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Elements of Practice of Sambandhanuga-Bhakti

sa sambandhanuga bhaktih
procyate sadbhir atmani |
ya pitrtvadi-sambandha-
mananaropanatmika

The devotees define (sadbhir  procyate)
sambandhanuga-bhakti (sambandhanuga bhaktih)
as that bhakti (sa) in which there is a constant
contemplation _of oneself (atmani_manana) as a
parent, friend or servant of Krsna (pitrtvadi-
sambandha). and identification with the role
(aropanatmika). (BRS)
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« That bhakti whose essence (atmika) is
concentrated contemplation (manana) of a
relationship such as parent, and furthermore,
with identification of oneselt in that role, is
called sambandhanuga-bhakti.

* The definition of raganuga-bhakti has already
specified that the ideal person whom one follows
is an inhabitant of Vraja, and not Dvaraka.




Elements of Practice of Sambandhanuga-Bhakti

* Thus identitying oneself as a tather in Dvaraka is
excluded from sambandhanuga-bhakti--which _is
a branch of raganuga-bhakti.




Elements of Practice of Sambandhanuga-Bhakti

lubdhair vatsalya-sakhyadau

bhaktih karyatra sadhakaih
vrajendra-subaladinam
bhava-cestita-mudraya

Practicing devotees (sadhakaih) greedy (lubdhaih)

for parental, friendly or servant relationships
(vatsalya-sakhyadau) perform this bhakti (bhaktih
karya atra) with indications of the behavior and
mood of Nanda (parent), Subala (friend), and
others (vrajendra-subaladinarn  bhava-cestita-
mudraya). (BRS)




Elements of Practice of Sambandhanuga-Bhakti

e However, one should not think of oneself as
Nanda or Subala.

* There are two types of identification: thinking
oneselt different from those persons, but _in a
similar role such as a parent; and thinking
oneself to be Nanda or Subala.

* The second type is not suitable: one should not
think of oneself as Nanda or Subala.




Elements of Practice of Sambandhanuga-Bhakti

* Just as worshipping the Lord thinking that one is
identical to Himm—is—T0T proper, similarly,
worshipping His associates while thinking that
one is identical to them is not proper, since it
will be later explained that those forms are
eternal like the Lord’s form.

One will commit offense to those associates
through thinking of occupying their identities.




Elements of Practice of Sambandhanuga-Bhakti

* Though a type of identification exists, when one
carries out the practice of ahangrahopasana and
thinks, “I am Krsna,” one simply goes to hell,
because this type of identification produces
thoughts which are completely hostile to the
inhabitants of Vraja such as Nanda (since one
competes with them).
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Elements of Practice of Sambandhanuga-Bhakti

* Bhakti is service, which is to be performed with
the (adhaka-rapd and siddha-rapd by the
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* It has already bmw in verse 295: seva

sadhaka-rapena siddha-rupena catra hi.




Elements of Practice of Sambandhanuga-Bhakti

* The phrase “with symptoms of the mood and
behavior of Subala and Nanda” (vrajendra-
subaladinam bhava-cestita-mudraya) needs to be
explained.

* If one does not take shelter of a guru, offer
respects, observe Ekadasi etc., using the
argument that Subala and others did not perform
those acts (and we should only follow after

them), ane goes to hell, since one commits an
offense to-the guru. .




Elements of Practice of Sambandhanuga-Bhakti

 Theretore, the author has said that is a fault it

one fails to perform the compulsory angas of

bhakti, such as observing Ekadasi.

ananusthanato doso

bhakty-anganam prajayate

The person qualified for b.

hakti is at fault for failing

to perform all of the important angas of bhakti.

BRS 1.2.63




Elements of Practice of Sambandhanuga-Bhakti

herefore the mood and actions of Subala,
Nanda and others have been described in
Bhagavatam, so that the devotee can perfo

similar service tnentall mW@a (and

in his sadhaka-deha, he follows the directions of

the acaryas).




