Sri Siksastakam

Emanated trom the lotus mouth
of Sr1 Caitanya Mahaprabhu

%

7/



Sri Siksastakam
Sri Sanmodana Bhasyam by Sri Bhaktivinoda Thakura
Sri Bhajana-Rahasya by Sri Bhaktivinoda Thakura

Related Verses from Sri Caitanya Caritamrta with Srila
Prabhupada’s Purport

Vivrti Commentary by Srila Bhaktisiddhanta Sarasvati
Thakura

Siksastakam songs from Sri Bhaktivinoda Thakura's Gitavali



Sri Sanmodana Bhasyam



| begm Sri Sanmodana Bhiasyam, a commentary on the Siksastaka
vérses by Lord Sr1 Caitanya Mahaprabht, at first offering my humble

obeisances to tiie Lord, who is eternally manifest with His eternal
assoclates, the Panca-tattva.




Sri Sanmodana Bhasyam

1. Supremacy of the path of
devotional service




The path of devotional service is the highest perfection of life, and it

is sought after in all Vedic literatures.

=
Applying hjs” superior intelligence to researching the Vedas
thoroug ly [several times, Lor d Brahma ascertained that the best

method of —self-realization 1s the awakening of one's lovm_g

attachment to Lord Hari, the Supreme Lord within everyone's heart.

This philosophical conclusion thus unequivocally estab

ishes t_}lg

supremacy-of-devotional-service over fruitive activities, s

veculative

krmmowledge, or any other process.
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Pure ' Godhead is unattainable without great faith
and (I to relish the mectarean pastimes of the

Supreme—tord, and withouta deep understanding of the—esoteric
(rutns of the scriptares.

And evenm whenrprefound faith 15 present, it is impossible to discuss
the transcendental topics of the Supreme Lord, without the

association of saintly persons, because this activity is integral to tne
hearmg and chanting process ol devotional service.




The Srimad-Bhigavatam confirms this as follows:

“It is_only 1n the association of My pure devotees that discussions
about My transcendental glory become spiritually potent and arouse
loving devotional mellows within the inner core of one's heart.”

F

Statements as these extol the virtues of saintly association because
the Tord's holy name, form, qualities and activities are periectly

glorified in righteous company.

S

Lord Caitanya's in His teachings, foremostly discusses these glories.




In the fourth line of the present Sloka, for exampk the word param'
indicates tre—process of chanting Krsna's _holy name, which is

naturaity all-purilying, and so is the highest form of benediction.

I

Through all the dlﬂerent stages of spiritual progress begmmng with
'sraddha” or . nga (samntly association Tan-Kkriya'
(practical Erevotlonal service), etc. chanting maintains it's pre-

e —————————————————————————

éminence.
However, chanting in a pure and devotional mood is never to be

confused with cheap sentimentality or pseudo-devotional chanting.
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2. Lord Caitanya’s
Philosophy




In these Siksastaka verses, Lord ST Caitanya Mahaprabhu_has
exfaTamed in His own words the principles of sambandha, abhidheya
anc?‘rﬁ—fo ana, or our eternal reiatlonshlp with God, tEe means by

which we _can revive it, and the nature of this reTatmnsTup as the

ultimate goal and necessity for every living being.

This _commentary, then, will briefly discuss these ph1losoph1c51
conclusions.

Lord Caitanya, the Supreme Personality of Godhead, who is Tovingly
sefved by the pure Vaisnava devotees, Himsell declares: “let the
congregational chanting of the holy name be especially glorilied.”
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3. Personal vs. Impersonal
conception of God




Therelore, please hear how the chanting of the holy name is always
viciorious even in the mundane world which 15 created by tie
‘exfernal energy ot the Lord.

Scripture emphasizes the absolute oneness ot the Supreme Truth.

We read in the Sruti-3astra: “Only that One non-dual substance(the
supreme Godhead) existed betore creation."

And in another Elace: “other than (He) the one non-dual brahman,
no variegatedness exists."




These statements establish what is essentially the all-pervading,
impersonal aspect of the Absolute Truth.
T 200800 F2t

However, the statement “everything is brahman" actually
empnasizes the pri that the eternal and supreme Absolute

Truth 1s personat and difierentiagted. How is this? [~
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In the simultaneity of differentiated personalism and

undifferentiated impersonalism, if is the personal feature which is
prommenth perceptible whereas impersonalism is imperciptble
due to it being non-ditterentiated.




(The study of epistemology, or the theory of knowledge, reveals the
fact that without differentiation perception is 1mpossible.

