
Canto 3
Chapter Twenty Nine

Explanation of Devotional 
Service by Lord Kapila

Kapila Describes the Types of 
Bhakti



Theme I – Devahuti’s questions about types of Bhakti, Birth & Death and Nature of 
Time (3.29.1-6)

Text 1-2
devahütir uväca

lakñaëaà mahad-ädénäà
prakåteù puruñasya ca

svarüpaà lakñyate 'méñäà
yena tat-päramärthikam

yathä säìkhyeñu kathitaà
yan-mülaà tat pracakñate

bhakti-yogasya me märgaà
brühi vistaraçaù prabho

Devahüti said: O Lord (prabho)! Please tell me (brühi me) in detail (vistaraçaù) about
the path of bhakti-yoga (bhakti-yogasya märgaà) which is the root cause of (yad-mülaà)
the knowledge of the characteristics of mahat-tattva and the other elements (lakñaëaà
mahad-ädénäà), as well as prakåti and puruña (prakåteù puruñasya ca), as told by you
according to Säìkhya philosophy (yathä säìkhyeñu kathitaà), by which (yena) their very
natures are known (améñäà svarüpaà lakñyate) in mutual divisions (tat-
päramärthikam).

Verse Summary: Please tell me in detail about the path of bhakti which is the root cause
of the knowledge of sankhya



Theme I – Devahuti’s questions about types of Bhakti, Birth & 
Death and Nature of Time (3.29.1-6)

Text 3
virägo yena puruño

bhagavan sarvato bhavet
äcakñva jéva-lokasya

vividhä mama saàsåtéù

O Lord (bhagavan)! Please describe to me (mama äcakñva) the
various births and deaths of the living entities (jéva-lokasya vividhä
saàsåtéù), for by hearing about them (yena) a person becomes
completely detached from the world (puruñah sarvato virägo
bhavet).

Verse Summary: Please describe about the various birth and death
of the jivas, hearing about which a person becomes completely
detached from the world



Qualification for Taking up to Vaidhi Sadhana Bhakti

yaù kenäpy atibhägyena
jäta-çraddho ’sya sevane
nätisakto na vairägya-

bhäg asyäm adhikäry asau

The person (yaù) who has developed faith (jäta-çraddhah) in
serving the Lord (asya sevane) by impressions arising from
previous association with devotees (kenäpy atibhägyena), who is
not too attached to material objects (na ati saktah), and who is not
too detached (na vairägya-bhäg), is qualified for vaidhi-bhakti
(asyäm adhikäry asau).



Theme I – Devahuti’s questions about types of Bhakti, Birth & 
Death and Nature of Time (3.29.1-6)

Text 4
kälasyeçvara-rüpasya
pareñäà ca parasya te

svarüpaà bata kurvanti
yad-dhetoù kuçalaà janäù

Please also describe the nature of time (kälasya svarüpaà), a form
of power (éçvara-rüpasya), one of your forms (te), controlling even
great persons like Brahmä (pareñäà ca parasya), out of whose fear
people perform auspicious acts (yad-hetoù janäù kuçalaà
kurvanti).

Verse Summary: Please describe about the nature of time in whose
fear, people perform auspicious acts



6

Section-IV – Prayers by the Demigods (25-42)

|| 10.2.30 ||
tvayy ambujäkñäkhila-sattva-dhämni

samädhinäveçita-cetasaike
tvat-päda-potena mahat-kåtena

kurvanti govatsa-padaà bhaväbdhim

O lotus-eyed Lord (ambujäkña), by concentrating one's meditation (eke
samädhinä äveçita-cetasä) on Your lotus feet, which are the reservoir of
all existence (tvayy akhila-sattva-dhämni), and by accepting those lotus
feet as the boat by which to cross the ocean of nescience (tvat-päda-
potena), one follows in the footsteps of mahäjanas [great saints, sages and
devotees] (mahat-kåtena). By this simple process, one can cross the ocean
of nescience as easily as one steps over the hoofprint of a calf (kurvanti
govatsa-padaà bhaväbdhim).

