Canto Three - Chapter Five

Vidura's Talks with Maitreya



13.5.1
$ri-Suka uvaca
dvari dyu-nadya rsabhah kurtinam
maitreyam asinam agadha-bodham
ksattopasrtyacyuta-bhava-siddhah
papraccha sausilya-gunabhitrptah

Sukadeva said: Vidura (ksattah), best of the Kurus (rsabhah
kurtinam), completely absorbed in Krsna (acyuta-bhava-siddhah)
and satistied with the gentle qualities of Maitreya (maitreyam
sausilya guna-abhitrptah), who had deep knowledge (agadha-
bodham), approached Maitreya (upasrtya) as he sat (asinam) on
the bank of the Ganga at Haridvara (dvari dyu-nadyah) and asked
him questions (papraccha).




13.5.2 ]
vidura uvaca
sukhaya karmani karoti loko
na taih sukharm vanyad uparamam va
vindeta bhiiyas tata eva duhkham
yad atra yuktam bhagavan vaden nah

Vidura said: Men in this world (lokah) engage in action
(karmani karoti) for material happiness (sukhaya), but do not
attain happiness (na taih sukhar vindeta) and do not destroy
distress (va anyat). Nor do they become detached (uparamam
va). Rather by this (tatah), they increase their suttering (bhuyah
duhkharm eva vindeta). You know everything (atra yuktam
bhagavan). Theretore please tell me about this (yat vaden nah).



The Lord taught the secret knowledge to Uddhava, the greatest
and most intimate among Krsna’s devotees, not to Maitreya who
was listening.

But that cannot be!

To understand if Maitreya heard that knowledge or not, in the
beginning I will not ask that great soul in case he does not know.

[ will ask only some of my own questions.

If he knows that knowledge then he will say, “O Vidura! 1 was
taught by the Lord just for giving this knowledge to you. Please
understand this knowledge about the Lord who has no birth but
takes birth, in which the contradictions are resolved, which the
Lord explained to me.”

On his own, he will explain this. In this way he begins speaking
to Maitreya.



13.5.3
janasya krsnad vimukhasya daivad
adharma-silasya suduhkhitasya
anugrahayeha caranti niinam
bhiitani bhavyani janardanasya

In order to give mercy (anugrahaya) to the suffering people
(suduhkhitasya janasya) engaged in sin (adharma-silasya), who
are under the control of karma (daivat) and ignorant of Krsna
(krsnat vimukhasya), the auspicious devotees of the Lord

(janardanasya bhavyani bhuitani) move in this world (iha caranti
nanam).



13.5.4
tat sadhu-varyadisa vartma sam nah
sarmiradhito bhagavan yena pumsam
hrdi sthito yacchati bhakti-pute
jianam sa-tattvadhigamarn puranam

O best of devotees (sadhu-varya) ! Please speak (nah adisa) about
the auspicious path (sam vartma) by which the Supreme Lord
(yena bhagavan), worshipped by men (samradhito purnsam),
situated in the heart (hrdi sthitah) puritied by bhakti (bhakti-
pute), gives the original knowledge (yacchati jianam puranam)
from which one can understand Brahman, Paramatma and
Bhagavan (sa-tattva adhigamar).



13.5.5
karoti karmani krtavataro
yany atma-tantro bhagavams tryadhisah
yatha sasarjagra idam nirihah
samsthapya vrttim jagato vidhatte

Please describe how Krsna (yatha atma-tantrah bhagavan), the
lord of three purusas (tryadhisah), without desire (mirihah),
performs pastimes in this world (karoti karmani krta avataro)
and how, as Mahavisnu, lord of three gunas (tryadhisah), after
destroying the universe (jagatah samsthapya), again creates
(sasarja agre) and maintains it (vrttirn vidhatte).



13.5.6 |
yatha punah sve kha idam nivesSya
Sete guhayam sa nivrtta-vrttih
yogesvaradhisvara eka etad
anupravisto bahudha yathasit

Please describe how the Lord (yatha sah), fixing himselt in the
space (sve kha idam nivesya), free of the effects of maya (nivrtta-
vrttih), sleeps in the Viraja River (Sete guhayam), and how,
though alone (yatha punah ekah), the lord of all lords (yogesvara
adhisvara) enters into the universe (anupravistah) and becomes
many forms (bahudha asit).



13.5.7 |l
kridan vidhatte dvija-go-suranarm
ksemaya karmany avatara-bhedaih
mano na trpyaty api srnvatam nah
susloka-maules$ caritamrtani

Please describe how Krsna in different avataras (avatara-bhedaih)
performs pastimes (kridan vidhatte), producing auspiciousness
(ksemaya karmany) for the brahmanas, cows and devatas (dvija-
go-suranam). Hearing the sweet pastimes (carita amrtani
Srnvatarn api) of the most glorified beings (su-sloka-mauleh), our
minds (nah manah) can never be satistied (na trpyati).



