Canto Three - Chapter Six

Creation of the Universal
Form



Part-1

Development of Gigantic
Universal form (3.6.1-10)



Part-1 Development of Gigantic Universal form (3.6.1-10)

13.6.1-2 ||
rsir uvaca
iti tasarmn sva-Saktinarm
satinam asametya sah
prasupta-loka-tantranam
nisamya gatim iSvarah
kala-sanjnam tada devim
bibhrac chaktim urukramah
trayovimsati tattvanarm
ganam yugapad avisat

Maitreya said: Maitreya said: Seeing (nisamya) the sleeping state in
creating the universe (prasupta-loka-tantranar) because the elements were
unmixed (sah asametya satinam), the Lord (urukramah 1svarah), first by his
energy of cohesion, appearing through time (kala-sanjinam bibhrat saktim
devim), and then as antaryami (implied), entered the twenty-three elements
(avisat trayovirmsati tattvanar ganam) simultaneously (yugapat).



The Sixth Chapter describes how, when the Paramatma enters, the
universal form appears along with the elements.

The adhibhata, adhyatma and adhidaiva aspects in his body are
described.

The elements such as mahat-tattva are called the Lord’s sakti (sva-
saktinam) because they are the etfect of his maya-sakti.

Seeing (nisamya) the condition of activities for creation in a sleeping
state, with a state of unmixed elements, the Lord, supporting this
energy, prakrti, whose identity becomes know by time (kala-
samjinam)—along with this prakrti-- entered into it.

“Entering while holding prakrti” means that first he entered the
elements by his energy causing cohesion, and then, after a thousand
years, he entered the elements as Paramatma.

The twenty-three elements are mahat-tattva, ahankara, five tan-matras,
five gross elements, and eleven senses.



Part-1 Development of Gigantic Universal form (3.6.1-10)

13.6.3 ||
so 'nupravisto bhagavams
cestarupena tam ganam
bhinnam samyojayam asa
suptarn karma prabodhayan

The Lord (sah bhagavan), entering by his kriya-sakti (cesta-
riipena anupravistah) and awakening the dormant karmas of the
jivas (prabodhayan tam suptam karma), combined the elements
together (samyojayam asa bhinnar ganam).



Part-1 Development of Gigantic Universal form (3.6.1-10)

13.6.4 |
prabuddha-karma daivena
trayovims$atiko ganah
prerito ’janayat svabhir
matrabhir adhiptirusam

The twenty-three elements (trayah-vimsatikah  ganah),
awakening to action by the kriya-sakti (prabuddha karma), being
stimulated by the Lord (daivena preritah), produced the
universal form (adhiparusam ajanayat) by their portions

(svabhih matrabhih).



Part-1 Development of Gigantic Universal form (3.6.1-10)

13.6.5 |
parena visata svasmin
matraya visva-srg-ganah
cuksobhanyonyam asadya
yasmin lokas caracarah

The elements for creating the universe (visva srk ganah),
combined together by the Lord (parena) who had entered by his
portion (visata svasmin matraya), formed a fetus (anyonyam
cuksobha asadya) in which all the planets and living entities exist
(yasmin lokah cara-acarah).



Part-1 Development of Gigantic Universal form (3.6.1-10)

13.6.6 |
hiranmayah sa purusah
sahasra-parivatsaran
anda-kosa uvasapsu
sarva-sattvopabrmbhitah

This golden wuniversal form (sah hiranmayah purusah),
containing all the resting jivas (sarva-sattva upabrmhitah),
remained in the waters within the universe (uvasa anda-kosa
apsu) for a thousand years (sahasra parivatsaran).



Part-1 Development of Gigantic Universal form (3.6.1-10)

13.6.7 |
sa vai visva-srjam garbho
deva-karmatma-saktiman
vibabhajatmanatmanam

ekadha dasadha tridha

This fetus composed of the elements (sa vai visva-srjam
garbhah), endowed with jiva-sakti, prana-sakti and atma-sakti
(deva karma atma s$aktiman), divided itself up (atmanam
vibabhaja) into one, ten and three parts (ekadha dasadha tridha)
by its own powers (atmana).