• The previous verse spoke of the protection of the Lord (kñemäya
lokasya). This verse describes the form of protection.



3.25.38

na karhicin mat-paräù çänta-rüpe
naìkñyanti no me 'nimiño leòhi hetiù

yeñäm ahaà priya ätmä sutaç ca
sakhä guruù suhådo daivam iñöam

The devotees in the spiritual world (mat-paräù çänta-
rüpe) are never deprived of any enjoyment (na karhicid
naìkñyanti). My wheel of time (me animiño hetiù) does
not afflict those devotees (na leòhi), for whom I am
(yeñäm ahaà ) a lover, the ätmä (priya ätmä), son, friend
(sutah ca sakhä), elder, companion (guruù suhådah) or
worshipable deity (daivam iñöam).



Theme I – Devahuti’s questions about types of Bhakti, Birth & Death 
and Nature of Time (3.29.1-6)

Text 5
lokasya mithyäbhimater acakñuñaç
ciraà prasuptasya tamasy anäçraye

çräntasya karmasv anuviddhayä dhiyä
tvam äviräséù kila yoga-bhäskaraù

You (tvam), the sun, the revealer of the lotus of bhakti, jïäna and yoga
(yoga-bhäskaraù), have appeared in this world (äviräséù) for destroying
the denseness of material identity (mithyä abhimater), giving light to the
blind (acakñuñah anäçraye), waking up those sleeping in saàñara (ciraà
tamasy prasuptasya lokasya), and drying up the pool of exhaustion
(çräntasya) caused by thoughts of attachment to action (karmasu
anuviddhayä dhiyä).

Verse Summary: You have come as the sun for those who are (i) suffering
due to false identity (ii) blind (iii) sleeping in samsara (iv) exhausted due
to attachment



Theme I – Devahuti’s questions about types of Bhakti, Birth & 
Death and Nature of Time (3.29.1-6)

Text 6
maitreya uväca

iti mätur vacaù çlakñëaà
pratinandya mahä-muniù

äbabhäñe kuru-çreñöha
prétas täà karuëärditaù

Maitreya said: O best of the Kurus, Vidura (kuru-çreñöha)!
Welcoming (pratinandya) the gentle words of his mother (mätur
vacaù çlakñëaà), being pleased (prétah), and filled with compassion
(karuëä arditah), Kapila spoke to her (mahä-muniù täà äbabhäñe).

Verse Summary: Pleased with His mother’s words, Kapila starts to
respond with compassion.



Theme II – Kapila describes various Types of Bhakti (3.29.7-20)

Text 7
çré-bhagavän uväca

bhakti-yogo bahu-vidho
märgair bhävini bhävyate
svabhäva-guëa-märgeëa

puàsäà bhävo vibhidyate

The Lord said: Bhakti appears (bhakti-yogo bhävyate) in many
forms (bahu-vidho) by particular actions in a person (märgaih)
according to his intentions (bhävini). The intentions of men
(puàsäà bhävah) are classed (vibhidyate) by the actions of the
guëas (guëa-märgeëa) arising from one’s nature (svabhäva).

Verse Summary: Bhakti appears in many forms based on the nature
of the performer who is endowed with different combinations of
modes



Theme II – Kapila describes various Types of Bhakti (3.29.7-20)

Text 8
abhisandhäya yo hiàsäà

dambhaà mätsaryam eva vä
saàrambhé bhinna-dåg bhävaà

mayi kuryät sa tämasaù

The angry person (saàrambhé), devoid of compassion (bhinna-dåk),
who worships me (yah mayi bhävaà kuryät) with intentions
(abhisandhäya) of violence, pride and hatred (hiàsäà dambhaà
mätsaryam ), is tamasic in his bhakti (sah tämasaù).

