Sri Caitanya—Siksamrta

Nectarean Teachings of Lord Sri
Caitanya
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Jiva, Conditioned and Liberated
States



Mahaprabhu has Himselt explained this to Sanatana Goswami:
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CC Madhya 22.7
ladvaya-jhana-tattva krsna—svayam bhagavan
'svariipa-sakti’ rape tanra haya avasthana

“Krsna is the nondual Absolute Truth, the Supreme Personality of
Godhead. Although He is one, He maintains different personal
expansions and energies for His pastimes.
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“Krsna expands Himsell in many forms. Some of them are personal
—.
expansions, and_some are separate expansions. Thus He performs

pastimes in both the spiritual and the material worlds. The spiritual

worlds are the Vaikuntha pianets, and the material universes are the
brahmandas, gigantic globes governed by Lord Brahma:
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CC Madhya 22.9
svamsa-Vlstara—catur-Vtha avatara-gana

vibhinn@msajiva—tanra Gaktit® ganana

“Expansions of His personal seli—like the quadruple maniiestations
of Sankarsana, Pradyumna, Aniruddha and Vasudeva—descend as
incarnations from Vaikuntha to this material world. The separated
expansions are the living entities. Although they are expansions of
Krsna, they are counted among His different potencies.




CC Madhya 22.10-11
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,\\ = [ ] [ ] ° —
v eka—‘nitya-mukta’, eka—‘nitya-samsara’

“The living entities [jivas] are divided into two categories. Some are eternally
liberated, and others are eternally conditioned.
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“Those who are eternally liberated are always awake to Krsna consciousness,
and they render transcendental loving service at the feet of Lord Krsna. They
are to be considered eternal associates of Krsna, and they are eternally

enjoying the transcendental bliss ot serving Krsna.



’& CC Madhya 22.12

(nigya-bandhﬁ—krsna haite nitXa-bahirmukhab
(nitya-samséraﬁ bhufije narakadi duhkh%

“Apart from the ever-liberated devotees, there are the conditioned
souls, who always turn away from the service of the Lord. They are
perpetually conditioned in this material world and are subjected to
the material tribulations brought about by ditterent bodily forms in

hellish conditions.



»\A\ _ &\lf\
\a'DQI3 ~ cNh < =
xOe

CC Madhya 22.13
sei dose maya-pisaci danda kare tare
adhyatmikadi tapa-traya tare jari’ mare

“Due to his being opposed to Krsna consciousness, the conditioned
soul is punished by the witch of the external energy, maya, He is
thus ready to suffer the threefold miseries—miseries brought about
by the body and mind, the inimical behavior of other living entities

and natural disturbances caused by the demigods.




CC.Madhya 22.14-15 .,
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“In this way the conditioned soul becomes the servant of lusty desires, and
when these are not fulfilled, he becomes the servant ot anger and continues
to be kicked by the external energy, maya. Wandering and wandering
throughout the universe, he may by chance get the association of a devotee
physician, whose instructions and hymns make the witch of the external
energy flee. The conditioned soul thus gets into touch with devotional

service to Lord Krsna, and in this way he can approach nearer and nearer to
the Lord.
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CC Madhya 20.108-109
jivera ‘svartipa’ haya—Kkrsnera ‘nitya-dasa’
krsnera ‘tatastha-sakti’ ‘bhedabheda-prakasa’
suryamsa-kirana, yaiche agni-jvala-caya
svabhavika krsnera tina-prakara ‘Sakti’ haya

“It is the living entity’s constitutional position to_be an eternal
servant of Krsna because he is the marginal energy of Krsna and a

. . . s . - . /
manifestation simultaneously one with and different from the Lord,
like a molecular particle of sunshine or fire. Krsna has three

varieties of energy.
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To Rupa Gosvami Lord Caitanya said:

CC Madhya 19.138
(eita brahmanda bhari’ ananta jiva-gani
caurasi-laksa yonite karaye bhramana

¢

In this universe there are limitless living entities in 8,400,000
species, and all are wandering within this universe.
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CC Madhya 19.139
kesagra-Sateka-bhaga punah Satamsa kari
tara sama stilksma jivera ‘svarapa’ vicari

“The length and breadth of the living entity is described as one ten-
thousandth part of the tip of a hair. This is the original subtle nature
of the living entity.