In order to produce the organs such as mouth on this form, first
the three Saktis are described.

This fetus, the result of the combined elements (visva-srjam), was
endowed with jiva, prana and adhyatma $aktis (deva-karmatma-
Saktiman).

He divided himself up by himsellf.

There is one jiva-sakti, ten prana-saktis and three atma-saktis.



Part-1 Development of Gigantic Universal form (3.6.1-10)

13.6.8 |
esa hy aSesa-sattvanam
atmars$ah paramatmanah
adyo ’vataro yatrasau
bhiuita-gramo vibhavyate

This form is the soul of unlimited beings (esa hi atma asesa-
sattvanam). [t is the jiva in relation to Paramatma
(paramatmanah arsah). It is seen as the original avatara (adyah

avatarah). Within this form (asau yatra) all living beings appear
(bhuita-gramah vibhavyate).



For puritying the heart of the worshippers of Paramatma, this
torm should first be worshipped.

This form is the atma of unlimited beings, since the individual
atmas are parts of this form.

This form is a jiva (ams$a) belonging to Paramatma (since
paramatma enters into it.)

This form is the original avatara, because the yogis meditate on
this form being one with its antaryami, Paramatma.

All creatures such as devatas and men (bhuita-gramah) manifest
within this form.



Part-1 Development of Gigantic Universal form (3.6.1-10)

13.6.9 |
sadhyatmah sadhidaivas ca
sadhibhiita iti tridha
virat prano dasa-vidha
ekadha hrdayena ca

The three atma-saktis (tridha) are the senses (sa-adhyatmah),
sense devatas (sa-adhidaivah) and gross organs along with sense
objects (ca sa-adhibhiita iti). The universal form (virat) has ten
prana-Saktis (dasa-vidha pranah) and one jiva-sakti with
unbroken consciousness (ekadha hrdayena ca).



Part-1 Development of Gigantic Universal form (3.6.1-10)

13.6.10 ||
smaran visva-srjam iso
vijiiapitam adhoksajah

virajam atapat svena
tejasaisam vivrttaye

The Supreme Lord, bhagavan (isah adhoksajah), remembering
the prayers of the personified elements (smaran visva-srjam
vijiapitam), decided to create this universal form (virajam
atapat) by his cit-Sakti (svena tejasa) so that the elements could
perform their functions (esar vivrttaye).



What was the purpose ot the Lord in entering as the antaryami to
manifest the three, ten and one Saktis?

He remembered the prayers such as yavad balim te ’ja harame (SB
3.5.49).

By his cit-sakti (svena tejasa) he manitested (atapat) this universal
form so that the elements could perform their functions.

Sruti says caksusa$ caksur uta Srotrasya srotram: I am the power
in the eye and the power in the ear. (Kena Upanisad)

This means that the karana-sakti (power ot producing results)
manifests in the etfect.



Part-11

Manifestation of different

demigods from Universal
form (3.6.11-26)



Part-II Manifestation of different demigods from Universal form
(3.6.11-26)

13.6.11 ||
atha tasyabhitaptasya
katidhayatanani ha
nirabhidyanta devanam
tani me gadatah Srnu

In this universal form (tasya) which had appeared (abhitaptasya),
places arose (ayatanani nirabhidyanta) for the various devatas
(katidha devanam). Hear about these from me as I speak (tani

me gadatah $rmu).



