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Section-I Lord’s departure from this planet & Vision of a Pure 
Devotee (1-12)

|| 11.7.1 || 
çré-bhagavän uväca

yad ättha mäà mahä-bhäga
tac-cikérñitam eva me

brahmä bhavo loka-päläù
svar-väsaà me ’bhikäìkñiëaù

The Supreme Lord said: O greatly fortunate Uddhava (mahä-bhäga)!
You have accurately revealed (ättha mäà) my desire (tad eva me
cikérñitam) to withdraw the Yadu dynasty from the earth and return
to my own abode in Vaikuëöha (implied). Thus Lord Brahmä, Lord
Çiva and all other planetary rulers (brahmä bhavo loka-päläù) are
now praying for me to resume my residence in Vaikuëöha (me svar-
väsaà abhikäìkñiëaù).



In the Seventh Chapter, desiring to give Uddhava jïäna
and, Kåñëa speaks of the various gurus starting with the
earth, mentioned by the avadhüta.

Svar-väsam means “to Vaikuëöha.”



Section-I Lord’s departure from this planet & Vision of a 
Pure Devotee (1-12)

|| 11.7.2 || 
mayä niñpäditaà hy atra

deva-käryam açeñataù
yad-artham avatérëo 'ham
aàçena brahmaëärthitaù

Answering the prayer of Brahmä (brahmaëä arthitaù), I
descended (avatérëah aham) within this world (atra) along
with my portion, Baladeva (aàçena), and performed
various activities on behalf of the devatäs (deva-käryam). I
have now completed my mission here (mayä açeñataù
niñpäditaà hy atra).



Section-I Lord’s departure from this planet & Vision of a 
Pure Devotee (1-12)

|| 11.7.3 || 
kulaà vai çäpa-nirdagdhaà
naìkñyaty anyonya-vigrahät
samudraù saptame hy enäà

puréà ca plävayiñyati

Now, due to the brähmaëas’ curse, the Yadu dynasty will
certainly perish (kulaà vai çäpa-nirdagdhaà naìkñyaty)
by fighting among themselves (anyonya-vigrahät); and on
the seventh day from today (saptame) the ocean will rise
up and inundate this city of Dvärakä (samudraù hy enäà
puréà ca plävayiñyati).



Section-I Lord’s departure from this planet & Vision of a 
Pure Devotee (1-12)

|| 11.7.4 || 
yarhy eväyaà mayä tyakto
loko ’yaà nañöa-maìgalaù
bhaviñyaty acirät sädho

kalinäpi niräkåtaù

O saintly Uddhava (sädho)! In the near future (yarhy eva
acirät) I will abandon this earth (ayaà lokah mayä
tyaktah). Then, being overwhelmed by the age of Kali
(kalinäpi niräkåtaù), the earth will be bereft of all
auspiciousness (ayaà nañöa-maìgalaù bhaviñyaty).



Section-I Lord’s departure from this planet & Vision of a 
Pure Devotee (1-12)

|| 11.7.5 || 
na vastavyaà tvayaiveha

mayä tyakte mahé-tale
jano ’bhadra-rucir bhadra

bhaviñyati kalau yuge

You should not remain here on the earth (tvayä eva iha na
vastavyaà) once I have abandoned this world (mayä tyakte
mahé-tale). O sinless devotee (bhadra)! In Kali-yuga (kalau
yuge) the people will be addicted to all types of sinful
activities (janah abhadra-rucir bhaviñyati).



Section-I Lord’s departure from this planet & Vision of a 
Pure Devotee (1-12)

|| 11.7.6 || 
tvaà tu sarvaà parityajya
snehaà sva-jana-bandhuñu
mayy äveçya manaù saàyak

sama-dåg vicarasva gäm

Now you should completely give up all attachment (tvaà
tu sarvaà snehaà parityajya) to your personal friends and
relatives (sva-jana-bandhuñu) and fix your mind on me
(mayy äveçya manaù saàyak). Being always conscious of
me, observing all things with equal vision (sama-dåg),
wander throughout the earth (vicarasva gäm).



The Lord thought within himself.

I have fulfilled the desires of my devotees on earth who
desired to see me, by going to places like Indraprastha and
Mithila and thus killing Bäëa and other demons, marrying
Rukmiëé, and meeting friends.

I have shown myself to those on lower planets such as Bali
and Yamaräja when I went there to retrieve the six sons of
my guru.

I have shown myself to Aditi and Kaçyapa in Svarga when I
stole the pärijäta tree and to Mahäviñëu and others in
Vaikuëöha when I went there to retrieve the son’s of the
brähmaëa.



But I have not fulfilled the longing of the great sages of
Badrarikäçrama such as Nara-näräyaëa.

And now the limit of my hundred and twenty-five years of
manifested pastimes has expired.

I should send Uddhava to Badarikäçrama since he is equal
to me and is another form of myself.

I will give him bhakti-yoga, like valuable jewel, as a gift,
along with jïäna and vairägya which are expressed by the
term bhaga, in my name Bhagavän.



Then their desires will be satisfied

Though Uddhava already has jïäna and vairägya arising
from his full prema for me, and has no desire at the moment
for separate teachings of jïäna and vairägya taught by me, I
will produce a desire in him since this is my desire.

Though he should die in sudden separation from me, I will
preserve his life by my strong icchä-çakti and send him to
that far off place.

I will then establish him by my side, invisible to the
material eye.



Considering in this way, the Lord then imparted the desire
for bhakti-yoga along with jïäna and vairägya in the heart
of Uddhava.

There are two types of affection for relatives and friends

One is affection for them based on one’s body, and the
other is affection for them based on their relationship with
me.

It is possible to give up the first, and I will arrange that. But
the second cannot be given up.

“It is impossible for you to do so, and you will not be
criticized.” Uddhava understood the Lord’s intention.



