Canto Three - Chapter
Eight

Manitestation of Brahma
from Garbhodakasayi
Visnu



Part-1

Maitreya acknowledges
Vidura’s devotion &
Disciplic succession of

Srimad Bhagavatam (3.8.1-9)



Part-1 Development of Gigantic Universal form (3.8.1-9)

I13.8.1 ||
maitreya uvaca
sat-sevaniyo bata puru-vamso
yal loka-palo bhagavat-pradhanah
babhuivithehajita-kirti-malam
pade pade niitanayasy abhiksnam

Maitreya said: Oh (bata)! The dynasty of the Purus (puru-
vams$ah) has become worthy of worship by the devotees (sat-
sevaniyah), since you, protector of planets (yad loka-palah), who
have made Bhagavan the object of your worship (bhagavat-
pradhanah), have appeared in it (iha babhuvitha). You make the
garland of the Lord’s glories newer (ajita-kirti-malam
nitanayasy) at every moment (abhiksnam), in every word, in
every verse and every chapter (pade pade).



The Eighth Chapter describes how Brahma appears from the lotus
in Visnu’s navel, gives up searching, enters samadhi and then sees
the Lord.

O Vidura! You have said:

arthabhavam viniscitya pratitasyapi natmanah
tarh capi yusmac-carana-sevayaham paranude

Convinced that the jiva does not actually sutfer loss of knowledge,
but not perceiving it directly, I will destroy lack of this realization
by service to your lotus feet. SB 3.7.18



nimittani ca tasyeha proktany anagha siiribhih
svato jianam kutah pumsam bhaktir vairagyam eva va

O sinless Maitreya! Tell me about the causes of this knowledge as
described by the devotees. Can a person attain knowledge, bhakti
or renunciation on his own? SB 3.7.39

Thus you have prayed for my association.

But according to me, my getting your association is most rare,
attained by only the greatest amount of good actions.

Just by serving persons associated with you, bhakti to the Lord
will arise!

Praising Vidura in this way, Maitreya rejoices.



Oh (bata)! By this exclamation, he indicates that Vidura agreed to
accept this birth for saving Maitreya.

The Puru dynasty in which you have appeared, has become
worthy of service by the devotees.

What is your nature? Among the three forms—Brahman,
Paramatma and Bhagavan, worshipped according to difterent
mentalities, you have made Bhagavan the chiet object of worship
(bhagavat-pradhanah).

Among the worshippers of Bhagavan, at every moment
(abhiksam) in every statement, on every occasion (pade pade)—
in every sentence, in every verse, in every chapter, you make the
garland of the glories of the Lord become ever fresh.



You string together this garland ot the Lord’s glories just by the
thread of your taste.

Placing this garland within the casket of your ears and mind
which have condensed attraction, you make it eternally fresh.

Your greatness cannot be expressed in words.



Part-1 Development of Gigantic Universal form (3.8.1-9)

13.8.2 ]
so ’harh nrmam ksulla-sukhaya duhkham
mahad gatanam viramaya tasya
pravartaye bhagavatarh puranam
yad aha saksad bhagavan rsibhyah

[ explain this Bhagavata Purana (aham pravartaye bhagavatam
puranam), spoke by the Lord to the sages (yad aha saksad
bhagavan rsibhyah), for removing the suffering of persons
(nrnam duhkham viramaya) who have fallen into great distress
(mahad gatanam duhkham) by seeking insignificant happiness
(ksulla-sukhaya).




The answers to all of your questions are found in the Bhagavata Purana. 1
will tell you the glories of this work.

That famous disciple of Parasara (sah), I (aham) spoke this work to remove
the sutfering ot hell (tasya) for men who have fallen into great distress for
insignificant material pleasure. You have said:

sukhaya karmani karoti loko
na taih sukharh vanyad-uparamam va
vindeta bhiiyas tata eva duhkham
yad atra yuktam bhagavan vaden nah

O sage! Men in this world engage in action for material happiness, but do
not attain happiness and do not destroy distress. Nor do they become
detached. Rather by this, they increase their suffering. You know everything.
Theretfore please tell my about this. SB 3.5.2

This Bhagavatam is a suitable answer to your first question.



Part-1 Development of Gigantic Universal form (3.8.1-9)

13.8.3
asinam urvyam bhagavantam adyam
sankarsanam devam akuntha-sattvam
vivitsavas tattvam atah parasya
kumara-mukhya munayo ‘nvaprcchan

One time the sages headed by Sanat-kumara (kumara-mukhya
munayah), being philosophically inquisitive (tattvam vivitsavah),
with a desire to know the nature of Vasudeva (parasya
bhagavantam adyam), asked questions to Sankarsana
(sankarsanam devam anvaprcchan) who has indestructible
knowledge (akuntha-sattvam), who was situated below Patalaloka
(asinam urvyam).