Will an observer in a_completely dark room at midnight be able to
see a black cat walk across the room?

Of course not; our senses and mind distinguish one object from
another by dilferentiating of their attributes.




Similarly, since the infinite brahman is totally undifferentiated,
merging with brahman means to lose any possm& of perceving it,
and_by applying the same logic, likewise it is with consciousness
denotes the presence of the soul in the body, the kaivalya
(impersonal liberation) of the impersonalists is equivalent _to
spiritual suicide. -Ed.) -

Therefore, the personal feature of the Absolute Truth predominates.
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Our guru on such scriptural conclusions, Srila Jiva Gosvami, states

that the one Absolute Truth eternally exists in four ieatures: His

origimal transcendental form, His external and all-pervasive potency,
Jthe livine entities. ind ASTthe sum total of all existence.)
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4. The analogy of the sun




This is analogous to the four features of the sun: the sun-god

E———

himsell, (Surya) the sun disk, the sunshine, and the reflections of

the_sun's rays on other surfaces. D) Sorn tus ___> Re Qected
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The point here is that God alone is the Supreme Absolute Truth,

Saktitmar, the oty source ot all potencies or energies.

—

Although Sripad Sankaracarya's commentary on the Brahma-sutra
doesargue the essential oneness of the energetic sourc’e,
and eftetgy, §4Kkii, the Vedas conclude [Svetasvatara Upanisad 6.8]:

“That Supreme Absolute Truth manifests Himself in a variety of

forms. HiS [CS are multrarous.




This proves that the inconceivable Absolute Truth performs actions
thatappear paradoxical and contradictory.

Hence, the essential and eternal difference between energy and the
ertergetic_source is also an unavoidable conclusion, a conclusive

prifciple that cannot be successtully challenged by arguments from
the philosophical school of monism, or kevala-advaita-vada.

The Absolute Potent, or the Supreme Truth, manifests Himsell in
thtee categories: as His internal potency, as His margimal potency,
and as His external potency.




Through the agency of His internal spiritual potency, He manifésts

the fullabsolute nature or infinite transcendental realm; and asthe

POSSESSOT 0t all energetic expansions, He eXis erally as tre
Supremnte Personality of Godhead.

To facilitate the enacting of personal pastimes, His mtemanotency
manifests the spiritual Vaikuntha planets.

The marginal potency, or the eternal living entity, who is like a ray

of the sun—an infinitessimal spark—is part_and parcel of the
Absolute Truth and thus non-different from Him.




But the external energy, or maya, is only the reflection of this
eternal spiritual realm, and acts_as the backdrop lfor the dilferent

mundane situations (0 which the conditioned souls become
attracted.




Sri Sanmodana Bhasyam

5. Simultaneous oneness and
difference




In this way the living entity, or marginal energy, and Vaikuntha, or
the transcendence, are simultaneously dillerent and non-different

from the Supreme Lord.

ﬁ)

A%n&as the jiva takes full shelter of the Supreme Lord he remains
a Tesident ol the spiritual planets, but when he forgers the innate

spiritial knowledge about the Lord he is placed outside the

transcendental realm.
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The jiva is compared to a ray of the sun, but under the cloud of
maya, or the {llusory energy, hlsm&rﬁ@m
uriconstitutional and hence unmaturat-ternrof existence.




The ~jiva exists to support and Eart1c1Eate in the Supreme [ord's

transcendental _pastmes, I margmal nature _makes him
vilnerable and can bring him under maya's spell, to suffer the pangs

of Tepeated birth and death. \
/

But as soon as the individual spiritual spark awakens to realise his

origimat self, the dark mist ol ignorance, or maya; dissipate, and the
long suffering of repeated birth and death at last comes to a halt.

He regains his true spiritual identity.
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'_fhe(]gure association of Sainmﬁmiraculo@ on jiva.
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He develops ? and| interght for scriptural knowledge as well as
attraction for the all-attractive Supreme Lord Himsellf.

Thus situated in his original constitutional position, the awakened
soul becomes_eligible To_enter into loving conjugal exchanges with

the Tord.

___a
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It is|sincere [aith /hat leads one to find m

thence to the shelter of a bona fide spiritual master, from whom he

S¥add (£
hearsthie true imports of the revealed scriptures,
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After submissive hearing, the process of chanting begins, and

gradually, as his original nature becomes dominant, the spiritualized
jiva triumphs over the 1llusory energy, maya.

This briefly is the sublime efiect of chanting the Lord's holy name;

for chanting alone cleanses the heart (ceto- darpana-marjanari) and

eventually brings seven types of perfections to the jiva.
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