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By that knowledge, people can understand that, having forgotten
their relationship with Krsna, they have fallen into the material
ocean and are experiencing misery.

To extinguish this sullering, the living entities must re-establish this
relationship.




Then all suttering is finished and they experience bliss.

The jiva is an eternally perfect spiritual entity, but with factual
bondage or suitfering.

The suffering occurs because ot the illusory identification ot the
body with self.
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Mistaking a rope for snake and seashells for silver are two examples
of illusion mentioned in the Vedas. —




Not understanding these examples properly, the Mayavadis
mistakenly believe that the existence of the jiva is an illusion of
Brahman.

When a jiva, by the mercy of an authorized guru understands that
these two examples do not refer to the illusory existence of the jiva
but rather to the identification of sell with subtle and gross bodies,
such a person is on the right course.

This is the difterence between parinama (transtormation) and
vivarta (illusion).




When an object undergoes a change of form, it is called parinama or
vikara.

Changing milk to yogurt by addition of acid culture is a
transformation. B

When an object does not exist, but another object is mistaken for it,
that is called vivarta, illusion.
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Though the snake is not present, by mistake a person may think a

niece of rone to be a cnalee




Though silver is not present, one can mistake a piece of seashell for
silver.
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To mistake one thing for another is called vivarta bhrama.

The jiva is a pure spiritual entity and is not actually bound by maya,

but when the ilfusory factor becomes strong enough to create the
illusion that the body is the self, vivarta bhrama takes place.




E——

3 doy @ Hing —> FE 7 Heok,
- Iniel -
QI Tve > Baivivg $:23) 3.27.2 @ L £E n Mop.
Nl . . Paha 3 FE T Mop
P > Smarews do [ ga esa yarhi prakrter
\c.)’“/j};‘_g"“""‘(’“s““’“ **/ gunesv abhivisajjate
por_we & o WIE [ ghankriya-vimtdhatma

o re Mol _ _ . =
@ A= = aeie| kartasmity abhlmanyagf

@ G 55 Anae = TomeSe

® SO¥SweniMiaga = REgS e M\Gj

When the jiva (sah esa yarhi), in waking and dream state
(implied), becomes absorbed in the gunas ot prakrti

(érakrter gunesv) jabhivisajjate), bewildered by ego

(ahankriva-vimiudhatma), he thinks that he is the doer
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(karta asmi ifi abhimanyate).




3.27.3
tena samsara-padavim
avaso 'bhyety anirvrtah
prasangikaih karma-dosaih
Eagl—asan-mi_é_ga-yonigu

Unwillingly (ﬁaéah), the joyless jiva (anirvrtah) treads the
path (abhyeti) of material birth and death (sarsara-
padavim) by faulty action arising from association with
prakrti (prasangikaih karma-dosaih), receiving birth in
bodies of mixed happiness and suffering (sad-asad-misra-
yonisu).




This fonditioned state of the jivd is the state of vivarta.
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How long does this illusion last?
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When a person (take instruction from a bona fide guru and flrmly
1dent1fles as a servant of Krsna, the illusion ends.




111.12.24 |
evarh purupasanayaika-bhaktya )
yidyzcmhar/maj;tena dhirah
vivrscya jivasayam apramattah
sampadya catmanam atha tyajastram

Thus (evam), by worshipping guru (guru upasanaya), by the axe of

jnana (vidya-kutharena) made sharp by bhakti evenin a secondary

role_ (eka—bhaktya Sitena), by being steady (dhirah), destroy the
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subtle body (vivrscya jivasayam), and with attention (apramattah)
attain Paramatma (sampadya catmanam). Then give up the weapon

of jiiana (atha tyaja astram).




Therelore, if a person-givesup the motive of liberation and performs
devotional service, this illusion will easily be removed.

With liberation as a motive, the living entities do not achieve their
real nature, but rather cultivate negativity.




17.10.4 ||
nanyatha te 'khila-guro
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ghateta karundatmanah

yds ta asisa asaste
na sa bhrtyah sa vai vanik

O guru of the world (akhila-guroh)! Being merciful (karuna-
atmanah), it could not be otherwise (na anyathda). The person

who desires benedictions (yah te_ fiSis@ [isastg) is not your
devotee (sah na bhrtyah). He is a merchant (sah vai vanik).




Bhakti is the only means.

