Laghu - Bhagavatamrta

Part-1
The Sweetness of Krsna

Chapter-5

Discussion of the Paravastha forms




Text-337

" etad- darsayata saksat-kumaga prakatikrtam ||

aho madiya-cic-chakteh prabhavar pasyatadbhutam |

“divyatidivya-lokesu yad-gandho ’pi na sambhave |
taj-jagan-mohanam riapar vayvaviskrtam idrsam |
sva-yoga-mayety adyasva bhavo 'vam iti gamyate

Krsna manifested that form (etad-darsayat3) with_a direct display (saksat-
kurvata_prakatikrtam) of the full powers of the cic-chakii (samarthata sva-
yogamaya cic-chaktir balam).

See (aho pasyata) the astonishing power of my cic-chakti (madiya-cit-sakieh
adbhutam prabhasas )! Even a trace of such power (yad-gandho 'pi) is not
possible (na sambhavet) in all the spmtual worlds (divya atidivya-lokesu)!
By_tHth— cic-chakti (W) "he revealed (av1skrtam) hs form (idrsam tad
rapam) attractive to the whole universe (]agan-mohanam) This is how the

meaning of the phrase starting With sva- yoga-maya (ayam sva-yoga-mayety
adyasya Ahavah)% [d be understood (iti gamyate)




Srila Baladeva Vidyabhusana

* Krsna manifested that form (prakatikrtam stands for grhitam
in the verse.) Since this is Krsna’s svarfipa, it is not accepted
(grhitam), but is eternal.

* Therefore it simply appears.

™

* Later it will be said anadeyam aheyam ca: the Lord does not
accept or give up his body. (This is found in verse 396 of this

section.)
.




o Text-338
svasyatmano 'pi parama-
vyomesady-atma-darsinah |
vismapanam navoddama-
camatkrti-karam param

This form was most astonishing (vismapana#s),
causing ever increasing amazement (nava uddama-
camatkrti-karam param) for the Lord of Vaikuntha
(parama—vyoma 1sady- atma-darsmah) and even for
}llmself (svasyatmanah api).




Text-339

saubhagardhir mahascarya-
saundarya-paramavadhil |

tasyah param padar nityot
karsa-sam]gad-varﬁsiladam

That form (tasyah) was the highest extent
(paramavadhih) of astonishing beauty (mahascarya-
saundarya saubhagardhih), and highest shelter (pararh
padarn) ol eternal, excellent qualities (nitya utkarsa-

samEad-Varaspadam) .




o \‘R\M\M R\o\" 4 /V'f" _ Text-340

w\%* G /
yat tu l@lbha-mmendra-kundaladyam hi bhiisanam |

tasyapi bhiuisanany angany asyeti sati vigrahe |
tasya Sri-vigrahasyedam asamordhatvam iritam

Krsna's form is unequalled (tasya sri-vigrahasya idam
asamordhatvam Iritam), since its limbs (asya vigrahe
angany) are ornaments (tasyapl bhusanan_y) enhancing
the beauty (yat _tu bhiisanam) of the ornaments such as
the Kaustubha and makara earrings (kaustubha-
mineﬁdra;kundalﬁdya@). -




Srila Baladeva Vidyabhusana

* Krsna’s form is unequalled.

* This is the conclusion of the Bhiagavatam verse by showing

the nature of his torm in comparison to other forms.

e




Text-341

sac-cid-ananda-sandratvat dvayor evaviSesatah |

aupacarika evatra bhedo ’yarn deha-dehinoh

Here (atra) a conventional distinction (aupacarika

bhedah eva) is made between Krsna and his bedy (ayam
deha-dehinoh)  though they are non-different

(avisesatah), both (dw being condensed eternity,

knowledge and bliss (sac-cid-ananda-sandratvat).

P




Srila Baladeva Vidyabhusana

In the description there is a distinction made between

Krsna’s body and himself.

Is this not contrary to the actual fact? This verse
answers.

The meaning is clear.

he distinction of body and self within Krsna can be
ccepted because of the use of visesa.




Srila Baladeva Vidyabhusana

Difference and non-difference coexist.

In the same way, the phrase “existence exists” has

meaning.

The next verse gives the proof for this statement.

—



Text-342

tatha ca Sri-kaurme —
deha-dehi-bhida catra nesvare vidyate kvacit

CE——

As the Karma Purana says:

In the supreme Lord (atra isvare), there is never
(na kvacit vidyate) any distinction between the

L011d and his body (deha-dehi-bhida).




Text-343
kim ca $ri-dasame Sri-pura-strinam uktau —
gopyas tapah kim acaran y yad amusya rapam
lavanya-saram asamordham ananya-siddham |
drgbhih pib%gty anusavabhinavarm durapam
ekanta-dhama yasasah sriva aiSvarasya

This is also stated (k) by the women of Mathura ($ri-
pura-strinam) in the Tenth Canto (Sri-dasame):

What austerities (kim_tapah) must the gopis have performed
(gopyah acaran)! With their eyes they always drink (drgbhih
pi%) the nectar of Lord Krsna’s form (yad @usia rﬁﬁj;m):
which is the essence of loveliness (lavanya-saram) and is not to
be equaled or surpassed (asamordham). That loveliness is the

only abode (“Skénm-dhj@) of beauty, fame and opulence

(yasasah Sriya aiSvarasya). It is self-perfect (é'iﬁnya—siddrmg
ever Iresh (anusava abhinavam) and extremely rare (durapam).