Position of the

In Virat rupa’s-

Helps the living entity to-

Demigod

Agni Mouth Express himself in words
Varuéa Palate Taste within tongue
Acviné-kumaras Two nostrils Smell the aromas

Sun Two eyes Causes the Power of vision
Anila Skin Gives tactile knowledge.
Controlling deities of Ears Gives the ability to hear.

directions

Controlling deities of
sensations

separate manifestation
of skin (especially hairs)

Feel itching and happiness due to touch

Prajapatis Genitals Enjoy sex pleasure

Mitra Evacuation channel Able to pass stool and urine

Indra Hands Able to transact business for his livelinood.
Viféu(not the POG) Legs Move to the destination

Brahma Intelligence Experience the power of understanding
Moon Heart Conduct mental speculation

Rudra Materialistic ego Transects his objective action

Mabhat tattva Consciousness Conceive specific knowledge




Part-II Manifestation of different demigods from Universal form
(3.6.11-26)

13.6.12 |
tasyagnir asyarn nirbhinnarm
loka-palo *visat padam
vaca svarnsena vaktavyam
yayasau pratipadyate

When the mouth became ditterentiated (tasya asyam
nirbhinnarh), Agni, the presiding deity (agnih loka-palah),
entered that place (padam avisat) along with the gross sense
organ called voice (vaca vaktavyam), its portion (svamsena), by
which the universal form could utter words (yaya asau
pratipadyate).



Part-II Manifestation of different demigods from Universal form
(3.6.11-26)

13.6.13 |
nirbhinnam talu varuno
loka-palo ’visad dhareh
jihvayamsena ca rasam

yayasau pratipadyate

When the palate (adhisthana--adhibhiita) of that form became
ditferentiated (hareh talu nirbhinnam), the presiding deity
Varuna (varunah loka-palah) (adhidaiva) entered (avisat) along
with his portion the subtle sense organ tongue (amsena jihvaya)
(adhyatma). By the tongue (yaya asau), that form could
experience taste (rasam pratipadyate) (sense object--adhibhtta).




Part-II Manifestation of different demigods from Universal form
(3.6.11-26)

13.6.14 ||
nirbhinne asvinau nase
visnor avisatarn padam

ghranenamsena gandhasya
pratipattir yato bhavet

When the nostrils of the universal form (adhibhuta) became
ditferentiated (visnoh nase nirbhinne), the presiding deities
Asvini-kumaras (adhidaiva) (asvinau) entered (padam avisatam)
along with the portion the subtle sense organ the nose
(adhyatma) (ghranena arsena). By the nose (yatah) smell
(adhibhiita) appeared (gandhasya pratipattih bhavet).



Part-II Manifestation of different demigods from Universal form
(3.6.11-26)

1 3.6.15 ||
nirbhinne aksini tvasta
loka-palo ’visad vibhoh
caksusamsena rapanam
pratipattir yato bhavet

When the gross eye balls of the universal form became
ditferentiated (vibhoh aksini nirbhinne), the presiding deity, the
sun (loka-palah tvasta), entered (avisat) along with his portion
the subtle sense organ called the eye (caksusa amsena). From the

eye (yatah), the sense object called form appeared (rapanam
pratipattih bhavet).



Part-II Manifestation of different demigods from Universal form
(3.6.11-26)

13.6.16 ||
nirbhinnany asya carmani
loka-palo 'nilo ’visat
pranenamsena samsparsam
yenasau pratipadyate

When the gross skin (adhibhtita) of the universal form became
ditferentiated (asya carmani nirbhinnani), the presiding deity
Vayu (adhidaiva) (loka-palah anilah) along with his portion the
subtle sense organ called skin (adhyatma) (pranena amsSena)
entered (avisat). By this sense organ of skin (yena asau), the
sense object of touch (adhibhiita) arose (samsparsam
pratipadyate).



Part-II Manifestation of different demigods from Universal form
(3.6.11-26)

13.6.17 ||
karnav asya vinirbhinnau
dhisnyarm svam vivisur disah
Srotrenarn$ena Sabdasya
siddhim yena prapadyate

When the ears (adhibhata) of the universal form became
ditferentiated (asya karnau vinirbhinnau), the presiding deity of
the directions (adhidaiva) (disah) along with their portion the
subtle sense organ called the ears (adhyatma) (Srotrena amsena)
entered (svar dhisnyar vivisuh). By the ears (yena), knowledge
of the sense object called sound (adhibhata) appeared (sabdasya
siddhimh prapadyate).



