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Acintya bhedaabheda tattva
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Krs%a, His@ energies, His®rasa, and the j?fa in C(G))ndi,tmnﬁdﬁld

libeRted state have been discussed in previous chapters.

(5) mprdve dolile-

In _this chapter, acintya bhedabheda will be brietly discussed.

First, Mahaprabhu's instructions on this matter will be given.
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Q/yasera sutrete kahe ‘parinama’-vada)—>
‘'vyasa bhranta’—bali’ tara uthaila vivada
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“In his Vedanta-siitra Srila Vyasadeva has described that everything
is but a transformation of the energy of the Lord. Sankaracarya,
however, has misled the world by commenting that Vyasadeva was
mistaken. Thus he has raised great opposition to theism

throughout the entire world-
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S\c&é‘z"‘ Proof of Sakti Parinama Vada
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T S 2200 QJ‘ = yatholmukad visphulingad
‘/Céo) e - o dhiumad vapi sva-sambhavat

apy atmatvenabhimatad
yathagnih prthag ulmukat

—

bhutendriyantah-karanat

pradhanaj jiva-samjiitat

atma tatha prthag drasta
bhagavan brahma-sarhjiitah

Just as fire is actually ditferent (yatha agnih prthag) from a blazing coal éulmukat BP and similarly is

different from (yatha prthag) the spark and the $mokd (Tisphulingadffiimady, which arise from the
fire (sva-sambhavat), though by imagination they appear to be fire (atmatvena abhimatad apy),

51m11arly (tatha), Bhagavan (atma), possessor of inconceivable Dowersi(bhagavani) who also appears
as 1mpersomrahman (brahma-samjnitah), is different from (prthag) pradhana (pradhanat) the
conscious jiva (jiva-samjnitat), and the body, senses and antahkarana (bhuita indriya antah-karanat),
because he is the witness of the others (drasta). -




CC Adi 7.122
parinama-vade iSvara hayena §ikari)
eta kahi’ ‘vivarta’-vada sthapana ye karl

“According to Sankaracarya, by accepting the theory of the
transformation of the energy of the Lord, one creates an
illusion by indirectly accepting that the Absolute”Truth is

transtormed.
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Q_astutaE). Qarinéma—vﬁd@—sei se pramana

dehe atma-buddhi—ei vivartera sthana

“Transformation of energy is a proven fact. It is the false
bodily conception of the sell that is an illusion.
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CC Adi 7.124

fvicintya-Saktily Gkta)ri-bhagavan)

icchaya jagad-rape paya parinama

“The Supreme Personality of Godhead is opulent in all
respects. Therefore by His inconceivable energies He has
transiormed the material cosmic manifestation.




Proof for the Lord being the Cause of Transformation of Material
} . Manifestation
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e kalad guna-vyatikarah
parinamah svabhavatah |
karmano janma mahatah

\Eurusﬁdhisthitéd abhut JI

The gunas are agitated from a state of equilibrium by [time) (kalad
guna-vyatikarah). They are transformed into another form by
svabhava (fparinamah]svabhavatah). The mahat-tattva appears by
the karma of the jivas (karmano janma mahatah). All this is under

the direction of the Lord (purusa adhisthitad abhit) )




o 12.5.23 |

s o W mahatas tu vikurvanad
A &,2 W,,:;j . rajah-sattvopabrmbhitat |
VA v tamah-pradhanas tv abhavad

dravya-jiana-kriyatmakah ||

From the transformation called mahat-tattva (mahatas tu
vikurvanad) predominated by rajas and sattva (rajah-sattva
upabrmhitat), a substance predominated by tamas, ahankara
(tamah-pradhanah), arose (abhavad), composed of
adhibhiita, adhyatma and adhidaiva (dravya-jiana-
kriyatmakah).



CC Adi 7.125
tathapi acintya-Saktye haya avikari
prakrta cintamani tahe drstanta ye dhari

\,{,\rc.\» U2 E\‘/m q\e -
“Using the example of a touchstone, which by its energy

turns iron to gold and yet remains the same, we can
understand that although the Supreme Personality of

Godhead transtorms His innumerable energies, He remains
unchanged.




