are quoted.

• Tridivaukasaù refers to the abodes of the devatäs.



Text-296

väsudevädi-mürténäà saptates tu caturyujaù |
lokäs tu tävat-saìkhyäkäù pare dhämni cakäsati 

The seventy-four forms (saptates tu caturyujaù
mürténäà) starting with Väsudeva in the ävaraëas
(väsudeva ädi) have seventy-four planets (lokäs tu tävat-
saìkhyäkäù cakäsati) in the spiritual sky (pare dhämni).



Srila Baladeva Vidyabhusana

• This verse describes the dwelling places of the
seventy-four forms situated in the eight directions.

• Lokäù means planets.

• Amara-koña says: lokas tu bhuvane jane: loka means
world and people.



Text-297
triñu puàso ’vatäreñu rudrät padmabhavät tathä |
bhågvädikåta-nirdhäräd viñëur eva mahattamaù ||
kià punaù puruñas tatra väsudevo ’tra kintaräm |

taträpi kintamäà so ’yaà mahä-vaikuëöha-näyakaù

Among the three avatäras coming from Garbhodakaçäyé in
the material world (triñu puàso avatäreñu), Viñëu is greater
(viñëur eva mahattamaù) than Çiva and Brahmä (rudrät
padmabhavät tathä). This is shown through the test of Bhågu
(bhågvädikåta-nirdhäräd). How much greater then are the
puruñas Garbhodakaçäyé and Käraëodakaçäyé (kià punaù
puruñas tatra)! How much great than them is Väsudeva
(väsudevo ’tra kintaräm), and how much greater (taträpi
kintamäà) is the Lord of Vaikuëöha (sah ayaà mahä-
vaikuëöha-näyakaù)!



Srila Baladeva Vidyabhusana

• “But only a person devoid of proper faith proclaims the Lord
of Mahä-vaikuëöha to be supreme, for in the småtis Brahmä
and Çiva are declared to be the same.

• Eko mürtis trayo devä brahma-viñëu-ivätmakäù: there is one
deity composed of Brahmä, Viñëu and Çiva.”

• The present verse counters this argument.

• Among the avatäras arising from Garbhodakaçäyé (puàsaù),
Viñëu is supreme compared to Çiva and Brahmä.



Srila Baladeva Vidyabhusana

• Çiva and Brahmä are not equal or the same entity.

• Why?

• The story from Bhägavatam is cited.

• One should consult the Tenth Canto concerning the test for
the three devised by Bhågu.



Srila Baladeva Vidyabhusana

• Then how much greater are the source of these
avatäras, Garbhodakaçäyé and Käraëodakaçäyé.

• Väsudeva is greater than Käraëodakaçäyé.

• The Lord of Mahä-vaikuëöha, the source of the catur-
vyüha, is so much greater!

• The meaning here is that this form of Näräyaëa is the
aàçé or svayaà-rüpa of all forms.



Text-298

sadäçiväkhyo yaù çambhuù sa caiçänyävåtir matä 

Çambhu (çambhuù) who is also called Sadäçiva (yaù
sadäçiväkhyo) is one of the devatäs in the seventh
ävaraëa (sah ca eça anya ävåtir matä).



Srila Baladeva Vidyabhusana

• But Sadäçiva is described as the source of everything in the
Çaiva scriptures and this is shown by his devotees as proof.

• Liìga Puräëa says sadäçivaù käraëa-käraëaà paraà tasmäc
ca sarve prabhavanti deväù: Sadäçiva is the supreme cause of
all causes and therefore all the devatäs arise from him.

• Thus, how can Näräyaëa be considered the svayaà-rüpa?

• The present verse answers this objection.



Srila Baladeva Vidyabhusana

• Because this Çiva (Éçana) is the deity in charge of the
north-eastern direction in the seventh ävaraëa there
can be no doubt that Näräyaëa is supreme.

• The following should be understood.

• The Sadäçiva mentioned in the Brahma-saàhitä is a
viläsa expansion of Kåñëa – a form of Näräyaëa, The
form mentioned in Liìga Puräëa is one of the
ävaraëa deities.



Text-299

ato bruve ’nayoù präyo vailakñaëyaà dvayor na hi |
dépottha-dépa-tulyatvät syäd viläsa-viläsinoù 

“I say that (ato bruve) there is no real difference (präyah
na hi vailakñaëyaà) between Kåñëa and Viñëu (anayoù
dvayoh). Kåñëa is the viläsa expansion of Viñëu (viläsa-
viläsinoù syäd) just as a lamp lights up another lamp of
simlar intensity of light (dépottha-dépa-tulyatvät).”



Srila Baladeva Vidyabhusana

• Having described the Lord of Mahä-vaikuëöha, the
worshipper of Viñëu now explains his intention.

• “From the evidence showing Kåñëa as supreme and from the
the mass of evidence showing that the form of Näräyäna has
eternally great powers, it should be concluded that there is
no difference between Kåñëa and Näräyaëa, just as there is
no difference between Matsya and Näräyaëa.

• However the two are like two lamps.

• Näräyaëa is the first lamp and Kåësa is the lamp arising from
the first lamp. Kåñëa is the viläsa form of Näräyaëa.”
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