SB 10.44.14




Srila Baladeva Vidyabhusana

Another statement illustrates the svayam-riipa nature
of Krsna. —

He is asamordham: unequalled and unsurpassed.

He is ananya-siddham: completely independent.




oY
e 55"
\V, Text-344

ha hi sri-baladevam prati sri-krsnoktau_ —
dhanyeyam adya dharani trna-virudhas tvat-
G pada-sprso drumalatah karajabhimrstah |

nadyo 'drayah khaga-mrgah sadayavalokair
gopyo ’'ntarena bhujayor api yat-sprha srih

Krsna speaks (tatha hi sri-krsna uktau) to Baladeva (Sri-baladevam prati):
This earth has now bhecome most fortinate (dhanyeyam adya dharani),
because You have touched with Your feet (tvat-pada-sprsa) her grass and
bushes (trna-virudhas) and her trees and creepers (druma 1atah) with Your
fingernails (kara]abh1mrstah) and because You have graced with Your
merciful glances (sadaya avalokair) her rivers, mountains, s, birds and animals
(nadyo adrayah khaga-mrgah), But above all, You have embraced the young
cowherd women between Your two arms (gopyah antarena bhujayor)—a
favor hankered after by the goddess of fortune herself (yat-sprha srih api).
SBTU.158




Srila Baladeva Vidyabhusana

* This verse shows the supreme position of Krsna since
even Laksmi, the consort of Narayana in Maha-
vaikuntha, desires Krsna.

-

* O Balarama! Today the earth is most praiseworthy.

because her grass and bushes have been touched by
your feet and the trees and creepers have been
touched by your fingernails Tor taking ﬂowers

e The Yamuna and other rivers, and Govardhana and
other mountains, are fortunate to have received your
merciful glance.




Srila Baladeva Vidyabhusana

The Syamalata creepers or the gopils are fortunate to have
contact with your chest (bhujayor antarena), which the
queens of Vaikuntha long to embrace.

They were attracted to his courage.

Prayo vira-ratdh striyah: generally women are attracted to a
man’s courage.




Srila Baladeva Vidyabhusana

* They had heard of Balarama killing Pralambasura.

o

* This is an example of plrva-raga, attraction before
even seeing the Lord.




Text-345

atra karikah —
sri-vrndavana-tad-vasi-madhuryollola-cetasa |
tat-stave harinarabdhe nijotkarsavasayinam |
tam alocya tato ramam apadisya vyadhayi sah

O

When he began to praise (harina tat-stave arabdhe) the
sweetness (madhurya) of Vindavana and the gopis (4ri-
vrndavana-tad-vasi) with_great longing (ullola-cetasa),
@ (tam_alogya) that it would result in praising
imselt (nija_utkarsavasayinam), he instead began to
praise Balarama (tato ramam apadisya vyadhayi sah).

'




Srila baladeva Vidyabhusana

The last verse is explained. Ullola means “with great
thlrst 7

The Nanartha-varga says lolascala satrsnayoh: lola means
unsteadying and with thirst. —

Thus ullola-cetasd means “with a heart filled with great
longmg

Because it _would be inappropriate to praise himsell,
Krsna used Balarama as a substitute, for it is actually
inappropriate to say that Iaksmi desired the chest of

Balarama.




Text-346

ato 'tra naiva tatparyam
ramotkarsanuvarnane |

sakhya-bhavat tada rame
narmanaivedam iritam

—

In praising Balarama (rama utkarsa anuvarnane), it was
not Krsna’s intention to enumerate the excellence of
Balarama (ato atra naiva tatparyar). lts—a—joking
statement (tada narmana eva idam Iritam) made to
Balarama (rame) out of friendly relationship (sakhya-

—l N
bhavat).




Srila Baladeva Vidyabhusana

But why wouwld—Kyxsna reveal his secret conjugal

affalrs to Balarama?

This verse answers.

g—

It is_a joking statement made out of sakhya-bhava,

not to be taken seriously by Balarama.

-




Text-347

bhujantaram tu vaksas te

tena dhanya vrajanganah |
yat-sprha vaksase yasmai,
Srir apy acarati sprham

The gopis (vrajanganah) are most praiseworthy,
((llﬂly_é) because—ef_attaining your chest (Le’na

bhujantaramh tu vaksas te), to which (yasmai

vaksase yat-sprha) Laksmi (Srir_apy) .alsc—has

aspirations (acarati sprham).




Text-348

yat-sprhaiva param tasya
na tu tat-prapti-yogyata

[t is mentioned that Laksmi (tasyah) had only a

desire for the I.ord’s chest (yat-sprha eva param).
She did not however have the qualilication to

attain his chest (na tu tat-prapti-yogyata).

/

Laksmi desired his chest, but did not attain it



Text-349
sada vaksah-sthala-sthapi
vaikunthesitur indira |
krsnorah-sprhayasyaiva
riapam vivinute ‘’dhikam

Laksmi is always (sada) fixed on the chest

(vaksah-sthala-sthapi) of Narayana, lord of Vaikuntha
(Val,kj.mﬂ:l.a 1situh). By her having a ‘desire for KLs_nas
chest (k_I'_S_IE._ urah-sprhaya) the superiority of Krsna’s
form is shown (asyaiva rapam vivrnute adhikam).

— — —— S————

The form of Krsna (asya) is shown (vivrnute)—te—be

superior to that of her lord Narayana.
__——

[ndira means Laksmi.



Text-350

pauranikam upakhyanam atra sanksipya likhyate
T

A story Irom the Padma Purana (pauranikam
upakhyanam) is here presented (atra sanksipya

likhyate).
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