
Canto 3
Chapter Twenty Five

The Glories of Devotional 
Service



What is Sankhya? – Foreword to TLK

• Säìkhya deals with the elemental categories or principles of
the physical universe, Säìkhya is what Western scholars
generally refer to as "metaphysics.“

• The term säìkhya literally means "to count." This name is
used because Säìkhya philosophy enumerates principles of
cosmic evolution by rational analysis.

• The etymological meaning of the word säìkhya is "that which
explains very lucidly by analysis of material elements."



What is Sankhya? – Foreword to TLK

• Philosophically, this term is used because the Säìkhya system
expounds analytical knowledge that enables one to
distinguish between matter and spirit.

• This understanding culminates in bhakti, devotion for and
service to the Supreme.

• It may be said, therefore, that Säìkhya and bhakti form two
aspects of the same process, bhakti being the ultimate goal or
ultimate aspect of Säìkhya.



Sankhya and Bhakti are Non-Different

BG 5.4
säìkhya-yogau påthag bäläù

pravadanti na paëòitäù
ekam apy ästhitaù samyag
ubhayor vindate phalam

Only the ignorant speak (bäläù pravadanti) of devotional
service as being different from the analytical study of the
material world [Säìkhya] (säìkhya-yogau påthag). Those
who are actually learned (paëòitäù) say that he who
applies himself well to one of these paths (ekam apy
ästhitaù samyag) achieves the results of both (ubhayor
vindate phalam).



Sankhya and Bhakti are Non-Different

BG 5.5
yat säìkhyaiù präpyate sthänaà

tad yogair api gamyate
ekaà säìkhyaà ca yogaà ca

yaù paçyati sa paçyati

One who knows that the position reached by means of
analytical study (yat säìkhyaiù präpyate sthänaà) can
also be attained by devotional service (tad yogair api
gamyate), and who therefore sees analytical study and
devotional service to be on the same level (yaù paçyati
ekaà säìkhyaà ca yogaà ca), sees things as they are (sa
paçyati).



Sankhya and Bhakti are Non-Different

3.24.30
svéyaà väkyam åtaà kartum

avatérëo 'si me gåhe
cikérñur bhagavän jïänaà

bhaktänäà mäna-vardhanaù

You, the Supreme Lord (bhagavän), desiring to give a
method of knowledge (jïänaà cikérñur), and increasing
the honor of the devotees (bhaktänäà mäna-vardhanaù),
have descended in my house (avatérëo asi me gåhe) to
make your words true (svéyaà väkyam åtaà kartum).



Sankhya and Bhakti are Non-Different

Srila Prabhupada on this verse

• By distributing Säìkhya He would increase the honor of
the devotees; therefore, Säìkhya philosophy is not dry
mental speculation.

• Säìkhya philosophy means devotional service.

• How could the honor of the devotees be increased
unless Säìkhya were meant for devotional service?

• Devotees are not interested in speculative knowledge;
therefore, the Säìkhya enunciated by Kapila Muni is
meant to establish one firmly in devotional service.



Theme I – Saunaka inspires Suta Goswami to speak about TLK (3.25.1-
5)

Text-1
çaunaka uväca

kapilas tattva-saìkhyätä
bhagavän ätma-mäyayä

jätaù svayam ajaù säkñäd
ätma-prajïaptaye nåëäm

Çaunaka said: The Supreme Lord Kapila (bhagavän kapilah), unborn
(ajaù), who enumerated the elements (tattva-saìkhyätä), appeared by his
own energy (ätma-mäyayä jätaù svayam) to give spiritual knowledge to
mankind (ätma-prajïaptaye nåëäm).

Verse Summary (1-3): We are very eager to hear about the activities of
Kapiladev (KD) because we know that:
1. He spoke the Sankhya philosophy 2. He appeared by His own energy to
give spiritual knowledge to mankind 3. He is greatest amongst the great
4. He is foremost amongst the yogis



Theme I – Saunaka inspires Suta Goswami to speak about TLK (3.25.1-
5)

Text 2
na hy asya varñmaëaù puàsäà

varimëaù sarva-yoginäm
viçrutau çruta-devasya

bhüri tåpyanti me 'savaù

Because I delight in hearing (çruta-devasya), my senses can never be fully
satisfied (na hy bhüri tåpyanti me asavaù) with topics about the form
Kapila (asya viçrutau), greatest among the great persons such as
puruñävatäras (varñmaëaù puàsäà), and the great yogés such as Dattätreya
(varimëaù sarva-yoginäm).

Verse Summary (1-3): We are very eager to hear about the activities of
Kapiladev (KD) because we know that:
1. He spoke the Sankhya philosophy 2. He appeared by His own energy to
give spiritual knowledge to mankind 3. He is greatest amongst the great 4.
He is foremost amongst the yogis



Theme I – Saunaka inspires Suta Goswami to speak about TLK (3.25.1-
5)

Text 3
yad yad vidhatte bhagavän
svacchandätmätma-mäyayä

täni me çraddadhänasya
kértanyäny anukértaya

Please describe to me (me anukértaya), full of faith (çraddadhänasya), all
of the activities of the Lord (täni), worthy of glorification (kértanyäni),
which the independent Lord performs (yad yad vidhatte svacchandätma
bhagavän) by his internal energy (ätma-mäyayä).

Verse Summary (1-3): We are very eager to hear about the activities of
Kapiladev (KD) because we know that:
1. He spoke the Sankhya philosophy 2. He appeared by His own energy to
give spiritual knowledge to mankind 3. He is greatest amongst the great 4.
He is foremost amongst the yogis



1.3.44

tatra kértayato viprä
viprarñer bhüri-tejasaù

ahaà cädhyagamaà tatra
niviñöas tad-anugrahät

so ’haà vaù çrävayiñyämi
yathädhétaà yathä-mati

O learned brähmaëas (viprä), when Çukadeva Gosvämé recited
Bhägavatam there [in the presence of Emperor Parékñit] (tatra
kértayato viprarñeh), I heard him with rapt attention (ahaà ca tatra
niviñöah), and thus, by his mercy (tad-anugrahät), I learned the
Bhägavatam from that great and powerful sage (ahaà ca bhüri-
tejasaù adhyagamaà). Now I shall try to make you hear the very
same thing (sah ahaà vaù çrävayiñyämi) as I learned it from him
and as I have realized it (yathädhétaà yathä-mati).



Srila Prabhupada on this verse

• One has to learn Bhägavatam from the representative of Çukadeva
Gosvämé, and no one else, if one at all wants to see Lord Çré Kåñëa
in the pages. That is the process, and there is no alternative.

• Süta Gosvämé is a bona fide representative of Çukadeva Gosvämé
because he wants to present the message which he received from
the great learned brähmaëa.

• Simple hearing is not all; one must realize the text with proper
attention.

• The word niviñöa means that Süta Gosvämé drank the juice of
Bhägavatam through his ears. That is the real process of receiving
Bhägavatam.



Srila Prabhupada on this verse

• One should hear with rapt attention from the real person, and
then he can at once realize the presence of Lord Kåñëa in every
page.

• The secret of knowing Bhägavatam is mentioned here.

• No one can give rapt attention who is not pure in mind.

• No one can be pure in mind who is not pure in action.

• No one can be pure in action who is not pure in eating, sleeping,
fearing and mating.

• But somehow or other if someone hears with rapt attention from
the right person, at the very beginning one can assuredly see Lord
Çré Kåñëa in person in the pages of Bhägavatam.



Theme I – Saunaka inspires Suta Goswami to speak about TLK 
(3.25.1-5)

Text 4
süta uväca

dvaipäyana-sakhas tv evaà
maitreyo bhagaväàs tathä
prähedaà viduraà préta
änvékñikyäà pracoditaù

Süta said: Maitreya (maitreyo bhagavän), the friend of Vyäsa
(dvaipäyana-sakhah), pleased on being asked (pracoditaù préta)
about knowledge of ätmä (änvékñikyäà), just as you ask me (evaà
tathä), then spoke as follows to Vidura (präha idaà viduraà).

Verse Summary: Maitreya replies to a similar question by Vidura



utpattià pralayaà caiva
bhütänäm ägatià gatim
vetti vidyäm avidyäm ca
sa väcyo bhagavän iti

Bhagaväë refers to a person who knows about the creation
and destruction of the universe, the appearance and
disappearance of the living entities, knowledge and
ignorance. Viñëu Puräëa



3.5.18

maitreya uväca
sädhu påñöaà tvayä sädho
lokän sädhv anugåhëatä

kértià vitanvatä loke
ätmano ’dhokñajätmanaù

Maitreya said: O noble Vidura (sädho)! You, whose
mind is absorbed in the Lord (adhokñaja ätmanaù),
showing great mercy to the people (lokän sädhv
anugåhëatä), spreading your own glory to the people
(ätmano kértià vitanvatä loke), have asked excellent
questions (sädhu påñöaà tvayä).



|| 3.5.3 ||

janasya kåñëäd vimukhasya daiväd
adharma-çélasya suduùkhitasya
anugrahäyeha caranti nünaà

bhütäni bhavyäni janärdanasya

In order to give mercy (anugrahäya) to the suffering
people (suduùkhitasya janasya) engaged in sin (adharma-
çélasya), who are under the control of karma (daivät) and
ignorant of Kåñëa (kåñëät vimukhasya), the auspicious
devotees of the Lord (janärdanasya bhavyäni bhütäni)
move in this world (iha caranti nünaà).