Section-I Lord’s departure from this planet & Vision of a 
Pure Devotee (1-12)

|| 11.7.8 || 
puàso ’yuktasya nänärtho

bhramaù sa guëa-doña-bhäk
karmäkarma-vikarmeti
guëa-doña-dhiyo bhidä

An ignorant person (ayuktasya puàsah) perceives many
illusory meanings (nänä artha bhramaù) with conceptions
of good and bad (guëa-doña-bhäk). Thinking in terms of
good and bad (guëa-doña-dhiyah), the ignorant person sees
differences (bhidä) in terms of prescribed actions, neglected
actions and forbidden actions (karma-akarma-vikarma-iti).



This verse explains the previous verse.

There are various meanings endowed with good or bad qualities.
An ignorant person (ayuktasya) perceives erroneously.

For persons who have fallen into the current of the guëas what
is a good quality and what is a bad quality.

What is a good object or bad object? Citraketu has said:

guëa-praväha etasmin kaù çäpaù ko nv anugrahaù
kaù svargo narakaù ko vä kià sukhaà duùkham eva vä

In the river of the guëas, what is a curse and what is a blessing,
what is Svarga and hell, and what is happiness and sorrow? SB
6.17.20



“Are not good and bad expressed in the Vedas by
injunctions and prohibitions?”

Yes. But even the Vedas speak of sense objects filled with
ignorance.

Karma is prescribed actions. Akarma is neglect of those
actions. Vikarma is prohibited action.

These differences belong to a person who thinks in terms of
good and bad, a person in ignorance.



Section-I Lord’s departure from this planet & Vision of a 
Pure Devotee (1-12)

|| 11.7.9 || 
tasmäd yuktendriya-grämo

yukta-citta idam jagat
ätmanékñasva vitatam

ätmänaà mayy adhéçvare

Therefore (tasmäd), bringing all your senses under control
(yukta indriya-grämah) and thus subduing the mind
(yukta-cittah), you should see (ékñasva) the entire world
(idam jagat) as the object of enjoyment for the jévas
(ätmani), expanded everywhere (vitatam), and you should
also see (ékñasva) the jévas as controlled by me (ätmänaà
mayy), Paramätmä (adhéçvare).



Controlling the senses and the mind, please see the
world made of happiness and suffering as the object
of enjoyment for the jéva (ätmani).

And see that enjoyer, the jéva, situated in me as the
controller, Paramätmä (adhéçvare).



Section-I Lord’s departure from this planet & Vision of a 
Pure Devotee (1-12)

|| 11.7.10 || 
jïäna-vijïäna-saàyukta
ätma-bhütaù çarériëäm
atmänubhava-tuñöätmä
näntaräyair vihanyase

Being fully endowed with conclusion of the Vedas and its
realization (jïäna-vijïäna-saàyukta), satisfied by
realization of ätmä (atma anubhava-tuñöätmä), being the
object of affection by all beings (çarériëäm ätma-bhütaù),
you will not be checked by any obstacles (na antaräyair
vihanyase).



“If one controls the mind and neglects to perform karmas,
the devatäs will create obstacles.”

Being fixed in understanding the real meaning of the Vedas
(jïäna) and in realization of that meaning (vijïäna),
consequently being satisfied in mind realization of ätmä,
and thus being the object of affection (ätmä-bhütaù) by all
beings, you will not be checked by obstacles.

Çruti says
tasya ha na deväç ca näbhütyä éçate ätmä hy evaiñäà sa

bhavati: 

the devatäs do not create obstacles for the person who has
realized ätmä. (Båhad-äraëyaka Upaniñad1.4.10)



Section-I Lord’s departure from this planet & Vision of a 
Pure Devotee (1-12)

|| 11.7.11 || 
doña-buddhyobhayätéto
niñedhän na nivartate

guëa-buddhyä ca vihitaà
na karoti yathärbhakaù

One who has transcended material good and evil (ubhaya-
atétah) automatically acts in accordance with religious
injunctions (vihitaà na nivartate) and avoids forbidden
activities (niñedhät na karoti). The self-realized person
does this spontaneously, like an innocent child (yathä
arbhakaù), and not because he is thinking in terms of
material good and evil (na guëa-buddhyä doña-buddhyä).



One who has attained jïäna acts as he pleases.

The jïäné who has surpassed thinking in terms of
good and bad, refrains from forbidden acts because
of previous impressions of that nature, but without
condemning such forbidden acts as bad.

He generally engages in prescribed actions, but not
thinking of them as good, just as an innocent child,
devoid of conceptions of decisions and lack of
decision, performs actions, and refrains from certain
acts.



Section-I Lord’s departure from this planet & Vision of a 
Pure Devotee (1-12)

|| 11.7.12 || 
sarva-bhüta-suhåc chänto
jïäna-vijïäna-niçcayaù

paçyan mad-ätmakaà viçvaà
na vipadyeta vai punaù

One who is the kind well-wisher of all living beings (sarva-
bhüta-suhåt), who is peaceful (çäntah) and firmly fixed in
knowledge and realization (jïäna-vijïäna-niçcayaù), sees
me within all things (paçyan mad-ätmakaà viçvaà). Such
a person never again falls down into the cycle of birth and
death (na vipadyeta vai punaù).



Section – II 

Uddhava’s question 
about the process to 
transcend the modes

(13-18)



Section-II Uddhava’s question about the process to transcend the 
modes (13-18)

|| 11.7.13 || 
çré-çuka uväca

ity ädiñöo bhagavatä
mahä-bhägavato nåpa

uddhavaù praëipatyäha
tattvaà jijïäsur acyutam

Çukadeva Gosvämi said: O King (nåpa)! The Supreme Lord thus
instructed (ity ädiñöo bhagavatä) his pure devotee Uddhava (mahä-
bhägavato), who was eager to receive knowledge from the Lord
(tattvaà jijïäsur acyutam). Uddhava then offered obeisances to the
Lord and spoke as follows (uddhavaù praëipatya äha).



