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Part-1 
The Sweetness of Kåñëa

Chapter-5
Discussion of the Parävasthä forms



Text-364
tathä ca çré-tåtéye

sva-çänta-rüpeñv itaraiù sva-rüpair
abhyardyamäneñv anukampitätmä |

parävareço mahad-aàça-yukto
hy ajo ’pi jäto bhagavän yathägniù ||364|| iti |

Thus it is said in the Third Canto:
Being compassionate in mind (anukampita-ätmä), when
his devotees (sva-çänta-rüpeñu) are afflicted by the
demons (itaraiù abhyardyamäneñu), Svayam Bhagavän
Kåñëa (bhagavän), though not having material birth (ajah
api), appears (jätah) within this world along with all his
Viñëu expansions (mahat-aàça-yuktah), since he is the
lord of all forms of God and devatäs (para-avara-içah). SB
3.2.15



Srila Baladeva Vidyabhusana

• This verse is proof that Kåñëa is without beginning. When
the Lord’s devotees such as Vasudeva (sva-çänta-rüpeñu) are
afflicted by those with demonic forms, the Lord, full of six
qualities, as Bhagavän Kåñëa, with compassionate heart
(anukampitätmä), though unborn, and without senses and
body received by karma, makes his appearance from his
abode, like fire arising from the araëi.

• He is the controller of the spiritual and material realms, and
appears with other forms (mahad-aàçaiù)—the Lord of
Vaikuëöha, his vyühas, their portions which are the
puruñävatäras, and their portions the lélävatäras, who are all
situated in the spiritual world.



Srila Baladeva Vidyabhusana

• Just as the subservient kings accompany the emperor
who goes out conquering all directions, the viläsa
forms, and their portions and portions of portions
follow Kåñëa, svayam bhagavän, when he makes his
appearance in the universe.



Text-365
atra kärikäù –

sve bhaktäù sve ca te çänta-rüpäç cety atra vigrahaù |
çäntis tan-niñöhatä buddheù çäntäs tan-niñöha-

buddhayaù ||365||

Sva (his own) means devotees (sve ca sve bhaktäù). They
have forms which are çänta (te çänta-rüpäh cety atra
vigrahaù). Sänti means “intelligence fixed on the Lord,”
(çäntis tan-niñöhatä buddheù) and çänta means “a person
whose intelligence is fixed on the Lord.” (çäntäh tan-
niñöha-buddhayaù)



Srila Baladeva Vidyabhusana

• The Bhägavatam verse is explained.

• The world çänta is analyzed according to
Bhägavatam: çamo man-niñöhatä buddheù: çama
means fixing the intelligence on me. (SB 11.19.36)



Text-366
teñu süra-sutädyeñu nandädiñu ca sädhuñu |

itarais tad-viruddhais tu kaàsädyair asurädibhiù ||
svarüpaiù suñöhv arüpair ity arüpatvaà virüpatä |

ghorätivikaöäkärair ity arthaù sphuöam éritaù ||366||

This refers to devotes such as Vasudeva and others in
Mathurä (teñu süra-sutädyeñu), and to Nanda and others
in Vraja (nandädiñu ca sädhuñu). Itaraiù means “by those
opposite in nature (itarais tad-viruddhais tu), by the
demons such as Kaàsa (kaàsädyair asurädibhiù).”
Svarüpaih means “with very horrible form (suñthu +
arüpaiù).” (svarüpaiù suñöhv arüpair ity arüpatvaà
virüpatä ghora ativikaöäkärair ity arthaù sphuöam
éritaù)



Text-367
abhyardyamäneñv abhitaù kriyamäëa-mahärtiñu |
anukampä-yuta-manäù pare mäyänvayojjhitäù |
golokamukhyä avare mäyikäjäëòa-maëòaläù |

pareñäm avareñäà ca teñäm éço ’dhinäyakaù ||367||

Abhyardyamäneñu means (abhyardyamäneñu) “put into extreme
pain (kriyamäëa-mahärtiñu) everywhere (abhitaù).” Kåñëa,
whose mind is filled with compassion (anukampitätmä)
(anukampä-yuta-manäù), is the supreme lord (éçah adhinäyakaù)
of the spiritual worlds headed by Goloka (teñäm golokamukhyä
pareñäm) and the material universes covered by illusion
(parävareçaù) (avare mäyikäjäëòa-maëòaläù avareñäà ca).

The word parävareçaù is explained in this verse.



Text-368
syur mahänto ’tiparama-
mahattamatayä småtäù |
te paravyoma-näthaç ca 

vyühäç ca vasu-saìkhyakäù 

Mahad refers to (mahänto småtäù) he who is the greatest
in glory (atiparama-mahattamatayä)—the Lord of
Vaikuëöha (te paravyoma-näthah) and the catur-vyüha,
numbered as eight (vyühäç ca vasu-saìkhyakäù).

The phrase mahad-aàça-yuktaù (in verse 364) is
explained. Eight members are the four in Näräyaëa’s
vyüha and the four in Kåñëa’s vyüha.



Text-369
väsudevädayo vyühäù 

paravyomeçvarasya ye |
tebhyo ’py utkarñabhäjo ’mé 
kåñëa-vyühäù satäà matäù ||

ity ete parama-vyoma-
nätha-vyühaiù sahaikatäm |

svaviläsair ihäbhyetya 
prädurbhävam upägatäù ||369||

Kåñëa’s vyüha is superior to the vyüha of the Lord of Vaikuëöha starting with
Väsudeva. Kåñëa, becoming one with all these viläsa forms, including the
Lord of Vaikuëöha with his vyühas, makes his appearance in the world.

The Näräyaëa vyüha is thus a viläsa expansion of the vyüha of Kåñëa.



Text-370
aàçäs tasyävatärä ye prasiddhäù puruñädayaù |
tathä çré-jänaké-nätha-nåñiàha-kroòa-vämanäù |
näräyaëo nara-sakhä hayaçérñäjitädayaù ||370||

Aàça refers to the avatära forms starting with the
puruñävatäras, then Räma, Nåsiàha, Varäha, Vämana,
Näräyaëa the friend of Nara, Hayagréva, Ajita and others.



Text-371
ebhir yuktaù sadä yogam 

aväpyayan avasthitaù ||371||

Kåñëa is eternally situated with these vyüha and aàça
forms within himself.



Text-372
ato våndävane tat-tal-lélä-prakaöatekñate ||372||

These forms are revealed during Kåñëa’s pastimes in
Våndävana.

The following verses explain how the mahad and aàça
forms are all present in Kåñëa.
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