Theme I – Saunaka inspires Suta Goswami to speak about 
TLK (3.25.1-5)

Text 5
maitreya uväca

pitari prasthite 'raëyaà
mätuù priya-cikérñayä

tasmin bindusare 'vätséd
bhagavän kapilaù kila

Maitreya said: When his father departed for the forest (pitari
prasthite araëyaà), Lord Kapila (bhagavän kapilaù) stayed at
Bindusarovara (tasmin bindusare avätséd) to please his mother
(mätuù priya-cikérñayä).

Verse Summary: After Kardama left, Kapiladev stayed at
Bindusarovar to please His mother



Theme II – Questions by Devahuti (3.25.6-11)

Text 6
tam äsénam akarmäëaà

tattva-märgägra-darçanam
sva-sutaà devahüty äha

dhätuù saàsmaraté vacaù

Devahüti (devahüti), remembering the words of Brahmä
(dhätuù vacaù saàsmaraté), spoke to her son (tam sva-sutaà
äha) who was seated beyond all actions (akarmäëaà äsénam),
and who could show the conclusion of the path of knowledge
(tattva-märga agra-darçanam).

Verse Summary: Devahuti starts to address KD remembering
the words of Brahma



3.24.17-18

jïäna-vijïäna-yogena
karmaëäm uddharan jaöäù
hiraëya-keçaù padmäkñaù
padma-mudrä-padämbujaù

eña mänavi te garbhaà
praviñöaù kaiöabhärdanaù
avidyä-saàçaya-granthià

chittvä gäà vicariñyati

O daughter of Manu (mänavi)! In order to uproot karma (karmaëäm uddharan
jaöäù) by the methods of jïäna and vijïäna (jïäna-vijïäna-yogena), with golden
hair (hiraëya-keçaù), lotus eyes (padmäkñaù), lotus feet marked with the lotus
(padma-mudrä-padämbujaù), this Lord, killer of the demon Kaitabha (eña
kaiöabha ardanaù) entering your womb (te garbhaà praviñöaù), will travel over
the world (gäà vicariñyati), cutting the knot of ignorance and false knowledge
(avidyä-saàçaya-granthià chittvä).



Theme II – Questions by Devahuti (3.25.6-11)

Text 7
devahütir uväca

nirviëëä nitaräà bhümann
asad-indriya-tarñaëät

yena sambhävyamänena
prapannändhaà tamaù prabho

Devahüti said: O Lord (bhümann)! I am disgusted (nirviëëä
nitaräà) with the desire for material objects (asad-indriya-tarñaëät)
by which (yena), continuing till this time (sambhävyamänena), I
have attained this dark material existence (prapanna andhaà
tamaù) O my Lord (prabho).

Verse Summary: I am disgusted with the desire for material objects
because of which I have attained this dark material existence



Qualification for Vaidhi Sadhana Bhakti
yadåcchayä mat-kathädau

jäta-çraddho ’stu yaù pumän
na nirviëëo nätisakto

bhakti-yogo ’sya siddhidaù

If somehow or other by good fortune (yadåcchayä) one
develops faith (jäta-çraddhah astu) in hearing and
chanting My glories (mat-kathädau), such a person, being
neither very disgusted with nor attached to material life
(na nirviëëo na ati asakto), should achieve perfection
through the path of loving devotion to Me (bhakti-yogo
asya siddhidaù). (SB 11.20.8)



Kämarüpa-Rägätmika-Bhakti

sä kämarüpä sambhoga-
tåñëäà yä nayati svatäm |

yad asyäà kåñëa-saukhyärtham
eva kevalam udyamaù ||

That type of bhakti with full absorption in the beloved is
called käma-rüpa-bhakti (sä kämarüpä) which produces
(yä nayati) an intrinsic thirst for a conjugal relationship
with the Lord in the ätmä (svatäm sambhoga-tåñëäà). It
is called bhakti because (yad) in that condition (asyäà)
there is only eagerness for giving pleasure to Kåñëa
(kåñëa-saukhya artham eva kevalam udyamaù). (BRS)



Theme II – Questions by Devahuti (3.25.6-11)

Text 8
tasya tvaà tamaso 'ndhasya

duñpärasyädya päragam
sac-cakñur janmanäm ante

labdhaà me tvad-anugrahät

Today (adya) by your mercy (tvad-anugrahät), after many
births (janmanäm ante), I have attained you (labdhaà me
tvaà), a spiritual eye (sat-cakñuh), to let me cross over
(päragam) that darkness (tasya tamaso andhasya), so
difficult to cross (duñpärasya).

Verse Summary: After many births today I have attained
you so that I can cross this material ocean



10.2.31

svayaà samuttérya sudustaraà dyuman
bhavärëavaà bhémam adabhra-sauhådäù

bhavat-padämbhoruha-nävam atra te
nidhäya yätäù sad-anugraho bhavän

O Lord, who resemble the shining sun (dyuman), You are always
ready to fulfill the desire of Your devotee, and therefore You are
known as a desire tree [väïchä-kalpataru] (sad-anugraho bhavän).
When äcäryas completely take shelter under Your lotus feet (bhavat-
padämbhoruha-nävam atra te) in order to cross the fierce ocean of
nescience (svayaà samuttérya sudustaraà bhémam bhavärëavaà),
they leave behind on earth the method by which they cross (nidhäya
yätäù), and because You are very merciful to Your other devotees,
You accept this method to help them (adabhra-sauhådäù).



• This statement reveals how the merciful äcäryas and the merciful
Supreme Personality of Godhead together help the serious
devotee who wants to return home, back to Godhead.

• Çré Caitanya Mahäprabhu, in His teachings to Rüpa Gosvämé, said:
brahmäëòa bhramite kona bhägyavän jéva
guru-kåñëa-prasäde päya bhakti-latä-béja

(Cc. Madhya 19.151)

• One can achieve the seed of bhakti-latä, devotional service, by the
mercy of guru and Kåñëa.

• The duty of the guru is to find the means, according to the time,
the circumstances and the candidate, by which one can be
induced to render devotional service, which Kåñëa accepts from a
candidate who wants to be successful in going back home, back to
Godhead.



• After wandering throughout the universe, a fortunate person
within this material world seeks shelter of such a guru, or äcärya,
who trains the devotee in the suitable ways to render service
according to the circumstances so that the Supreme Personality of
Godhead will accept the service.

• This makes it easier for the candidate to reach the ultimate
destination. The äcärya's duty, therefore, is to find the means by
which devotees may render service according to references from
çästra.

• Rüpa Gosvämé, for example, in order to help subsequent devotees,
published such devotional books as Bhakti-rasämåta-sindhu.

• Thus it is the duty of the äcärya to publish books that will help
future candidates take up the method of service and become
eligible to return home, back to Godhead, by the mercy of the
Lord.



• The äcärya gives the suitable method for crossing the ocean of
nescience by accepting the boat of the Lord's lotus feet, and if this
method is strictly followed, the followers will ultimately reach the
destination, by the grace of the Lord.

• This method is called äcärya-sampradäya. It is therefore said,
sampradäya-vihénä ye manträs te niñphalä matäù (Padma Puräëa).

• The äcärya-sampradäya is strictly bona fide. Therefore one must
accept the äcärya-sampradäya; otherwise one's endeavor will be
futile. Çréla Narottama däsa Öhäkura therefore sings:

täìdera caraëa sevi bhakta sane väsa
janame janame haya, ei abhiläña

One must worship the lotus feet of the äcärya and live within the
society of devotees.

• Then one's endeavor to cross over nescience will surely be
successful.



Theme II – Questions by Devahuti (3.25.6-11)

Text 9
ya ädyo bhagavän puàsäm

éçvaro vai bhavän kila
lokasya tamasändhasya
cakñuù sürya ivoditaù

You (bhavän), who are the original Supreme Lord (ädyo
bhagavän), controller of all beings (puàsäm éçvarah), the
eye (cakñuù) for persons blinded by darkness (lokasya
tamasä andhasya), have risen like the sun (sürya iva
uditaù).

Verse Summary: You have arisen like the sun to deliver
persons blinded by darkness



Theme II – Questions by Devahuti (3.25.6-11)

Text 10
atha me deva sammoham
apäkrañöuà tvam arhasi

yo 'vagraho 'haà mametéty
etasmin yojitas tvayä

O Lord (deva)! Now (atha) you should dispel this illusion
(tvam me sammoham apäkrañöuà arhasi), which is an
obstacle to bhakti (yah avagrahah), having misconceptions
such as I and mine for body and house (ahaà mama iti) ,
produced by your energy (etasmin yojitah tvayä).

Verse Summary: Please dispel this illusion of mine



|| 4.9.32 ||
matir vidüñitä devaiù

patadbhir asahiñëubhiù
yo närada-vacas tathyaà
nägrähiñam asattamaù

My intelligence was bewildered by devatäs (matir vidüñitä
devaiù) who had fallen lower than what I would fall
(patadbhih) and were intolerant (asahiñëubhiù). Thus
being most corrupt (asat tamaù), I did not accept (yah na
agrähiñam) the right advice of Närada (närada-vacah
tathyaà).



|| 3.7.20 || 
duräpä hy alpa-tapasaù

sevä vaikuëöha-vartmasu
yatropagéyate nityaà
deva-devo janärdanaù

Service to the devotees, those on the path to Vaikuëöha (sevä
vaikuëöha-vartmasu), who are constantly singing (yatra
upagéyate nityaà) about the Supreme Lord (deva-devo
janärdanaù), is rarely achieved for those who perform little
austerity (duräpä hy alpa-tapasaù).



pürväparänurodhena
ko nv artho ’bhimato bhavet

ity ädyam ühanaà tarkaù
çuñka-tarkaà tu varjayet

A meaning should be accepted (arthah nu abhimato
bhavet) with reference to what precedes and follows (pürva
apara anurodhena). Such reasoning is the logic to be used
(ity ädyam ühanaà tarkaù). Dry logic should be rejected
(çuñka-tarkaà tu varjayet). (Vaiñëava Tantra)



Theme II – Questions by Devahuti (3.25.6-11)

Text 11
taà tvä gatähaà çaraëaà çaraëyaà
sva-bhåtya-saàsära-taroù kuöhäram
jijïäsayähaà prakåteù püruñasya

namämi sad-dharma-vidäà variñöham

Surrendering unto you (taà tvä gatä çaraëaà çaraëyaà), the axe to
cut the tree of material existence for your devotees (sva-bhåtya-
saàsära-taroù kuöhäram), I offer respects to you (namämi aham),
the best among the knowers of bhakti (sad-dharma-vidäà
variñöham), with a desire to know about the jéva in the material
world and prakåti (jijïäsayä ahaà prakåteù püruñasya).