Elements of Practice of Sambandhanuga-Bhakti

tatha hi Sruyate Sastre kascit kurupuri-sthitah |

nanda-stinor adhisthanam tatra putrataya bhajan |

naradasyopadesena siddho '’bhiid vrddha-vardhakih
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It is said in tlfe scriptures (tatha hi Sruyate sastre)

that some [old carEenter] (kascit vrddha-vardhakih)

living in Hastinapura (kurupuri-sthitah)

warshipped

(bhajan) a deity form of Krsna (nanda-sanor
adhisthanam) as_his son (putrataya), on__the

instructions of [Narada (naradasya upadesena), and

attained the perfeetion of having [Krsna

V

as his son

(siddhah abhud). (BRS)



Elements of Practice of Sambandhanuga-Bhakti

* The Skanda Purana offers proof that one should

perform service, following the sddhakaybhaktas,

. S \
using one’s sadhaka-deha. &‘cém:g 2 9SS
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 He installed the deity form (adhisthanam) ot
Krsna, the son of Nanda.

* This verse shows the first type of identity, which
is approved.




Elements of Practice of Sambandhanuga-Bhakti

* His service to the deity indicates that he did not

meditate on the service and mood of the Nanda
(which he could do without direct deity
service), but performed physical service using
his sadhaka-deha, thinking that the deity was

directly Krsna, not to a deity form.

* Therefore, the sadhaka should perform service
to_the deity form, since he does not have direct
contact with the Lord.




Elements of Practice of Sambandhanuga-Bhakti

* It should be understood that the aged carpenter
performed service to the deity as his son,
tollowing after other great sadhakas.

* Attaining perfection means that he attained the
form of an elderly cowherd parent of the Lord
during the pastime in which Brahma stole the
boys and calves, and Krsna Himselt became the
sons of the cowherd men.




Elements of Practice of Sambandhanuga-Bhakti

 In the Skanda Purana, in the part spoken by Sanat-
kumara, there is the story of King Prabhakara.

“Though the king was without a son, he did not desire
one, because he thought that was his karma. Thinking of
Krsna, the eternal lord of the universe, the soul of all, and
the object of Upanisadic knowledge as his son, he
installed Him with abhiseka as the king. He did not pray
for a son, but the Lord became his son. ”

—

e Then, the Lord Himself said, “I have become your

29
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Elements of Practice of Sambandhanuga-Bhakti

pati-putra-suhrd-bhratr-
pitrvan maitravad dharim |
ye dhyayantl sadodyuktas
tebhyo’plha namo namah

I pay my respects repeatedly (namo namah) to
those (tebhyo) who constantly and eagerly
meditate (ye dhyayanti sada udyuktah) upon n the
Lord (harim) as their husband, son, well-wisher,
brother, father or friend (pati-putra-suhrd-bhratr-
pitrvan maitravad). (BRS)




Elements of Practice of Sambandhanuga-Bhakti

The suhrt is one who acts for one’s benetit
unconditionally.

The maitra is a person with whom one engages
in play.

That is the difference between the two words.




Elements of Practice of Sambandhanuga-Bhakti

krsna-tad-bhakta-karunya-
matra-labhaika-hetuka |
pusti-margataya kaiscid
lyam raganugocyate

The mercy of Krsna and His devotees (krsna-tad-
bhakta-karunya-matra) is__the only cause of
attaining raganuga-bhakiti (lél_b_l_lail_@-hgtuka). Some
call (kaiscid ucyate) this type of devotion (ivam
raganuga) pusti-marga (pusti-margataya). (BRS)




Elements of Practice of Sambandhanuga-Bhakti

* This is the name given by the followers of
Vallabhacarya.

* The use of the word matra (only) is used in this
sentence to defeat the false proposition that
offering of karmas sometimes acts as a cause qf
vaidhi-bhakti (and thus, offering varnasrama
karmas, certainly, cannot be a canse of
raganuga which is inditferent to rules.)
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From Practice to Success in Raganuga Bhakti

Vaisnava acaryas delineate five stages ol
absorption in thoughts of Krsna beginning with
hearing (Sravana) and ending with the
attainment of one’s spiritual form (apana), the
qualification to enter Krsna’s lila forever.

In Raganuga Sadhana these stages of
remembrance are generally cultivated while
performing japa or kirtana of the Hare Krsna
‘maha-mantra.




