
Laghu - Bhägavatämåta

Part-1 
The Sweetness of Kåñëa

Chapter-5
Discussion of the Parävasthä forms



Text-458
yathä tatraiva –

nandaù sva-putram ädäya pretyägatam udära-dhéù
mürdhny upäghräya paramäà mudaà lebhe kurüdvaha

Also there it is said:
O Mahäräja Parékñit, best of the Kurus (kurüdvaha),
Nanda Mahäräja was very liberal and simple (nandaù
udära-dhéù). He immediately took his son Kåñëa on his
lap (sva-putram ädäya) as if Kåñëa had returned from
death (pretyägatam), and by formally smelling his son's
head (mürdhny upäghräya), Nanda Mahäräja
undoubtedly enjoyed transcendental bliss (paramäà
mudaà lebhe). 10.6.43



Text-459

tathä ca –
näyaà sukhäpo bhagavän dehinäà gopikä-sutaù

jïäninäà cätma-bhütänäà yathä bhaktimatäm iha

There also it is said: 
The Supreme Personality of Godhead, Kåñëa (ayaà bhagavän),
the son of mother Yaçodä (gopikä-sutaù), is accessible (sukha
äpah) to devotees engaged in spontaneous loving service
(bhaktimatäm), but He is not as easily accessible (na yathä) to
mental speculators (jïäninäà), to those striving for self-
realization by severe austerities and penances (ätma-bhütänäà),
or to those who consider the body the same as the self (dehinäà).
SB 10.9.21

Gopikä-sutaù means he was born from the womb of Yaçodä.



Text-460

tathä ca tatra çré-brahma-stave –
vanya-sraje kavala-vetra-viñäëa-veëu-

lakñma-çriye mådu-pade paçupäìgajäya

There also, Brahmä in his prayers says (tathä ca tatra çré-brahma-
stave):
I offer prayers (naumi) to you the son of the king of the cowherd
(te paçupa aìgajäya), who wears garlands of various forest
flowers and leaves (vanya-sraje), and is equipped with a herding
stick (vetra0, a buffalo horn (viñäëa) and a flute (veëu). You
stand beautifully (lakñma-çriye mådu-pade) with a morsel of food
in Your hand (kavala). SB 10.14.1

Paçupa aìga-jäya means “unto the person born from the cowherd
Nanda.”



Text:461-462
tathä çré-yämala-vacanaà samudäharanti –

kåñëo ’nyo yadu-sambhüto yaù pürëaù so ’sty ataù param |
våndävanaà parityajya sa kvacit naiva gacchati ||461||

dvibhujaà sarvadä so ’tra na kadäcit caturbhujaù |
gopyaikayä yutas tatra parikréòati nityadä ||462|| iti |

These persons quote (samudäharanti) the statement in the
Yämala (tathä çré-yämala-vacanaà):
Kåñëa (kåñëah), who was also born in the Yadu dynasty (as
Väsudeva) (yaù yadu-sambhütah), being svayam bhagavän
(pürëaù), and superior to that Väsudeva form (ataù param asty),
never gives up Våndävana (naiva våndävanaà parityajya) to go
elsewhere (kvacit gacchati). There he always has two arms
(dvibhujaà sarvadä saha atra) and never four (na kadäcit
caturbhujaù). Eternally he plays (parikréòati nityadä) with the
gopés (gopyaikayä yutah) there (tatra).



Srila Baladeva Vidyabhusana

• This idea that Kåñëa never left Vraja at all (only his Väsudeva
expansion went) is not agreeable to the author.

• If this were so, then there would be no real pain of separation
of the inhabitants of Vraja for Kåñëa, and his sending
Uddhava to Vraja with a message, the inhabitants of Vraja
going to Kurukñetra to visit Kåñëa, and Kåñëa going to Vraja
from Dvärakä to meet the inhabitants would be meaningless.

• One cannot resolve this issue by saying that because Kåñëa
contains the catur-vyüha within himself, he can thus go to
Mathurä (in catur-vyüha form) and then return to Vraja from
Dvärakä, for this would contradict the statement of the
Yämala, which says that Kåñëa never leaves Våndävana at all.



Text-463

atha prakaöa-rüpeëa kåñëo yadu-puréà vrajet |
vrajeçajatvam äcchädya sväà vyaïjan väsudevatäm |

yo väsudevo dvibhujas tathä bhäti caturbhujaù 

Actually Kåñëa (kåñëah) in manifest form (atha prakaöa-
rüpeëa) went to Mathurä (yadu-puréà vrajet), hiding the
fact that he was the son of Nanda (vrajeçajatvam
äcchädya), and maintaining that he was the son of
Vasudeva (sväà väsudevatäm vyaïjan). There he
sometimes has two arms (yah väsudevah dvibhujas
bhäti) and sometimes four arms (tathä caturbhujaù).



Srila Baladeva Vidyabhusana

• The author begins to resolve the issue here.

• In presenting the issue, he describes the pastimes of
Kåñëa in Mathurä and Dvärakä. Kåñëa covers up the
fact that he is the son of Nanda to increase the bliss
of his relatives in Mathurä.

• He reveals (vyaïjan) himself (sväm) as the son of
Vasudeva (väsudevatäm).



Text-464

täs tä madhu-pure léläù prakaöayya yadüdvahaù |
dväravatyäà tathä yäti täm täà léläà prakäçakaù

Kåñëa, protecting the Yadus (yadüdvahaù), performed
pastimes in Mathurä (täs tä madhu-pure léläù
prakaöayya), and then went to Dvärakä (dväravatyäà
tathä yäti) and revealed pastimes there (täm täà léläà
prakäçakaù).



