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Fear and desire are extremely base. S S & Taforn®s:
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@—Hen intelligence becomes\cfgi the devotee gives up fear and
desire; duty or gratitnde-peesmes the sole motive.

Hoesi Sbould  (guative gl Obe ARl

VPAPL
‘o’cgc‘;liﬁhk'
And as long as raga| towards the Lord does not appear, the devotee

should not give up worship according to duty
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From the s ol duty two stan 5 arise: to respect the rules

(vidhi) and to avoid breaking the rules (nisedha).




These rules for worship of the Lord were established by great

devotees long ago and recorded in the scriptures (CC Madhya

22.108-109, 161). Vaidhi Pyectice
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Following the scriptures and reverence for the rules (vaidhi bhakti
or regulative devotional service) arises from the sense of duty.
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On examining the historical jrecords of all types of people around

the world, it will be obvious that faith in God is humanity's common
and constant characteristic. [y yana @ rarma @ Qs




Uncivilized 1orest tribes survive, like animals, on animal tlesh, but
they also worship the sun, the moon, huge mountains, large rivers
and tall trees as their benetactors and controllers.
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Why do they do this? (D ssaMes iy T\ — mw(‘i‘ﬁé (”%&H‘Q

Although the soul is extremely bound up, its faith in the Lord its

natural quality as spirit soul, should gradually manifest as the_

material covering is weakened,
Howe en becomes civilized and take to various types

of knowledge and education, their faith becomes even more covered
due to materialistic logic.




Then atheism, or worse, voidism, takes hold of the mind.

Such_beliefs are the symptoms of an unhealthy, weak soul (SB
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There are three stages between the primitive, uncivilized state ot
mankind and the devotional state.

In _these three stages however, the diseases of atheism, materialism,
skepticism, and voidism afflict many people.
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Acting as obstacles to their progress, those philosophies bring them
to a lamentable state.

Of course, not all people will be so afilicted.

Those who are infected by the disease become bound up. and do not
progress to higher stages of life.

The primitive tribal, taking advantage of the system of varnasrama
and cultivating civilized manners, proper conduct. and education,
can quickly attain the life of a devotee.




This is the natural path of progress tor mankind.
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But if people become afflicted by the disease of materialistic
philosophies, they fall into an unnatural state of existence.

Although people in various countries, on various continents, have a
wide variety of natures, the principal nature is only one--only the
secondary characteristics are of great variety. -

Thus, though the principal nature is one, there will not be found
any two people in the world who have identical secondary qualities.




AS even twins have some dillerence 1n rorm and quality, one cannot
expect that people born in different countries can ever have exactly
the same qualities.

Difterent countries have different water, air, mountains, forests,

food and clothing. Peglie odend 4@ oyl .
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Because of this, the people of these places have maturally clev&opecl
different phy51gLues complexions, customs, clothing and diet.

Similarly, the people’s mentality will differ. And so various people's
ideas of God, although being basically similar, will differ in details.




When inhabitants in various countries surpass the uncivilized stage
and progress to the civilized stage. the scientific stage, the moral
stage and the devotional stage, they will develop differences in
language, dress, Tood, and mentality. -
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This gives rise to ditference in the mode of worship of God.

Considering the matter objectively, there is no harm in secondary
differences.
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If_there is agreement concerning the essential nature of God and His
worship, there should be no obstacle in attaining the same result.




Mahaprabhu therefore has instructed that we should teach everyone
to_worship the pure form of the Lord, but at the same time we
should not criticize others' modes of worship (CC Madhya 22.116,

SB11.3.26). CHS Rty
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Because of the above reasons, we see the following ditferences
among the religions of different countries: —
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\lﬁ)ifference of teachers or prophets; Y
B} JV-GC%\.(J:

2. Ditterence in worshipper's mentality and consequent expression
ol reverence;

3. Ditterence in procedures of worship, or ritual;

4. Ditterence in conceptions of God; and

5. Difference in God's name and God’s statements due to difference
in language.




For example, people in India give respect to the rsis, in other
countries they respect prophets like Mohammed, in_other countries
they respect Christ, and in other places the inhabitants give respect

to various native sages.
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It is imperative that the people of the country give proper respect to
the native saints, but no one, although they may hold a particular
beliet to benefit their own progress, should go to other places and
preach that what their teachers have taught issuperior to all other
teachings.
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Concerning different expressions of reverence, in India, the
worshipper sSitS on an asana, and alter performing nyasa and
pranayama, begins the Worshi%\\/
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The Muslim faces towards Mecca and worships five times a day by

bowing down.

The Christian_kneels down with folded hands and with humility
praises the Lord in either church or house.

Each country has its particular religious rules concerning proper

dress. tood, purity and impurity.



[t you examine the different religions, you will notice dillerent
rituals. (3 Lhuas

You will also discover the different conceptions concerning the
object of worship.
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Some people, overcome with devotion in their hearts, establish the
form of the Lord in their soul, in their mind and finally in the
external world.

Understanding that the form is non-different from the Lord within,
(they worship that form.\



In some religions, because of the greater emphasis on logic, the
worshipper simply forms a conception of God in the mind, and
worships it.
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The worshipper doesaz)t accept an external form of God.

In reality, however, all these conceptions are forms of the Lord (SB

11.27.9, 12).
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According to language differences, different religions call God by
difterent names.