From Practice to Success in Raganuga Bhakti

* As these abilities evolve, five main stages of
absorption are distinguishable:

\I/nging (Sravana dasa)
\Zﬁéeptance (varana dasa)

\;/[fémembrance (smarana dasa
| —I
\4./Achlevement (apana dasa)

ﬁQw\.{
5./Perfection (sampatti dasa)




From Practice to Success in Raganuga Bhakti

AV 1. Hearing (Sravana dasa)
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* In the beginning, devotees hear philosophical
truths about Krsna, descriptions of His form,
pastimes, and associates; and above all, they
chant and hear Krsna’s holy names.

* This stage is called sravana-dasa.




From Practice to Success in Raganuga Bhakti

1. Hearing (Sravana dasa)

* Fixed in service, devotees then develop a taste
for Krsna’s names and pastimes, chant without
offence, and accept their 1dent1ty as Krsna’s
eternal servants (nitya-krsna-dasa).




From Practice to Success in Raganuga Bhakti

2. Acceptance (varana dasa)

* At that point the desire to follow the ragatmika
residents of Vraja then awakens, and such

devotees enter the stage ol varana-dasa.

* Genuine attachment to _krsna-katha and pure
chanting enable spontaneous devotees to
remember the Vraja-vasis and their service to
Krsna.




From Practice to Success in Raganuga Bhakti

3. Remembrance (Smarana dasa)

 Such fortunate devotees then enter the stage ol
smaranavastha, which has five subdivisions:

1 Smarana: At this stage the meditation of
inexperienced devotees is easily broken by
wandering thoughts and external distractions.

g/ﬁharana: With time the stage of preliminary
absorption (dharana) develops, in which the
mind is freed from distraction by the strength ot

the holy name.



From Practice to Success in Raganuga Bhakti

3. Remembrance (Smarana dasa)

* Such fortunate devotees then enter the stage of
smaranavastha, which has five subdivisions:

1. Smarana: At this stage the meditation of
inexperienced devotees is easily broken by
wandering thoughts and external distractions.




From Practice to Success in Raganuga Bhakti

3. Remembrance (Smarana dasa)

2. Dharana: With _time the stage of preliminary
absorption (dharana) develops, in which the
mind is freed from distraction by the strength of
the holy name.

 At__ this stage, remembrance proceeds
uninterrupted.




From Practice to Success in Raganuga Bhakti

3. Remembrance (Smarana dasa)
Zi/D'h/}}ana When uninterrupted remembrance
gains momentum and becomes strong, it is

“concentrated” (dhyana).

4 _Anusmrti): When such remembrance becomes
an eitortless tlow, it is called “constant”

(anusmrti).




From Practice to Success in Raganuga Bhakti

3. Remembrance (Smarana dasa)
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SVSa/madhi: The final stage of constant
remembrance is “trance” (samadhi), in which
devotees, freed of all bodily designation,
become fully absorbed in the object of their
meditation. -

 This stage of trance concludes smaranavastha,

and its attainment signals the end of sadhana and
all. devotional activities performed in bondage.




From Practice to Success in Raganuga Bhakti

3. Remembrance (Smarana dasa)

e From here on, devotees are freed from all touch
ol matter.




From Practice to Success in Raganuga Bhakti

4. Achie! ement (apana dasa)

* Achievement (apana-dasa) takes place at the
stage of ecstatic devotion (bhava-bhakti) and is
on the spiritual platform.
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* At this stage spiritual practices reach perfection.

* Devotees realize their spiritual forms (siddha-
svaripa).




From Practice to Success in Raganuga Bhakti

4. Achievement (apana dasa)

* Their spontaneous practices mature and they
factually know their eternal relationship with

Krsna.

——

* The further stages of absorption in ecstasy
culminate in loving service, the ultimate goal of
hfe \%{QJ
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From Practice to Success in Raganuga Bhakti

5. Perfection (Sampatti dasa)
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* Devotees then attain the perfection of life
(sampatti-dasa) and go back to Godhead.

 From the above description it should be clear
that spontaneous practice, although impelled by
attraction of the heart, is neither a whimsical nor
sentimental affair.