This verse explains which form of the Lord spoke to which sages,
and seven verses then explain how Maitreya got the knowledge.



Part-1 Development of Gigantic Universal form (3.8.1-9)

13.8.4
svam eva dhisnyarn bahu manayantam
yad vasudevabhidham amananti
pratyag-dhrtaksambuja-kosam isad
unmilayantam vibudhodayaya

Worshipping the form of Vasudeva (yad vasudeva abhidham),
his own shelter (svam eva dhisnyarm), who is praised by the wise
(manayantam bahu amananti), Sankarsana slightly opened (isad
unmilayantam) his lotus eyes (ambuja-kosam) concentrated deep
in meditation (pratyag-dhrta aksa), tor giving benefit to the sages
(vibudha udayaya).



Part-1 Development of Gigantic Universal form (3.8.1-9)

13.8.5 ]
svardhuny-udardraih sva-jata-kalapair
upasprsantas caranopadhanam
padmarn yad arcanty ahi-raja-kanyah
sa-prema nana-balibhir vararthah

The sages, hair (sva-jata-kalapaih) wet with Ganga water
(svardhuny-uda ardraih), touched the lotus pillow of the Lord’s
feet (upasprsantah carana upadhanam padmam) which the
daughters of the snake king (yad ahi-raja-kanyah), desiring
husbands (vara arthah), worship (arcanty) with various gifts
(nana-balibhih) out of love (sa-prema).



Part-1 Development of Gigantic Universal form (3.8.1-9)

13.8.6 |
muhur grnanto vacasanuraga-
skhalat-padenasya krtani taj-jhiiah
kirita-sahasra-mani-praveka-
pradyotitoddama-phana-sahasram

The sages, knowing the Lord (taj-jiah), glorified (muhuh
grnanto) his activities (asya krtani) with words (vacasa) whose
syllables were choked because of their love (anuraga-skhalat-
padena). They addressed the Lord whose thousand raised hoods
(uddama-phana-sahasram) sparkled (pradyotita) with thousands
of crowns (kirita-sahasra) with the best of jewels (mani-praveka).




Part-1 Development of Gigantic Universal form (3.8.1-9)

13.8.7 |
proktam kilaitad bhagavattamena
nivrtti-dharmabhirataya tena
sanat-kumaraya sa caha prstah
sankhyayanayanga dhrta-vrataya

The Lord spoke this Bhagavatam (etad bhagavattamena proktarm)
to Sanat-kumara (sanat-kumaraya), who was engaged in pure
bhakti (nivrtti-dharma abhirataya). Sanat-kumara spoke it (sa ca
aha prstah) to the sage named Sankhyayana (sankhyayanaya),
engaged in determined vows (dhrta-vrataya).



Part-1 Development of Gigantic Universal form (3.8.1-9)

13.8.8 |
sankhyayanah paramaharmsya-mukhyo
vivaksamano bhagavad-vibhuitih
jagada so ’smad-gurave 'nvitaya
parasarayatha brhaspates ca

The best of the paramahamsas (paramaharmsya-mukhyah),
Sankhyayana (sankhyayanah), desiring to describe the Lord’s
powers  (vivaksamano  bhagavad-vibhutih), spoke  this
Bhagavatam to our guru Parasara (jagada asmad-gurave
parasaraya) who was obedient to him (anvitaya), and to
Brhaspati as well (brhaspateh ca).




Part-1 Development of Gigantic Universal form (3.8.1-9)

13.8.9 ||
provaca mahyam sa dayalur ukto
munih pulastyena puranam adyam
so ’ham tavaitat kathayami vatsa
Sraddhalave nityam anuvrataya

Mercitul Parasara (sa dayaluh uktah), blessed by Pulasya (munih
pulastyena), spoke this foremost Purdna (provaca puranam
adyam) to me (mahyam). I now speak this Purana to you (sah
aham tava etat kathayami vatsa), who are faithful and always
obedient (Sraddhalave nityam anuvrataya).



Hearing that his father had been eaten by demons, Parasara
performed a sacrifice to kill all the demons.

Vasista advised him to stop the sacritice.
Pulastya, whose ottspring were thus saved, [Note: Pulastya gave

birth to Raksasas, Vanaras, Kinnaras, Gandharvas and Yaksas. |
gave him a blessing, “You will become the speaker of Puranas.”