13.5.8 1
yais tattva-bhedair adhiloka-natho
lokan alokan saha lokapalan
aciklpad yatra hi sarva-sattva-
nikaya-bhedo ’dhikrtah pratitah

Please describe how the lord of all planets (adhiloka-nathah)
produces the various planets (aciklpad lokan) and their
protectors (saha lokapalan) by means of various elements (tattva-
bhedaih), and as well how he produces the area beyond the
Lokaloka mountain range (aciklpat alokan), and describe the
types of living bodies (sarva-sattva-nikaya-bhedah) assigned to

the jiva (adhikrtah) according to qualification which are seen
(pratitah).



Best of t

varnaya) |

13.5.9 |
yena prajanam uta atma-karma-
riapabhidhanam ca bhidam vyadhatta
narayano visvasrg atma-yonir
etac ca no varnaya vipra-varya

ne brahmanas (vipra-varya)! Please describe (nah
now the Lord (narayanah), in the form of Brahma for

creating t!

ne universe (visvasrk atma-yonih), produces varieties

(vyadhatta bhidam) of natures (atma), activities (karma), forms
and names (rapa abhidhanam) for the jivas (prajanam).



13.5.10 ||
paravaresar bhagavan vratani
Srutani me vyasa-mukhad abhiksnam
atrpnuma ksulla-sukhavahanam
tesam rte krsna-kathamrtaughat

Great person (bhagavan)! I have heard repeatedly (srutani me
abhiksnam) of various natures of high and low persons (para
avaresarn vratani) from the mouth of Vyasadeva (vyasa-mukhat).
I have been satiated with hearing about those natures (tesam
atrpnuma) which give insignificant happiness (ksulla sukha-
avahanam), being devoid of (rte) the great sweetness ot Krsna’s
pastimes (krsna-katha amrta-oghat).



“But you have heard all of this in Mahabharata.”

This verse answers.

[ heard about the natures (vratani) ot high entities such as devatas
and low entities such as animals. I was satiated with them

(atrpnumah).

The usage is like nagnis trpyati kasthanam: a tire is not satistied
by sticks of wood.

Tesam in the genitive case indicates that he was actually not
satistied with them.

They give insignificant happiness, being without the abundant
nectar of Krsna’s pastimes.

This indicates “Whatever 1 have asked about, you should speak
about but mixed with the sweetness of Krsna’s pastimes.”



13.5.11 ||
kas trpnuyat tirtha-pado ’bhidhanat
satresu vah saribhir idyamanat
yah karna-nadim purusasya yato
bhava-pradam geha-ratirh chinatti

What man can ever be tully satiated (kah trpnuyat) with hearing
the names of Krsna (tirtha-padah abhidhanat), gloritied by great
sages (suribhih idyamanat) in your assembly (vah satresu)?
Entering the ears (purusasya karna-nadim yatah), those topics
(yah) destroy attraction to material life (geha-ratim chinatti), the
cause of material existence (bhava-pradam).

“But you have heard plentitful discussions about Krsna.” This
verse answers.

If even the names (abhidhanat) cannot full satiated a person, what
to speak of discussions of Krsna’s pastimes?



13.5.12 |
munir vivaksur bhagavad-gunanam
sakhapi te bharatam aha krsnah
yasmin nrnam gramya-sukhanuvadair
matir grhita nu hareh kathayam

O sage! Your friend Vedavyasa (te sakhapi munih krsnah),
desiring to describe (vivaksuh) the qualities of the Lord
(bhagavad-gunanam), wrote Mahabharata (bharatam aha). In
that work (yasmin) he attracted men’s attention (grhita nrnam
matih) to topics of the Lord (hareh kathayam) through topics
about material happiness (gramya-sukha anuvadaih).




The essence of the Mahabharata is also the topics of Krsna.

The minds of men absorbed in material pleasure became
controlled by Vyasa through stories about artha and kama in
order that their minds enter into sections such as Bhagavad-gita
and Narayaniya.

They then became attracted to those topics.

Otherwise, not listening to spiritual topics, they would never
come near them.

[tihasa-samucchaya says:



kamino varnayan kaman lobham lubdhasya varnayan
narah kim phalam apnoti kupe 'ndham iva patayan
loka-cittavatarartham varnayitvatra tena tau
itihasaih pavitrarthaih punar atraiva ninditau
anyatha ghora-samsara-bandha-hetu-janasya tau
varnayet sa katham vidvan maha-karuniko munih

What result can be attained by describing the lust of lusty men
and the greed of greedy men, except to send them into the
darkness of a well? In the Mahabharata, lust and greed are
described to purity people’s hearts, and are moreover condemned
by stories with pure meaning. Otherwise, why would the most
merciful and learned Vyasa describe lust and greed, the cause of
bondage to terrible material existence?