From Practice to Success in Raganuga Bhakti

5. Perfection (Sampatti dasa)

* It is not something to be taken lightly or

artificially, nor is it something to be forced on
others.

'—

* True followers of this path know that devotees
not drawn to raganuga-bhakti will also achieve

Bhava and Prema when their Vaidhi sadhana

matures, so they encourage these devotees to
follow the path of Vaidhi Sadhana.
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How Vaidhi Sadhana Transtorms into Raganuga
Sadhana?

* Devotees may wonder how the transition from
regulative devotion to spontaneous devotion
takes place. -

* It takes place in one of three ways:
LAn sadhana-bhakti, as a natural consequence
of practice in previous lives

27 In sadhana-bhakti practised in the present life

\3./111 bhava-bhakti after regulative practice has

matured.




How Vaidhi Sadhana Transtorms into Raganuga
Sadhana?

\/Hl sadhana-bhakti, as a natural consequence
ol practice in previous lives

* Sri Jiva Gosvami gives examples of the transition
from Vaidhi to Raganuga Sadhana from one life
to the next. [Bhakti-sandarbha 321]

Vo etS-
* He says that both the Vrsnis and the sidhana-
siddha gopis practised Vaidhi Sadhana in

previous lives.




How Vaidhi Sadhana Transtorms into Raganuga
Sadhana?

1. In sadhana-bhakti, as a natural consequence
of practice in previous lives

* As a result of their pure devotion they then
appeared in Krsna's pastimes, where they

developed affection (sneha) for Him, which
matured into attraction (ruci).

 In_this way their regulative devotion in one life
led to spontaneous devotion in the next.




How Vaidhi Sadhana Transtorms into Raganuga
Sadhana?

1. In sadhana-bhakti, as a natural consequence
of practice in previous lives

* The transition from regulative to spontaneous
practice is fascinating in that it goes through the
same phases whether it takes place in one life or
over many. -




How Vaidhi Sadhana Transtorms into Raganuga
Sadhana?

27 In sadhana-bhakti practised in the present
tte

* The transition within one lifetime takes place as
follows: B

)\J;\»‘.‘
* Initially, devotees at the @(a{ge of practice are
under the jurisdiction ot sctiptural injunction.
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How Vaidhi Sadhana Transtorms into Raganuga
Sadhana?

2. In sadhana-bhakti practised in the present
life
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* Then, as they hear Srimad-Bhagavatam and

associate with fadvanced devoteds, an interest in
lspontaneous practiceawakens in them. £ g2
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* The pure at heart develop eagerness, which
makes them fit to perform what Jiva Gosvami
calls a mixture of spontaneous and regulative
service.




How Vaidhi Sadhana Transtorms into Raganuga
Sadhana?

2. In sadhana-bhakti practised in the present
life

e When Teal taste [(ruci)|arises, the influence of
spontaneous attraction suppresses the regulative
spirit and the devotees are fully imbued with the
mood of raganuga-bhakii.
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e Sr1 Jiva writes: “Therelore in some situations it is

appropriate to practise raganuga bhakti mixed

with vaidhi bhakti”



How Vaidhi Sadhana Transforms into Raganuga
Sadhana?

2. In sadhana-bhakti practised in the present life

* He adds that even very advanced devotees
sometimes display such mixed devotion in order to
benefit and guide the general populace. [Bhakti-

sandarbha 312] L )
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* In mixed spontaneous and regulative practice, the
devotees absorption in Krsna’s pastimes is not out
of attachment but out of a desire to comply with the
order of the spiritual master or the injunction of
scripture.




How Vaidhi Sadhana Transtorms into Raganuga
Sadhana?

2. In sadhana-bhakti practised in the present
life

 For instance, devotees may chant the eighteen-
syllable mantra, klimm krsndya govindaya gopi-
jana-vallabhaya svaha, and meditate on Krsna
captivating His companions with the sound of
His tlute.




How Vaidhi Sadhana Transtorms into Raganuga
Sadhana?

2. In sadhana-bhakti practised in the present
life

* Such devotees may think, “My spiritual master
instructed me to chant this mantra. By following
him I will become a resident of Vraja and serve
Krsna as His companions do.”