Verse Summary: I surrender to you with a desire to know about Jiva
and Prakrti



3.23.57

sähaà bhagavato nünaà
vaïcitä mäyayä dåòham

yat tväà vimuktidaà präpya
na mumukñeya bandhanät

I have surely been solidly cheated (sah ahaà vaïcitä
nünaà dåòham) by the illusory energy of the Lord
(bhagavatah mäyayä) because (yat), having attained
(präpya) you (tväà), who give liberation (vimukti daà),
I did not desire liberation from bondage (na mumukñeya
bandhanät).



2.10.44

ittham-bhävena kathito
bhagavän bhagavattamaù |
nettham-bhävena hi paraà
drañöum arhanti sürayaù ||

The great transcendentalists (bhagavat tamaù) thus
describe the activities of the Supreme Personality of
Godhead (ittham-bhävena kathitah bhagavän), but the
pure devotees (sürayaù) deserve to see (drañöum arhanti)
more glorious things in transcendence (na ittham-
bhävena), beyond these features (paraà).



Theme III – Kapila offers Adhyatmika-Yoga as a solution and explains it 
(3.25.12-18)

Text 12
maitreya uväca

iti sva-mätur niravadyam épsitaà
niçamya puàsäm apavarga-vardhanam
dhiyäbhinandyätmavatäà satäà gatir

babhäña éñat-smita-çobhitänanaù

Maitreya said: Hearing (niçamya) his mother’s faultless desire (sva-mätur
niravadyam épsitaà) for increasing liberation of humanity (puàsäm
apavarga-vardhanam), Kapila, thanking her by his intelligence (dhiyä
abhinandya), with a slight smile on his shining face (éñat-smita-çobhita
änanaù), spoke (babhäña) about the path of the devotees who accept
Kapila as the Lord (ätmavatäà satäà gatih).

Verse Summary: Kapila starts to reply, hearing His mother’s faultless
desire.



Theme III – Kapila offers Adhyatmika-Yoga as a solution and explains it 
(3.25.12-18)

Text 13
çré-bhagavän uväca

yoga ädhyätmikaù puàsäà
mato niùçreyasäya me
atyantoparatir yatra

duùkhasya ca sukhasya ca 

The Supreme Lord said: I approve (mato me) of yoga concerning the
ätmä (ädhyätmikaù yoga) for giving one personal benefit (puàsäà
niùçreyasäya). By that (yatra), there is complete uprooting (atyanta
uparatir) of material happiness and distress (duùkhasya ca sukhasya ca).

Verse Summary: I approve this path of Adhyatmika yoga (yoga concerning
the atma) for it uproots material happiness and miseries – This includes
bhakti, jnana and yoga.



Theme III – Kapila offers Adhyatmika-Yoga as a solution and 
explains it (3.25.12-18)

Text 14
tam imaà te pravakñyämi
yam avocaà puränaghe
åñéëäà çrotu-kämänäà

yogaà sarväìga-naipuëam

O pious mother (anaghe)! I will explain to you (tam te
pravakñyämi) that yoga (imaà yoga), whose many parts are
easy to perform (sarva aìga-naipuëam), which I previously
explained (yam purä avocaà) to the sages eager to hear
(åñéëäà çrotu-kämänäà).

Verse Summary: I will first explain to you that yoga whose
limbs are very easy to perform (Bhakti)



Theme III – Kapila offers Adhyatmika-Yoga as a solution and 
explains it (3.25.12-18)

Text 15
cetaù khalv asya bandhäya
muktaye cätmano matam
guëeñu saktaà bandhäya
rataà vä puàsi muktaye

The mind (cetaù) is certainly (khalu) the cause of bondage and
liberation for the jéva (asya bandhäya ca muktaye ätmano matam).
Attachment to the guëas causes bondage (guëeñu saktaà bandhäya)
but attraction for the Lord causes liberation (rataà vä puàsi
muktaye).

Verse Summary: In this adhyatmika yoga, mind is the pivot. (i)
Mind attached to matter – Bondage. (ii) Mind attached to Supreme
Lord – Liberation



• The mind of the jévas binds him up by bad association, and
liberates him by good association. That is explained here.

• The method of bondage is mentioned.

• Attachment to the guëas, which create bondage, produces
bondage for the jéva.

• Attachment or rati (ratam) to the Lord (pumsi) who is
without material guëas, the destroyer of the bondage of
guëas, produces liberation.

• The cause of rati for the Supreme Lord is bhakti alone, not
jïäna or yoga. Pure bhakti alone is recommended for
liberation.



|| 6.1.55 ||
eña prakåti-saìgena

puruñasya viparyayaù
äsét sa eva na ciräd
éça-saìgäd viléyate

This contrary position of the jévas (eña puruñasya
viparyayaù) has existed (äsét) by association with prakåti
(prakåti-saìgena). That condition (sa eva) is quickly
destroyed (na ciräd viléyate) by association with the Lord
(éça-saìgäd).



4.22.40
kåcchro mahän iha bhavärëavam aplaveçäà

ñaò-varga-nakram asukhena titérñanti
tat tvaà harer bhagavato bhajanéyam aìghrià

kåtvoòupaà vyasanam uttara dustarärëam

There is great suffering (mahän kåcchrah) for people
lacking a boat (aplaveçäà) to cross the ocean of saàsära
(iha bhava arëavam) filled with the crocodiles of the six
senses (ñaò-varga-nakram), since they desire to cross but
cannot (titérñanti), using a difficult process (asukhena).
Therefore, cross (tat tvaà uttara) the ocean of saàsära,
difficult to cross (vyasanam dustara arëam), by making a
boat out of the lotus feet of the Lord (harer bhagavato
aìghrià uòupaà kåtvä), worthy of worship (bhajanéyam).



Theme III – Kapila offers Adhyatmika-Yoga as a solution and explains it (3.25.12-18)

Text 16-18
ahaà mamäbhimänotthaiù
käma-lobhädibhir malaiù

vétaà yadä manaù çuddham
aduùkham asukhaà samam

tadä puruña ätmänaà
kevalaà prakåteù param
nirantaraà svayaà-jyotir
aëimänam akhaëòitam

jïäna-vairägya-yuktena
bhakti-yuktena cätmanä
paripaçyaty udäsénaà

prakåtià ca hataujasam

When the mind is free (yadä manaù vétaà) of the contamination of lust and greed (käma-lobha ädibhir malaiù)
arising from the false identity of I and mine (ahaà mama äbhimäna utthaiù), and becomes pure (çuddham), without
grief, without joy and peaceful (aduùkham asukhaà samam), the jéva sees himself different from ignorance (tadä
puruña ätmänaà prakåteù param), pure (kevalaà) full of knowledge (svayaà-jyotih), devoid of coverings
(nirantaraà), subtle (aëimänam), undivided (akhaëòitam), and unattached (udäsénaà), as well as sees ignorance
devoid of power to affect him (paripaçyaty prakåtià ca hata ojasam), by a mind endowed with jïana and vairägya,
and principally with bhakti (jïäna-vairägya-yuktena bhakti-yuktena ca ätmanä).

Verse Summary: 1. Symptoms of a liberated mind: a. free from lust and greed b. free from grief c. Peaceful d. Jiva can
see itself without coverings
2. How does the mind reach this state? – Primarily by bhakti, and also by jnana and yoga.



• Jïäna and yoga only assist bhakti in giving liberation. This
is expressed in three verses.

• The mind becomes free (vétam) of the contaminations by
çama and dama (process of jïana) and by yama and niyama
(process of yoga).

• These are the aìgas of jïäna and yoga.

• The effects of purification are described: being without
sorrow, without happiness, peaceful.

• At that time the jéva (puruñaù) sees himself separate from
ignorance (prakåteù param).



• He is devoid of the obstacles of gross and subtle bodies
(nirantaram).

• He has uncovered knowledge (svayaàjyotiù).

• He is subtle (aëimänam). The Lord himself says sükñmäëäm apy
ahaà jévaù: of subtle objects I am the jéva. (SB 11.16.11) This
means by nature the jéva is a very small particle.

• He is undivided by material desires (akhaëòitam).

• By the mind endowed with jïana and vairägya, and by bhakti to
which jïäna and vairägya are mere assistants (indicated by the
word ca), and with out which they can bear no results, the jéva
sees himself unattached.

• He sees his own ignorance (prakåtim) which is unable to do
anything to him (hataujasam).