13.5.13 |
sa sraddadhanasya vivardhamana
viraktim anyatra karoti purnsah
hareh padanusmrti-nirvrtasya
samasta-duhkhapyayam asu dhatte

Topics of the Lord (sa), increasing in the mind of the devotee
(Sraddadhanasya pumsah vivardhamana), create disgust with
everything else (anyatra viraktim karoti). They quickly (asu)
destroy all suffering (samasta-duhkha apyayam dhatte) for the

person blisstully engaged in constant remembrance of the feet of
the Lord (hareh pada-anusmrti-nirvrtasya).



13.5.14 ||
tan chocya-Socyan avido musoce
hareh kathayarm vimukhan aghena
ksinoti devo 'nimisas tu yesam
ayur vrtha-vada-gati-smrtinam

[ lament (anusoce) tor the most lamentable (tan Socya-Socyan),
ignorant people (avidah) who are opposed to the topics of the
Lord (hareh kathayar vimukhan) because of oftenses (aghena).
Time destroys (devah animisah ksinoti) the life of those (ayuh
yesam) who are absorbed in useless (vrtha) words, actions and
mind (vada-gati-smrtinam).



There are three types of people related to topics of the Lord: those
with faith, those with no faith and those who are opposed.

According to Bhagavatam, those are called faithful who have
conviction that bhakti is the highest process and goal, since it is
mentioned in many verses.

tavat karmani kurvita na nirvidyeta yavata
mat-katha-sravanadau va Sraddha yavan na jayate

As long as one does not become detached from daily and periodic
duties or has not awakened his faith in hearing topics about me,

one must perform one’s prescribed duties of varnasrama. SB
11.20.9



jata-Sraddho mat-kathasu nirvinnah sarva-karmasu
veda duhkhatmakan kaman parityage 'py aniSvarah

tato bhajeta mam pritah Sraddhalur drdha-niscayah
jusamana$ ca tan kaman duhkhodarkams ca garhayan

Having developed faith in topics about me and being disgusted
with all karmas, he knows that all enjoyments are filled with
misery. But he is unable to given them up. Still, with atfection
for me, with faith and determination, he will continue
worshipping me, at the same time partaking of those enjoyments
which give rise to suffering and condemning them. SB 11.20.27-
28



Such persons have faith that bhakti is the only process for
achieving the highest spiritual goal.

Those who desire to achieve artha, dharma, kama and moksa
without bhakti are the opposers.

The faithful are described with joy, the unfaithful are omitted,
and the opposers are lamented.

The pure devotees lament for those engaged in practices for
Svarga or liberation.

And they lament for those practicing karma, jiana and yoga
without bhakti.



The cause is their ignorance.

Though they may study the scriptures they do not understand the
final meaning.

They oppose the Lord’s topics because ot great offense (aghena),
either recent or ancient.

Animisah means time.

To establish their opinions, they boldly show oft their words,
actions and minds.

This is criticized as useless (vrtha).



1 3.5.15 ||
tad asya kausarava Sarma-datur
hareh katham eva kathasu saram
uddhrtya puspebhya ivarta-bandho
Sivaya nah kirtaya tirtha-kirteh

O Maitreya (kausarava), friend of the suffering (arta-bandho)!
Theretore (tat), for the auspiciousness of the world (Sivaya),
please sing to us (nah kirtaya) the topics of the puritying Lord
(tirtha-kirteh hareh katham), who bestows all auspiciousness
(Sarma-datuh). These are the essence of all topics (tad eva
kathasu saram), like the honey of the flowers (uddhrtya
puspebhya iva).



13.5.16 ||
sa visva-janma-sthiti-samyamarthe
krtavatarah pragrhita-saktih
cakara karmany atipurusani
yanisvarah kirtaya tani mahyam

Showing kindness to me (mahyam), please describe (kirtaya)
how the Supreme Lord (yani sah iSvarah), endowed with power
(pragrhita-saktih), having already appeared as the purusas (krta
avatarah) for creating, maintaining and destroying the universe
(visSva-janma-sthiti-samyama arthe), performs superhuman
actions (cakara atiprusani karmani).



13.5.17 ||
Sri-Suka uvaca
sa evamh bhagavan prstah
ksattra kausaravo munih
purnsam nihs$reyasarthena
tam aha bahu-manayan

Sukadeva said: Being asked in this way (evarh prstah) by Vidura
(ksattra), whose purpose was to deliver the people ot Kali-yuga
(pumsar nihsreyasa arthena), Maitreya (bhagavan kausaravo
munih), giving him great respect (bahu-manayan), began to
speak to him (tam aha).



| 3.5.18 ||
maitreya uvaca
sadhu prstam tvaya sadho
lokan sadhv anugrhnata
kirtim vitanvata loke
atmano ’'dhoksajatmanah

Maitreya said: O noble Vidura (sadho)! You, whose mind is
absorbed in the Lord (adhoksaja atmanah), showing great mercy
to the people (lokan sadhu anugrhnata), spreading your own
glory to the people (loke atmanah kirtim vitanvata), have asked
excellent questions (sadhu prstarn tvaya).