Section-II Uddhava’s question about the process to 
transcend the modes (13-18)

|| 11.7.14 || 
çré-uddhava uväca

yogeça yoga-vinyäsa
yogätman yoga-sambhava
niùçreyasäya me proktas
tyägaù sannyäsa-lakñaëaù

Uddhava said: O master of all types of yoga (yogeça)! O
teacher of jïäna-yoga (yoga-vinyäsa)! O embodiment of all
yogas (yogätman)! O Lord, you make your appearance
through bhakti-yoga (yoga-sambhava)! You have explained
(me proktah) renunciation performed by sannyäsés (tyägaù
sannyäsa-lakñaëaù) for the highest benefit (niùçreyasäya).



Section-II Uddhava’s question about the process to 
transcend the modes (13-18)

|| 11.7.15 || 
tyägo ’yaà duñkaro bhüman

kämänäà viñayätmabhiù
sutaräà tvayi sarvätmann

abhaktair iti me matiù

O Lord (bhüman)! O Soul of all beings (sarvätmann)! For
those whose minds are attached to sense enjoyment
(kämänäà viñayätmabhiù), and especially (sutaräà) for
those bereft of devotion unto you (tvayi abhaktair), such
renunciation of material enjoyment is most difficult to
perform (ayaà tyägah duñkarah). That is my opinion (me
matiù).



Section-II Uddhava’s question about the process to transcend the 
modes (13-18)

|| 11.7.16 || 
so ’haà mamäham iti müòha-matir vigäòhas

tvan-mäyayä viracitätmani sänubandhe
tat tv aïjasä nigaditaà bhavatä yathähaà

saàsädhayämi bhagavann anuçädhi bhåtyam

O Lord (bhagavann)! A fool (müòha-matih), I am deeply absorbed
(ahaà vigäòhah) in the concept of I and mine (mama-aham iti)
related to the body and its corollaries (ätmani sänubandhe) produced
by your mäyä (tvan-mäyayä viracita). Please instruct me, your
servant (anuçädhi bhåtyam), so that I can easily accomplish (yathä
ahaà aïjasä saàsädhayämi) the jïäna you have just explained (tat
bhavatä nigaditaà).



I am absorbed in material enjoyment because I am deeply
involved with sons and wife related to my body created by
your mäyä.

I identify with the blind well of the body.

Teach me how to give up that absorption, and deliver me.

Teach me the first actions and then teach about jïäna.



Section – III 

Lord tells Uddhava to  
become his own Guru 

(19- 23)



Section-III Lord tells Uddhava to  become his own Guru 
(19- 23)

|| 11.7.19 || 
çré-bhagavän uväca

präyeëa manujä loke
loka-tattva-vicakñaëäù

samuddharanti hy ätmänam
ätmanaiväçubhäçayät

The Supreme Lord said: Generally (präyeëa) those human
beings (manujä loke) who understand the actual truth
(loka-tattva-vicakñaëäù) are able deliver themselves
(samuddharanti hy ätmänam) from the desire for sense
objects (açubha äçayät) by their intelligence (ätmanä eva).



O Uddhava! You think you are a fool, but I do not see such
intelligence as yours among all the devatäs.

Though people are fallen, they can know the truth by the
strength of their intelligence, even without instructions of a
guru.

Thus, certainly you, the crest jewel of intelligent people,
can know the truth taught by a guru like me.

Being expert at judging the cause of auspiciousness and
inauspiciousness in the world, such persons can deliver
themselves from the desire for sense objects (açubhäçayät).



Section-III Lord tells Uddhava to  become his own Guru 
(19- 23)

|| 11.7.20 || 
ätmano gurur ätmaiva
puruñasya viçeñataù

yat pratyakñänumänäbhyäà
çreyo ’säv anuvindate

An intelligent person (puruñasya viçeñataù), acting as his
own guru (ätmaiva ätmano gurur), can achieve great
benefit (çreyah anuvindate) by perception and logic
(pratyakña anumänäbhyäà).

One can attain benefit by sense perception to some degree
and by reflection or inference to some degree.



Section-III Lord tells Uddhava to  become his own Guru 
(19- 23)

|| 11.7.21 || 
puruñatve ca mäà dhéräù
säìkhya-yoga-viçäradäù
ävistaräà prapaçyanti

sarva-çakty-upabåàhitam

In the human form of life (puruñatve), those who are
without envy (dhéräù) and are expert in jïäna and bhakti
(säìkhya-yoga-viçäradäù) can directly see me (mäà
ävistaräà prapaçyanti) endowed with all of my energies
(sarva-çakty-upabåàhitam).



Section-III Lord tells Uddhava to  become his own Guru 
(19- 23)

|| 11.7.22 || 
eka-dvi-tri-catus-pädo

bahu-pädas tathäpadaù
bahvyaù santi puraù såñöäs

täsäà me pauruñé priyä

In this world there are many kinds of created bodies (bahvyaù såñöäh
puraù santi)—some with one leg, others with two, three, four or
more legs (eka-dvi-tri-catus-pädah bahu-pädah), and still others with
no legs (tathä apadaù)—but of all these, the human form is actually
dear to me (täsäà me pauruñé priyä).

He praises the human form.



Section-III Lord tells Uddhava to  become his own Guru 
(19- 23)

|| 11.7.23 || 
atra mäà mågayanty addhä

yuktä hetubhir éçvaram
gåhyamäëair guëair liìgair

agrähyam anumänataù

Engaged in bhakti (atra yuktä), they search for me (mäà
mågayanty), the Lord (éçvaram), directly (addhä) by
processes like hearing and chanting (hetubhir). But I am
not attained (agrähyam) by inference (anumänataù) using
indicators (liìgair) and intelligence (gåhyamäëair guëaih).