4.22.26

yadä ratir brahmaëi naiñöhiké pumän
äcäryavän jïäna-viräga-raàhasä

dahaty avéryaà hådayaà jéva-koçaà
païcätmakaà yonim ivotthito 'gniù

When fixed attachment (rati) to the Lord appears (yadä
brahmaëi naiñöhiké ratih), a person with devotion to guru
(äcäryavän pumän) burns up the powerless subtle body
(dahaty avéryaà) made of ahaìkära (hådayaà) with its
five kleças (païcätmakaà), which covers the jéva (jéva-
koçaà), by means of the power of knowledge and
detachment (jïäna-viräga-raàhasä) arising from that
attachment to the Lord (implied), just as fire arising from
wood burns wood (yonim utthito agniù iva).



4.22.27

dagdhäçayo mukta-samasta-tad-guëo
naivätmano bahir antar vicañöe

parätmanor yad-vyavadhänaà purastät
svapne yathä puruñas tad-vinäçe

When the subtle body has been destroyed (dagdha äçayah)
along with all its effects (mukta-samasta-tad-guëo), one no
longer sees (na eva ätmano vicañöe) external sense objects,
internal disturbances (bahir antar), or the obstacles to
seeing Paramätmä (yad-vyavadhänaà parätmanoh) that
previously existed (purastät), just as on waking up, a
person no longer sees objects experienced in his dream
(svapne yathä puruñah tad-vinäçe).



4.22.28

ätmänam indriyärthaà ca
paraà yad ubhayor api
saty äçaya upädhau vai
pumän paçyati nänyadä

When the subtle body covers the jéva (saty äçaya upädhau
vai), one sees the jéva as an enjoyer (pumän paçyati
ätmänam indriyärthaà), the objects of enjoyment (ca) and
the result of these—happiness and distress (paraà yad
ubhayor api). But when the subtle body is absent, one sees
Paramätmä (na anyadä).



Theme IV – Kapila establishes the supremacy of Bhakti over the 
other two paths (3.25.19-27)

Text 19
na yujyamänayä bhaktyä
bhagavaty akhilätmani
sadåço 'sti çivaù panthä

yoginäà brahma-siddhaye

There is no auspicious path (na sadåço asti çivaù panthä) for
attaining perfection of relationship with the Lord for practitioners
(yoginäà brahma-siddhaye) except a type of bhakti which is most
suitable for realizing the Supreme Lord (bhagavaty yujyamänayä
bhaktyä), the soul of all beings (akhila ätmani).

Verse Summary: As mentioned in 15, mind attached to Lord leads to
liberation; and the best process to attach the mind to the Lord is
Bhakti.



2.2.33

na hy ato ’nyaù çivaù panthä
viçataù saàsåtäv iha |
väsudeve bhagavati

bhakti-yogo yato bhavet ||

There is no other auspicious path (na hy ato anyaù çivaù
panthä) for those suffering in the material world (viçataù
saàsåtäv iha) than that path which produces prema (yato
bhakti-yogo bhavet) for Bhagavän Väsudeva (väsudeve
bhagavati).



Theme IV – Kapila establishes the supremacy of Bhakti over 
the other two paths (3.25.19-27)

Text 20
prasaìgam ajaraà päçam

ätmanaù kavayo viduù
sa eva sädhuñu kåto

mokña-dväram apävåtam

The wise know (kavayo viduù) that bad association
(prasaìgam) is strong bondage for the soul (ätmanaù ajaraà
päçam). Association with devotees (sa eva sädhuñu kåto)
however opens the door to liberation (mokña-dväram
apävåtam).

Verse Summary: How to get bhakti? – By association of
devotees.



3.23.55

saìgo yaù saàsåter hetur
asatsu vihito 'dhiyä
sa eva sädhuñu kåto

niùsaìgatväya kalpate

Association with materialists (asatsu saìgah) done in
ignorance (yaù adhiyä vihitah) is a cause of bondage
(saàsåter hetuh) and association with devotees done in
ignorance (sah eva sädhuñu kåto) leads to liberation
(niùsaìgatväya kalpate).



Theme IV – Kapila establishes the supremacy of Bhakti over 
the other two paths (3.25.19-27)

Text 21
titikñavaù käruëikäù

suhådaù sarva-dehinäm
ajäta-çatravaù çäntäù

sädhavaù sädhu-bhüñaëäù

Such devotees are tolerant (titikñavaù), merciful (käruëikäù),
friendly to all beings (suhådaù sarva-dehinäm), without
enemies (ajäta-çatravaù), gentle (çäntäù), straightforward
(sädhavaù) and respectful to other devotees (sädhu-
bhüñaëäù).

Verse Summary: How to identify such a devotee? - Secondary
characteristics of such a devotee – titiksava, karunika etc



Caitanya Candramrtam

dante nidhäya tåëakaà padayor nipatya
kåtvänjalim käku-çatam bravémi |

he sädhavaù sakalam etad vihäya düräd
caitanya-candra-caraëe kurutänurägam

I take a straw in my mouth. I fall down at your feet and flatter you.
O sir, you are such a great and intelligent man. There is no one
greater than you. You are so intelligent, rich, and beautiful. You
may ask, "Why are you so humble? Why are you flattering me?
What is your intention? Tell me." O you are a great sadhu. You
have learned so many nice things, I know, but kick them out,
please. Whatever nonsense rascaldom you have learned, whatever
hogwash things are in your brain, kick them all out. Throw them
all far away and place all your love in the lotus feet of Lord
Gauranga.



Theme IV – Kapila establishes the supremacy of Bhakti over the 
other two paths (3.25.19-27)

Text 22
mayy ananyena bhävena

bhaktià kurvanti ye dåòhäm
mat-kåte tyakta-karmäëas

tyakta-svajana-bändhaväù

They perform (kurvanti ye) steady bhakti to me (mayi dåòhäm
bhaktià) with exclusive devotion (ananyena bhävena), giving up all
actions to attain me (mat-kåte tyakta-karmäëah), giving up friends
and relatives (tyakta-svajana-bändhaväù).

Verse Summary: How to identify such a devotee? - Primary
characteristics of such a devotee – Ananya and drdha bhakti



Duties Expected of a Qualified Practitioner

devarñi-bhütäpta-nèëäà pitèëäà
na kiìkaro näyam åëé ca räjan

sarvätmanä yaù çaraëaà çaraëyaà
gato mukundaà parihåtya kartam

Anyone who has taken shelter of the lotus feet of Mukunda (yaù
gato mukundaà çaraëaà), the giver of liberation (çaraëyaà),
giving up all kinds of obligations (parihåtya kartam), and has taken
to the path in all seriousness (sarvätmanä), owes neither duties nor
obligations (na kiìkaro na ayam åëé) to the demi-gods, sages,
general living entities, family members, humankind or forefathers
(deva-rñi-bhüta-äpta-nèëäà-pitèëäà). (SB 11.5.41)



Proof for Duties Expected of a Qualified Practitioner

• Giving up all obligations (parihåtya kartam) here means that the
devotee rejects the distraction of one’s attention caused by
thinking that Indra or Candra must be worshipped.

• Having surrendered (çaraëam gataù), that person has destroyed
all prärabdha-karmas and consequently destroys being situated in
varëäçrama (since he has no material guëas).

• That person is no longer obliged to perform regular varëäçrama
duties.



Theme IV – Kapila establishes the supremacy of Bhakti over the 
other two paths (3.25.19-27)

Text 23
mad-äçrayäù kathä måñöäù

çåëvanti kathayanti ca
tapanti vividhäs täpä

naitän mad-gata-cetasaù

Taking shelter of me (mad-äçrayäù), they recite and listen (çåëvanti
kathayanti ca) to pure stories (kathä måñöäù). They are not afflicted
(na tapanti) by material miseries (etän vividhäh täpä), and thus
fully absorb their minds in me (mad-gata-cetasaù).

Verse Summary: How to identify such a devotee? - His activities –
Absorption in hearing and chanting



|| 4.9.11 ||
bhaktià muhuù pravahatäà tvayi me prasaìgo

bhüyäd ananta mahatäm amaläçayänäm
yenäïjasolbaëam uru-vyasanaà bhaväbdhià
neñye bhavad-guëa-kathämåta-päna-mattaù

O unlimited Lord (ananta)! May I always have the
association (bhüyäd me prasaìgah) of great devotees
(mahatäm) with pure hearts (amala äçayänäm) who
constantly perform bhakti to you (bhaktià muhuù
pravahatäà tvayi)! By this association (yena), intoxicated
from drinking the nectar of your pastimes and qualities
(bhavad-guëa-kathämåta-päna-mattaù), I shall easily
combat (aïjasä neñye) the ocean of material existence
(bhaväbdhià) full of terrible suffering (ulbaëam uru-
vyasanaà).



|| 7.9.43 ||
naivodvije para duratyaya-vaitaraëyäs

tvad-vérya-gäyana-mahämåta-magna-cittaù
çoce tato vimukha-cetasa indriyärtha-

mäyä-sukhäya bharam udvahato vimüòhän

I am not disturbed (na eva udvije) by the insurmountable
Vaitaraëé of the material worlds (para duratyaya-
vaitaraëyäh), since my mind is absorbed in the great
sweetness of singing your glories (tvad-vérya-gäyana-
mahämåta-magna-cittaù). I lament for the fools (çoce tato
vimüòhän), averse to you (vimukha-cetasa), who carry the
burden of material responsibilities (bharam udvahatah) for
gaining material happiness from sense objects (indriya
artha- mäyä-sukhäya).