To Sarvabhauma Lord Caitanya spoke as follows:
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“The Lord is the master of the potencies, and the living entity is the
servant of them. That is the difference between the Lord and the

[iving entity. However, you declare that the Lord and the living

entities are one and the same.




CC Madhya 6.163
_—
leta-sastréLva-rupa ‘sakti’ kari’ mane

hena jive ‘bheda’ Kara isvarera sane
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“In the Bhagavad-gita the living entity is established as the marginal
potency of the Supreme Personality of Godhead. Yet you say that
the [iving entity is completely ditferent from the Lord.
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The meaning of these statements is that Krsna, Who is endowed
with inconceivable energies, by His will, through His cit sakti,
enjoys in two ways: through His personal expansions or svamsa and
through His separated parts, vibhinnamsas. (0 (e Besesd) S0 Jrgs
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He expands Himsell in svamsa forms (similar forms) as th_e
caturvyuhq and innumerable avataras; He expands Himself in
vibhinnamsa forms (separated or different parts) as the sum of all

jivas. - W) N
o c ‘QN"(\ (e Q“' LS T
S 43’@ w»&\
ﬁ uu»

¥ e 0y
@e expansion of His svamsér forms is the activity of the cit saﬁ\D

«F




N
All these forms are Vishu tattva, endowed with all power. All these

parts obtain complete power from the complete whole (Krsna).

Although one great candle lights up innumerable candles, it does
not lose @ny power and yet the innumerable candles have the same

power as the original candle. @\ :\
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All these forms are supreme, and do not suiler the results of karma;
yet though almost equal to Krsna in independent will, they are
subordinate to Krsna's will.




All these forms are Visnu tattva, endowed with all power.

All these parts obtain complete power from the complete whole
(Krsna).

Although one great candle lights up innumerable candles, it does,
not lose any power, and yet the innumerable candles have the same
power as the original candle.
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Brahma Sambhita 5.46
diparcir eva hi dasantaram abhyupetya
dipayate vivrta-hetu-samana-dharma
yas tadrg eva hi ca visnutaya vibhati
govindam adi-purusam tam aham bhajami

[ worship the Supreme Lord Govinda (govindam adi-purusam _tam
aham bhajami) who expands as Ksirodakasayi-visnu (through
M?lhévisnu and Garbodakasayi-visnu) (VlSIllltalmk m) Who is
non-different from him (yah tadrg eva hi), just as a large 1amp
(diparcir eva) hghts up a second lamp (dipayate), which lights up a
third lamp (dasantaram abhyupetya) -- which illuminates with the

same quality of light as the original lamp (vivrta-hetu-samana-
dharma).




All these forms are supreme, and do not suffer the results of karma;
yet though almost equal to Krsna in independent will, they are
subordinate to Krsna's will.




11.16.11
guninam apy ahar satram
mahatarm ca mahan aham

suksmanam apy M'ﬁ?
urjayanam aham mana

(2 ofy 6 e U NONE

Among material things I am (guninam apy ahar siitramh). In
all antahkaranas, possessing mahat-tattva, I am citta (mahatarm ca
mahan ahim). Among subtle things I am the jiva (siikksmanam apy
aham_jivo), and of things that are difficult to conquer, I am the
mind (durj ayanam aharh manah). ~




They are also called the tatastha sakti.
o

-
The tatastha sakti lies between the Lgl(t saktband Lhﬁhjﬂ;aa_saku)
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The maya sakti is not intrinsic in the jivas, vet due to their—inute

nature and consequent weakness they become attracted to maya.
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It is a's inconceivable power alone that such an energy as

the jiva is manifest.