13.5.19 |
naitac citram tvayi ksattar
badarayana-viryaje
grhito 'nanya-bhavena
yat tvaya harir iSvarah

This is not at all astonishing (na etat citram) since you have been
born from the seed of Vyasa (yat tvayi badarayana-virya-je) and,
endowed with pure bhakti (grhitah ananya-bhavena), have
directly met the Supreme Lord (tvaya harir 1svarah).



13.5.20 |
mandavya-sapad bhagavan
praja-samyamano yamah
bhratuh ksetre bhujisyayam
jatah satyavati-sutat

You were Yamaraja (bhagavan yamah), punisher ot all beings
(praja-samyamanah), but by the curse of Mandavya (mandavya
sapat) you were born through Vyasadeva (satyavati-sutat jatah)
in the womb of the servant woman of Vicitravirya (bhratuh
bhujisyayam ksetre).



I13.5.21 ||
bhavan bhagavato nityam
sammatah sanugasya ha
yasya jianopadesaya
madisad bhagavan vrajan

You are recognized (bhavan sammatah) by the Lord eternally
(bhagavatah nityam). When the Lord departed to Vaikuntha
(bhagavan vrajan), he instructed me (ma adisat) to teach
knowledge to you (jiiana upadesaya), his devotee (sanugasya).



Il 3.5.22 ||
atha te bhagaval-lila
yoga-mayorubrmbhitah
visva-sthity-udbhavantartha
varnayamy anupiurvasah

[ will describe to you (te varnayami) the pastimes of the Lord
(bhagavat lila) in creating, maintaining and destroying the
universe (visva-sthiti-udbhava anta arthah), nourished by his
energy of maya (yoga-maya uru-brmhitah), in sequence
(anupturvasah).



13.5.23 ||
bhagavan eka asedam
agra atmatmanam vibhuh
atmecchanugatav atma
nana-maty-upalaksanah

Bhagavan (bhagavan), who exists (upalaksanah) in the form of
Paramatma (atmanarn atma) and Brahman (vibhuh) according to
the viewpoint (nana mati), alone existed betore the creation of
the universe (eka asa idam agre), when the desire (atma iccha) to
create bodies of the jivas (atma) was absent (anugatau).



1 3.5.24 ||
sa va esa tada drasta
napasyad drsyam ekarat
mene ‘santam ivatmanarm
supta-saktir asupta-drk

The one purusa (sah), who glances over prakrti (drsyam drasta),
at the beginning of creation (tada), could not see her (na
apasyat). He, the possessor of maya (eka-rat), who was sleeping
(supta-saktih), and the possessor of spiritual consorts, who were

awake (asupta-drk), considered himself non-existent without her
(mene atmanam asantam iva ).



The purusa is certainly (vai) the glancer over prakrti (drasta).

At the beginning of creation (tada), he did not see what should be
glanced on for creation, the pradhana (drsyam).

He considered himself (atmanam) as if not existing (asantam).

This is a poetic convention, like the householder feels non-
existent without a wife.

This can also refer to the collective jivas who existed only in
subtle form (atmanam) within himself and would later become
visible.

Though they existed, he considered them non-existent at that
time.

With glancing over prakrti, it was impossible for the Lord to
manifest the worlds (but prakrti was invisible).



In what state was his dear maya who was to receive his glance?
Maya (Sakti) was sleeping.
A sleeping lover cannot be enjoyed.

But there were many lovers willing to give the Lord bliss who
were awake.

He had many consorts such as Laksmi, functions of his cit-sakti
(asupta-drk).

However, for creating the universe, the Lord at that time needed
the external energy, maya-sakti, though she is inferior.



| 3.5.25 |
sa va etasya samdrastuh
saktih sad-asad-atmika
maya nama maha-bhaga
yayedam nirmame vibhuh

O great soul (maha-bhaga)! That energy (sa saktih), composed
of cause and eftect (sad-asad-atmika), which belongs to the
glancing Lord (etasya samdrastuh), is called maya (maya nama).
By this energy (yaya) the Lord (vibhuh) creates the universe
(idam nirmame).



13.5.26 |
kala-vrttya tu mayayam
guna-mayyam adhoksajah
purusenatma-bhiitena
viryam adhatta viryavan

Bhagavan, lord of Maha-vaikuntha (adhoksajah), in his svamsa
expansion as the purusa (atma-bhutena purusena), full of
potency (viryavan), at a certain moment of time (kala-vrttya),
placed the jivas into maya (viryam adhatta mayayam) which
became agitated by the gunas (guna-mayyam).