 This is an example ot the transition from
regulative to spontaneous devotion in the course
Ol practice over one [ife.




How Vaidhi Sadhana Transtorms into Raganuga
Sadhana?

3. Infbhéva—bhakti}fter regulative practice has
matured.

* The third way in which the transition from

regulative to spontaneous devotion takes place is
without cultivation.

* It happens at the stage of ecstatic devotion in the
natural course of the development of regulative
practice.




Part-22

Role of Sri Caitanya
Mahaprabhu in the
Development of
Raganuga Bhakti



Role of Sr1 Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* No study ol spontaneous devotional service is
complete without a description of the role Sri

Caitanya Mahaprabhu plays in such service.

* It was He who brought the spontaneous devotion
of the Vra Ja vasis to this world; and it is His
desire that is now making it available to all.




Role of Sr1 Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* Just as one cannot enjoy an inheritance without
the father’s blessings, devotees cannot attain
spontaneous devotion without Lord Caitanya’s

mercy.

* Why is Lord Caitanya’s mercy essential for
attaining spontaneous devotional service?




Role of Sr1 Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* The foremost reason is that the path to

spontaneous love for Krsna, the hidden treasure
of the Vedas, is difficult to tread, especially in
Kali-yuga.

* Narottama Dasa Thakura sings:




Role of Sr1 Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

preme pichala patha gamana bhela banka
mrgamada-candana-kunkume bhela panka

e ——— e

“The path of love for Krsna is winding and

crooked. And it is slippery, being filled with mud
mixed with musk, kunkuma, and sandalwooc_

paste.” (Prarthana 53.3)




Role of Sr1 Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* Krsna also confirms that among ordinary men
pertect beings are rare, and among those rarest of
beings hardly one knows Him in truth.

[Bhagavad-gita As It Is 7.3]

by remembering Caitanya Mahaprabhu and
—surrendering to Him, difficult things become

easy.




Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* Therefore it behooves all Vaisnavas on the path
of pure devotion to turn to Him.

* Thakura Bhaktivinoda writes, “Simply by taking
shelter of the lotus feet of ranga, a_person
enters the path of spontaneous devotion.” [Sri

Caitanya-Siksamrta, chapter <I 0] )




Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* Caitanya Mahaprabhy 1kirtana m IS
in all ways (favourably for the cultivation of

spontaneous devotion.

* By speaking or singing about Him, by preaching,
disgributing books, and performing hari-nama-
sankirtana, devotees learn to fix their minds on
Krsna.




Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* By attending spiritual services before the deity
morning and evening in the temple or at home,
devotees practise the ninefold processes of
devotion. B

* By visiting holy places such as Vrndavana and
Mayapur, devotees are in touch with the lands of
Krsna, Gauranga, and Their companions.




S
How is it that 51mpr by servmg

Lord Caltanya one becomes
eligible for @ganugaliBha@




Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

. @msh01ﬂ¢renlember tha@rd Caitanva is
nondifferent from Radha and Krsn@ ($ri-krsna-

caitanya radha-krsna nahe anya).

[ —

* Narottama Dasa Thakura says, therefore, that
devotees who surrender to Lord Caitanya_are

( automatically| counted as conlidential associates
of Eédhﬁ and Krsna)

* It_is just a [matter of t1mel before (th_el_s&tsd.c:@—)
matures and Yully manifests.




Role of Sr1 Caitanya Mahaprabhu in the Development of
Raganuga Bhakti

gaura-prema-rasarnave, se tarange yebadube,
se radha-madhava-antaranga
grhe va vanete thake, ‘ha gauranga "bo’le dake,
narottama még?: tara sanga

“Anyone who takes pleasure in sporting in the waves of
the ocean of Lord Caitanya’s distribution of love of God is
at once a confidential devotee of Radha and Madhava.
Whether he is a sannyasi or a householder, a devotee who
calls out to the Lord and serves His sankirtana movement
is_always liberated. Narottama Dasa aspires for his
company.” (Prarthana 39.4)




The activities of the sankirtana

movement are performed in the
mood of feverential €ervicg to
(Lord Caitanya.

How can guch a mood develop

into the'§pontaneous spirit
conducive to vraja-bhakti?




Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* Because Lord Caitanya is Krsna in the mood of
Radha, Lord Caitanya is pleased with those who
chant and serve Krsna’s name with faith and
humility.

* Pleased, He then infuses spontaneous devotion
in these servants’ hearts.

—

o Srila Bhaktivinoda Thakura says in Navadvipa-

dhama-mahatmya:




Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* Although devotees serve Krsna in one of five
mellows, they worship Caitanya Mahaprabhu
only in the mood of servitude.

 However, because Gaura is not ditferent from
Radha and Krsna, sincere service to Him results
in the awakening of one’s relationship with the
Divine Couple in any of the five moods.

[




Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* For example, although Radha and Krsna’s
pastimes do not manifest themselves directly in
the pastimes of Lord Caitanya or his sarﬂartana
movement, fully mature service to Him fructlfles
as the development of madhurya-rasa.

* By lord Caitanya’s blessing, devotees then
become fit to perform spontaneous service to
Radha and Syama in Vrndavana.




Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* That is, they will externally serve Lord Caitanya’s
mission and internally cultivate spontaneous
devotion for Radha and Krsna.

* Such devotees become quickly submerged in the

ocean of Radha and Krsna’s pastimes.




Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

* By the grace of the Divine Couple, who combine
to appear as Gauranga, these devotees gain
admittance to the spiritual realm to forever
become the gopis’ companions.




Srila Krsnadasa Kaviraj

Goswami Explains the Role of
Sl:i Caitanya Mahaprabhu in the

Development of Raganuga Bhakti




Srila Krsnadasa Kaviraj Goswami Explains the
Role of Sri Caitanya Mahaprabhu in the
Development of Raganuga Bhakti

CC Madhya 25.269

Sraddha kari’ ei lila suna, bhakta-gana
ihara prasade paiba caitanya-carana

All devotees should hear (Suna, bhakta-gana)
about Sri Caitanya Mahaprabhu’s pastimes (ei 1ila)
with faith and love (Sraddha kari’). By the grace of
the Lord (ihara prasade), one can thus attain
(paiba) shelter at His lotus feet (caitanya-carana).



Srila Krsnadasa Kaviraj Goswami Explains the Role
of Sri Caitanya Mahaprabhu in the Development of
Raganuga Bhakti

CC Madhya 25.270
ihara prasade paiba krsna-tattva-sara
sarva-$astra-siddhantera ihan paiba para

By understanding the pastimes of Sri Caitanya
Mahaprabhu (ihara prasade), one can understand
(paiba) the truth about Krsna (krsna-tattva-sara). By
understanding Krsna (ihan), one can understand
(paiba) the limit (para) of all knowledge described
in _various revealed scriptures (sarva-sastra-
siddhantera).




Srila Krsnadasa Kaviraj Goswami Explains the Role ot Sr1
Caitanya Mahaprabhu in the Development of Raganuga
Bhakti

CC Madhya 25.271
krsna-lila amrta-sara, tara Sata Sata dhara,
- dasa-dike vahe yaha haite
se caitanya-lila haya, sarovara aksaya,
mano-hamsa caraha’ tahate

The pastimes of Lord Krsna (krsna-lila) are the essence of all
nectar (amrta-sara), and that nectar is flowing (yaha haite
vahe) in hundreds of rivers (térakéata Sata dhara) in all
directions (dasa-dike). The pastimes of Sri_ Caitanya
Mahaprabhu (se caitanya-lila) are an eternal reservoir (aksaya
sarovara haya), and one is advised to let his mind swim like a
swan _(mano-hamsa caraha) on_ this transcendental lake
(tahate).
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CC Madhya 25.272

bhakta-gana, Suna mora dainya-vacana
toma-sabara pada-dhuli, ange vibhusana kart’,
kichu muni karon nivedana

O Devotees (bhakta-gana)! Please hear my humble
submission (Suna mora dainya-vacana). Taking as
ornaments on my body (ange vibhiisana kari’) the dust
from your lotus feet (toma-sabara pada-dhiuli), I wish to
submit something (kichu muni karon nivedana).
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CC Madhya 25.273

krsna-bhakti-siddhanta-gana, yate praphulla padma-vana,
tara madhu kari’ asvadana
prema-rasa-kumuda-vane,  praphullita ratri-dine,
tate carao mano-bhrmga-gana