CC Adi 7.126
nana ratna-rasi haya cintamani haite
tathapiha mani rahe svariipe avikrte

“Although a touchstone produces many varieties of valuable
jewels, it nevertheless remains the same. It does not change
its original form.




CC Adi 7.140
Kgﬁnre ‘nirvisesa’ ka@ cic-chakti na mﬁnﬁ

@rdha-svarﬁpa na ma‘mi19 puarnata haya hani

N

“When we speak of the Supreme as impersonal, we deny His

spiritual potencies. Logically, if you accept half of the truth,
you cannot understand the whole.




To Sarvabhauma the Lord said:

CC Madhya 6.133
upanisad-sabde yei mukhya artha haya
sei artha mukhya,—vyasa-siitre saba kaya

o

Caitanya Mahaprabhu continued, “The Vedanta-siitra is the
summary of all the Upanisads; therefore whatever direct
meaning is there in the Upanisads is also recorded in the

Vedanta-stitra, or Vyasa-sitra.




CC Madhya 6.134
mukhyartha chadiya kara gaunartha kalpana
‘abhidha’-vrtti chadi’ kara sabdera laksana

“For each sttra the direct meaning must be accepted
without interpretation. However, you simply abandon the
direct meaning and proceed with your imaginative
Interpretation.



To the sannyasis of Varanasi the Lord said:

CC Adi 7.128
(‘E?anava?se mahavakya—vedera nidana

iSvara-svariipa pranava sarva-visva-dhama

“The Vedic sound vibration omkara, the principal word in
the Vedic literatures, is the basis of all Vedic vibrations.

Therefore one should accept omkara as the sound

representation of the Supreme Personality of Godhead and
the reservoir of the cosmic manifestation.




CC Adi 7.129

sarvasraya iSvarera pranava uddesa
‘tat tvam asi’'—vakya haya vedera ekadesa

“It is the purpose of the Supreme Personality of Godhead to
present pranava [orhkaral as the teservoir of all Vedic
knowledge. The words ‘tat tvam asi’ are only a partial
explanation of the Vedic knowledge.




CC Adi 7.130
‘pranava', maha-vakya—taha kari’ acchadana
mahavakye kari ‘tat tvam asi’ra sthapana

“Pranava [omkara] is the maha-vakya [maha-mantra] in the
Vedas. Sankaracarya’s followers cover this to stress without
authority the mantra tat tvam asi.




| 17.23-24 |
tat sad iti nirdeSo brahmanas tri-vidhah smrtah
brahmanas tena vedas ca yajias ca vihitah pura

tasmad ém) ity udahrtya ya ajha-dana-tapah-kriyah
pravartante vidhanoktah satatarh brahma-vadinam

The three words o tat sat (() (@) faditi nirdeso) were revealed by

the ancient sages (@) Brahman in the form of these three
sounds (brahmana ena tri-vidhah) created (vihitah) the
brahmanas, the Vedas and sacrifice (brahmanas vedas ?ya'jﬁéé ca

Theretore C@S/m@ sacrifices, austerities, charity and other Works
(yajia-dana-tapah-kriyah) of the present - seekers of Brahman
(brahma-vadinam) are always started with the uttering of om

(satatam om ity udahrtya pravartante).




CCAdi7.106
prabhu kahe, vedanta-stitra ISvara-vacana
~ vyasa-rupe kaila yaha sri-narayana

The Lord said, “Vedanta philosophy consists of words
spoken by the Supreme Personality of Godhead Narayana in
the form of Vyasadeva.




CC Adi 7.107
bhrama, pramada, vipralipsa, karanapatava
~ iSvarera vakye nahi dosa ei saba

“The material defects of mistakes, illusions, cheating and
sensory inefficiency do not exist in the words of the
Supreme Personality of Godhead.




CC Adi 7.108

upanisat-sahita siitra kahe yei tattva
mukhya-vrttye sei artha parama mahattva

“The Absolute Truth is described in the Upanisads and
Brahma-statra, but one must understand the verses as they
are. That is the supreme glory in understanding.