Part-II Manifestation of different demigods from Universal form
(3.6.11-26)

1 3.6.18 ||
tvacam asya vinirbhinnam
vivisur dhisnyam osadhih
amsSena romabhih kandam
yair asau pratipadyate

When the gross skin (adhibhiita) of the universal form appeared
(asya tvacam vinirbhinnarm), the presiding deities the plants
(adhidaiva) (osadhih), along with their portion subtle organ
called body hair (adhyatma) (ams$ena romabhih) entered
(dhisnyam vivisuh). By these body hairs (yaih asau), relief from
itching (adhibhtita, function) appears (kandam pratipadyate).




On the adhisthana of skin, two subtle sense organs—skin,
previously mentioned, and body hairs—appeared.

The presiding deity of the skin sense organ is Vayu, and the sense
object is touch.

The presiding deities ot the hair sense organ are plants, and their
function is relief from itching.



Part-II Manifestation of different demigods from Universal form
(3.6.11-26)

13.6.19 |
medhram tasya vinirbhinnam
sva-dhisnyam ka upavisat
retasamsena yenasav
anandam pratipadyate

When the gross sex organ (adhibhiita) of the universal form
became difterentiated (tasya medhrarn vinirbhinnam), the
presiding deity Prajapati (kah) along with its portion the subtle
sense organ which emits semen (retasa armsena) entered and
dwelled there (sva-dhisnyar upavisat). By this sense organ (yena
asau) sexual bliss appeared (anandarm pratipadyate).



Part-II Manifestation of different demigods from Universal form
(3.6.11-26)

13.6.20 |
gudarh pumso vinirbhinnam
mitro lokesa avisat
payunamsena yenasau
visargar pratipadyate

When the gross anus of the universal form became ditterentiated
(pumsah gudarn vinirbhinnarm), the presiding deity Mitra (mitro
lokesah) along with his portion the subtle sense organ of the anus
(payuna amsena) entered (avisat). By the sense organ of the anus
(yena asau) the excretory function appeared (visargam
pratipadyate).



Part-II Manifestation of different demigods from Universal form
(3.6.11-26)

13.6.21 |
hastav asya vinirbhinnav
indrah svar-patir avisat
vartayamsena puruso
yaya vrttim prapadyate

When the two gross hands (adhibhaita) of the universal form
manifested (asya hastau vinirbhinnau), the presiding deity Indra
(indrah svah-patih) (adhidaiva) along with his portion, the sense
organ called the hands, which perform buying and selling
(adhyatma) (vartaya amsena), entered the universal form
(avisat). By the hands (yaya purusah) means of livelihood
(adhibhtita) appeared (vrttin prapadyate).



Part-II Manifestation of different demigods from Universal form
(3.6.11-26)

13.6.22 |
padav asya vinirbhinnau
lokeso visnur avisat
gatya svamsena puruso
yaya prapyam prapadyate

When the gross teet (adhibhiita) of the universal form became
ditferentiated (asya padau vinirbhinnau), the presiding deity
Visnu (loka-isah visnuh) (adhidaiva) along with his portion, the
subtle organ called feet (adhyatma) which cause motion (gatya
sva-ams$ena) entered that form (avisat). By the sense organ of the
feet (yaya purusah), attaining a destination (adhibhata) appeared
(prapyam prapadyate).



Part-II Manifestation of different demigods from Universal form
(3.6.11-26)

13.6.23 |
buddhim casya vinirbhinnam
vag-1So dhisnyam avisat
bodhenamsena boddhavyam
pratipattir yato bhavet

When the section of heart for intelligence (adhibhtita) of the
universal form  became differentiated (asya buddhim
vinirbhinnam), the presiding deity Brahma (vak-isah) (adhidaiva)
along with his portion the sense organ of intelligence (adhyatma)
(bodhena amsena) entered (dhisnyam avisat). By intelligence

(yatah) understanding (adhibhaita) appeared (boddhavyam
pratipattih bhavet).