Uninformed people reject bhakti and take karma or jnana as the
practice. o i




| 7.7.51-52 ||
nalam dvijatvam devatvam
rsitvarn vasuratmajah
prinanaya mukundasya
na vritam na bahu-jhata

na danam na tapo nejya
na $aucarm na vratani ca
priyate 'malgla_bhaktyé
‘harir anyad Xidambanz}_m

O sons of demons (asuraatmagah)! Being a brahmana (dvijatvam), devata (devatvam)
or sage (rsitvam va), good conduct ( vrttam), learning (bahu-jhata), charity (danam),
austerity (tzﬂzg_ll) - worship (ijya), cleanliness (saucarn) and vows (vratani ca) caTnot
please the Lord (na alarh mukundasya prinanaya). The Lord is pleased (priyate harih)
by pure bhakti (amalaya bhaktya). Other than bhakti, everything else is a cause of
mockery (anyat vidambanam).




Although karma and jnana can be practiced to some extent in a
minor way, tirey can never be the main practice.

(Devotional service unto Lord Krsna is attained by charity, strict
vows, austerities and fire sacrifices, by japa, study ol Vedic texts

observance of regulative principles and, indeed, by the performance
of many other auspicious practices. S.B.10.47.24)




1 10.47.24 ||

dana-vrata-tapo-homa

japa-svadhyaya-sarhyamaih

Sreyobhir vividhais$ canyaih
krsne bhaktir hi sadhyate

Devotional service unto Lord Krsna is attained (krsme bhaktir hi

sadhyate) by charity, strict wows, austerities and fire sacrifices

(dana-vrata-tapo-homa), by japa, study of Vedic texts, observance of

regulative principles (japa-svadhyaya-sarmmyamaih) and, indeed, by

the performance of many other auspicious practices (vividhais$ ca
anyaih sreyobhir).



Mahaprabhu to Sanatana Goswami:

CC Madhya 22.17
krsna-bhakti haya abhidheya-pradhana
bhakti-mukha-niriksaka karma-yoga-jfiana

“Devotional service to Krsna is the chiet function of the living
en __t—l_ty There are ditferent methods tor the tiberation of the
conditioned soul—karma, jhana, yoga “and bhakti—but all the
others are dependent on bhakti.  ~




CC Madhya 22.18
ki saba sadhanerad) 4ti tuccha bal
Qqsna-bhaktl Vul%aha @te nare phalg)

“Without devotional service, all other methods for spiritual seli-
realization are weak and insignificant. Unless one comes to the
devotional service of Lord Krsna, jiana and yoga cannot give the

desired results.



CC Madhya 22.19
naiskarmyam apy acyuta-bhava-varjitarh
na sobhate jnianam alarh nirafijanam
kutah punah sasvad abhadram isvare

“

na carpitam karma yad apy akaranam

Even the stage of jfiana without the bondage of karma
(naiskarmyam jianam al_)y_) is not glorious (na_sSobhate) it It is
devoid of bhakti to the Supreme Lord (acyuta-bhava-varjitarm).
What is the use of having destroyed ignorance (alam niraijanam)?
What then to speak of sakama-karma which causes suttering, both
during practice and at the stage pertection (kutah punah sasvad
abhadram), and niskama-karma (yad apy akaranam karma), when
not offered to the Lord (ivare na ca arpitarm)?




rart — 0 S>adnana bnakiti

CC Madhya 22.20
tapasvino dana-para yasasvino

manasvino mantra-vidah su-mangalah
ksemam na vindanti vina yad-arpanam

tasmai subhadra-sravase namo namah

[ otfer continual respects to the Lord full of auspicious qualities
(tasmai subhadra-Sravase namo namah). Without worshipping
him (vina yad-arpanar), the jianis (tapasvinah), karmis (dana-
para), specialized karmis (yasasvinah), yogis (manasvinah),
scholars of the Vedas (mantra-vidah) and followers of proper
conduct (sumanocalah) cannot attain anv benefit (ksemam na



CC Madhya 22. 21
(kevala jiian muktl dite gar (bhaktl Vm@

(krsnonmu e sei mukt} aya vina Jnane)

“Speculative knowledge alone, without devotional service, is not
able to give liberation. On the other hand, even without knowledge
one can obtain liberation if one engages in the Lord’s devotional

service.



CC Madhya 22.22
sreyah-srtim bhaktim udasya te vibho
klisyanti ye kevala-bodha-labdhaye
tesim asau klesala eva Sisyate
nanyad yatha sthila-tusavaghatinam

Fﬂ

““My dear Lord (vibho), devotional service unto You (te bhaktim) is the only
auspicious path (Sreyah-srtim). If one gives it up (ye bhaktim udasya)
simply for speculative knowledge or the understanding that these living
beings are spirit souls and the material world is false (kevala-bodha-
labdhaye), he undergoes a great deal of trouble (klisyanti). He only gains
troublesome and inauspicious activities (tesam asau klesala eva Sisyate). His
endeavors are like beating a husk that is already devoid of rice (yatha sthula-
tusavaghatinam). His labor becomes fruitless (nanyad).’



