
Laghu - Bhägavatämåta

Part-1 
The Sweetness of Kåñëa

Chapter-5
Discussion of the Parävasthä forms



Text-337
sva-yogamäyä cic-chaktir balaà tasyäù samarthatä |

etad-darçayatä säkñät-kurvatä prakaöékåtam ||
aho madéya-cic-chakteù prabhävaà paçyatädbhutam |

divyätidivya-lokeñu yad-gandho ’pi na sambhavet |
taj-jagan-mohanaà rüpaà yayäviñkåtam édåçam |
sva-yoga-mäyety ädyasya bhävo ’yam iti gamyate

Kåñëa manifested that form (etad-darçayatä) with a direct display (säkñät-
kurvatä prakaöékåtam) of the full powers of the cic-chakti (samarthatä sva-
yogamäyä cic-chaktir balaà).
See (aho paçyata) the astonishing power of my cic-chakti (madéya-cit-çakteù
adbhutam prabhävaà )! Even a trace of such power (yad-gandho ’pi) is not
possible (na sambhavet) in all the spiritual worlds (divya atidivya-lokeñu)!
By that cic-chakti (yayä) he revealed (äviñkåtam) his form (édåçam tad
rüpaà) attractive to the whole universe (jagan-mohanaà). This is how the
meaning of the phrase starting with sva-yoga-mäyä (ayam sva-yoga-mäyety
ädyasya bhävah) should be understood (iti gamyate).



Srila Baladeva Vidyabhusana

• Kåñëa manifested that form (prakaöékröam stands for gåhétam
in the verse.) Since this is Kåñëa’s svarüpa, it is not accepted
(gåhétam), but is eternal.

• Therefore it simply appears.

• Later it will be said anädeyam aheyam ca: the Lord does not
accept or give up his body. (This is found in verse 396 of this
section.)



Text-338
svasyätmano ’pi parama-

vyomeçädy-ätma-darçinaù |
vismäpanaà navoddäma-
camatkåti-karaà param 

This form was most astonishing (vismäpanaà),
causing ever increasing amazement (nava uddäma-
camatkåti-karaà param) for the Lord of Vaikuëöha
(parama-vyoma éçädy-ätma-darçinaù) and even for
himself (svasyätmanah api).



Text-339

saubhagardhir mahäçcarya-
saundarya-paramävadhiù |
tasyäù paraà padaà nityot
karña-sampad-varäspadam

That form (tasyäù) was the highest extent
(paramävadhiù) of astonishing beauty (mahäçcarya-
saundarya saubhagardhih), and highest shelter (paraà
padaà) of eternal, excellent qualities (nitya utkarña-
sampad-varäspadam).



Text-340

yat tu kaustubha-ménendra-kuëòalädyaà hi bhüñaëam |
tasyäpi bhüñaëäny aìgäny asyeti sati vigrahe |
tasya çré-vigrahasyedam asamordhatvam éritam 

Kåñëa’s form is unequalled (tasya çré-vigrahasya idam
asamordhatvam éritam), since its limbs (asya vigrahe
aìgäny) are ornaments (tasyäpi bhüñaëäny), enhancing
the beauty (yat tu bhüñaëam) of the ornaments such as
the Kaustubha and makara earrings (kaustubha-
ménendra-kuëòalädyaà).



Srila Baladeva Vidyabhusana

• Kåñëa’s form is unequalled.

• This is the conclusion of the Bhägavatam verse by showing
the nature of his form in comparison to other forms.



Text-341

sac-cid-änanda-sändratvät dvayor eväviçeñataù |
aupacärika evätra bhedo ’yaà deha-dehinoù 

Here (atra) a conventional distinction (aupacärika
bhedah eva) is made between Kåñëa and his body (ayaà
deha-dehinoù) though they are non-different
(aviçeñataù), both (dvayoh) being condensed eternity,
knowledge and bliss (sac-cid-änanda-sändratvät).



Srila Baladeva Vidyabhusana

• In the description there is a distinction made between
Kåñëa’s body and himself.

• Is this not contrary to the actual fact? This verse
answers.

• The meaning is clear.

• The distinction of body and self within Kåñëa can be
accepted because of the use of viçeña.



Srila Baladeva Vidyabhusana

• Difference and non-difference coexist.

• In the same way, the phrase “existence exists” has
meaning.

• The next verse gives the proof for this statement.



Text-342

tathä ca çré-kaurme –
deha-dehi-bhidä cätra neçvare vidyate kvacit 

As the Kürma Puräëa says:
In the supreme Lord (atra éçvare), there is never
(na kvacit vidyate) any distinction between the
Lord and his body (deha-dehi-bhidä).



Text-343
kià ca çré-daçame çré-pura-stréëäm uktau –

gopyas tapaù kim acaran yad amuñya rüpaà
lävaëya-säram asamordham ananya-siddham |
dågbhiù pibanty anusaväbhinavaà duräpam

ekänta-dhäma yaçasaù çriya aiçvarasya 

This is also stated (kià ca uktau) by the women of Mathurä (çré-
pura-stréëäm) in the Tenth Canto (çré-daçame):
What austerities (kim tapaù) must the gopés have performed
(gopyah acaran)! With their eyes they always drink (dågbhiù
pibanty) the nectar of Lord Kåñëa’s form (yad amuñya rüpaà),
which is the essence of loveliness (lävaëya-säram) and is not to
be equaled or surpassed (asamordham). That loveliness is the
only abode (ekänta-dhäma) of beauty, fame and opulence
(yaçasaù çriya aiçvarasya). It is self-perfect (ananya-siddham),
ever fresh (anusava abhinavaà) and extremely rare (duräpam).
SB 10.44.14



Srila Baladeva Vidyabhusana

• Another statement illustrates the svayaà-rüpa nature
of Kåñëa.