Devotional service to Krsna (krsna-bhakti-siddhanta-gana) is

exactly like a pleasing, jubilant forest of lotus flowers wherein there
is ample honey (yate praphlﬁ-ra padma-vana). I request everyone to
taste_this _honey (tara ‘madhu_kari_asvadana). If all the mental
speculators bring the bees of their minds (mano-bhrnga-gana) into
this_forest of lotus flowers (kumuda-vane) and jubilantly enjoy
(praphullita tate carao) ecstatic love of Krsna (prema-rasa) day

and night (ratri-dine), their_mental speculation will be completely
transcendentally satistied (implied).
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nana-bhavera bhakta-jana,

CC Madhya 25.274

hamsa-cakravaka-gana,

krsna-keli sumrnala,

yate sabe’ karena vihara

yaha pai sarva-kala,

bhakta-harhsa karaye ahara

The devotees who have a relationship with Krsna (nana-bhavera

bhakta-jana) are like the swans and cakravaka birds (harsa-
cakravaka-gana) who play in that forest of lotus flowers (yate sabe’
karena vihara). The buds of those Totus flowers are the pastimes of

Krsna (krsna-!
devotees (im

transcendental

celi sumrnala), and they are edibles for the swanlike

slied). Lqrd Sri_Krsna is always engaged in His

pastimes (implied); therefore the devotees, followl_g

in the footste

bs of Sri Caitanya Mahapra]

hu (bhakta-harhsa)_can

always (sarva-kala) eat thog_ﬁus_bud_(karaye ahara), for they are

the pastimes of the Lord (implied).
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CC Madhya 25.275

sei sarovare giva, hamsa-cakravaka hana,
sada tahan karaha vilasa

{khandlbe sakala duhkhﬁ (paiba parama sukha)
(anayase habe premollasaS

All the devotees of Sri ICaitanya Mahaprabhu lshould go to that lake

and. remaining always lotus feet of Sri
Caitanya Mahagrabhu (dei sarovare giyd), became swans and

cakravaka hirds in—these—celestial waters (harsa-cakravaka hana).

They should go on rendering service to Lord Sri Krsna and enjqy
life perpetually (sada tahan karaha vilasa). In this way all miseries

will be diminished (khandibe sakala duhkha), the devotees will
attain great happiness (paiba parama sukha), and there will be
jubilant love of God (anayase habe premollasa).
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CC Madhya 25.276

ei amrta anuksana, sadhu mahanta-megha-gana,
visvodyane kare varisana
tate phale amrta-phala, bhakta khaya nirantara,
tara Sese jiye jaga-jana

The pure devotees and saintly persons, who are compared to clouds
(sadhu mahanta—megha—gana) rain down or dlstrlbute kare
varisana) these nectarean pastimes of Sri Caitanya Mahaprabhu and
Lord Sri Krsna (ei amrta) continuously (anuksana) in the garden of
the universe (visva-udyane). Because of these showers of pastimes
(tate) grows (phale) the fruit of nectar (amrta-phala), and the
devotees eat such fruit continuously (bhakta khaya nirantara) and

whatever remnants they leave are eaten by the general populace.
Thus they live happily (tara sese jiye jaga-jana).
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CC Madhya 25.277

(Cgitanya-lilﬁ-amr DI a) Qq*sga—lilﬁ-sukarpﬁra)
iduhe mili’ hgga M ’

(s@dhu-guru-praséd , (taha yei ésvéde)
(sei jane mad urya—précuryzﬁ

The pastimes of Sri Caitanya Mahaprabhu are full of nectar
(caitanya-lila-amrta-ptira), and the pastimes of Lord Krsna are
like camphor (krsna-lila-sukarptira). When one mixes these,
they taste very sweet (duhe mili’ haya sumadhurya). By the
mercy of the pure devotees (sadhu-guru-prasade), whoever
tastes them (taha yei asvade) can understand the depths of
that sweetness (sei jane madhurya-pracurya).