2.8.4

çåëvataù çraddhayä nityaà
gåëataç ca sva-ceñöitam |

kälena nätidérgheëa
bhagavän viçate hådi ||

The Lord (bhagavän) quickly (na ati dérgheëa) enters the
heart of the devotee (viçate hådi) who with faith
(çraddhayä) continually hears (çåëvataù nityaà) and
chants about the Lord’s activities (gåëatah ca sva-ceñöitam).



2.8.5

praviñöaù karëa-randhreëa
svänäà bhäva-saroruham |
dhunoti çamalaà kåñëaù

salilasya yathä çarat ||

Kåñëa (kåñëaù), entering (praviñöaù) the lotus of the heart
(bhäva-saroruham) through the ears (karëa-randhreëa) of
the devotees (svänäà), washes away all contamination
(dhunoti çamalaà) until it is completely pure like the
pools of water in the autumn seasons (salilasya yathä
çarat).



2.8.6

dhautätmä puruñaù kåñëa-
päda-mülaà na muïcati |
mukta-sarva-parikleçaù

pänthaù sva-çaraëaà yathä ||

The person with a pure heart (dhautätmä puruñaù) does
not give up the root of the feet of Kåñëa (kåñëa- päda-
mülaà na muïcati). He is like a traveler (yathä pänthaù),
who, giving up all sufferings after earning wealth (mukta-
sarva-parikleçaù), does not leave his house (sva-çaraëaà).



Theme IV – Kapila establishes the supremacy of Bhakti over the 
other two paths (3.25.19-27)

Text 24
ta ete sädhavaù sädhvi
sarva-saìga-vivarjitäù

saìgas teñv atha te prärthyaù
saìga-doña-harä hi te

O Virtuous lady (sädhvi)! Those devotees are devoid of attachment
to artha, dharma, käma and mokña (ta ete sädhavaù sarva-saìga-
vivarjitäù). You should desire their association (saìgas teñv atha te
prärthyaù). They destroy the faults of material association (saìga-
doña-harä hi te).

Verse Summary: You should desire the association of such sadhus
by which you can destroy the faults of material association



Theme IV – Kapila establishes the supremacy of Bhakti over the other 
two paths (3.25.19-27)

Text 25
satäà prasaìgän mama vérya-saàvido
bhavanti håt-karëa-rasäyanäù kathäù

taj-joñaëäd äçv apavarga-vartmani
çraddhä ratir bhaktir anukramiñyati

From association with the best devotees (satäà prasaìgän), topics of my
glorious pastimes become directly realized (mama vérya-saàvido),
bringing the devotee to niñöhä (implied). Then the topics become an elixir
for the heart and ears at the stage of ruci (kathäù håt-karëa-rasäyanäù
bhavanti). By taste (tad-joñaëäd) for these topics, äsakti, bhäva and then
prema for the Lord (çraddhä ratih bhaktih) who is the destroyer of
material life (apavarga-vartmani), quickly develop in sequence (äçu
anukramiñyati).

Verse Summary: Such an association also gradually bestows:
a) Anarth nivrtti b) Nishta c) Ruci d) Asakti e) Bhava f) Prema



Theme – I Pariksit Maharaj inspires Sukadeva Goswami to 
speak more Hari-Katha (1-6)

|| 2.8.4 ||
çåëvataù çraddhayä nityaà 

gåëataç ca sva-ceñöitam |
kälena nätidérgheëa 

bhagavän viçate hådi ||

The Lord (bhagavän) quickly (na ati dérgheëa) enters the heart of
the devotee (viçate hådi) who with faith (çraddhayä) continually
hears (çåëvataù nityaà) and chants about the Lord’s activities
(gåëatah ca sva-ceñöitam).

Verse Summary: The Lord quickly enters the heart of one who
faithfully hears about Him.



The Fourth Shower of Nectar
II – 5 obstacles to attainment of Nistha

Verse – 3

• Nishtha means to be endowed with the quality of steadiness, or non-
movement (naishchalyam).

• Though a person tries for steadiness every day, while the anarthas are still
present, he will not attain steadiness.

• This is due to these five persistent obstacles:

1. Laya (sleep)
2. Vikshepa (distraction)
3. Apratipatti (indifference or disinterest in spiritual topics)
4. Kashaya (tendency toward bad habits)
5. Rasasvada (taste for material enjoyment).

• After the stage of anartha nivritti, when these obstacles are almost
completely destroyed, one achieves steadiness. Thus, the symptom of
nishtha is the absence of the above mentioned obstacles.



The Fourth Shower of Nectar
II – 5 obstacles to attainment of Nistha

Verse – 3

• Laya refers to the tendency to sleep during kirtana, shravana and
smarana (japa), in order of increasing tendency.

• Vikshepa refers to distraction toward mundane topics while
performing service (i.e., gossiping while doing japa).

• Apratipatti refers to the occasional inability to perform kirtana, etc.
in spite of the absence of laya or vikshepa.

• Kashaya means the tendency to indulge in anger, greed, pride, etc
due to past bad habit.

• Rasasvada refers to inability to absorb the mind in kirtana if one gets
the opportunity for material sense pleasure.



The Fourth Shower of Nectar
II – 5 obstacles to attainment of Nistha

Verse – 3

• Nishthita bhakti appears in the absence of these faults.

tadä rajas-tamo-bhäväù
käma-lobhädayaç ca ye
ceta etair anäviddhaà

sthitaà sattve prasédati

At that time (tadä), being completely free (anäviddhaà) from the
influences of tama and raja guna (etair rajas-tamo-bhäväù), such
as lust, greed and other impurities (käma-lobhädayaç ca), the
heart is satisfied in a state of goodness (cetah sattve prasédati).
(SB:1.2.19)



The Fourth Shower of Nectar
II – 5 obstacles to attainment of Nistha

Verse – 3

• Here the word ca is used in its collective sense to refer to all of
these unwanted qualities.

• Thus in the stage of nishtha the modes of ignorance and
passion are no longer present.

• However, the words etair anaviddham (no longer affected by
these) indicate that these impurities are still present to some
slight degree at the stage of nishtha, but do not act as an
obstacle to bhakti.

• All traces will be removed when one reaches the stage of bhava.



The Fourth Shower of Nectar
III – Two types of Nistha

Verse – 3

• Nishtha, steadiness, is of two types:

1. Concerning bhakti directly (sakshat-bhaktir-vartani)
2. Concerning elements favorable to bhakti (bhakti-anukula vastur-vartini)

• Sakshat-bhakti has unlimited forms, still, there are three basic divisions:
bodily, vocal and mental (kayiki, vachiki, manasi).

• According to some authorities, first one attains steadiness in bodily
services, then in vocal activities (kirtana, etc.), and finally in mental
activities (remembering, meditation).

• Others, however, disagree saying that eagerness to serve the Lord in a
particular manner develops first according to the individual natures of the
devotee, whose bodily, vocal and mental strength may vary.

• Their version is that there is no such progression.



The Fourth Shower of Nectar
III – Two types of Nistha

Verse – 3

• Elements favorable to bhakti refer to humility, giving respect to others,
friendliness, and mercifulness.

• However, sometimes steadiness in such qualities may be seen in a self-
controlled devotee who has no steadiness in bhakti.

• While elsewhere, steadiness in these qualities may not be perceived in an
arrogant devotee who has attained steadiness in bhakti.

• In spite of this, by the presence or absence of steadiness in bhakti itself
(sakshat bhakti), rather than in the qualities of bhakti, learned wise men
understand the actual presence or absence of nishtha, steadiness.

• Inexperienced perception cannot substantiate the truth.



The Fourth Shower of Nectar
III – Two types of Nistha

Verse – 3

• This is confirmed by the cited verses, bhaktir bhavati naistiki,
with the appearance of naishtiki-bhakti, tada rajas-tamo-
bhavah...etair anaviddham, though traces of the qualities born
of raja and tama guna may be present, they no longer affect the
devotee.

• In summary, what has been shown is that laxity or intensity of
effort and difficulty or ease in performance of devotional
activities, such as hearing and chanting is the criteria of
discriminating the two types of bhakti, namely unsteady and
steady.



Theme IV – Kapila establishes the supremacy of Bhakti over the other 
two paths (3.25.19-27)

Text 26
bhaktyä pumäï jäta-viräga aindriyäd

dåñöa-çrutän mad-racanänucintayä
cittasya yatto grahaëe yoga-yukto

yatiñyate åjubhir yoga-märgaiù

The human being (pumäï), being disgusted with sense happiness (jäta-
viräga aindriyäd) in this life (dåñöa) and the next (çrutän), contemplating
my pastimes with devotion (mad-racana anucintayä), and making effort to
control his mind (cittasya grahaëe yattah) as he engages in yoga (yoga-
yukto), in the future will endeavour (yatiñyate) on the correct path of yoga
as taught by me (åjubhir yoga-märgaiù).

Verse Summary: Practice of primarily yoga with secondary process of
bhakti leads one to continue in the path of yoga made easy by bhakti



Theme IV – Kapila establishes the supremacy of Bhakti over the 
other two paths (3.25.19-27)

Text 27
asevayäyaà prakåter guëänäà
jïänena vairägya-vijåmbhitena

yogena mayy arpitayä ca bhaktyä
mäà pratyag-ätmänam ihävarundhe

By jïäna manifested with detachment (jïänena vairägya-
vijåmbhitena), without serving the objects of material guëas (ayaà
prakåteh guëänäà asevayä), accompanied by secondary yoga and by
bhakti offered to me (yogena mayy arpitayä ca bhaktyä), a person
attains the impersonal brahman in this life (mäà pratyag-ätmänam
iha avarundhe).