13.5.27 |
tato ’bhavan mahat-tattvam
avyaktat kala-coditat
vijianatmatma-deha-stham
visvarm vyanjarms tamo-nudah

Impelled by time (tatah kala-coditat), from the invisible prakrti
(avyaktat) arose mahat-tattva (mahat-tattvam  abhavat),
composed of knowledge, in sattva-guna (vijiana-atma). This
manifests the universe (visvarn vyanjan) situated within itself
(atma-deha-stharn), and destroys ignorance (tamah-nudah).



| 3.5.28 ||
so 'py amsa-guna-kalatma
bhagavad-drsti-gocarah
atmanam vyakarod atma
visvasyasya sisrksaya

Mahat-tattva (sah), the shelter ot the universe which was being
created (visvasya), whose form arises by jiva-Sakti, gunas of
prakrti and time (ams$a guna kala atma), and is glanced upon by
the Lord (bhagavat drsti-gocarah), transtormed itself into another
form (atmanam vyakarot atma), by the Lord’s desire to create
ahankara (asya sisrksaya).



13.5.29 |
mahat-tattvad vikurvanad
aham-tattvam vyajayata
karya-karana-kartratma
bhutendriya-mano-mayah
vaikarikas taijasas ca
tamasas cety aham tridha

From transformation of mahat-tattva (mahat-tattvat vikurvanat)
arose ahankara (aham-tattvam vyajayata), which is the shelter of
adhibhiita, adhyatma and adhidaiva (karya karana kartr atma),
which transforms into gross elements, senses, mind and sense
devatas (bhuta indriya manah-mayah). It (aharm) is divided into
sattva, rajas and tamas (vaikarikah taijasah ca tamasah ca it

tridha).



1 3.5.30 ||
aham-tattvad vikurvanan
mano vaikarikad abhiut
vaikarikas ca ye deva
arthabhivyanjanam yatah

From the transtormation of ahankara (aham-tattvat vikurvanat)
in sattva (vaikarikat) arose the mind (manah abhait). The sense
devatas also arose (ye devah ca) from ahankara in sattva
(vaikarikah) and from the devatas of the senses (yatah), the sense
objects become revealed (artha abhivyanjanam).



13.5.31 ||
taijasanindriyany eva
jiana-karma-mayani ca

From ahankara in rajas (taijasani eva) arose the knowledge and
action senses (jiana karma mayani indriyani).



I13.5.32 ||
tamaso bhuita-siksmadir
yatah kham lingam atmanah

From ahankara in tamas (tamasah) arose the sense objects
starting with sound (bhuta-siksma-adih), pervaded by the Lord
(lingam atmanah), from which ether arose (yatah kham).



13.5.33 |
kala-mayarmsa-yogena
bhagavad-viksitarm nabhah
nabhaso nusrtar sparsam
vikurvan nirmame ’nilam

The Lord glanced upon ether (bhagavat viksitarm nabhah) with a
mixture of time and a portion of maya (kala maya amsa yogena).
From ether arose touch (nabhasah anusrtarn sparsarm), which,
transtorming itself (vikurvan), produced air (nirmame anilam).



13.5.34 ||
anilo ’pi vikurvano
nabhasoru-balanvitah
sasarja rupa-tanmatram
jyotir lokasya locanam

Air (anilah api), getting great strength from ether (nabhaso uru-
balanvitah), transtormed itself (vikurvanah) and became the tan-
matra of form (rapa-tanmatram). From form arose light (jyotih
sasarja), which illuminates the eyes of people (lokasya locanam).



13.5.35 ||
anilenanvitam jyotir
vikurvat paraviksitam
adhattambho rasa-mayar
kala-mayamsa-yogatah

Light (jyotih), together with air (anilena anvitarn), under the
glance of the Lord (paraviksitam), from a mixture of time and a
portion of maya (kala maya amsa yogatah), transtormed
(vikurvat) and produced taste and water (adhatta ambhah rasa-
mayarn).



13.5.36 ||
jyotisambho 'nusarsrstam
vikurvad brahma-viksitam

mahim gandha-gunam adhat

kala-mayamsa-yogatah

Water (ambhah), mixing with light (jyotih anusamsrstam)
under the glance of the Lord (brahma-viksitam) and by the
influence of time and a portion of maya (kala maya amsa

yogatah), transtormed (vikurvat) and produced fragrance and
earth (mahim gandha-gunam adhat).



13.5.37 |
bhitanarh nabha-adinam
yad yad bhavyavaravaram

tesam paranusamsargad
yatha sankhyarn gunan viduh

O Vidura (bhavya)! One should know (viduh) that the qualities
(gunan) of each element starting with ether (bhatanarn nabha-
adinar) increase successively (yatha sankhyar) as they progress
towards the inferior (yatha avara varam), combining with the
qualities of the superior elements (tesam para anusarnsargat).



13.5.38 |
ete devah kala visnoh
kala-mayars$a-linginah
nanatvat sva-kriyanisah
procuh prafjalayo vibhum

The devatas of the various elements (ete devah), known as
portions of Visnu (visnoh kalah), and possessing power of
transtformation (kala), emotional states (maya) and consciousness
(ammsa-linginah), were unable to perform their functions in
creating the universe (sva-kriya anisah) because they were not
related with each other (nanatvat). With folded hands
(pranjalayah) they began praising the Lord (procuh vibhum).



