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Why Harinama Sankirtanam is
exclusively gloritied amongst all
the other limbs of Devotional
Service?



' o 2.3.158

W ‘,:,,, rsnasya nana-vidha-kirtanesn
tan-nama-sankirtanam eva mukhyam
tat-prema-sampaj-janane svayar drak
Saktam tatah Srestha-tamarh matam tat

Of the many ways to chant Krsna’s glories (krsnasya nana-vidha-
kirtanesu), {foremost is His nama-sankirtana (tad-nama-
sankirtanam eva mukhyam). It is deemed the best (tat_él"g§_tha-
tamarn matarn) because it can evoke (Svayant janane @) at
once (drak) the treasure of pure love for Kysna (tat-prema-

smad) .




Besides nama-sankirtana, chanting of the Lord’s names, there are
other ways of performing Kkirtana, such as reciting the Vedas and
Puranas, speaking one’s own narrations of pastimes of the Lord,
singing devotional songs, and offering prayers.

Nama-sankirtana, however, is the best of all, because it can at once

@' depende/ntlﬁawaken [ove of God in the heart.

Lord Visnu's messengers are personally convinced of this, and as

intplied by the unspecific expression matam (“it is considered”), this
_— S

is also the opinion of many other spiritual authorities.




2.3.159

premna samasvadana-bhangi-pturvam
yat sevyate jihvikayaviramam
tasyatulam jalpatu ko mahattvam

When relished (émésvéd@ with love ( remna) in countless
ways _(bhangi-purvam) through service rendered (yat sevyate)
constantly (aviramarm) by the tongue (jihvikaya), the nectar of Sri
Krsna’s name (S$ri-krsna-namamrtam) delights the heart (atma-
hrdyarm). Who can describe (kah jalpatu) the unequaled excellence
(atulam mahattvam) of that nectar of Sri Krsna’s holy name
(ta ?




2.3.160
sarvesam bhagavan-namnam
samano mahimapi cet

- tafﬁagl sva-EriXenééu
y svartha-siddhih sukham bhavet

Though all names of the Lord (sarvesarn bhagavan-namnarh) are

equally great (§amano mahimapi Ced), a devotee ({2 thapd) most
quickly (asu), most easily (sukhar) achieves his goals (svartha—

stddhih bhavet) by chanting the name he himself holds most dear
(svapriyena).




Since the Supreme Lord’s names are all infinite in their glories, one name

cannot be greater than another. \/\
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Cintamani stones may appear in different forms, but they all have the same
power; any cintamani can produce whatever a person wants.
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(@netheless, if a devotee is especially Rttracted| to a particular name, that
name will most quickly and easily carry him to perfection.

Thus the devotees who favor the name Rama like to cite the declaration hy
Lotd Siva sahasra-namabhis tulyar/ rama-nama varanane: “My dear beautiful
wife, the Tame—Rara 1S equal to one thousand names of Visnu.” (Padma
Purana, Uttara 72.335)




2.3.161
vicitra-ruci-lokanam
kramat sarvesu namasu
priyata-sambhavat tani

Tpriyani hi

——

e

——

Since people dilfer in their likings (vicitra-ruci-lokanarh), each
name of the Lord (sdrvesu namasu) is dear (priyata-sambhavat) to
one person or another (k@at). AN—thieiames of thélgrd (tani
sarvani) are therefore gjear (priyani hi syuh). D




A doubting person might ask whether only some of the L.ord’s names
are worshiped and others neglected.

In fact, however, every name of the Lord has its devotees)

The WOI‘C‘@“\ this verse indicates that this is(e}ginly tr@

N—

Some Vaisnavas prefer one particular name of the Personality of
Godhead and some are attracted to two names, three, or several.




2.3.162
ekasminn indriye pradur-
bhtitam namamriam rasaih

‘—g—ﬁlﬁvaﬁg sarvanin-

driyani madhurair nijaih

When the nectar of the Ilord’s name (namamrtam) appears
(pradurbhuitam) in just one sense (ekasminn indriye), all the

senses (sarvami—indrivani) are tlooded (apTavaj___tl) with their own

sweet tastes (nijaih madiraraih rasail

In this way, every enjoyment possible is derived from nama-
sankirtana.




A Sl 2.3.163
W™ % & - mukhyo vag-indriye tasyo-

Y o dayah sva-para-harsa-dah
AU prabhor dhyanato 'pi sya
ot /% tarpra yanato 'pi syan

. fama-sankirtanam varam

;Axppearing udayah) mainly (mukhyo) in the sense of speech
indriyg), the Lord’s name (gassa) gives pleasure (harsa-daip to the
C gnter("”’ﬁ?ld to others (sva-para). So (tat) even greater than
meditation on the Lord (prabhor dhyanatah api varam) is “His
nama-sankirtana (nama-sankirtanam syad). -




2.3.164
nama-sankirtanarm proktarn
krsnasya prema-sampadi
balistharh sadhanam srestham
paramakarsa-mantra-vat

“—

The sankirtana of Krsna’s names (krsnasya nama-sankirtanam) is
praised (proktam ) as the best#(ér’éstha@) and most powerful means
to attain (balisthamh sadhanam) the treasure of krsna-prema

(prema-sampadi). It is like a potent mantra that can_attract
precious objects from a distance (parama-akarsa-mantra=vat).