Verse Summary: Practice of primarily jnana with secondary
processes of yoga and bhakti leads to impersonal liberation



Theme V – Devahuti’s Questions (3.25.28-30)

Text 28
devahütir uväca

käcit tvayy ucitä bhaktiù
kédåçé mama gocarä

yayä padaà te nirväëam
aïjasänväçnavä aham

Devahüti said: What type of bhakti is suitable to you (käcit tvayy
ucitä bhaktiù), and what is possible for a person like me (kédåçé
mama gocarä), by which (yayä) I can attain your feet (aïjasä aham
te padaà anväçnava), full of bliss (nirväëam)?

Verse Summary: What kind of bhakti should I perform to easily
attain You



|| 5.19.27 ||
satyaà diçaty arthitam arthito nåëäà
naivärthado yat punar arthitä yataù

svayaà vidhatte bhajatäm anicchatäm
icchäpidhänaà nija-päda-pallavam

The Lord certainly gives (satyaà diçaty) desired objects to
devotees who request them (arthitam arthito nåëäà), but
he does not give those objects (na eva arthadah) in such a
way that the devotee will ask again after finishing his
enjoyment (yat punar arthitä yataù). In other words, he
gives his lotus feet (svayaà vidhatte nija-päda-pallavam),
which include all desirables (icchäpidhänaà), to those
worshippers (bhajatäm) who do not even desire them
(anicchatäm).



• The practitioner of pure bhakti, even if he has desires,
becomes successful. He becomes equal to the niñkäma-
bhakta.

• The Lord gives himself to those who do not desire his
lotus feet, such as Dhruva. By mercy he gives his lotus
feet, which include all desires (icchäpidhänam).

• Or another meaning is “He forcibly (svayam) gives his
feet, which destroy all other desires.”

• Just as a father gives the child sugar candy though the
child does not want it, and that way makes the child give
up eating dirt, so the Lord gives the devotee his lotus
feet, and that way the devotee gives up material
endeavors.



• Therefore one should worship the Lord without a
mixture of jïäna or karma. Tivreëa bhakti-yogena yajeta
puruñäm param. (SB 2.3.10)

• However, the attainment of the lotus feet of the Lord by
niñkäma or sakäma bhaktas should not be considered the
same in all ways.

• That which is pure by nature and that which is purified
by force do not have the same value.

• Thus the excellence of Hanumän is greater than that of
Dhruva. – “tasyaravinda nayanasya”



Theme V – Devahuti’s Questions (3.25.28-30)

Text 29
yo yogo bhagavad-bäëo

nirväëätmaàs tvayoditaù
kédåçaù kati cäìgäni

yatas tattvävabodhanam

What is the yoga (kédåçaù yah yogah) mentioned by you (tvayä
uditaù) which is aimed at the Lord (bhagavat-bäëah) for liberation
(nirväëa ätman)? And what is the jïäna (kédåçaù) by which one
understands tattvas (yatah tattva avabodhanam)? How many limbs
does it have (kati ca aìgäni)?

Verse Summary: Explain the processes of jnana and yoga. How
many limbs do they have



Theme V – Devahuti’s Questions (3.25.28-30)

Text 30
tad etan me vijänéhi

yathähaà manda-dhér hare
sukhaà buddhyeya durbodhaà

yoñä bhavad-anugrahät

O Lord (hare)! Therefore (tad) tell this to me (etad me
vijänéhi), so that I (yathä ahaà), an unintelligent woman
(manda-dhéh yoñä), can easily understand (sukhaà
buddhyeya) what is difficult to understand (durbodhaà), by
your mercy (bhavad-anugrahät).

Verse Summary: Please explain all this so that an unintelligent
woman like me can easily understand.



Theme VI – Kapiladev answers the First Question (3.25.31-44)

Text 31
maitreya uväca

viditvärthaà kapilo mätur itthaà
jäta-sneho yatra tanväbhijätaù

tattvämnäyaà yat pravadanti säìkhyaà
proväca vai bhakti-vitäna-yogam

Maitreya said: Kapila (kapilah), knowing the purpose of his mother
(itthaà mätuh arthaà viditvä), affectionate (jäta-sneho) because he
was born from her (yatra tanvä abhijätaù), described what they call
Säìkhya (proväca vai pravadanti säìkhyaà), containing
enumeration of tattvas (yat tattva ämnäyaà), and described as well
yoga filled with bhakti (bhakti-vitäna-yogam).

Verse Summary: In response to His mother’s queries, Kapiladev
responds by describing sankhya and yoga filled with bhakti



Theme VI – Kapiladev answers the First Question (3.25.31-44)
Text 32

çré-bhagavän uväca
devänäà guëa-liìgänäm
änuçravika-karmaëäm
sattva evaika-manaso

våttiù sväbhäviké tu yä
animittä bhägavaté

bhaktiù siddher garéyasé

The Lord said: Bhakti to the Supreme Lord without material desires (animittä
bhägavaté bhaktiù), composed of actions of the senses (devänäà karmaëäm) to
reveal senses objects related to the Lord (guëa-liìgänäm), which conforms to
guru’s instructions (änuçravika), with mind dedicated exclusively to the Lord
(sattva eva eka-manaso), and which includes actions on the spontaneous level
(våttiù sväbhäviké tu yä), is superior to liberation (siddheh garéyasé).

Verse Summary: In response to your first question - I recommend uttama bhakti
which has the characteristics of “anyabhilasita sunyam......bhaktir uttama”. Such a
bhakti performed at the stage of bhava is better than liberation



• In order to speak about yoga filled with bhakti, Kapila
describes bhakti beyond the guëas, the process suitable to the
Lord, preferred by the Lord, about which Devahüti asked in
verse 28.

• The bhakti is directed to the Supreme Lord. Sattve means
“unto the form of çuddha-sattva, the Supreme Lord,” not the
devatäs.

• The devotee’s mind should desire to accept the Lord’s form
and name with the thought that the Lord alone is most
worthy of service (eka-manasaù). His mind does not reject
the form as is the case with yogés and others.

• And the person’s mind is concentrated on one process,
worship of the Lord, not on jïäna or karma (eka-manasaù).



• That is niñkäma (animittä) devotion to the Lord in which
actions (receiving sense objects) of the sense devatäs who
reveal the objects of the senses such as sound (guëa-
liìgänäà devänäm) are directed to the Lord (sattve); or in
which actions of the senses which are engaged spiritually
(div) because the object of their functions is the Lord are
directed to the Lord.

• The word sattve cannot mean the devatäs like Brahmä or Çiva
since the verse speaks of bhägavaté bhakti, devotion
exclusively to Bhagavän.

• Sattve can also refer to the devotees who are called sat. Thus
sattvam means “being a Vaiñëava.”

• One should be thinking only (eka-manasaù), “I should be a
devotee (sattve).”



• Thus bhakti is actions of the senses with the exclusive mentality of
being a Vaiñëava.

• Bhakti is not action of the senses which act on their own, but
action of the senses according the mantra given by guru. The
senses should have daily actions in accordance with the mantra
concerning the Lord given by guru (anuçravika-karmänäm).

utsargän mala-müträdeç citta-svästhyaà yato bhavet
ataù päyur upasthaç ca tad-ärädhana-sädhanam

Because the mind maintains a healthy state by excretion of urine and
stool, the anus and urinary organ should be considered as senses
engaged in the Lord’s service. Viñëu-rahasya

• Thus even these organs, by functioning in relation to bhakti, are to
be considered part of vaidhi-sädhana-bhakti.



• The word tu, causing differentiation, indirectly indicates
sädhya-bhakti in the form of bhäva-bhakti, of rägänuga type.

• The bhakti with natural functioning (sväbhäviké våttiù) of
the senses is better then liberation (siddheù).

• Spontaneous action of the senses directed to the Lord is
superior to liberation.

• Spontaneous or natural action is of two types.

• One can develop natural action of the senses towards the
Lord by ascending through the stages of niñöhä, ruci and
finally äsakti by constant practice of engagement in pure
bhakti as directed by guru, following the dictates of scripture.



• Similar to the spontaneous attraction of the senses in the material world
to husband or sons, one may also develop spontaneous action of the
senses without awareness of the dictates of scripture, in which the senses
act according to the bhakti scriptures, previous to or after taking
instructions from guru, caused by outstanding impressions arising from
mercy of great devotees in this or previous lives.

• The spontaneity (bhäva stage) developed from vaidhi-bhakti has
excellence of quantity.

• Examples are given in many verses (SB 3.25.34-37).

• The second type of spontaneity, generated from rägänuga, has excellence
of type (at the stage of sädhana). An example is given in SB 3.25.38.

• Compared to the two spontaneous types of bhakti, unspontaneous
bhakti (vaidhi-sädhana) is inferior in quantity and type. An example is
given in SB 3.25.39-40.



Definition of Sadhana Bhakti
kåti-sädhyä bhavet sädhya-
bhävä sä sädhanäbhidhä |
nitya-siddhasya bhävasya
präkaöyaà hådi sädhyatä ||

Action of the senses (kåti-sädhyä), which produces the
stage of bhäva (sädhya-bhävä bhavet), is called sädhana-
bhakti (sä sädhanäbhidhä). This attained state of bhäva-
bhakti (sädhyatä) is an eternal sthäyi-bhäva which is not
created (nitya-siddhasya bhävasya), but simply manifests
within the soul by the spiritual energy of the Lord (hådi
präkaöyaà).