13.5.39 ||
deva ticuh
namama te deva padaravindam
prapanna-tapopasamatapatram
yan-miila-keta yatayo fijasoru-
samsara-duhkham bahir utksipanti

The devatas said: O Supreme Lord (deva)! We ofter respects to
your lotus feet (namama te padaravindam) which are the
umbrella (atapatram) which relieves the suffering of those
surrendered to you (prapanna-tapa upasama). The devotees
(yatayah) who take shelter of the soles of your feet (yad-mula-
keta) quickly uproot (afnijjasa bahih utksipanti) the suffering of
material lite (uru sarmsara-duhkham).



Those who take shelter (keta) of the soles of your lotus feet, the
devotees and not others, quickly throw far away at the root (uru)
the sutfering ot material life.

When one casts off to a great distance a leech attached to one’s
body with force, it does not come back.

They throw it quickly, at the root, and at a great distance.

Those who do not take shelter of the Lord’s feet throw oft
material life with delay and not at the root, and again get attacked
by material life.

It should be understood that even if there were no devotees
present at that the beginning of creation, by knowledge ot the
conclusion of all scriptures, these knowers of truth, knowers of
past present and future, proclaimed this.



13.5.40 ||
dhatar yad asmin bhava i$a jivas
tapa-trayenabhihata na Sarma
atman labhante bhagavams tavanghri-
cchayam sa-vidyam ata asrayema

O maintainer (dhatah)! O Lord (isa)! Bhagavan (bhagavan)!
Since the jivas (yad jivah), atflicted by the three miseries (tapa-
trayena abhihata), do not attain peace (na $arma labhante)
within themselves (atman) in the material world (yat asmin
bhava), even with knowledge (sa-vidyam), we take shelter of the
shade of your lotus feet (ata asrayema tava anghri-chayam).



13.5.41 ||
marganti yat te mukha-padma-nidais
chandah-suparnair rsayo vivikte
yasyagha-marsoda-sarid-varayah
padar padam tirtha-padah prapannah

We have taken shelter of your lotus feet (prapannah padarm
padam), a place of pilgrimage (tirtha-padah), which gives rise to
the Ganga, best of rivers (yasya sarit varayah) and the destroyer
of sin (agha marsa uda), and which sages seek in their minds (yat
rsayah vivikte marganti) by the following the bird of the Vedas

(chandah suparnaih) situated in the nest of your lotus mouth
(mukha-padma-nidaih).



13.5.42 |
yac chraddhaya srutavatya ca bhaktya
sammrjyamane hrdaye 'vadhaya
jiianena vairagya-balena dhira
vrajema tat te ‘'nghri-saroja-pitham

We should take shelter of your lotus feet (vrajema tat te anghri-
saroja-pitham). Realizing those feet (yad avadhaya) in a pure
heart (sammrjyamane hrdaye) by bhakti (bhaktya) heard with
faith through the mouth of guru (Sraddhaya srutavatya) --by
attaining realization of that sweetness (jiianena) which gives
strong disgust with the material world (vairagya-balena) --people
become wise (dhira).



Among all these people, those who take shelter of the Lord with
pure bhakti are the best.

Realizing those feet in one’s heart puritied by bhakti which
contains the path taught from the mouth of guru, people become
wise (dhirah) by that realization of sweet taste (jianena), which
gives distaste for all else (vairagya-balena).

If there is honey in the arka tree, why go to the mountain? [Note:
arke cet madhu vindeta kim artham parvatarh vrajet iti nyaya]

Thus there is no necessity of labor in searching out the Vedas, as
was mentioned in the previous verse.



13.5.43 ||
visvasya janma-sthiti-samyamarthe
krtavatarasya padambujam te
vrajema sarve Saranar yad isa
smrtarh prayacchaty abhayar sva-purnsam

O Lord (isa)! We all take shelter (vrajema sarve saranam) of
lotus feet of you (padambujam te) who take forms as avataras
(krta avatarasya) for creating, maintaining and destroying the
universe (visvasya janma sthiti sarnyama arthe). We take shelter
of those feet which, remembered by devotees (yat smrtam sva-
purnsam), give them fearlessness (abhayam prayacchati).

The devatas here recollect the mercy of the Lord to the devotees
in order to show how easy this process of bhakti is.
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13.5.44 |
yat sanubandhe ’sati deha-gehe
mamaham ity idha-duragrahanam
purhsarm sudiiram vasato ’pi puryam
bhajema tat te bhagavan padabjam

We worship (bhajema) your lotus feet (te pada-abjam) which are
hard to attain (tidha duragrahanam) for men (purnsam) with
strong attachment (sa-anubandhe) to body, house and accessories
(asati deha gehe), thinking of me and mine (mama aham iti),
even though you dwell in their bodies (su-dtiram puryarm vasatah

api).
Bhakti is hard to attain for unfortunate jivas.

The Lord lives in manifest and unmanifest forms in his cities
(puryam) of Mathura and Dvaraka.