Part-II Manifestation of different demigods from Universal form
(3.6.11-26)

13.6.24 ||
hrdayam casya nirbhinnam
candrama dhisnyam avisat

manasamsena yenasau
vikriyam pratipadyate

When the section of heart (adhibhtita) for mind became
ditferentiated (hrdayam ca asya nirbhinnam), also the presiding
deity, the moon (adhidaiva) (candrama), along with his portion
the mind (adhyatma) (manasa amsena) entered (dhisnyam
avisat). By the mind (yena asau), mental actions (adhibhtita)
appeared (vikriyam pratipadyate).




Part-II Manifestation of different demigods from Universal form
(3.6.11-26)

13.6.25 |
atmanam casya nirbhinnam
abhimano ’visat padam
karmanamsena yenasau
kartavyam pratipadyate

When the abode of ahankara in the heart of the universal form
became ditferentiated (asya atmanam ca mnirbhinnam), the
presiding deity Rudra (abhimanah) along with his portion the
ahankara (karmana amsena) entered (padam avisat). By this
ahankara (yena asau), identitying oneself became manifest
(kartavyam pratipadyate).




Part-II Manifestation of different demigods from Universal form
(3.6.11-26)

13.6.26 |
sattvarh casya vinirbhinnam
mahan dhisnyam upavisat
cittenamsSena yenasau
vijianam pratipadyate

When the location in the heart of citta became difterentiated
(asya sattvarn vinirbhinnam), the presiding deity Visnu (mahan)
along with his portion citta (cittena amsena) entered that place
(dhisnyam wupavisat). By citta (yena asau), consciousness
appeared (vijianam pratipadyate).



From Manifested--

Virat rupa’s

Head Heavenly planets -Demigods
resides (MoG)

Legs Earthly planets-Human beings
(MoP)

Abdomen Sky-Rudra’s associates (Mol)

Mouth Brahmanas

Arms Ksatriyas

Thighs Vaisyas

Legs Sudras




Part-111

Development of planets,
living entities and Varnas

(3.6.27-33)



Part-III Development of planets, living entities and Varnas
(3.6.27-33)

13.6.27 |
§irsno ’sya dyaur dhara padbhyam
kharh nabher udapadyata
gunanam vrttayo yesu
pratiyante suradayah

From the head of the universal form appeared Svarga (asya
Sirsnah dyauh), from his feet appeared the earth (dhara
padbhyam) and from his navel area appeared the Bhuvar region
(kharm nabheh udapadyata). In these places one sees devatas and
other beings (yesu pratiyante sura-adayah) who are
transtormations of the gunas (gunanar vrttayah).



Part-III Development of planets, living entities and Varnas
(3.6.27-33)

13.6.28 |
atyantikena sattvena
divarh devah prapedire
dharam rajah-svabhavena
panayo ye ca tan anu

By predominance of sattva (atyantikena sattvena), the devatas
achieved Svarga (divam devah prapedire). Mankind achieved the
earth (ye panayah dharam) by rajas (rajah-svabhavena) along
with beings usetul for supporting their life (ca tan anu).



Part-III Development of planets, living entities and Varnas
(3.6.27-33)

13.6.29 ||
tartiyena svabhavena
bhagavan-nabhim asritah
ubhayor antaram vyoma
ye rudra-parsadarm ganah

By nature of tamas (tartiyena svabhavena), those who are
tfollowers of Rudra (ye rudra-parsadam ganah) attain Bhuvar-loka
(vyoma asritah), the navel region of the universal form

(bhagavan-nabhim), between Svarga and earth (ubhayoh
antaram).



Part-III Development of planets, living entities and Varnas
(3.6.27-33)

13.6.30 ||
mukhato 'vartata brahma
purusasya kuriudvaha
yas tinmukhatvad varnanam
mukhyo ’bhiid brahmano guru

O best of the Kurus (kuru-udvaha) ! From the mouth of the
universal form (purusasya mukhatah) the Vedas appeared
(avartata brahma). The brahmanas (brahmanah), who are (yah)
the chief among the castes (mukhyah abhiuit varnanam) and the
gurus of the castes (guru), because they favorable towards the
Vedas (unmukhatvat), also appeared from the mouth of the
universal form (abhud).