Part-11

Explanation of reawakening

of creation by Maitreya
(3.8.10-14)



Part-II Explanation of reawakening of creation by Maitreya
(3.8.10-14)

13.8.10 ||
udaplutarm visvam idam tadasid
yan nidrayamilita-drn nyamilayat
ahindra-talpe ’dhisayana ekah
krta-ksanah svatma-ratau nirthah

The universe (idam visvam) lay in the water of devastation (uda
aplutam asid) when Garbhodakasayi Visnu, full of his cit-sakti
(yad ekah amilita-drk), with Sesa as his bed (ahindra-talpe),
enjoying with his svartipa-sakti (svatma-ratau) and having given
up glancing at maya (nirthah), lay with his eyes closed
(adhisayana nyamilayat).



Having showed how the Bhagavatam started from Sankarsana,
Maitreya now begins the story.

The universe remained submerged in one body of water when
Narayana, Garbhodakasayi, whose eyes do not close (amilita-drk),
since his cit-sakti was very active, had his eyes closed at the time
of periodic destruction (the night of Brahma).

He was enjoying with his svartipa-sakti (svatma-ratau), having
given up glancing at maya (nirihah).

Talpe stands for talpah (who has a snake bed).



Part-II Explanation of reawakening of creation by Maitreya
(3.8.10-14)

13.8.11 ||
so 'ntah Sarire ’'rpita-bhuita-sitksmah
kalatmikam saktim udirayanah
uvasa tasmin salile pade sve
yathanalo daruni ruddha-viryah

Garbhodakasay1 Visnu (sah), containing within himself the jivas
with their subtle bodies (Sarire arpita-bhuita-siksmah), after
having discharged (udirayanah) his energy of time to destroy the
three worlds (kalatmikam s$aktim), resides in his abode (uvasa
sve pade) below Patalaloka within the water (tasmin salile), just
as fire resides within wood (yatha analah daruni) with its energy
concealed (ruddha-viryah).



What is the position of all the jivas who were populating the three
worlds (Svarga and below)?

The subtle bodies of the devatas, men and others in the universe reside
within Visnu’s body. How?

He has inspired his sakti of time--he has caused destruction by his will.

Having destroyed all the gross bodies of the inhabitants of the three
worlds by time, he places their subtle bodies within himself.

This is called the aggregate subtle body of the jivas.

He reside below Patalaloka, in his own abode (sve pade), within the
one expanse of water, by his power which stops water from entering.

Since he is not seen by the inhabitants of Maharloka or higher planets,
he is compared to fire within wood.



Part-II Explanation of reawakening of creation by Maitreya
(3.8.10-14)

13.8.12 |
catur-yuganam ca sahasram apsu
svapan svayodiritaya sva-Saktya

kalakhyayasadita-karma-tantro
lokan apitan dadrse sva-dehe

After sleeping within that water (apsu svapan) for a thousand
cycles of four yugas (catur-yuganam ca sahasram) with his maya-
sakti (sva-saktya), while engaged with his awakened cit-sakti
(svaya udiritaya), he glanced (dadrse) upon the entities with
subtle bodies (lokan apitan) who dwelled within his body (sva-
dehe), when moved to independent action (asadita karma-
tantrah) by his time energy (kala akhyaya).




How long did the Lord remain resting?

Though he is in waking state with his awakened cit-Sakti (svaya
udiritaya), he is sleeping with his sleeping maya-sakti.

By his time energy he then became active in regards to the jivas
within him, for giving them enjoyment.

He looked at the living entities from Brahma to the non-moving
beings (lokan) who had attained subtle forms within his body, in
order to eject them from his body.



Part-II Explanation of reawakening of creation by Maitreya
(3.8.10-14)

13.8.13 |
tasyartha-siksmabhinivista-drster
antar-gato 'rtho rajasa taniyan
gunena kalanugatena viddhah
siisyams tadabhidyata nabhi-desat

After the Lord’s glance entered (tasya abhinivista-drster) the
subtle bodies of the jivas within him (artha-siksma), the
elements within him (antar-gatah arthah), in subtle state
(taniyan), agitated by the mode of passion (rajasa viddhah), in
obedience to time (kala anugatena), took birth (stisyan) and
sprouted from his navel (tada abhidyata nabhi-desat).