Or the Lord lives in the city of the body.



13.5.45 |
tan vai hy asad-vrttibhir aksibhir ye
parahrtantar-manasah paresa
atho na pasyanty urugaya nanar
ye te padanyasa-vilasa-laksmyah

O Supreme Lord (paresa)! O most praiseworthy (urugaya)!
Those whose inner minds (ye tan antah-manasah) are stolen far
away by material senses (parahrta asat-vrttibhih aksibhih) do not
see (na nunam pasyanti) the devotees who have reached success
by the wealth of remembering (ye vilasa-laksmyah) and
gloritying your pastimes (te pada-nyasa).



Why do these people not take to pure bhakti which is easy to
attain by associating with the many devotees wandering about in
this world?

Those whose minds situated in their bodies are carried far off by
senses engrossed in material enjoyment (asad-vrttibhih) and
consequently (athah), definitely (nunam), do not see the
devotees.

Why?
It is because of their association with the senses.

The devotees possess an abundance (laksmyah) of your
enchanting movements (pada-nyasa).

This means that they are fully satistied with remembering and
singing pleasing stories of your pastimes.



Another version has laksyah instead of laksmyah and pathah
instead ot athah.

The meaning is then “The materialists do not see the devotees
who are on the path characterized by your playtul pastimes.”

Another meaning is that they do not recognize the devotees who
are mad with absorption in the Lord’s pastimes, because of their
offensive thinking.



13.5.46 ||
panena te deva katha-sudhayah
pravrddha-bhaktya visadasaya ye
vairagya-saram pratilabhya bodham
yathafjasanviyur akuntha-dhisnyam

O Lord (deva)! Those materialists (ye) who attain (pratilabhya)
strength and realization of the Lord’s sweetness (vairagya-sararm
bodham) by pure bhakti (visada-asaya bhaktya), increased
(pravrddha) through drinking the nectar of your pastimes (te
katha-sudhayah panena), quickly attain (anjasa anviyuh)
Vaikuntha (akuntha-dhisnyam).



Just as devotees are very happy from the beginning ot practice,
the jrianis are full of misery from the beginning of practice.

Two verses now speak of this ditference between bhakti and
jnana.

Vairagya-saram (essence of detachment) is the strength achieved
beyond merging in Brahman.

One achieves realization (bodham) from strong bhakti.

Having attained realization of the sweetness of the Lord, one
attains Vaikuntha (akuntha-dhisnyam).

This is according to Sridhara Svami.



13.5.47 |
tathapare catma-samadhi-yoga-
balena jitva prakrtirn balistham
tvam eva dhirah purusam visanti
tesam sSramah syan na tu sevaya te

Others, desiring only liberation (tatha apare dhirah), conquer
strong material energy (jitva prakrtimm balistham) by mental
concentration (atma samadhi yoga-balena) and merge with the
Lord (tvam eva purusarm visanti). They become distressed in
order to do this (tesam sramah syat), whereas by bhakti there is
no pain (na tu sevaya te).



By the practice of jiiana, the process making the mind steady
(atma-samadhi), or by astanga-yoga, they enter into you, the
Supreme Lord. They attain sayujya.

But to do this they become exhausted by great etfort. If they
perform bhakti, they do not become fatigued.

Sreyah-srtinh bhaktim udasya te vibho
klisyanti ye kevala-bodha-labdhaye
tesam asau klesala eva Sisyate
nanyad yatha sthila-tusavaghatinam

My dear Lord, devotional service unto you is the best path for
self-realization. If someone gives up that path and engages in the
cultivation ot speculative knowledge, he will simply undergo a
troublesome process and will not achieve his desired result. As a
person who beats an empty husk of wheat cannot get grain, one
who simply speculates cannot achieve self-realization. His only

gain is trouble. SB 10.14.4



pureha bhiiman bahavo ’pi yoginas
tvad-arpiteha nija-karma-labdhaya

vibudhya bhaktyaiva kathopanitaya

prapedire 'fijjo ‘cyuta te gatirh param

O almighty Lord, in the past many yogis in this world achieved
the platform ot devotional service by oftering all their endeavors
unto you and faithtully carrying out their prescribed duties.
Through such devotional service, perfected by the processes of
hearing and chanting about you, they came to understand you, O
infallible one, and could easily surrender to you and achieve your
supreme abode. SB 10.14.6



From this it is understood that without bhakti it is impossible to
achieve jfiana, what to speak of liberation. Thus they suffer
extremely.

For them, only suffering and nothing else remains (klesalah).
This is like beating on empty husk.

By means of bhakti which is an anga of jiiana, they attain sayujya,
but in the stage of practice it is clear that there is great effort in
searching out the method of concentrating the mind.

In the state of perfection they accept merging into the Lord which
is rejected by the devotees who attain prema-- which is the cause

of controlling you.

That choice also is only suttering!



According to the devotees, the jianis in liberation suffer.