Situated in human form, engaging in bhakti-yoga (yuktaù),
they directly search for me, Kåñëa, by causes of bhakti such
as hearing and chanting (hetubhiù).

It is said bhakyäham ekayä grähyaù:

I am only attained only by bhakti. (SB 11.14.21) “Can they
see you be searching for you through inference, since you
are the stimulator of intelligence?”

I cannot be attained by inference using the intelligence and
various indicators (liìgaiù).



The dependent jéva is inferred by inference, since there
must be a cause of the senses and intelligence, and the
antaryämé, who instigates the jéva, is somewhat inferred by
inference.

However Kåñna, Svayam Bhagavän, cannot be so inferred,
since his form, qualities, pastimes and powers are
inconceivable, beyond conception of the intelligence.



Section-IV Krishna cites reflections of Avadhüta Brähmaëa (24-74)

|| 11.7.24 || 
aträpy udäharantémam

itihäsaà purätanam
avadhütasya saàvädaà

yador amita-tejasaù

In this regard (aträpy), sages cite (udäharanti) a historical narration
(imam itihäsaà purätanam) concerning the conversation
(saàvädaà) between the greatly powerful King Yadu (yador amita-
tejasaù) and an avadhüta (avadhütasya).

Atra api here means “on the topic of being realized as Paramätmä
through inference” the sages recite a story.



Section – IV 

Krishna cites reflections 
of Avadhüta Brähmaëa

(24-74)



Section-IV Krishna cites reflections of Avadhüta
Brähmaëa (24-74)

|| 11.7.25 || 
avadhütaà dvijaà kaïcic
carantam akuto-bhayam
kavià nirékñya taruëaà

yaduù papraccha dharma-vit

Mahäräja Yadu (yaduù) once observed (nirékñya) a young
(taruëaà), learned brähmaëa avadhüta (kaïcit kavià
avadhütaà dvijaà), who was wandering about fearlessly
(carantam akuto-bhayam). Being himself most learned in
dharma (dharma-vit), the King inquired from him as
follows (papraccha).



Section-IV Krishna cites reflections of Avadhüta
Brähmaëa (24-74)

|| 11.7.26 || 
çré-yadur uväca

kuto buddhir iyaà brahmann
akartuù su-viçäradä

yäm äsädya bhaväl lokaà
vidväàç carati bäla-vat

Yadu said: O brähmaëa (brahmann)! Where have you
attained your great intelligence (kuto iyaà su-viçäradä
buddhih) by which (yäm äsädya) you wander the earth
(bhavän vidvän lokaà carati) like a child (bäla-vat), not
engaged in work (akartuù)?



Section-IV Krishna cites reflections of Avadhüta
Brähmaëa (24-74)

|| 11.7.32 || 
çré-brähmaëa uväca

santi me guravo räjan
bahavo buddhy-upaçritäù

yato buddhim upädäya
mukto ’öäméha tän çåëu

The brähmaëa said: O King (räjan)! With my intelligence
(buddhy-upaçritäù) I have taken shelter of many gurus
(bahavo me guravah santi). Having gained understanding
from them (yato buddhim upädäya), I now wander about
the earth free from suffering (mukto aöämi iha). Please
listen as I describe them to you (tän çåëu).



I have taken shelter of intelligence, not
instructions from someone else.

I am liberated from the suffering of saàsära.



Section-IV Krishna cites reflections of Avadhüta Brähmaëa (24-74)

|| 11.7.33-35 || 
påthivé väyur äkäçam äpo 'gniç candramä raviù

kapoto 'jagaraù sindhuù pataìgo madhukåd gajaù

madhu-hä hariëo ménaù piìgalä kuraro 'rbhakaù
kumäré çara-kåt sarpa ürëanäbhiù supeçakåt

ete me guravo räjan catur-viàçatir äçritäù
çikñä våttibhir eteñäm anvaçikñam ihätmanaù

O King (räjan)! I have taken shelter (me äçritäù) of twenty-four gurus (ete catur-
viàçatih guravah), who are the following: the earth, air, sky, water (påthivé väyur
äkäçam äpo), fire, moon, sun (agnih candramä raviù), pigeon, python, the sea
(kapoto ajagaraù sindhuù), moth, honeybee, elephant (pataìgo madhukåd gajaù),
honey thief, the deer, the fish (madhu-hä hariëo ménaù), the prostitute Piìgalä, the
kurara bird, a child (piìgalä kuraro arbhakaù), a young girl, an arrow maker, a
serpent (kumäré çara-kåt sarpa), a spider and a wasp (ürëanäbhiù supeçakåt). My
dear King, by studying their activities (eteñäm våttibhir çikñä) I have learned things
to be known about the self (anvaçikñam iha ätmanaù).



Section-IV Krishna cites reflections of Avadhüta
Brähmaëa (24-74)

|| 11.7.36 || 
yato yad anuçikñämi
yathä vä nähuñätmaja

tat tathä puruña-vyäghra
nibodha kathayämi te

O son of Mahäräja Yayäti (nähuñätmaja)! O tiger among
men (puruña-vyäghra)! Please listen (tat tathä nibodha), as
I explain to you (kathayämi te) what I have learned from
each of these gurus (yato yad anuçikñämi).



Section-IV Krishna cites reflections of Avadhüta
Brähmaëa (24-74)

|| 11.7.37 || 
bhütair äkramyamäëo ’pi
dhéro daiva-vaçänugaiù

tad vidvän na calen märgäd
anvaçikñaà kñiter vratam

A sober person (dhérah), even when harassed by other
living beings (bhütair äkramyamäëah api), should
understand that his aggressors are acting helplessly under
the control of karma (vidvän tad daiva-vaça anugaiù), and
thus he should never be distracted from progress on his
own path (na calen märgäd). This rule I have learned from
the earth (anvaçikñaà kñiter vratam).