Part-II Explanation of reawakening of creation by Maitreya
(3.8.10-14)

| 3.8.14 ||
sa padma-kosah sahasodatisthat
kalena karma-pratibodhanena
sva-rocisa tat salilarh visalam
vidyotayann arka ivatma-yonih

The material elements (sah), in time (kalena) became a lotus bud
(padma-kosah), and suddenly rose up above the waters (sahasa
udatisthat), impelled by the awakened karmas of the jivas
(karma-pratibodhanena). Having Visnu as its source (atma-
yonih), the lotus lit up the broad expanse of water (tat visalam
salilam vidyotayann) with etfulgence like the sun (arka iva sva-
rocisa).



Part-111

Manifestation of Brahma
from Visnu & Brahma’s

desperate search for
Absolute truth (3.8.15-22)



Part-I11 Manifestation of Brahma from Visnu & Brahma’s
desperate search for Absolute truth (3.8.15-22)

13.8.15 |
tal loka-padmar sa u eva visnuh
pravivisat sarva-gunavabhasam
tasmin svayam vedamayo vidhata
svayambhuvarm yam sma vadanti so ’bhit

O Vidura! Visnu entered (visnuh pravivisat) that lotus of all the
planets (tad loka-padmam), which reveals all the enjoyable
objects for the jivas (sarva-guna avabhasam). Brahma (svayam
vidhata), known as self-born (yam sma svayambhuvar vadanti),
composer of the Vedas (vedamayah), appeared within that lotus
(tasmin abhut).



That lotus made of all the planets, called the Vairaja, which, at the
time of devastation, had entered a subtle state, now appeared, at
the end of devastation, in the form ot a lotus.

Visnu as antaryami entered that lotus.

That lotus held within itself the manifestation ot the eftects ot all
the gunas, Svarga and Naraka, to be enjoyed by the jivas.

Brahma appeared within that lotus.
He is called self-born because he has no visible parentage.

He was previously merged with Narayana in sleep.



When the Lord awoke, he appeared by means of the lotus.

There is the gross form of Brahma, called Vairaja (the lotus of the
planets).

There is the subtle form is called Hiranyagarbha.

There is also four-headed Brahma, the creator (who appeared
from the lotus at this time).

Thus there are three forms of Brahma.

[Note: Ripa Gosvami in Laghu-bhagavatamrta gives only two
forms of Brahma. Hiranyagarbha is the subtle form made of
mahat-tattva, is aggregate of the jivas and Vairaja is the gross
form made of the aggregate of elements, with four heads, who
creates. According to V$vanatha, the Vairaja is the aggregate of
the elements and planets, and the four headed Brahma creates. |



Part-I11 Manifestation of Brahma from Visnu & Brahma’s
desperate search for Absolute truth (3.8.15-22)

13.8.16 |
tasyarh sa cambho-ruha-karnikayam
avasthito lokam apasyamanah
parikraman vyomni vivrtta-netras
catvari lebhe 'nudisarh mukhani

Brahma (sah), situated in the center of the lotus (ambho-ruha-
karnikayam avasthitah), could not see the universe’s planets
(lokam apasyamanah). Turning his head around (parikraman)
and glancing into space (vyomni vivrtta-netrah), he attained
(lebhe) tour heads (catvari mukhani) to see in the tfour directions
(anudisam ).



Part-I11 Manifestation of Brahma from Visnu & Brahma’s
desperate search for Absolute truth (3.8.15-22)

13.8.17 ||
tasmad yuganta-Svasanavaghiirna-
jalormi-cakrat salilad viridham
upasritah kanjam u loka-tattvam
natmanam addhavidad adi-devah

Brahma (adi-devah), taking shelter of the lotus (kafjam
upasritah) which sprouted from the water filled with whirlpools
(viritdham jala trmi-cakrat salilad) churned by the wind of
devastation (avaghtirna yuganta-Svasana), did not at all
understand (na atmanam addha avidad) the nature of the planets
and the living beings (loka-tattvam).



Brahma was bewildered about how to create what had previously
been created in order to show the people that his power to create

the universe does not belong to him, but is given to him by the
Lord.

This is shown in this verse.

He took shelter ot the lotus which arose (viradham) from the
water.

The particle u expresses astonishment.
He did not know the nature of the planets or the living beings.

The water had whirlpools churned up by the wind ot devastation.



Part-I11 Manifestation of Brahma from Visnu & Brahma’s
desperate search for Absolute truth (3.8.15-22)

13.8.18 |
ka esa yo ’sav aham abja-prstha
etat kuto vabjam ananyad apsu
asti hy adhastad iha kificanaitad
adhisthitam yatra sata nu bhavyam

Who am I (ka esa yo asav aham), sitting on the lotus (abja-
prstha)? From where did this lotus arise (etat kuto va abjam)?
There is nothing else except the lotus in the water (ananyad apsu
asti), but there must be something else below, which supports
this lotus (adhastad iha kificana etad adhisthitam). Being
intelligent, I can ascertain this much (yatra sata nu bhavyam).