Anyabhilasita Sunyam
Jnana Karmady anavrtam
Anukulyena
Krsna
Anu
Silanam
Bhaktir uttama

animittä
sattva evaika-manaso
guëa-liìgänäm
bhägavaté
Änuçravika
Devänäà karmaëäm
bhaktiù

The Lord said: Bhakti to the Supreme Lord without material
desires (animittä bhägavaté bhaktiù), composed of actions of the
senses (devänäà karmaëäm) to reveal senses objects related to the
Lord (guëa-liìgänäm), which conforms to guru’s instructions
(änuçravika), with mind dedicated exclusively to the Lord (sattva
eva eka-manaso), and which includes actions on the spontaneous
level (våttiù sväbhäviké tu yä), is superior to liberation (siddheh
garéyasé).

Match the Following



Narada Pancaratra

sarvopädhi-vinirmuktaà
tat-paratvena nirmalam |

håñékeëa håñékeça-
sevanaà bhaktir ucyate

Bhakti is defined as (bhaktir ucyate) service to the Lord
(håñékeça- sevanaà) using the senses (håñékeëa). It
should be done with the intention of pleasing the Lord
(tat-paratvena), free of other desires (sarvopädhi-
vinirmuktaà), and unobstructed by other processes
(nirmalam).



Anyabhilasita Sunyam
Jnana Karmady anavrtam
Anukulyena
Krsnanusilanam
Bhaktir uttama

sarvopädhi-vinirmuktaà
Nirmalam
tat-paratvena
håñékeëa håñékeça-sevanaà
bhaktir ucyate

Bhakti is defined as (bhaktir ucyate) service to the Lord (håñékeça-
sevanaà) using the senses (håñékeëa). It should be done with the
intention of pleasing the Lord (tat-paratvena), free of other desires
(sarvopädhi-vinirmuktaà), and unobstructed by other processes
(nirmalam).

Match the Following



Theme VI – Kapiladev answers the First Question 
(3.25.31-44)

Text 33
jarayaty äçu yä koçaà
nigérëam analo yathä

This bhakti (yä) quickly destroys the subtle body (jarayaty
äçu koçaà), just as the digestive fire consumes food
(nigérëam analo yathä).

Verse Summary: Such a bhakti quickly destroys the subtle
body like digestive fire consumes food.



Path of Jnana is incomplete in destruction of subtle body

tapasä brahmacaryeëa
çamena ca damena ca

tyägena satya-çaucäbhyäà
yamena niyamena vä

deha-väg-buddhijaà dhérä
dharmajïäù çraddhayänvitäù
kñipanty aghaà mahad api

veëu-gulmam ivänalaù

By avoiding enjoyments (tapasä), by avoiding association with women
(brahmacaryeëa), by controlling the mind as much as possible, by controlling the
external senses (çamena ca damena ca), by giving in charity (tyägena), by
following truthfulness and cleanliness (satya-çaucäbhyäà), by following yamas
like non-violence and niyamas like japa (yamena niyamena vä), the wise men
(dhérä), knowers of dharma (dharmajïäù), filled with faith (çraddhayä anvitäù),
destroy even great sin (kñipanty aghaà mahad api) arising from the body, words
and intelligence (deha-väg-buddhi jaà), just like fire destroys a clump of bamboos
(analaù veëu-gulmam iva).



But Bhakti does a complete job

yathägniù susamrddhärciù 
karoty edhäàsi bhasmasät
tathä mad-viñayä-bhaktir
uddhavainäàsi kåtsnaçaù

My dear Uddhava (Uddhava), just as a blazing fire (yathä
agniù susamrddha arciù) burns to ashes (karoty
bhasmasät) all the fuel (edhamsi), similarly (tatha)
devotional service in relationship with Me (mad visaya
bhaktir) burns to ashes all the sinful reactions (enamsi
kåtsnaçaù).



Jnana and yoga processes do not revive the spiritual part of the 
subtle body

Text 35
muktäçrayaà yarhi nirviñayaà viraktaà
nirväëam åcchati manaù sahasä yathärciù
ätmänam atra puruño 'vyavadhänam ekam

anvékñate pratinivåtta-guëa-pravähaù

When the mind of the foolish yogé (yarhi manaù), still under the
shelter of the Lord (mukta äçrayaà), becomes devoid of material
objects (nirviñayaà) and is detached from all material objects
(viraktaà), that mind suddenly gets destroyed (sahasä manaù
nirväëam åcchati), just as a flame dies without oil and wick (yathä
arciù). The jéva (puruñah), having destroyed misconceptions of his
body (pratinivåtta-guëa-pravähaù), then sees (atra anvékñate) his
ätmä (ekam ätmänam) without coverings (avyavadhänam).



Bhakti gives liberation as an unsought result

tair darçanéyävayavair udära-
viläsa-häsekñita-väma-süktaiù

håtätmano håta-präëäàç ca bhaktir
anicchato me gatim aëvéà prayuìkte

To the devotees whose minds and senses have been stolen
(håta ätmano håta-präëän) by the attractive limbs of the
Lord (taih darçanéya ävayavaih), which contain pleasing
words (väma-süktaiù), glances (ikñita), smiles (häsa) and
pastimes, and which fulfil their desires (udära-viläsa),
bhakti offers them liberation (bhaktir me aëvéà gatim
prayuìkte), though they do not desire it (anicchato).



Devotee never desires liberation
ko nv éça te päda-saroja-bhäjäà

sudurlabho ’rtheñu caturñv apéha |
tathäpi nähaà pravåëomi bhüman

bhavat-padämbhoja-niñevaëotsukaù
What among the four goals of artha, dharma, käma and
mokña (kah nu artheñu caturñv apéha) is difficult to
achieve (sudurlabhah) for one who worships your lotus
feet (te päda-saroja-bhäjäà)? O Lord (bhüman)! I
therefore (tathäpi) do not accept these things (na ahaà
pravåëomi), since I am enthusiastically engaged in serving
your lotus feet (bhavat-padämbhoja-niñevaëa utsukaù).



Bhakti gradually destroys the karmas

aprärabdha-phalaà päpaà

küöaà béjaà phalonmukham |
krameëaiva praléyeta

viñëu-bhakti-ratätmanäm

For those engaged in bhakti to Viñëu (viñëu-bhakti-
ratätmanäm), step by step (kramenaiva) the aprärabdha,
küöa, béja and prärabdha-karmas are destroyed
(praliyeta).



Bhakti gradually destroys the karmas

SB 3.33.6
yan-näma-dheya-çravaëänukértanäd

yat-prahvaëad yat-smaraëäd api kvacit |
çvädo 'pi sadyaù savanäya kalpate

kutaù punas te bhagavan nu darçanät

To say nothing of the spiritual advancement of persons who see the
Supreme Person face to face (kutaù punas te bhagavan nu darçanät),
even a person born in a family of dog-eaters (çvädah api) immediately
(sadyah) becomes eligible (kalpate) to perform Vedic sacrifices
(savanaya) if he once (kvacit) utters the holy name of the Supreme
Personality of Godhead or chants about Him (yan-näma-dheya-
çravaëa anukértanäd), hears about His pastimes, offers Him
obeisances (yat-prahvaëad) or even remembers Him (Smaranad).



Theme VI – Kapiladev answers the First Question (3.25.31-44)
Text 34

naikätmatäà me spåhayanti kecin
mat-päda-seväbhiratä mad-éhäù

ye 'nyonyato bhägavatäù prasajya
sabhäjayante mama pauruñäëi

These devotees (ye bhägavatäù), who are engaged in service to my
feet following scriptural rules (mat-päda-seväbhiratä), who desire
only the taste of my beauty (mad-éhäù), who, gathering together (ye
prasajya), relish my pastimes amongst themselves (anyonyato
sabhäjayante mama pauruñäëi), never desire to become one with
Brahman (na eka ätmatäà me spåhayanti kecid).

Verse Summary: Disposition of devotees in bhava:
They don’t desire impersonal liberation because: a. They are engaged
in service to lotus feet of Lord b. They are engaged in tasting Lord’s
beauty c. They discuss Hari katha amongst themselves



4.20.24

na kämaye nätha tad apy ahaà kvacin
na yatra yuñmac-caraëämbujäsavaù

mahattamäntar-hådayän mukha-cyuto
vidhatsva karëäyutam eña me varaù

I do not desire anything, and especially I do not want
liberation (na kämaye nätha tad apy ahaà kvacit), in
which there is no nectar of your lotus feet (na yatra
yuñmac-caraëämbuja äsavaù), coming from the hearts of
great devotees (mahat tama antar-hådayän) and falling
from their mouths (mukha-cyuto). Give me millions of
ears (vidhatsva karëäyutam). That is my request (eña me
varaù).



Theme VI – Kapiladev answers the First Question (3.25.31-44)

Text 35
paçyanti te me ruciräëy amba santaù

prasanna-vakträruëa-locanäni
rüpäëi divyäni vara-pradäni

säkaà väcaà spåhaëéyäà vadanti

O mother (amba)! The devotees see (te santaù paçyanti) my
attractive, red eyes (me ruciräëy aruëa-locanäni) in my smiling face
(prasanna-vaktra) and my spiritual forms (rüpäëi divyäni) which
bestow blessings (vara-pradäni). They speak pleasing words
(spåhaëéyäà väcaà vadanti) with me (säkaà).

Verse Summary: Lord’s reciprocation with such devotees:
a. Allows them to see and enjoy His form b. Allows them to speak
with Him



utpanna-ratayaù samyaì
nairvighnyam anupägatäù |
kåñëa-säkñät-kåtau yogyäù
sädhakäù parikértitäù ||   

Those are called practitioners (sädhaka) (sädhakäù
parikértitäù) who have developed rati for Kåñëa
(utpanna-ratayaù) and are qualified to see Kåñëa directly
(kåñëa-säkñät-kåtau yogyäù), but who have not
completely extinguished the anarthas (samyak
nairvighnyam anupägatäù).