Verse Summary: Performer of Bhakti in Mode of Ignorance:
(i) Angry (ii) devoid of compassion (iii) worships the Lord with
intensions of violence, pride and hatred



Theme II – Kapila describes various Types of Bhakti (3.29.7-20)

Text 9
viñayän abhisandhäya
yaça aiçvaryam eva vä

arcädäv arcayed yo mäà
påthag-bhävaù sa räjasaù

He who worships me (yah mäà arcayed) in the forms of deities and
others (arca ädäu) with desire for other objects (påthag-bhävaù
abhisandhäya), with goals of material gain (viñayän), fame (yaça) or
wealth (aiçvaryam) has rajasic bhakti (sa räjasaù).

Verse Summary: Performer of Bhakti in Mode of Passion:
(i) Worships the Lord with desire for other objects (ii) with goals of
material gain, fame or wealth



Theme II – Kapila describes various Types of Bhakti (3.29.7-20)

Text 10
karma-nirhäram uddiçya
parasmin vä tad-arpaëam

yajed yañöavyam iti vä
påthag-bhävaù sa sättvikaù

He who worships me (yajed) with a desire to destroy karma (karma-
nirhäram uddiçya), making his works an offering the Supreme Lord
(parasmin tad-arpaëam), or (vä) executing the worship as a duty
(yañöavyam iti), having a desire for liberation (påthag-bhävaù), has
sattvic bhakti (sa sättvikaù).

Verse Summary: Performer of Bhakti in Mode of Goodness:
(i) Worships the Lord with a desire to destroy Karma (ii) makes his
work as an offering to the Lord (iii) worships as a matter of duty (iv)
to achieve liberation



Theme II – Kapila describes various Types of Bhakti (3.29.7-20)

Text 11-12
mad-guëa-çruti-mätreëa

mayi sarva-guhäçaye
mano-gatir avicchinnä

yathä gaìgämbhaso 'mbudhau

lakñaëaà bhakti-yogasya
nirguëasya hy udähåtam

ahaituky avyavahitä
yä bhaktiù puruñottame

Because the mind (manah), by hearing about my qualities (mad-guëa-çruti-mätreëa), flows
continuously (gatih avicchinnä) to me (mayi), the Supreme Lord residing in the hearts of
all people (sarva-guhäçaye), just as the Gaìgä flows to the ocean (yathä gaìgämbhaso
ambudhau), it is said (udähåtam) that the quality of bhakti (lakñaëaà bhakti-yogasya)
beyond the guëas (nirguëasya) is absence of results other than bhakti unto the Lord
(ahaituky bhaktiù puruñottame) and lack of obstructions from other processes
(avyavahitä).

Verse Summary: Characteristics of Pure Bhakti beyond the 3 modes:
(i) Mind continuously flows towards the Lord (ii) ahaituki (iii) apratihata



Anyabhilasita Sunyam
Jnana Karmady anavrtam
Anukulyena
Krsna
Anu
Silanam
Bhaktir uttama

ahaituky
avyavahitä
sarva-guhäçaye
puruñottame
manah gatih avicchinnä
mad-guëa-çruti-mätreëa
nirguëasya bhaktiù

Because the mind (manah), by hearing about my qualities (mad-guëa-
çruti-mätreëa), flows continuously (gatih avicchinnä) to me (mayi), the
Supreme Lord residing in the hearts of all people (sarva-guhäçaye), just
as the Gaìgä flows to the ocean (yathä gaìgämbhaso ambudhau), it is
said (udähåtam) that the quality of bhakti (lakñaëaà bhakti-yogasya)
beyond the guëas (nirguëasya) is absence of results other than bhakti
unto the Lord (ahaituky bhaktiù puruñottame) and lack of obstructions
from other processes (avyavahitä).