In ignorance, Brahma asks questions.
Who is this on the lotus? From where did this lotus arise?

There is nothing but this lotus, but certainly (hi) there must be
something below it, which serves as a foundation for the lotus.

This has been ascertained by me, being intelligent (sata).

The sentence continues in the next verse.

The sruti says so 'pasyat puskara-parne tisthan so ‘'manyata asti
vaitad yasminn idam adhitisthati: not seeing anything he

remained on the lotus; he thought to himselt, “There must be
something upon which this is based.”



Part-I11 Manifestation of Brahma from Visnu & Brahma’s
desperate search for Absolute truth (3.8.15-22)

13.8.19 ||
sa ittham udviksya tad-abja-nala-
nadibhir antar-jalam avivesa
narvag-gatas tat-khara-nala-nala-
nabhim vicinvams tad avindatajah

Retflecting in this way (ittham udviksya), Brahma entered (sah
ajah avivesa) into the water (antar-jalam) by the tubes in the
stem of the lotus (tad-abja-nala-nadibhir). Searching out the
navel ot Visnu (nabhim vicinvan) from which rose the stem of
the lotus (tat-khara-nala-nala), he could not reach it (na tad
avindata) though he approached close (arvag-gatah).



This verse shows that with the will of the Lord, all attempts by
materialists will end in failure.

He entered the water by means of the tubes in the lotus stem.

He searched out the lotus navel of Narayana from which arose the
stem (nala) of the lotus (khara-nala).

Though he approached very close, he could not reach it, since it is
impossible to reach without bhakti.



Part-I11 Manifestation of Brahma from Visnu & Brahma’s
desperate search for Absolute truth (3.8.15-22)

13.8.20 |
tamasy apare viduratma-sargar
vicinvato ’bhuit sumaharms tri-nemih
yo deha-bhajarn bhayam irayanah
pariksinoty ayur ajasya hetih

O Vidura (vidura)! A hundred years passed for Brahma (sumahan
abhitit) who was searching out his source (atma-sargam
vicinvatah) in the untathomable darkness (tamasy apare). Time
(trimemih), the cakra of Visnu (ajasya hetih), which proclaims
the approach of death (yah bhayam irayanah) for the embodied
souls (deha-bhajam), destroys the lifespan (pariksinoty ayuh).



Part-I11 Manifestation of Brahma from Visnu & Brahma’s
desperate search for Absolute truth (3.8.15-22)

13.8.21 |
tato nivrtto pratilabdha-kamah
sva-dhisnyam asadya punah sa devah
Sanair jita-Svasa-nivrtta-citto
nyasidad aradha-samadhi-yogah

Giving up his search (tato mnivrttah), Brahma (sah devah),
unfulfilled in his desire (apratilabdha-kamah), then returned to
the lotus (punah sva-dhisnyam asadya). Gradually controlling
his breath and mind ($anair jita-Svasa-nivrtta-citto), he remained
seated (nyasidad) in complete concentration by meditation on the
Lord (aradha-samadhi-yogah).

One who gives up pride attains the Lord through meditation, by
the Lord’s will.



Part-I11 Manifestation of Brahma from Visnu & Brahma’s
desperate search for Absolute truth (3.8.15-22)

13.8.22 ||
kalena so ’jah purusayusabhi-
pravrtta-yogena viriadha-bodhah
svayam tad antar-hrdaye 'vabhatam
apasyatapasyata yan na purvam

By his practice of meditation on the Lord (abhipravrtta-yogena)
for a hundred human years (purusa ayusa) he attained realization
of the Lord (sah ajah viradha-bodhah). He saw the Lord
(apasyata), who manifested himself in his heart (svayar tad
antar-hrdaye avabhatam), who could not be seen previously by
searching (yad na ptarvam apasyata).



Purusayusa means “by a hundred years.”

This should be understood to be time according to the
calculations of human life in Kali-yuga, when Maitreya was
speaking.

By a mature state reached through meditation on the Lord
(abhipravrtta-yogena), he saw the Lord, since later Brahma says
dhyane sma no darsitarm ta upasakanam: you have manifested
this eternal personal form upon whom your devotees meditate.

(SB 3.9.4)

He saw the Lord who manifested himselt in his heart, whom he
could not see when he searched previously for the foundation of
his lotus abode.