The religions have ditferent names, and the languages used during
worship are also ditferent.
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Because of these five differences, it is only natural that various
religions will appear quite ditferent.

However, it is improper and detrimental to argue over these
differences.
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If you go to someone else's place of worship, you should think: "The
people are worshipping my Lord, but in a ditferent way. Because ot
my different training, I cannot comprehend this system of worship.
However, through this experience, I can deepen my appreciation for
my own system of worship. The Lord is only one, not two. I offer
respect to the form I se d pray to the Lord in this new form
that He increase my love for the Lord in His accustomed form."
(Statement of Hanuman)

Those who do not follow this procedure but instead criticize other

systems of worship and show envy, hatred, and violence are
worthless and foolish.




The more they indulge in useless quarrelling, the more they betray
the very goal of their religion.

However, consider the following point.

Although it is worthless to criticize a mere difference in religious
system, if people see a real fault, they should not simply accept it.
(SB 7.15.12-15)

[t is beneficial if they attempt to correct the fault in the proper way.




Thus Mahaprabhu, in discussing with Buddhists, Jains and
impersonalists, led them to the proper path. ﬁ
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The devotees of Lord Caitanya should always take the Lord's

behavior as the proper example to follow.

Pure love is the eternal function of the soul (SB 1.2.8).

Although the above-mentioned five differences may exist in a
religion, the real religion is pure love.




Excerpt from Jaiva Dharma



Devidasa and Sambhu sat close to Lahiri Mahasaya. Just then, the
Kazi, a head of the Muslim religion and the magistrate of Brahmana
Puskarini village, arrived.

Standing up courteously, the Vaisnavas welcomed the Kazi heartily.

In turn, the Kazi exchanged warm greetings with the Vaisnavas and
joined them.

Everyone sat together, expectantly waiting to hear Paramaharsa
Premadasa Babaji speak.



Paramaharmsa Premadasa Babaji addressed the Kazi, “You are truly fortunate,
being a descendant of Sri Chand Kazi, who was personally favoured by our
Lord, Sriman Mahaprabhu. So please be mercitul upon us.”

The Kazi replied, “By Sr1 Caitanya’s mercy we are also the recipients of the
Vaisnavas’ mercy. Sr1 Gauranga is the Lord of our hearts. We begin
everything by first otfering our humble obeisances to Him.”

Lahiri Mahasaya was proficient in both Urdu and Arabic, the languages used
by the Muslims.

He had deeply studied the holy Koran-sharit, having read all the thirty
sepharas, corollaries.



In addition, he was well acquainted with the Sufi philosophy and
had studied many of their literatures.

Taking the opportunity ot the Kazi’s presence, he asked him, “What
is the Islamic concept of mukti?”

The Kazi replied, “Our equivalent of the Sanskrit term jiva is rih.
Riuh is found in two conditions of existence: rah-mujarrad, the
liberated soul; and rah-tarkibi, the conditioned soul.

Our term for cit, spirit, is mujarrad, and for acit, matter, we use the
term jism.



Mujarrad-ruh, the pure souls, reside in the spiritual realm ot alam-
misal, which is transcendental to material time and space.

The tarakibi-rah, the conditioned souls, reside in jisam, which is
bound by time and space.

The tarakibi-rah, conditioned souls, are endowed with a material
mind, which is tull ot desire and malaphut, ignorance.

However, the mujarrad-rith, pure souls, are pure and aloot from the
contaminations of jisam, the impure existence, and reside in the
spiritual region known as alam al-mashal.



The rtth is puritied by the tlowering ot iShgh, spiritual love.

The place to where Payagambara Saheb, the prophet, was taken by
Khoda, the Supreme Lord, is not influenced by jisam, but even there
the rth is banda, servitor, and Khoda is the master.

Theretore, the relationship between banda and Khoda is eternal.

To attain this status by purification is known as mukti.



The Koran-sharif and the books of the Sulis have recorded all these
points, but not everyone can comprehend the meanings.

Since Sr1 Gauranga instructed Chand Kazi on these esoteric subjects,
we have been able to pursue the pure devotional path and become
pure devotees.”

Lahiri Mahasaya, “What is the essential lesson of the Koran-sharit?”

Kazi, “The Koran has described behesht, the personal abode ot
Khoda, but has not greatly detailed ebadat, liberated spiritual life.



However, we understand t!
a the muj

presence of Khoc

nat life there is ebadata, eternal, and in the

His sight. All t
Gauranga Deva.”

arrad-rith are engrossed in sublime joy by

nis has been confirmed by the teachings of Sri

Lahiri Mahasaya, “Does Khoda have a form?”

Kazi, “The Koran-sharif denies that Khoda has form. However, Sri
Caitanya elucidated to Chand Kazi that this indicates that the Koran
forbids a jisamani, material form of Khoda, but does not torbid the
pure mujar-radi. transcendental form.



The Payagambara Saheb, the prophet, saw the ecstatic form of Khoda
to the degree of his particular elevation and eligibility.

However, the rasas, spiritual mellows, were veiled to him.”

Lahiri Mahasaya, “What is the Sufi philosophy?”

Kazi, “In their philosophy the main concept is ana al-hagq: 1 am
Khoda.’



Your monistic advaitavada philosophy and the Sufi aswaph
philosophy are very similar.”

Lahiri Mahasaya, “Are you a Sufi?”

Kazi, “No, we follow the pure devotional path; we are surrendered to
Sr1 Gauranga.”