I have learned tolerance from the earth.

An intelligent person understands that all beings are under
the control of devatäs and Pitås.



Section-IV Krishna cites reflections of Avadhüta
Brähmaëa (24-74)

|| 11.7.40 || 
viñayeñv äviçan yogé

nänä-dharmeñu sarvataù
guëa-doña-vyapetätmä
na viñajjeta väyu-vat

The yogé (yogé), indifferent to good and bad qualities
(guëa-doña-vyapetätmä), though contacting sense objects
(viñayeñu äviçan) of various qualities (nänä-dharmeñu
sarvataù), is not attached to them (na viñajjeta), just like
the air (väyu-vat).



Though one indulges in sense objects, one remains
unattached to them.

One learns this from the external air.

The yogé contacts objects which are light or heavy,
excellent or inferior, but is not attached to any of them.

The air is not attached to either a dark cave or a blazing
fire.



Section-IV Krishna cites reflections of Avadhüta
Brähmaëa (24-74)

|| 11.7.41 || 
pärthiveñv iha deheñu

praviñöas tad-guëäçrayaù
guëair na yujyate yogé

gandhair väyur ivätma-dåk

Although a self-realized soul (ätma-dåk yogé) may live in
various material bodies (pärthiveñu deheñu praviñöah)
while in this world (iha), experiencing their various
qualities and functions (tad-guëäçrayaù), he is never
entangled by those qualities (guëair na yujyate), just as the
wind which carries various aromas does not actually mix
with them (gandhair väyur iva).



One should learn from the air that one should remain
unattached to the qualities of the body.

The air does not mix with good or bad fragrance though it
is aware of them by contacting them.

Though the yogé is aware of his contact with the qualities of
the body he is not those qualities because he sees that the
ätmä is different from them.



Section-IV Krishna cites reflections of Avadhüta
Brähmaëa (24-74)

|| 11.7.42 || 
antarhitaç ca sthira-jaìgameñu

brahmätma-bhävena samanvayena
vyäptyävyavacchedam asaìgam ätmano
munir nabhastvaà vitatasya bhävayet

The yogé (munir) should meditate (bhävayet) on
Paramätmä (ätmanah), spreading everywhere
(samanvayena vyäptyä) and undivided (avyavacchedam)
as the medium called Brahman (brahmätma-bhävena) in all
moving and non-moving beings (sthira-jaìgameñu), inside
and outside (antarhitaç ca), similar to ether (nabhastvaà
vitatasya).



Seeing the ether, one learns that though Paramätmä is
inside and outside everything, he is not attached to
anything.

This is explained in two verses.

The yogé should meditate with intelligence on Paramätmä
who is like ether, pervading everywhere inside and outside.

Paramätmä is undivided, spreading everything as
connecting medium in the form of Brahman in all moving
and non-moving beings, just as ether though pervading
everywhere, does not mix with the pot or other objects and
does not become divided.



Section-IV Krishna cites reflections of Avadhüta
Brähmaëa (24-74)

|| 11.7.43 || 
tejo-’b-anna-mayair bhävair
meghädyair väyuneritaiù
na spåçyate nabhas tadvat
käla-såñöair guëaiù pumän

Just as ether (nabhas tadvat) is not touched (na spåçyate)
by clouds (meghädyair) blown by the wind (väyuneritaiù),
the jéva (pumän) is not touched (na spåçyate) by the body
(guëaiù) made of fire, water, and earth (tejo-’b-anna-mayair
bhävair) by time (käla-såñöair).



The jéva is not touched by the body etc. (guëaiù) which is
created by time, composed of fire, water and earth, just as
ether is not touched by clouds blown by the wind.



Section-IV Krishna cites reflections of Avadhüta
Brähmaëa (24-74)

|| 11.7.49 || 
kälena hy ogha-vegena

bhütänäà prabhaväpyayau
nityäv api na dåçyete

ätmano ’gner yathärciñäm

Because of time (kälena hy), which has the speed of the
wind (ogha-vegena), the constant (nityäv) birth and death
(prabhava apyayau) of living entities (bhütänäà) related to
oneself (ätmano) are not seen (na dåçyete), just as the
appearance and disappearance of flames in fire are not seen
(yathä agner arciñäm).



Avadhuta brahmana leaves (30 -33)

|| 11.9.30 ||
evaà saïjäta-vairägyo

vijïänäloka ätmani
vicarämi mahém etäà

mukta-saìgo ’nahaìkåtaù

Having learned from my gurus (evaà), having developed
detachment (saïjäta-vairägyo) and seeing through
realization of Paramätmä (vijïänäloka ätmani), I wander
the earth (vicarämi mahém etäà) without attachment or
false ego (mukta-saìgo anahaìkåtaù).



The King had said tvaà tu kalpaù kavir dakñaù: you are
capable, learned, and expert, but are inactive. (SB 11.7.29)

The avadhüta answers the King’s query in this verse.

I see through spiritual realization of Paramätmä
(vijïänälokaù).



Can Sadhakas Trust their 
intelligence



Theme III –Prthu Maharaj’s instructions to his citizens (4.21.21-
36)

|| 4.21.21 ||
räjoväca

sabhyäù çåëuta bhadraà vaù
sädhavo ya ihägatäù

satsu jijïäsubhir dharmam
ävedyaà sva-manéñitam

The King said: O assembly (sabhyäù), devotees who have
gathered here (sädhavo ya iha ägatäù)! Good fortune to you
(bhadraà vaù). Please listen (çåëuta)! In the presence of
devotees (satsu), those who are inquisitive for truth (jijïäsubhih)
should announce the principles (dharmam ävedyaà) which they
have carefully considered (sva-manéñitam).