Part-1V

Beauty of the Lord Revealed
(3.8.23-33)



Part-IV Beauty of the Lord Revealed (3.8.23-33)

13.8.23 |
mrnala-gaurayata-Sesa-bhoga-
paryanka ekam purusarh Sayanam
phanatapatrayuta-murdha-ratna-
dyubhir hata-dhvanta-yuganta-toye

He saw the one lord (ekam purusam) sleeping (s$ayanam) on the
broad bed of Sesa (ayata-sesa-bhoga-paryanka), white like a water
lily (mrnala-gaura), floating upon the waters of devastation
(yuganta-toye), whose darkness was dissipated (hata-dhvanta) by
the light (dyubhir) from the jewels (ratna) on top of the
thousands (ayuta) of umbrella-like hoods of Sesa (phana
atapatra).



Part-IV Beauty of the Lord Revealed (3.8.23-33)

13.8.24 |
preksam ksipantam haritopaladreh
sandhyabhra-niver uru-rukma-mirdhnah
ratnodadharausadhi-saumanasya
vana-srajo venu-bhujanghripanghreh

The complexion of his form (preksam) derided (ksipantam) an
emerald mountain (harita upala adreh). His yellow cloth derided
a cloud encircling that mountain at sunset (sandhya abhra-
niveh). His crown derided the shining mountain peak (uru-
rukma-miurdhnah). His garlands (vana-srajo) derided the jewels,
streams, herbs and flowers decorating the mountain (ratna-
udadhara-ausadhi-saumanasya). His arms derided the bamboos
growing on the upper portions of the mountain (venu-bhujah)
and his feet derided the trees growing at its base (anghripa
anghreh).




That form surpassed any comparison with an emerald mountain.
His form derided all comparison because of its great beauty.

His yellow cloth debased the beauty of clouds circling a mountain in the
evening.

His crown derided the great brightness on the peak of the mountain.

His tulasi, pearl and flower garlands derided the garlands composed of
jewels, tlowers, herbs and streams on the mountain.

Forest garland can represent all types of garlands, or it can mean one garland
made of tflowers and jewels.

A vanamala is said to be a garland of leaves and flowers reaching the feet.

The word vanamala can stand for other types of garlands as well, made of
jewels or pearls.

His arms derided the bamboos high on the mountain and his feet derided the
trees at the base of the mountain.



Part-IV Beauty of the Lord Revealed (3.8.23-33)

13.8.25 ||
ayamato vistaratah sva-mana-
dehena loka-traya-sangrahena
vicitra-divyabharanamsukanam
krta-Sriyapasrita-vesa-deham

He saw the Lord who manifested any clothing he desired
(apasrita-vesada tham), with a body (dehena) unlimited (su-
amana) in breadth and length (ayamato vistaratah), spreading
over Svarga, earth and the lower planets (loka-traya-sangrahena),
displaying great beauty (krta-sriya) with various ornaments and
clothing (vicitra-divya abharana amsukanar).



His body was ot dimensions according to his position as God.

The other meaning is “His body was immeasurable (su-amana) in
length and breath.”

This is then made clear.
His body spread over the three worlds.
His various astonishing ornaments and clothes created beauty.

He had the power of having any clothing he desired (apasrita-
vesada tham).



Part-IV Beauty of the Lord Revealed (3.8.23-33)

13.8.26 |
purhsam sva-kamaya vivikta-margair
abhyarcatarm kama-dughanghri-padmam
pradarsayantarm krpaya nakhendu-
maytuikha-bhinnanguli-caru-patram

He saw the Lord mercitully showing (krpaya pradarsayantam)
one lotus foot which fulfills the desire for service (kama-dugha
anghri-padmam) for persons who worship (abhyarcatam
pumsarm) to attain the Lord (sva-kamaya) by pure methods of
bhakti (vivikta-margaih), whose toes were like beautiful petals
(bhinna anguli-caru-patram) blossoming in the moon rays of his
toe nails (nakha indu mayukha).



He saw the lotus feet which were fulfilling desires ot those who
worship on special paths, for tulfilling their desires (sva-kamaya),
or with a desire for attaining the Lord (sva), or for satistying the
Lord with service.

Vivikta-margaih means “by paths which were not mixed with
jiiana or karma.”

Or it can mean “by pure paths, arising from vaidhi or raganuga--
bhava-marga with dasya, sakhya or other rasas.”

Those feet fulfilled the desires for serving properly (kama-dugha).

He showed only one foot among many thousands of his feet, by
lifting it up slightly.