If one wants the ultimate success in spiritual life, one must take
shelter —of —mama-sankirtana, as the Vaikuntha-datas proclaim
exuberantly i this verse. N

S—

Srimad-Bhégavatam (11.2.39-40) describes how nama-sankirtana
nourishes the devotee: —




srnvan su-bhadrani rathanga-paner
jarmmant karmani ca yani loke
gitani namani tad-arthakani
gayan vilajjo vicared asangah

Hearing ($srmvan) the most auspicious birth and activities (su-bhadrani
janmani _karmani ca) of Krsna (rathéﬁga-péneh) which are sung by all
people (yani toke grtami) and singing (gavan) his names which describe
those activities (tad-arthakani namani) “while having no attachment to
anything else (asangah), a person should without shame wander in the world

——

(vilajjo vicared). -




evarh-vratah sva-priya-nama-kirtya
jatanurago druta-citta uccaih
hasaty atho roditi rauti gayaty
unmada-van nrtyati loka-bahyah

Regulated with such devetion (evam-vratah), chanting the name of
his dear Krsna (sva-priya-nama-kirtya), he develops prema
(Jatanurago). His heart melts (druta-citta) and he laughs loudly
(uccaih hasaty), weeps, wails and sings (atho roditi rauti gayaty).
He dances like a madman (unmada-van nrtyati) without regard for
the public (loka-bahyah). B
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phalam tad-rasikair janail
bhagavat-prema-sampattau

sadaivavyabhicaratah
Because  nama-sankirtana __invariably leads (sada  eva
avyabhicaratah) to_the treasure of pure love for the ILord
(bhagavai-prema-sampattau), true connoisseurs of devotional

service (tad-rasikair janaih) consider (manyate) nama-sankirtana
(tadeva) the very fruit of bhakti (bhakteh phalam).




According to many pure devotees, nama-sankirtana is not only the
- ———— == ——
best means of devotional service but the final perfection itself.

\

Of course, prema is the final goal of bhakti, but nama-sankirtana so

qluckTy and infallibly [eads to prema that t idered

virtually identical. Sl —> @Tm\,%q_;, (FAL) —>tves
AxcGuam — Avlra. —- m > P
ang = (W) — pveea .

Wherever prema is seen to have developed, one can presume that
néma-sankirtana@ have been performed.

= R B—

Nama sankirtana is the necessary and sullicient cause of prema.




2.3.166
sal-laksanarm prema-bharasya krsne
kaiScid rasa-jiair uta kathyate tat
premno bharenaiva nijesta-nama-
sankirtanam hi sphurati sphutartya

—

According to some knowers of rasa (kaiscid rasa-jiair), the real

aksana) of a person {ull-et—prema (Kfshe @

1) is_this (uta(kafﬁyateﬁg As_he performs sankirtana
( anklrtana;) of the name he worships @esta—@la) the full

force of spiritual agony (sphuta artya) erupts in him @E)

by the weight of his own love (premno bharena eva).




Other expert Vaisnavas consider sankirtana and prema to be
altogether the same

They are mutually the cause of one another and therefore
nonditferent.




2.3.167

Like the distressed cryingT (akrosana-vat) of the cataka birds
(catakanam) on a cloudless day (megham vina) of the rainy season
(pravrsi), or the lamenting (akro3ana-vat) of a flock of cakravaki
hirds (rathangi-vargasya) when parted from their _husbands
(viyogat) at night (ratrau), the sankirtana of the Lord’s names
(namnam tu sankirtanam) arises (pratihi) when one is burdened
by too much pain (arti-bharan). B -




(Nama-sankirtand in fact appears only when prema has been
enhanced in a special way. =

R
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Prema enriched with’transcendental hankering@sults in sankirta@

fo help us understand, the Vaikuntha-datas mention, by way of
analogy, the cataka and cakravaki birds.

4/

S

TIle plaintive call of the catakas, sounding like priya priya (“my dear
ofie; Ty dear one!”), resounds on cloudless days of the rainy season.




And the lament ol fhe cakravakis nlls the sky when their husbands are absent

at night.
In such a way, nama-sankirtana arises when one feels separation from the
Lord in pure love of God.

% \

The true way of dom aggvan “nama- sanklrtana is to call out to onels
beloved Tord _in agony, expressing one’s feehrLgS in_various sweet songs to
attract Him.

As the philo jﬂphu;a-],-max;m.ﬂ;a&s siddhasya laksanam vat syat/ sadhanari
sidhakasya tat: “The practitioner and the means of practice should be in

accord with t ?11’ oAl
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