“But it should be inferred that the devotees also become tired in serving the
Lord.”

The verse says, “They do not become tired by serving.”
The proot is the experiencers of bhakti.
There are no difficulties for men or women or for persons of any asrama.

But even in not having ditficulties. there is some sort of pain, for by not
attaining service the devotees suffer greatly.

One should not think that by serving you, the devotee enters into you, for
this contradicts the previous verse which states that the devotee attains you,
the abode of no fatigue (akuntha-dhisnyam).

This is the explanation, since kuntha means weak.

As well the word anviyuh, “they attain” would be meaningless if one argues
that the devotees merge into the Lord.



13.5.48 ||
tat te vayam loka-sisrksayadya
tvayanusrstas tribhir atmabhih sma
sarve viyuktah sva-vihara-tantram
na saknumas tat pratihartave te

O original person (adya)! You (tvaya), desiring to carry out
creation of the universe (loka-sisrksaya), have created us with
three natures (anusrstah tribhih atmabhih sma). Because we are
disunited (sarve viyuktah) we cannot offer to you (te
pratihartave na saknumah) the universe (tat), your plaything
(sva-vihara-tantram).



13.5.49 ||
yavad balim te ’ja harama kale
yatha vayar cannam adama yatra
yathobhayesam ta ime hi loka
balih haranto 'nnam adanty antthah

O birthless Lord (aja)! We should profusely offer you objects
(yavad balim te harama) at the appropriate time (kale). We
should eat food (vayam annam adama yatra). All the living
beings (ta ime lokah) should offer (harantah) to you and us
(ubhayesam) worthy objects (balirm) and should eat food without
conjecture (annam adanti antthah).



“Please tell me how I can tulfill your desires.”

O birthless Lord! At the appropriate time we should offer you
complete (yavat) articles of worship.

Constructing a host of playthings in the form of the material
world composed of men, devatas and various houses, we should
otter it to you.

Being functions of your maya-sakti, we should eat tood.

This means that, ordered by the king, the householders, mothers
and elders eat tood to full satistaction for subsistence.

All these beings (ime loka) such as devatas and animals, functions
of your jiva-sakti, should offer objects to you and us (ubhayesam)
since they are dependent on us and on your maya-sakti.



They should perform worship in the form of various sacrifices,
yoga and jnana, and eat food.

They should enjoy the results of their respective karmas.

Without conjecture such as “Will the Lord give results of karma
or not?” they should receive their results.

Give this to us. This is what we desire.
The sruti says ta enam abruvan ayatanam nah prajfianihi yasmin

pratisthita annam adama: they said to the Lord, “provide us an
abode where we can eat food.” (Aitareya Upanisad 2.1)



| 3.5.50 ||
tvam nah suranam asi sanvayanam
kiita-stha adyah purusah puranah
tvam deva saktyarn guna-karma-yonau
retas tv ajayam kavim adadhe ’jah

O Lord (deva)! For us devatas (nah suranam), who have some
power of creation (asi sa-anvayanam), you are without change
(tvam kuta-stha), the original cause (adyah), the controller
(purusah), without beginning (puranah). You alone bestow
(tvamm adadhe) the mass of jivas (retah tu ajayam), full of
consciousness (kavim), to unborn maya (ajah saktyam), who is
the womb of gunas and karma (guna karma yonau).



They explain the relationship of the Lord and the servant.

Anvaya means cause. For us who are endowed with causal power
(sanvayanam), you are without change (kutasthah).

You are the first person. Like cintamani stone you are the cause.

You are the controller (purusah). You are the ancient one
(puranah), without beginning.

O Lord! You give your semen in the form of the mass of jivas
which are knowledge (kavim) to maya ($aktya), to the womb
composed of gunas like sattva, karma and mahat-tattva.

You are to be served like a father by us and all the jivas.



13.5.51 ||
tato vayam mat-pramukha yad-arthe
babhtivimatman karavama kim te
tvam nah sva-caksuh paridehi saktya
deva kriyarthe yad-anugrahanam

O supreme soul (atman)! Give us (nah paridehi), headed by
mahat-tattva (mat-pramukhah), who have arisen for action
(babhtivima yat-arthe) the order of what to do (karavama kim
te). O Lord (deva)! Give to us (nah paridehi), who need your
mercy to act (kriya arthe yat-anugrahanam), your knowledge and
power for carrying out your desired action (sva-caksuh saktya)!



O Lord (atman)! How are we, the elements headed by mahat-
tattva (mat-pramukha), to carry out your creation? Please tell us.

Give us your eyes along with power: give us your knowledge for
creating the universe, and give us the power to do it.

Only with your knowledge and power can we create.
O lord (deva)! We, who need your mercy in order to create,
desire that we should happily do service as instructed by you and

nothing else.

The presiding deities of the elements, because of their devotion,
had bodies spontaneously constructed by the Lord.

This prayer is for construction ot other bodies. This is explained
in the Krama-sandarbha.