By this hint and moving one eyebrow in the next verse, it is
indicated the Lord showed his form as Krsna (though Krsna
appears only later during Vaivasvata Manvantara) to Brahma in
this and the next two verses.

Other scriptures also indicate that Krsna revealed himself to
Brahma.

Tad u hovaca brahmano sadanam carato me dhyatah stutah
pararddhante so ’budhyata gopaveso me purastat avirbabhtva;
after passing the first halt my lifetime, when the night ended, I
meditated and praised the Lord, who appeared in the dress of a
cowherd boy before me. (Gopala-tapani Upanisad)

Brahma-samhita also describes how Krsna showed himselt to
Brahma.



Thus some say that “revealing one foot” in this verse refers to the
form of Krsna, who stands with his feet crossed, showing one sole
ot his foot.

His toes were like gracetul petals opened by the rays from his
moon-like toe nails.

What is astonishing here is that the lotus is blossoming in the
moonlight instead of the sunlight.



Part-IV Beauty of the Lord Revealed (3.8.23-33)

1 3.8.27 ||
mukhena lokarti-hara-smitena
parisphurat-kundala-manditena
Sonayitenadhara-bimba-bhasa
pratyarhayantar sunasena subhrva

The Lord respected his servants (pratyarhayantam) by a face
slightly smiling (smitena mukhena) to destroy the devotees
sutfering due to separation (loka arti-hara), ornamented with
bright earrings (parisphurat-kundala-manditena), red lips
(Sonayitena bimba adhara), gracetul nose (sunasena) and with
movement of one attractive eyebrow (subhrva).



The Lord returns the devotees’ worship by worshipping them
(pratyarhayantam) through showing his beautitul face.

He repays the debt of the devotees’ service by this, since the
devotees do not accept material gifts or liberation.

His smile destroys the suftering of the devotees and also the
suttfering out of longing to see him.

He shows one beautiful eyebrow (subhruva).
This indicates a contidential emotion of Krsna.

Those who receive such worship by the Lord are actually special
devotees.



Part-IV Beauty of the Lord Revealed (3.8.23-33)

13.8.28 |
kadamba-kinjalka-pisanga-vasasa
svalankrtarn mekhalaya nitambe

harena cananta-dhanena vatsa
Srivatsa-vaksah-sthala-vallabhena

O Vidura (vatsa)! The Lord wore cloth the color of golden
kadamba  pollen = (kadamba-kinjalka-pisanga-vasasa  su-
alankrtam) around his waist and a belt (mekhalaya nitambe). On
his chest marked with the Srivatsa mark ($rivatsa-vaksah-sthala-
vallabhena) was a necklace of unlimited value (harena ananta-

dhanena).



Part-IV Beauty of the Lord Revealed (3.8.23-33)

13.8.29 ||
parardhya-keytra-mani-praveka-
paryasta-dordanda-sahasra-sakham
avyakta-miilam bhuvananghripendram
ahindra-bhogair adhivita-valsam

As a sandalwood tree is decorated with fragrant flowers and
branches (anghripa indram), the Lord’s body was decorated with
valuable jewels and pearls (parardhya-keytura-mani-praveka). As
the sandalwood tree spreads its branches everywhere, the Lord
spreads his arms over the universe (paryasta-dordanda-sahasra-
Ssakham). As the tree’s root cannot be seen, the Lord origin cannot
be understood (avyakta-miulam). As the sandalwood tree is the
king of trees, the Lord protects the world by his great power
(bhuvana anghripa indram). As a sandalwood tree is covered
with many snakes, so the Lord’s shoulders were touched by the
hoods of Ananta (ahindra-bhooair adhivita-valéam) .




Because his fame perfumes the whole universe, the Lord is
compared to a sandalwood tree.

He had thousands of arms which spread all over the universe
(paryasta) like a thousand branches of a tree.

His source cannot be traced out, since he is beginningless, just as
sandalwood tree’s root cannot be traced out.

Sa atma svasrayasrayah: the Lord is his own shelter. (SB 2.10.9)
The comparison with a tree is clear.

By one foot he protects the worlds (bhuvana anghri-pa) and has
great power (indram).



This refers to his control over the eka-pada-vibhuti, the extent of
the material world.

In terms of trees, the sandalwood tree is the king of trees (anghri-
pa) in the world.

The Lord has his shoulders touched (adhivita) by the hoods or
limbs of Sesa.

Sruti says Sataval$o viroha: O tree with a hundred branches, grow!
(Satapatha-brahmana 3.6.4.16)

The sandalwood tree’s branches (valsam) are surrounded by many
snakes.