• The King addresses the devotees.

• My object is not the others who have gathered here.

• I cannot give instructions or orders to you since I am
the King, but rather I should ask you for instructions
and orders.

• Since there is devotee association here, the inquisitive
should reveal topics of dharma, after considering them
carefully, since they cannot come to a conclusion by
themselves.



Srila Prabhupada

• He did not, however, present himself as a royal
authority empowered to command everyone, for he
wanted to present his statement in humble submission
before the assembly of great sages and saintly persons.

• As a great king of the entire world, he could have given
them orders, but he was so humble, meek and honest
that he presented his statement for approval in order to
clarify his mature decision.



Srila Prabhupada

• Everyone within this material world is conditioned by
the modes of material nature and therefore has four
defects.

• But although Påthu Mahäräja was above all these, still,
like an ordinary conditioned soul, he presented his
statements to the great souls, sages and saintly persons
present there.



Components of 
Education



Now we will look at the components of education and their
importance in our discussion of devotion.

Devotion is more than just education, but devotion also includes
educational principles.

When one is truly educated, he cannot be a blind follower,
because true education includes more than just a preliminary or
superficial level of learning.

True spiritual education means deeper levels of learning, levels
that include contributing to the knowledge.



This is particularly true when delving in the Absolute Truth,
which holds unlimited facets.

Considering, reflecting, analyzing with the mind and intelligence
comprise a major part, the second level, of the process of
education.

The word “education” comes from the Latin verbal root
“educare,” which means “to bring out of” or “to lead forth.”



This indicates a positive empowering process that
continues after the official lessons are finished; the
student is not meant to crawl back into ignorance but to
go forth on his own.

These levels or components of education are described in
the Båhad-äraëyaka Upaniñad (2.4.5), Pataïjali’s Yoga-
çütras (1.17) and a Sanskrit poem called the Naiñadha-
caritam (1.4).



These three çästras list the basic components of learning in
slightly different ways, but we shall see that they all agree on the
first three major levels.

The Båhad-äraëyaka Upaniñad offers three broad categories of
learning: çravaëa, manana and nidhidhyasana.

Çravaëa means hearing from a teacher.

Manana means gaining intellectual insight or understanding by
reflecting upon the subject.



Nidhidhyasana means realization and application in life.

The first level of each system describes the primary step of
learning, wherein hearing, study and analysis prevail.

The second level comprises gaining intellectual understanding
and insight by reflection.

The third level brings assimilation, wherein the student
internalizes the subject, and his skills become second nature; he
lives and breathes his subject effortlessly.



On the instructions of Srila Prabhupada, we have finally geared
ISKCON for the first level.

Bhaktiçästra courses and examinations are available and have
become popular.

This has energized ISKCON with transcendental knowledge, and
devotees feel a sense of accomplishment and enlightenment.

But Prabhupada wanted his followers to develop the other levels.

He often held mock debates with his disciples, forcing them to
think deeply about the philosophy.



The second level, that of insight and understanding, requires
deeper thought, reflection and discussion and has not yet been
developed in our Society.

Insight and understanding mean we do not accept the philosophy
blindly but question it and consider it from many angles of
vision.

“And I am very much stressing nowadays that my students shall
increase their reading of my books and try to understand them
from different angles of vision.



Each çloka can be seen from many, many angles of
vision, so become practiced in seeing things like this.”
(Letter to Tribhuvanatha 16 June 1972)

“Your first job should be to make sure that every one of
the devotees in your zone of management is reading
regularly our literatures and discussing the subject
matter seriously from different angles of seeing, and that
they are somehow or other absorbing the knowledge of
Krishna Consciousness philosophy.



If they are fully educated in our philosophy and if they can get all
of the knowledge and study it from every viewpoint, then very
easily they will perform tapasya or renunciation and that will be
their advancement in Krishna Consciousness.” (Letter to
Satsvarüpa 16 June 1972)

Logically, if we do not develop the second level, the third will be
beyond our reach.

But again, even the second level requires a brahminical ethos, one
of freedom and open inquiry without fear of reprisal, ridicule or
alienation.



In my opinion, this is, by and large, not available at present in
many of our communities.

This is one of many factors causing members to leave the Society.

Çréla Prabhupäda states that the third level is essential for
brähmaëas and for preaching: “This is a true description of a
brähmaëa. A brähmaëa is one who has assimilated the Vedic
conclusions by practicing mind and sense control… One who
actually assimilated the essence of the Vedas can preach the truth
[italics mine].” (Bhäg. 5.5.24 purport)



“One can assimilate the knowledge of the revealed
scriptures only by hearing and explaining.” (Bhäg. 1.1.6
purport)

One cannot preach effectively without having assimilated
the philosophy.



Advantages of Discussing 
Krsna Katha



Section-II Prabuddha describes about Crossing Samsara 
by Learning Bhakti under a Guru  (17-33)

|| 11.3.30 ||
parasparänukathanaà

pävanaà bhagavad-yaçaù
mitho ratir mithas tuñöir
nivåttir mitha ätmanaù

The disciple should learn to develop attraction for the
glories of the Lord (pävanaà bhagavad-yaçaù) through
discussions with other devotees (paraspara anukathanaà).
He will experience happiness from their association (mitho
ratir mithas tuñöir) and mutually they will become
detached from material enjoyment (nivåttir mitha
ätmanaù).



Taking shelter of purifying discussions where there is
glorification of the Lord, one will have mutual enjoyment
without rivalry (mithaù ratiù).

One will have happiness arising from association with other
devotees.

Mutually one will become detached from material
enjoyment—from one’s wife and other things unfavorable
for devotional development.

This means “If you are becoming detached, I also will
become detached starting from today.”

The disciple should learn all of this.