[ts cause is simply Krsna's independent will.
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The separated parts, all the jivas, are liable to suffer the results of

karma.
/-
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% atmanam anyar ca sa veda vidvan __

“\\V apippalado na tu pippaladah
yo ’vidyaya yuk sa tu nitya-baddho

vidya-mayo yah sa tu nitya-muktah

Paramatma (sah vidvan), who does not eat the fruit (a/]g_]galadah)
knows himself and the jiva (atmanam @nyam)ca_veda). The jiva
does not know himself or Paramatma (na tu pippaladah). The jiva,

endowed with avic ya (fai_avidyaya yuk)) is eternally bound (sa_tu
nitya-baddhah). The Lord, who is endowed with (it- saktj (vidya-

IT{HT’O yaTl), is eternally liberated (sa tu nitya-muktah). Unrdosa L0




As long as the jivas stay fixed in the service of Krsna by |their choicé;l
they are free of maya or karma, but when by misuse of their free will

they desire to enjoy for themselves and they [forget their inherent

cervice to Krsna)they become deluded by maya and controlled by
karmg;
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When they realize that service to Krsna is their inherent nature, they
become free fromttre bondage of karma and the affliction of maya.




650 ety oS avg 1) 5 30 I ot

&av\ w.p-‘)‘dao - wme e Ye¥) VO - :['w\‘Q“b&“"' Alew
\?w s & N‘;:b“ﬁayam dvitiyabhinivesatah syad (b kavb
(D Voswen™ 6*9;‘,‘(,.,» 1sad apetasya viparyayo 'smrtih G de b 3

e
RN "‘Q'“,;.w tan-mayayato budha abhajet tam @Cﬁ,’f ;S{fg =

2
OF \»a\’sa: M:bhaktyalkayesam guru-devatatma awgg,f/ Aein
@\o\ofsv" RO e (oo aiTe (P)
For the jiva averse to the Lord (1sad apetasya), there will be samsara
(bhayar syad) consisting ot identity with body (viparyayo) and lack ot
identity with the soul (asmrtih), because of his absorption in the
material coverings on the soul (dvitiya abhinivesatah), arising from the
Lord’s maya (tan-mayayato). Theretore, the intelligent person (budhah),

taking guru as his Lord and very selt (guru-devatatma), should tully
worship the Lord (tarh isam abhajet) with pure bhakti (bhaktyaikaya).




Because their bondage exists before entry into the material universe,
—— . _/

their bondage is called "anadi," without beginning, and they are

called eternally conditioned.
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Those who are not bound like this are called eternally liberated.

From the above facts, one can see a great dilference between the
essential nature (svarupa) of the Lord and the jiva.

The Lord is the controller of maya and the jiva is attracted to maya

@nd finally becomes bound up by maya—
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U pravisya sukham edhate

When a person living in a temporary material body (adhruva
atmanah) tries to construct a ftrappy home (grha arambhah), the
result is fruitless (viphalah) and miserable (duhkhaya). The snake
(sarpz{h), however, enters a home that has been built by others

(para-krtamh  vesma pravisya) and prospers happily (sukham
edhate).




Since the jiva is a part of the whole consciousness (Krsna), the jiva
should be understood to be a conscious particle, different from
Krsna. T s
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Yet the jiva, being an energy of the Lord, must be considered to be
non-ditferent as well.

Therefore Mahaprabhu identified the jiva as both ditferent and non-
different from the Lord and taught the principle ol acintya

bhedabheda (fncomceivable difference and non—differe%.




Giving the examples of the rays of the sun and sparks from the fire,
He concluded that the jivas are eternally different, but yet integral

parts of the Lonﬂ’ . Dy (oY INGO s @
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[t is not possible to conclude that jivas are the Supreme Brahman or
God by occasional statements of the Vedas, such as "aham
brahmasmi"
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Krsna or Visnu tattva is the only Supreme Brahman.




Because the jiva is a type of spiritual or conscious entity he can also
be called Brahman.

The Supreme Brahma tattva, Krsna, also spreads Himself in one
form as Paramatma throughout the material universe, and in an
negative condition as_the impersonal, formless, imperceptible,
unattainable, inconceivable Brahman effulgence outside the
universe. .

As Krsna's inconceivable vibhinnamsas, the jivas take up a variety of
material forms, such as devas humans, yaksas, raksasas, beasts,
birds, insects, reptiles, and ghosts.




Among all the forms, however, that of the human is considered the
best, Tor it is most suitable for practicing devotional service.

But even in the human form, the jivas experience both hellish
existence and heavenly delights.

Forgetting Krsna, the jivas, under the control of maya, seek to tulfill
a variety of desires.

The minute conscious particle, the jiva, is by nature the servant ot
Krsna, the complete conscious being.