Part-IV Beauty of the Lord Revealed (3.8.23-33)

3.8.30 ||
caracarauko bhagavan mahidhram
ahindra-bandhum salilopagiidham
kirita-sahasra-hiranya-srmgam
avirbhavat kaustubha-ratna-garbham

Brahma saw the Lord as the friend of Ananta (bhagavan ahindra-
bandhum), just as Malaya Mountain shelters the king of snakes
(cara acara okah mahidhram). He was embraced by the
Garbhodaka Ocean just as that mountain is covered with streams
(salila upagiidham), and he wore crowns like a thousand
mountain pinnacles of gold (kirita-sahasra-hiranya-srngam),
holding on his form the Kaustubha gem, just as the Malaya
Mountain has one shining peak and contains mines full of jewels
(avirbhavat kaustubha-ratna-garbham).



Having compared the Lord to a sandalwood tree, he now compares the
Lord to a sandalwood mountain, to show that the Lord is his own
shelter.

The Lord is the Malaya Mountain (mahidhram), the shelter of moving
and non-moving entities.

He is the friend of the king of snakes Ananta, just as the mountain is
the friend of the king ot snakes.

He is embraced by water—the Garbhodaka or the Milk Ocean, just as
the Malaya Mountain is decorated with streams.

He has thousands of golden pinnacles with his thousands of crowns.
Malaya Mountain is famous for its one golden pinnacle.

On his form is the Kaustubha jewel, just as Malaya Mountain has many
jewel mines.



Part-IV Beauty of the Lord Revealed (3.8.23-33)

1 3.8.31 ||
nivitam amnaya-madhu-vrata-sriya
sva-kirti-mayya vana-malaya harim
siiryendu-vayv-agny-agamam tri-dhamabhih
parikramat-pradhanikair durasadam

He saw the Lord (harim) endowed with a garland made of his
own glory (sva-kirti-mayya vana-malaya), who was surrounded
(nivitam) by the Vedas singing his glories like bees (amnaya-
madhu-vrata-sriya), and who was not understood by the devatas
of the sun, moon, air or fire (stirya-indu-vayu-agny-agamam). He
was hard to reach (durasadam) because he was surrounded
(parikramat) by his associates and weapons, all made of eternity,
knowledge and bliss (tri-dhamabhih pradhanikair).



Having described a mountain, he now shows that this is the Lord.
Nivitam means “endowed with.”

He cannot be understood by the devatas such as the sun, moon,
Vayu or Agni.

He is hard to attain because of being surrounded by his associates
like Jaya and Vijaya who have bodies made of eternity, knowledge
and bliss (tri-dhamabhih), or by his spiritual weapons such as the
cakra, who protect the Lord.



Part-IV Beauty of the Lord Revealed (3.8.23-33)

Il 3.8.32 ||
tarhy eva tan-nabhi-sarah-sarojam
atmanam ambhah $vasanam viyac ca
dadarsa devo jagato vidhata
natah param loka-visarga-drstih

Desiring to create variety in the universe (loka-visarga-drstih),
Brahma saw (dadarsa devah jagato vidhata) nothing except (na
atah param) the lotus coming from the water in Visnu’s navel
(tad-nabhi-sarah-sarojam), himself (atmanam), and the three
elements water, air and ether (ambhah $vasanam viyac ca).



He saw the lotus in Visnu’s navel, himselt in the lotus, and the
three elements water, air and ether all around him.

He did not see anything else, such as earth or fire.

He had a desire (drstih) to create (sarga) variety (vividha) in the
worlds.



Part-IV Beauty of the Lord Revealed (3.8.23-33)

13.8.33 ||
sa karma-bijam rajasoparaktah
prajah sisrksann iyad eva drstva
astaud visargabhimukhas tam idyam
avyakta-vartmany abhivesitatma

Influenced by rajas (rajasa uparaktah) and intent on creating
(visarga abhimukhah), desiring to create the oftspring (prajah
sisrksann), Brahma glanced at the lotus and the elements (sah
iyad eva drstva) as the ingredients of creation (karma-bijam).
Concentrating his mind (abhivesita atma) on the Lord (avyakta-

vartmany), he began to praise the Lord, worthy of worship
(astaud tam idyam).



Intent on creating, looking at the lotus, himself, the water, air and
ether (iyat), as ingredients for his creation (karma-bijam), Brahma
thought, “How shall I create? 1 will surrender to the Lord.”

Giving up absorption in creation, he concentrated his mind
(atma) on the Supreme Lord (avyakta-vartmani).