Section-II Prabuddha describes about Crossing Samsara 
by Learning Bhakti under a Guru  (17-33)

|| 11.3.31 ||
smarantaù smärayantaç ca

mitho 'ghaugha-haraà harim
bhaktyä saïjätayä bhaktyä
bibhraty utpulakäà tanum

Remembering and inspiring other devotees to remember
(smarantaù smärayantaç ca) the Lord who destroys all sins
(mitho agha ogha-haraà harim), the devotees will develop
hairs standing on end in ecstasy (bibhraty utpulakäà
tanum) by prema-bhakti produced from sädhana-bhakti
(bhaktyä saïjätayä bhaktyä).



In this way one will develop prema-bhakti by sädhana-
bhakti.

By prema-bhakti developed by sädhana-bhakti one will
have a body with hairs standing on end.



Section-II Prabuddha describes about Crossing Samsara 
by Learning Bhakti under a Guru  (17-33)

|| 11.3.32 ||
kvacid rudanty acyuta-cintayä kvacid
dhasanti nandanti vadanty alaukikäù
nåtyanti gäyanty anuçélayanty ajaà

bhavanti tüñëéà param etya nirvåtäù

Sometimes they weep (kvacid rudanty), because of
thoughts of the Lord (acyuta-cintayä). Sometimes they
laugh (kvacid hasanti), become joyful (nandanti), or speak
without regard for society (vadanty alaukikäù). They
dance, sing, and concentrate their senses on Kåñëa
(nåtyanti gäyanty anuçélayanty ajaà). Having attained the
Lord and experiencing bliss (param etya nirvåtäù), they
remain silent (bhavanti tüñëéà).



Sometimes they weep.

“Today I did not achieve Kåñëa. What will I do? Where will
I go? Who should I ask? Who will give Kåñëa to me?”

Sometimes they laugh.

Kåñëa hides himself at the base of tree in the yard of a
cowherd man in the night in order to steal his wife.

When the elders say, “Who are you?”

Kåñëa begins to flee.

Seeing this pastime of Kåñëa, they laugh.



They become blissful on attaining realization of his form.

They say, “O Lord! After so many days I have attained you.”

They remain without regard for society (alaukikäù).

They make Kåñëa the object of their senses.

Having attained the Lord, being full of bliss, they remain
silent.



Section-II Prabuddha describes about Crossing Samsara 
by Learning Bhakti under a Guru  (17-33)

|| 11.3.33 ||
iti bhägavatän dharmän

çikñan bhaktyä tad-utthayä
näräyaëa-paro mäyäm
aïjas tarati dustaräm

Having learned bhakti (iti bhägavatän dharmän çikñan)
and being dedicated to Näräyaëa (näräyaëa-parah), one
will easily cross (aïjah tarati) insurmountable mäyä
(dustaräm mäyäm) by prema-bhakti (tad-utthayä).



One thus learns about performance of bhakti.

This learning ends with first part of verse 31.

Following that (31-32), there are teachings about the
cherished goal, prema, in order to inspire the devotee to
develop that stage, thinking, “When will I develop
symptoms of ecstasy?”

By prema-bhakti (tad-utthayä) arising from taught bhakti
(sädhana), one will cross mäyä easily.

But crossing mäyä is a secondary result.



Section-II The Catuh-Sloki Gita (8-11)

|| 10.9 ||
mac-cittä mad-gata-präëä
bodhayantaù parasparam

kathayantaç ca mäà nityaà
tuñyanti ca ramanti ca

With minds greedy for Me (mac-cittä), being
completely dependent on Me (mad-gata-präëä),
mutually hearing about Me (bodhayantaù
parasparam), and singing about Me (kathayantaç ca
mäà), they continuously experience satisfaction
and enjoyment (nityaà tuñyanti ca ramanti ca).



SVCT

• Such ananya-bhaktas, who have attained spiritual intelligence
(buddhi-yoga) by My mercy, attain factual knowledge of Me
mentioned previously, which is hard to understand.

• Their minds are greedy for My form, name, qualities pastimes
and the taste of sweetness (mac-cittäù).

• They are unable to maintain their lives without Me (mad-gata-
präëäù), just as men are completely dedicated to food (anna-
gata-präëa-nara), since they depend on it to live.

• They explain to each other with friendliness about the types of
bhakti and the real nature of bhakti (bodhayantaù).



SVCT

• They talk about Me, a great ocean of very sweet form, qualities
and pastimes (kathayantaù) and glorify Me by narrating about
My form, qualities and pastimes.

• Since smaraëa (mac-cittäù), çravaëa (bodhayantaù) and
kértana (kathayantaù) are the best among all types of bhakti,
they have been specifically mentioned here.

• Thus, by this bhakti alone, these devotees are satisfied and
experience happiness.

• This is the mysterious aspect of bhakti. [Note: Materialists
cannot understand how devotees can enjoy without
dependence on external material stimulation.]



SVCT

• Or the meaning of “satisfaction and enjoyment” can be as
follows.

• They are satisfied even at the stage of sädhana, by continual
performance of their worship brought about by good fortune,
and they take pleasure in thinking of their future attainment of
prema, and enjoy with their Lord through the mind.

• This interpretation indicates rägänuga-bhakti.



Baladeva

• This verse describes the process of bhakti.

• They are absorbed in remembering Me (mat cittä). They
cannot maintain their lives without Me, like fish cannot live
without water (mad gata präëa).

• They reveal to each other My form, qualities and beauty
(bodhayantaù parasparam).

• They speak about Me, an ocean affection for the devotee, about
My extremely variegated pastimes. In this way, by worship in
the form of remembering, hearing and chanting, they are
satisfied (tuñyanti), as if drinking nectar.

• They enjoy this (ramanti), just as a young boy enjoys the
smiling glances of a young girl.