Part-III Development of planets, living entities and Varnas
(3.6.27-33)

13.6.31 ||
bahubhyo ’vartata ksatram
ksatriyas tad anuvratah
yo jatas trayate varnan
paurusah kantaka-ksatat

From the arms of the universal form (bahubhyah) appeared the
function of protection (avartata ksatram) and the brave ksatriyas
(ksatriyah) who act according to that principle (tat anuvratah),
who protect the other varnas (yah jatah trayate varnan) from
troublesome aggressors (kantaka-ksatat) because of their
protective nature (paurusah).



Part-II1 Development of planets, living entities and Varnas
(3.6.27-33)

Il 3.6.32 ||
viSo ’vartanta tasyorvor
loka-vrttikarir vibhoh
vaiSyas tad-udbhavo vartam
nrnar yah samavartayat

From the thighs of the universal form (tasya arvoh) appeared
occupations (avartanta loka-vrttikarih) such as tfarming (visah)
which give sustenance to the people (tat-udbhavah vartar) and
the vaiSyas (vaisyah) who produced sustenance for all men (yah
nrnam samavartayat).



Part-III Development of planets, living entities and Varnas
(3.6.27-33)

13.6.33 ||
padbhyarm bhagavato jajie
Susriisa dharma-siddhaye
tasyam jatah pura sudro
yad-vrttya tusyate harih

From the feet of the universal form (bhagavatah padbhyam)
appeared the nature of service (jajie sSusriisa) for accomplishing
perfection fo varnasrama (dharma-siddhaye) and the Sudras
(tasyarn jatah pura studrah). By this service attitude (yat-vrttya),
the Lord is pleased (tusyate harih).



Service (Susruisa) for perfecting varnasrama (dharma-siddhaye)
appeared from his feet.

Without that service the system cannot function properly.
Though service is the nature of sSudras, it applies to all varnas.

Thus it is stated here that this attitude is for the perfection of all
varnas and asramas.

The sudra appeared from the feet with this attitude (tasyam).
This nature pleases the Lord.

That indicates that the service attitude is praised in the Vedas.



Part-1V

Highest perfection can be

obtained simply hearing
the Lord’s glories (3.6.34-

40)



Part-IV Highest perfection can be obtained simply hearing the
Lord’s glories (3.6.34-40)

13.6.34 ||
ete varnah sva-dharmena
yajanti sva-gururn harim
Sraddhayatma-visuddhy-artham
yaj-jatah saha vrttibhih

All these varnas (ete varnah), who appeared (yat jatah) along
with their occupations from the universal form (saha vrttibhih),
taithtully worship (sraddhayatma yajanti) the Lord as their guru
(sva-gurum harim) by performing their duties (sva-dharmena)
tor the purpose of purification (viSuddhi-artharm).

The varnas appeared along with their occupations.

Thus, in worshipping the Lord, one should not be worried about
obtaining ones livelihood.



Part-IV Highest perfection can be obtained simply hearing the
Lord’s glories (3.6.34-40)

13.6.35 |
etat ksattar bhagavato
daiva-karmatma-rapinah
kah sraddadhyad upakartum
yogamaya-balodayam

O Vidura (ksattah)! Who can hope (kah sraddadhyat) to
describe tully this form (etat bhagavatah upakartum) which arose
from yoga-maya (yogamaya bala udayam) and whose nature is
time and karma (daiva-karmatma rapinah)?



This universal form has the nature of time (daiva) and karma.
Actually these are subtle factors of maya belonging to the Lord,
but because they are energies of the Lord, they are identified with
this form of the Lord.

This form appears by the power yoga-maya.

Who could even desire (Sradddhyat) to describe completely
(upakartum) this universe (etat)?

Desiring to describe it is impossible, what to speak ot actually
describing it.