Theme VI – Kapiladev answers the First Question (3.25.31-44)

Text 36
tair darçanéyävayavair udära-
viläsa-häsekñita-väma-süktaiù

håtätmano håta-präëäàç ca bhaktir
anicchato me gatim aëvéà prayuìkte

To the devotees whose minds and senses have been stolen (håta
ätmano håta-präëän) by the attractive limbs of the Lord (taih
darçanéya avayavaih), which contain pleasing words (väma-
süktaiù), glances (ékñita), smiles (häsa) and pastimes, and which
fulfil their desires (udära-viläsa), bhakti offers them liberation (me
bhaktih aëvéà gatim prayuìkte), though they do not desire it
(anicchatah).

Verse Summary: Lord’s reciprocation with such devotees:
c. Awards them liberation though they don’t desire it



Theme VI – Kapiladev answers the First Question (3.25.31-44)

Text 37
atho vibhütià mama mäyävinas täm
aiçvaryam añöäìgam anupravåttam

çriyaà bhägavatéà väspåhayanti bhadräà
parasya me te 'çnuvate tu loke

The devotees (te) certainly do not desire (aspåhayanti) attainment of
the happiness of the material universe piled up by mäyä (täm mama
mäyävinah vibhütià), the powers of yoga-siddhis following bhakti
(aiçvaryam añöäìgam anupravåttam), the auspicious rewards of
residing in Vaikuëöha (bhadräà bhägavatéà çriyaà), or the bliss of
Brahman (vä). But the devotees (tu te) attain the planet of me (me
loke açnuvate), the Supreme Lord (parasya).

Verse Summary: Lord’s reciprocation with such devotees:
d. Awards them His own abode



11.20.32-33

yat karmabhir yat tapasä
jïäna-vairägyataç ca yat
yogena däna-dharmeëa

çreyobhir itarair api

sarvaà mad-bhakti-yogena
mad-bhakto labhate 'ïjasä

svargäpavargaà mad-dhäma
kathaïcid yadi väïchati

Everything that can be achieved by fruitive activities, penance (yat karmabhir yat
tapasä), knowledge, detachment (jïäna-vairägyataç ca yat), mystic yoga, charity,
religious duties (yogena däna-dharmeëa) and all other means of perfecting life
(çreyobhir itarair api) is easily achieved (sarvaà labhate aïjasä) by My devotee
through loving service unto Me (mad-bhakto mad-bhakti-yogena). If somehow or
other My devotee desires (kathaïcid yadi väïchati) promotion to heaven,
liberation, or residence in My abode (svarga apavargaà mad-dhäma), he easily
achieves such benedictions (labhate aïjasä).



Theme VI – Kapiladev answers the First Question (3.25.31-44)
Text 38

na karhicin mat-paräù çänta-rüpe
naìkñyanti no me 'nimiño leòhi hetiù

yeñäm ahaà priya ätmä sutaç ca
sakhä guruù suhådo daivam iñöam

The devotees in the spiritual world (mat-paräù çänta-rüpe) are never
deprived of any enjoyment (na karhicid naìkñyanti). My wheel of
time (me animiño hetiù) does not afflict those devotees (na leòhi),
for whom I am (yeñäm ahaà ) a lover, the ätmä (priya ätmä), son,
friend (sutah ca sakhä), elder, companion (guruù suhådah) or
worshipable deity (daivam iñöam).

Verse Summary: This achievement of the spiritual world by the
devotees is not like the achievement of svarga. Why? – The devotee’s
achievement is permanent, as they have established the relationship
with the all permanent Lord



2.9.10
pravartate yatra rajas tamas tayoù

sattvaà ca miçraà na ca käla-vikramaù |
na yatra mäyä kim utäpare harer

anuvratä yatra suräsurärcitäù

In Vaikuëöha (yatra) there is no (na pravartate) rajas or
tamas (rajas tamas), and no sattva mixed with rajas and
tamas (sattvaà ca tayoù miçraà). There is no influence
of time (na ca käla-vikramaù). There is no influence of
mäyä at all (na yatra mäyä), what to speak of its products
such as material elements (kim uta apare). In Vaikuëöha
the inhabitants are fully dedicated to the Lord (yatra
harer anuvratä) and are worshippable by the devas,
asuras and devotees (sura asura arcitäù).



Theme VI – Kapiladev answers the First Question (3.25.31-44)

Text 39-40
imaà lokaà tathaivämum

ätmänam ubhayäyinam
ätmänam anu ye ceha
ye räyaù paçavo gåhäù

visåjya sarvän anyäàç ca
mäm evaà viçvato-mukham
bhajanty ananyayä bhaktyä

tän måtyor atipäraye

Giving up attachment to bodily identification (visåjya ätmänam ubhayäyinam) which
produces the enjoyments in this life and the next (imaà lokaà tathä eva amum), and
giving up as well related persons (visåjya sarvän anyäàç ca) such as wife and sons
(ätmänam anu ye ca iha) , and items such as wealth (räyaù), animals (paçavah) and house
(gåhäù), the devotees with exclusive bhakti (ananyayä bhaktyä) worship me (bhajanty
mäm), who stand before them wherever they are (evaà viçvato-mukham). I take them
beyond the ocean of birth and death (tän måtyor atipäraye).

Verse Summary: Vaidhi Sadhana Bhakti:
a. For those who are not qualified for bhava, sadhana bhakti is recommended. b. Such
devotees give up bodily attachments of this world and next and worship Me c. I reciprocate
with such people by taking them beyond birth and death



Theme VI – Kapiladev answers the First Question (3.25.31-44)

Text 41
nänyatra mad bhagavataù

pradhäna-puruñeçvarät
ätmanaù sarva-bhütänäà
bhayaà tévraà nivartate

Except by devotion to me (mad anyatra) as Kåñëa Bhagavän
(bhagavataù), Räma, the Lord of Vaikuëtha (pradhäna-
puruñeçvarät) or by devotion to the puruñävatäras (ätmanaù sarva-
bhütänäà), intense fear in the material world cannot be stopped
(tévraà bhayaà na nivartate).

Verse Summary: Fear of material world can be overcome only by
ananya bhakti unto the Supreme Lord



Theme VI – Kapiladev answers the First Question (3.25.31-44)

Text 42
mad-bhayäd väti väto 'yaà
süryas tapati mad-bhayät
varñaténdro dahaty agnir
måtyuç carati mad-bhayät

Out of fear of me (mad-bhayäd), the wind blows (ayaà vätah väti).
Out of fear of me, the sun shines (süryah tapati mad-bhayät). Out
of fear of me, Indra pours rain (varñati éndrah) and fire burns
(dahaty agnir). Out of fear of me, death flees (måtyuh carati mad-
bhayät).

Verse Summary: Won’t the devatas become upset if I just worship
You? – Never. All of them are fearful of Me, their master



Theme VI – Kapiladev answers the First Question (3.25.31-44)

Text 43
jïäna-vairägya-yuktena
bhakti-yogena yoginaù

kñemäya päda-mülaà me
praviçanty akuto-bhayam

The yogés take shelter of my feet (yoginaù päda-mülaà me
praviçanty), abode of fearlessness (akuto-bhayam) by bhakti mixed
with jïäëa and vairägya (jïäna-vairägya-yuktena bhakti-yogena),
for attaining the highest benefit (kñemäya).

Verse Summary: What to speak of the pure devotees, even the
mixed devotees (bhakti misra yogis and bhakti misra jnanis) can
attain perfection of their process only by taking shelter of My lotus
feet



Theme – III Sukadev Goswami’s prayers to the Supreme Lord (11-
25)

|| 2.4.16 ||
vicakñaëä yac-caraëopasädanät 

saìgaà vyudasyobhayato ’ntar-ätmanaù |
vindanti hi brahma-gatià gata-klamäs 

tasmai subhadra-çravase namo namaù ||

I offer repeated respects to the Lord with all auspicious qualities
(tasmai subhadra-çravase namo namaù). By worshipping his feet
(yac-caraëa upasädanät) the jïänés (vicakñaëä) destroy the
attachments (saìgaà vyudasya) of this world and the next
(ubhayatah) which reside in the heart (antar-ätmanaù), and attain
their spiritual goal of brahman (vindanti hi brahma-gatià) without
fatigue (gata-klamäh).

Verse Summary: Even the Jnanis have to worship this form of the
Lord to attain Brahman easily.



Theme VI – Kapiladev answers the First Question (3.25.31-44)

Text 44
etävän eva loke 'smin

puàsäà niùçreyasodayaù
tévreëa bhakti-yogena

mano mayy arpitaà sthiram

The mind offered to me (mano mayy arpitaà) with pure bhakti
(tévreëa bhakti-yogena) with steadiness (sthiram) alone (etävän
eva) creates the highest benefit for men (puàsäà niùçreyasa
udayaù) in this world (asmin loke).

Verse Summary: But the greatest benefit can be achieved only by
offering one’s mind in pure bhakti to Me.



2.3.11

etävän eva yajatäm
iha niùçreyasodayaù |
bhagavaty acalo bhävo

yad bhägavata-saìgataù ||

Auspiciousness arises (niùçreyasa udayaù) for the
worshippers of devatäs (etävän eva yajatäm) if firm
devotion for the Lord (bhagavaty acalo bhävo) arises from
association with devotees (yad bhägavata-saìgataù).