• He is asamordham: unequalled and unsurpassed.

• He is ananya-siddham: completely independent.



Text-344
tathä hi çré-baladevaà prati çré-kåñëoktau  –
dhanyeyam adya dharaëé tåëa-vérudhas tvat-

päda-spåço drumalatäù karajäbhimåñöäù |
nadyo ’drayaù khaga-mågäù sadayävalokair
gopyo ’ntareëa bhujayor api yat-spåhä çréù 

Kåñëa speaks (tathä hi çré-kåñëa uktau) to Baladeva (çré-baladevaà prati):
This earth has now become most fortunate (dhanyeyam adya dharaëé),
because You have touched with Your feet (tvat-päda-spåça) her grass and
bushes (tåëa-vérudhas) and her trees and creepers (druma latäù) with Your
fingernails (karajäbhimåñöäù), and because You have graced with Your
merciful glances (sadayä avalokair) her rivers, mountains, birds and animals
(nadyo adrayaù khaga-mågäù). But above all, You have embraced the young
cowherd women between Your two arms (gopyah antareëa bhujayor)—a
favor hankered after by the goddess of fortune herself (yat-spåhä çréù api).
SB 10.15.8



Srila Baladeva Vidyabhusana

• This verse shows the supreme position of Kåñëa since
even Lakñmé, the consort of Näräyaëa in Mahä-
vaikuëöha, desires Kåñëa.

• O Balaräma! Today the earth is most praiseworthy,
because her grass and bushes have been touched by
your feet and the trees and creepers have been
touched by your fingernails for taking flowers.

• The Yamunä and other rivers, and Govardhana and
other mountains, are fortunate to have received your
merciful glance.



Srila Baladeva Vidyabhusana

• The çyämalatä creepers or the gopés are fortunate to have
contact with your chest (bhujayor antareëa), which the
queens of Vaikuëöha long to embrace.

• They were attracted to his courage.

• Präyo véra-ratäù striyaù: generally women are attracted to a
man’s courage.



Srila Baladeva Vidyabhusana

• They had heard of Balaräma killing Pralambäsura.

• This is an example of pürva-räga, attraction before
even seeing the Lord.



Text-345

atra kärikäù –
çré-våndävana-tad-väsi-mädhuryollola-cetasä |
tat-stave hariëärabdhe nijotkarñävasäyinam |
tam älocya tato rämam apadiçya vyadhäyi saù 

When he began to praise (hariëä tat-stave ärabdhe) the
sweetness (mädhurya) of Våndävana and the gopés (çré-
våndävana-tad-väsi) with great longing (ullola-cetasä),
seeing (tam älocya) that it would result in praising
himself (nija utkarñävasäyinam), he instead began to
praise Balaräma (tato rämam apadiçya vyadhäyi saù).



Srila Baladeva Vidyabhusana

• The last verse is explained. Ullola means “with great
thirst.”

• The Nänärtha-varga says lolaçcala satåñëayoù: lola means
unsteadying and with thirst.

• Thus ullola-cetasä means “with a heart filled with great
longing.”

• Because it would be inappropriate to praise himself,
Kåñëa used Balaräma as a substitute, for it is actually
inappropriate to say that Lakñmé desired the chest of
Balaräma.



Text-346

ato ’tra naiva tätparyaà 
rämotkarñänuvarëane |

sakhya-bhävät tadä räme 
narmaëaivedam éritam

In praising Balaräma (räma utkarña anuvarëane), it was
not Kåñëa’s intention to enumerate the excellence of
Balaräma (ato atra naiva tätparyaà). It is a joking
statement (tadä narmaëä eva idam éritam) made to
Balaräma (räme) out of friendly relationship (sakhya-
bhävät).



Srila Baladeva Vidyabhusana

• But why would Kåñëa reveal his secret conjugal
affairs to Balaräma?

• This verse answers.

• It is a joking statement made out of sakhya-bhäva,
not to be taken seriously by Balaräma.



Text-347

bhujäntaraà tu vakñas te 
tena dhanyä vrajäìganäù |
yat-spåhä vakñase yasmai 
çrér apy äcarati spåhäm 

The gopés (vrajäìganäù) are most praiseworthy
(dhanyä) because of attaining your chest (tena
bhujäntaraà tu vakñas te), to which (yasmai
vakñase yat-spåhä) Lakñmé (çrér apy) also has
aspirations (äcarati spåhäm).



Text-348

yat-spåhaiva paraà tasyä 
na tu tat-präpti-yogyatä 

It is mentioned that Lakñmé (tasyäh) had only a
desire for the Lord’s chest (yat-spåhä eva paraà).
She did not however have the qualification to
attain his chest (na tu tat-präpti-yogyatä).

Lakñmé desired his chest, but did not attain it.



Text-349
sadä vakñaù-sthala-sthäpi 

vaikuëöheçitur indirä |
kåñëoraù-spåhayäsyaiva 
rüpaà vivåëute ’dhikam 

Lakñmé (indirä) is always (sadä) fixed on the chest
(vakñaù-sthala-sthäpi) of Näräyaëa, lord of Vaikuëöha
(vaikuëöha éçituh). By her having a desire for Kåñëa’s
chest (kåñëa uraù-spåhayä) the superiority of Kåñëa’s
form is shown (asyaiva rüpaà vivåëute adhikam).

The form of Kåñëa (asya) is shown (vivåëute) to be
superior to that of her lord Näräyaëa.

Indirä means Lakñmé.



Text-350

pauräëikam upäkhyänam atra saìkñipya likhyate

A story from the Padma Puräëa (pauräëikam
upäkhyänam) is here presented (atra saìkñipya
likhyate).
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