Part-IV Highest perfection can be obtained simply hearing the
Lord’s glories (3.6.34-40)

13.6.36 ||
tathapi kirtayamy anga
yatha-mati yatha-srutam
kirtim hareh svam sat-kartum
giram anyabhidhasatim

O Vidura (anga)! 1 have thus described to you (tathapi
kirtayami) the glories of the Lord (hareh kirtim) as I have heard
from guru (yatha srutam) and according to my intelligence
(yatha mati) in order to purify myself (svam sat-karturn) of
speaking other subjects (anyabhidha asatim giram).



[ describe what I have heard from guru (yatha-srutam), and
according to how much 1 have understood (yatha-matih)
according to my intelligence.

That means that he did not describe everything he heard.

[ do this to purity (sat-kartum) my words which have been
contaminated (asatim) by topics other than the Lord.



Part-IV Highest perfection can be obtained simply hearing the
Lord’s glories (3.6.34-40)

13.6.37 ||
ekanta-labham vacaso nu pursar
susloka-mauler guna-vadam ahuh
Srute$ ca vidvadbhir upakrtayarm
katha-sudhayam upasamprayogam

O Vidura! It is said (ahuh) that describing the qualities of the
Lord (susloka-mauler guna-vadam) is the highest attainment
(ekanta-labham) for men’s words (vacaso nu pumsam). It is also
said that the highest attainment of mankind (upasamprayogam)
is hearing (Sruteh) the sweet topics of the Lord (katha-
sudhayam) which are described by the learned (vidvadbhih
upakrtayam).




Section-11 Prabuddha describes about Crossing Samsara
by Learning Bhakti under a Guru (17-33)

111.3.30 |
parasparanukathanam
pavanam bhagavad-yasah
mitho ratir mithas tustir
nivrttir mitha atmanah

The disciple should learn to develop attraction for the
glories of the Lord (pavanam bhagavad-yasah) through
discussions with other devotees (paraspara anukathanam).
He will experience happiness from their association (mitho
ratir mithas tustir) and mutually they will become
detached from material enjoyment (nivrttir mitha
atmanah).



Taking shelter of puritying discussions where there is
glorification of the Lord, one will have mutual enjoyment
without rivalry (mithah ratih).

One will have happiness arising from association with other
devotees.

Mutually one will become detached from material
enjoyment—i{rom one’s wite and other things unfavorable

for devotional development.

This means “If you are becoming detached, 1 also will
become detached starting from today.”

The disciple should learn all of this.



Section-11 Prabuddha describes about Crossing Samsara
by Learning Bhakti under a Guru (17-33)

111.3.31 ||
smarantah smarayantas ca
mitho 'ghaugha-haram harim
bhaktya sanjataya bhaktya
bibhraty utpulakarm tanum

Remembering and inspiring other devotees to remember
(smarantah smarayantas ca) the Lord who destroys all sins
(mitho agha ogha-haram harim), the devotees will develop
hairs standing on end in ecstasy (bibhraty utpulakam
tanum) by prema-bhakti produced from sadhana-bhakti
(bhaktya sanjataya bhaktya).



In this way one will develop prema-bhakti by sadhana-
bhakti.

By prema-bhakti developed by sadhana-bhakti one will
have a body with hairs standing on end.



Section-II Prabuddha describes about Crossing Samsara
by Learning Bhakti under a Guru (17-33)

111.3.32 ||
kvacid rudanty acyuta-cintaya kvacid
dhasanti nandanti vadanty alaukikah
nrtyanti gayanty anusilayanty ajar
bhavanti taisnirh param etya nirvrtah

Sometimes they weep (kvacid rudanty), because of
thoughts of the Lord (acyuta-cintaya). Sometimes they
laugh (kvacid hasanti), become joytul (nandanti), or speak
without regard for society (vadanty alaukikah). They
dance, sing, and concentrate their senses on Krsna
(nrtyanti gayanty anusilayanty ajam). Having attained the
Lord and experiencing bliss (param etya nirvrtah), they
remain silent (bhavanti tasnim).