Srila Prabhupada

• Pure devotees, whose characteristics are mentioned here,
engage themselves fully in the transcendental loving service of
the Lord.

• Their minds cannot be diverted from the lotus feet of Kåñëa.

• Their talks are solely on the transcendental subjects.

• The symptoms of the pure devotees are described in this verse
specifically.

• Devotees of the Supreme Lord are twenty-four hours daily
engaged in glorifying the qualities and pastimes of the
Supreme Lord. Their hearts and souls are constantly
submerged in Kåñëa, and they take pleasure in discussing Him
with other devotees.



Srila Prabhupada

• In the preliminary stage of devotional service they relish the
transcendental pleasure from the service itself, and in the
mature stage they are actually situated in love of God.

• Once situated in that transcendental position, they can relish
the highest perfection which is exhibited by the Lord in His
abode.

• Lord Caitanya likens transcendental devotional service to the
sowing of a seed in the heart of the living entity.

• There are innumerable living entities traveling throughout the
different planets of the universe, and out of them there are a
few who are fortunate enough to meet a pure devotee and get
the chance to understand devotional service.



Srila Prabhupada

• This devotional service is just like a seed, and if it is sown in
the heart of a living entity, and if he goes on hearing and
chanting Hare Kåñëa, Hare Kåñëa, Kåñëa Kåñëa, Hare Hare/
Hare Räma, Hare Räma, Räma Räma, Hare Hare, that seed
fructifies, just as the seed of a tree fructifies with regular
watering.

• The spiritual plant of devotional service gradually grows and
grows until it penetrates the covering of the material universe
and enters into the brahma-jyoti effulgence in the spiritual sky.

• In the spiritual sky also that plant grows more and more until
it reaches the highest planet, which is called Goloka
Våndävana, the supreme planet of Kåñëa.



Srila Prabhupada

• Ultimately, the plant takes shelter under the lotus feet of Kåñëa and
rests there.

• Gradually, as a plant grows fruits and flowers, that plant of
devotional service also produces fruits, and the watering process in
the form of chanting and hearing goes on. This plant of devotional
service is fully described in the Caitanya-caritämåta (Madhya-lélä,
Chapter Nineteen).

• It is explained there that when the complete plant takes shelter
under the lotus feet of the Supreme Lord, one becomes fully
absorbed in love of God; then he cannot live even for a moment
without being in contact with the Supreme Lord, just as a fish
cannot live without water.

• In such a state, the devotee actually attains the transcendental
qualities in contact with the Supreme Lord.



Srila Prabhupada

• The Çrémad-Bhägavatam is also full of such narrations about the
relationship between the Supreme Lord and His devotees; therefore
the Çrémad-Bhägavatam is very dear to the devotees, as stated in the
Bhägavatam itself (12.13.18).

• Çrémad-bhägavataà puräëam amalaà yad vaiñëavänäà priyam.

• In this narration there is nothing about material activities,
economic development, sense gratification or liberation.

• Çrémad-Bhägavatam is the only narration in which the
transcendental nature of the Supreme Lord and His devotees is fully
described.

• Thus the realized souls in Kåñëa consciousness take continual
pleasure in hearing such transcendental literatures, just as a young
boy and girl take pleasure in association.



What if we don’t have the 
Habit of Discussing Krsna-

Katha?



|| 11.28.2 ||
para-svabhäva-karmäëi
yaù praçaàsati nindati

sa äçu bhraçyate svärthäd
asaty abhiniveçataù

The jïäné who (yaù) indulges in praising or
criticizing (praçaàsati nindati) the qualities and
behavior of others (para-svabhäva-karmäëi) will
quickly fall from his position of jïäna (sah äçu
bhraçyate svärthäd) by his entanglement in illusory
dualities (asaty abhiniveçataù).



Srila Prabhupada

• A conditioned soul desires to lord it over material nature
and thus criticizes another conditioned soul whom he
considers inferior.

• Similarly, one praises a superior materialist because one
aspires to that superior position, in which one may
dominate others.

• Praising and criticizing other materialistic people are
thus directly or indirectly based on envy of other living
entities and cause one to fall down from sva-artha, one's
real self-interest, Kåñëa consciousness.



Srila Prabhupada

• The words asaty abhiniveçataù, "by absorption in the
temporary, or unreal," indicate that one should not
adopt a concept of material duality and praise or criticize
other materialistic persons.

• Rather, one should praise the pure devotees of the
Supreme Lord and criticize the mentality of rebellion
against the Personality of Godhead, by which one
becomes a nondevotee.

• One should not criticize a low-class materialist, thinking
that a high-class materialist is nice.



Srila Prabhupada

• In other words, one should distinguish between the
material and the spiritual and should not become
absorbed in good and bad on the material platform.

• For example, an honest citizen distinguishes between the
life of civil freedom and that of imprisonment, whereas a
foolish prisoner distinguishes between comfortable and
uncomfortable prison cells.

• Just as for a free citizen any situation in prison is
unacceptable, for a liberated, Kåñëa conscious devotee
any material position is unappealing.



Srila Prabhupada

• Çréla Bhaktisiddhänta Sarasvaté Öhäkura indicates that
rather than trying to separate conditioned souls by
materialistic distinctions, one should bring them
together to chant the holy names of the Lord and
propagate the saìkértana movement of Lord Caitanya.

• A nondevotee, or even an envious third-class devotee, is
not interested in uniting people on the platform of love
of Godhead.



Srila Prabhupada

• Instead he unnecessarily separates them by emphasizing
material distinctions like "communist," "capitalist,"
"black," "white," "rich," "poor," "liberal," "conservative"
and so on.

• Material life is always imperfect, full of ignorance and
disappointing in the end.

• Rather than praising and criticizing the high and low
features of ignorance, one should be absorbed in Kåñëa
consciousness, on the spiritual platform of eternity, bliss
and knowledge.