Srila Baladeva Vidyabhusana

• Prakäçakaù means “in order to reveal pastimes.”

• The suffix kaù indicates an action which is the goal
of another action denoted by the main verb. (He went
to reveal pastimes).

• This is found in the rule tumun-ëvulau kriyäyäà
kriyärthäyäm (Päëini 3.3.10)



Text-465

taträviñkurute vyühaà pradymnäkhyaà tåtéyakam |
yato vyüha ’niruddhäkhyas turyaù prakaöatäà vrajet 

There he revealed (tatra äviñkurute) the form of
Pradyumna (pradymnäkhyaà), the third member of the
catur-vyüha (tåtéyakam vyühaà), from whom (yato) the
fourth member of the catur-vyüha (turyaù vyühah)
Aniruddha (aniruddhäkhyah) appeared (prakaöatäà
vrajet).



Text-466
iti vyüha-catuñkasya lokottara-camatkriyäù |
vivähädyäç ca bahudhä léläs tatraiva varëitäh

In Dvärakä (tatraiva), the pastimes (lokottara-
camatkriyäù bahudhä léläh) of the four members of the
catur-vyüha (iti vyüha-catuñkasya) such as marriage
(vivähädyäh) were displayed (varëitäh).

• Kåñëa reveals himself as Väsudeva in Dvärakä.

• Along with Balaräma as Saìkarñaëa and Pradyumna
and Aniruddha, they constitute the catur-vyüha.



Text-467

vraje prakaöa-léläyäà trén mäsän viraho ’munä |
aträpy ajani visphürtiù prädurbhävopamä hareù |
tri-mäsyäù paratas teñäà säkñät kåñëena saìgatiù 

In the manifest pastimes on earth (prakaöa-léläyäà), the
inhabitants of Vraja (vraje) experienced the pain of separation
(amunä virahah) for three months (trén mäsän). However, at that
time there (aträpy) appeared (ajani) something similar to his
presence to give them bliss (hareù prädurbhäva upamä
visphürtiù). Then, after three months (tri-mäsyäù paratas),
Kåñëa met with them directly (teñäà säkñät kåñëena saìgatiù).



Srila Baladeva Vidyabhusana

• How did Kåñëa, enjoying in Mathurä, adjust with the
inhabitants of Vraja whose very lives were dedicated to
Kåñëa? For three months they were submerged in the fire of
separation.

• Even during that time, for three months, they maintained
their lives by his visphürti, by tasting the bliss of separation.

• Visphürti means a special appearance, which was similar to
his actual presence.

• The happiness generated by separation from him would
cause an increased happiness of meeting with him later.



Srila Baladeva Vidyabhusana

• This was the reason for the manifestation of
separation in the inhabitants of Vraja.

• Then three months later, he came back to meet them
through a sudden appearance.



Text-468

ävirbhävägatibhyäà sä dvi-prakäräsya sambhavet 

Thus meeting with Kåñëa (sä) is of two types (dvi-
prakäräsya sambhavet): through unexpected appearance
(after three months) (ävirbhäva) and through returning
(many years later) (ägatibhyäà).



Text-469

tatra ävirbhävaù:
vaiçeñika-klamodreka-vivaçékåta-cetasäm |

preñöhänäà sahasaivägre vyagraù prädurbhaved asau

The sudden appearance (tatra ävirbhävaù):
Out of great eagerness (vyagraù), Kåñëa will
unexpectedly appear (asau sahasaiva prädurbhaved) in
front of his beloved devotees (preñöhänäà agre) whose
hearts (cetasäm) have been extremely exhausted due to
separation (vaiçeñika-klama-udreka-vivaçékåta).

Sahasä means unexpectedly.



Text-470

uddhavät kåñëa-sandeça ebhir yad-avadhi çrutaù |
prädurbhävas tad-avadhi syäd vraje vana-mälinaù 

Ever since (yad-avadhi) they heard (ebhir çrutaù) the
message of Kåñëa (kåñëa-sandeçah) delivered by Uddhava
(uddhavät), Kåñëa (vana-mälinaù) became present in
Vraja (tad-avadhi vraje syäd).



Srila Baladeva Vidyabhusana

• How long after his departure did this appearance take
place?

• Uddhava came to Vraja three months after Kåñëa had
departed.

• From that time Kåñëa became present.



Text-471

vraje dväravaté-sthasya prädurbhävo muradviñaù |
båhad-viñëu-puräëädäv äsakåd bahudhocyate 

That Kåñëa (muradviñaù) while situated in
Dvärakä (dväravaté-sthasya) was also present in
Vraja (vraje prädurbhävah) is stated many times
(äsakåd bahudhä ucyate) in the Viñëu Puräëa and
others scriptures (båhad-viñëu-puräëädäv).



Text-472

vraje vihara-mäëe ’smin prädurbhüya harau tadä |
bhavet tasya pure yäträ svapnavad vraja-väsinäm

After making his appearance (prädurbhüya) and
performing pastimes (vihara-mäëe) in Vraja (asmin
vraje), the inhabitants of Vraja (tadä vraja-väsinäm) took
his previous departure to Mathurä (tasya pure yäträ) as
some sort of bad dream (svapnavad bhavet).



Srila Baladeva Vidyabhusana

• “After his sudden appearance and performance of
pastimes, what did the inhabitants think of his going
to Mathurä?”

• Kåñëa will never give us up and go elsewhere.

• The perception of his going to Mathurä was only a
dream.
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