Part-1V Highest perfection can be obtained simply hearing the
Lord’s glories (3.6.34-40)

1 3.6.38 ||
atmano ’vasito vatsa
mahima kavinadina

samvatsara-sahasrante
dhiya yoga-vipakkaya

O Vidura (vatsa)! Even Brahma (kavina adina) did not
comprehend the powers (avasitah mahima) of the Lord
(atmanah) for a thousand years (sarnvatsara sahasra-ante) by

mature yoga (dhiya yoga-vipakkaya).



Not even by intense knowledge can one gain complete knowledge

of the Lord, since it is ditficult even for Brahma to understand the
Lord.

Can the powers of the Lord (dtmanah) be known (avasitah) by
Lord Brahma (kavina adina) after a thousand years?

This is a statement of lamentation.

Even after so long he cannot realize!

Or avasita can be a negative of vasita (penetrated).
The glories were not penetrated by Brahma.

Or there is another meaning.



After a thousand years the Lord’s glories were understood
(avasitah) as impossible to understand since they were
inconceivable and infinite.

He attained this realization of the Lord’s glories.

This was the knowledge he attained.

Sruti says yasyamatarn tasya matar matam yasya na veda sa: the
Lord is known to he who does not think the Lord is limited; he

who thinks the Lord is limited does not know him. (Kena
Upanisad 2.3)



Part-IV Highest perfection can be obtained simply hearing the
Lord’s glories (3.6.34-40)

13.6.39 ||
ato bhagavato maya
mayinam api mohini
yat svayam catma-vartmatma
na veda kim utapare

Thus, the Lord’s maya (atah bhagavatah maya) bewilders
(mohini) all lower creatures, who are experts at enjoying maya
(mayinam api). Because the Lord himselt (yat svayam) does not
know his own glories (na veda atma-vartmatma), what can be
said of others (kim uta apare)?



“But one can see many persons who have seen the Lord, who can
reveal it others.”

For this reason (atah), the Lord’s maya bewilders those who have
offered themselves completely to maya (mayinam), becoming her
students, and supposedly being able to give knowledge about her.

Maya certainly throws them constantly into the material realm.

Because the Supreme Lord (svayam atma) does not know his own
form (atma-vartma), how can others then know him?



Part-IV Highest perfection can be obtained simply hearing the
Lord’s glories (3.6.34-40)

1 3.6.40 |
yato ‘prapya nyavartanta
vaca$ ca manasa saha
aham canya ime devas
tasmai bhagavate namah

[ ofter respects (namah aham) to that Supreme Lord (tasmai
bhagavate) whom words, along with mind (yatah vacah manasa
saha), the devatas such as Brhaspati, Rudra, and others (anya ime
devah), could not wunderstand (aprapya) and gave up
(nyavartanta).



Establishing that the Lord cannot be completely understood
Maitreya ofters respects.

The end of the Lord’s glories cannot be reached (aprapya).

The power of speech of the universal form and all the individual
jiva (vacah) along with their minds retreated from the Lord.

Or the words emanating from Brahma’s mouth, along with his
mind, retreated.

Rudra the presiding deity of ahankara (aham) and the devatas
such as Brhaspati retreated from him. Why?

They retreated because they could not completely comprehend
the sweetness of his name, form and pastimes, and could tind no
end to them.



Thus the Lord is aprapya.

Sruti says yato vaco nivarttante aprapya manasa saha: words,
along with the mind, turn back from the Lord, who cannot be
fully understood. (Taittiriya Upanisad 2.4.1),

The intention of this verse is to show that it impossible to
measure the Lord because of his infinity, and thus words and
mind are both mentioned.

Words and other senses cannot at all realize the Lord.
But the same should not be said about knowing the Lord through
the vision of atma. (Thus the Lord can be known to some extent

when atma is employed.)

Vedais$ ca sarvair aham eva veda: I am to be known by the Vedas.
(BG 15.15)



There is no incongruity with Sruti:
manasaivanudrastavyam .....etad ameyam dhruvam

That immeasurable, unchanging Lord should be understood by
the mind. Brhad-aranyaka Upanisad 4.4.19-20

tad visnoh paramam padarm sada paSyanti siirayah

The devotees always see that supreme form of Visnu. Rg Veda
1.22.20