Match the Following



SB 3.25.32
çré-bhagavän uväca

devänäà guëa-liìgänäm
änuçravika-karmaëäm
sattva evaika-manaso

våttiù sväbhäviké tu yä
animittä bhägavaté

bhaktiù siddher garéyasé

The Lord said: Bhakti to the Supreme Lord without material
desires (animittä bhägavaté bhaktiù), composed of actions
(karmaëäm) of the senses (devänäà) to reveal senses objects
related to the Lord (guëa-liìgänäm), which conforms to guru’s
instructions (änuçravika), with mind dedicated exclusively to the
Lord (sattva evaika-manaso), and which includes actions on the
spontaneous level (våttiù sväbhäviké tu yä), is superior to liberation
(siddher garéyasé).



Anyabhilasita Sunyam
Jnana Karmady anavrtam
Anukulyena
Krsna
Anu
Silanam
Bhaktir uttama

animittä
sattva evaika-manaso
guëa-liìgänäm
bhägavaté
Änuçravika
Devänäà karmaëäm
bhaktiù

The Lord said: Bhakti to the Supreme Lord without material desires
(animittä bhägavaté bhaktiù), composed of actions (karmaëäm) of the
senses (devänäà) to reveal senses objects related to the Lord (guëa-
liìgänäm), which conforms to guru’s instructions (änuçravika), with
mind dedicated exclusively to the Lord (sattva evaika-manaso), and
which includes actions on the spontaneous level (våttiù sväbhäviké tu
yä), is superior to liberation (siddher garéyasé).

Match the Following



kaivalyaà sättvikaà jïänaà rajo vaikalpikaà ca yat
präkåtaà tämasaà jïänaà man-niñöhaà nirguëaà småtam

Absolute knowledge is in the mode of goodness (kaivalyaà sättvikaà
jïänaà), knowledge based on duality is in the mode of passion (rajo
vaikalpikaà ca yat), and foolish, materialistic knowledge is in the mode of
ignorance (präkåtaà tämasaà jïänaà). Knowledge based upon Me,
however, is understood to be transcendental (mad-niñöhaà nirguëaà
småtam). SB 11.25.24

vanaà tu sättviko väso grämo räjasa ucyate
tämasaà dyuta-sadanaà man-niketaà tu nirguëam

Residence in the forest is in the mode of goodness (vanaà tu sättviko väso),
residence in a town is in the mode of passion (grämo räjasa ucyate),
residence in a gambling house displays the quality of ignorance (tämasaà
dyuta-sadanaà), and residence in a place where I reside is transcendental
(man-niketaà tu nirguëam). SB 11.25.25



sättvikaù kärako ’saìgé rägändho räjasaù småtaù
tämasaù småti-vibhrañöo nirguëo mad-apäçrayaù

A worker free of attachment is in the mode of goodness (sättvikaù
asaìgé kärakah); a worker blinded by personal desire is in the mode
of passion (rägändho räjasaù småtaù), and a worker who has
completely forgotten how to tell right from wrong is in the mode of
ignorance (tämasaù småti-vibhrañöo). But a worker who has taken
shelter of Me is understood to be transcendental to the modes of
nature (nirguëo mad-apäçrayaù). SB 11.25.26

sättvikyädhyätmiké çraddhä karma-çraddhä tu räjasé
tämasy adharme yä çraddhä mat-seväyäà tu nirguëä

Faith directed toward spiritual life is in the mode of goodness
(sättvikyädhyätmiké çraddhä), faith rooted in fruitive work is in the
mode of passion (karma-çraddhä tu räjasé), faith residing in
irreligious activities is in the mode of ignorance (tämasy adharme yä
çraddhä), but faith in My devotional service is purely transcendental
(mat-seväyäà tu nirguëä). SB 11.25.27



sättvikaà sukham ätmotthaà viñayotthaà tu räjasam
tämasaà moha-dainyotthaà nirguëaà mad-apäçrayam

Happiness derived from the self is in the mode of goodness
(sättvikaà sukham ätmotthaà), happiness based on sense
gratification is in the mode of passion (viñayotthaà tu
räjasam), and happiness based on delusion and degradation
is in the mode of ignorance (tämasaà moha-dainy
utthaà). But that happiness found within Me is
transcendental (nirguëaà mad-apäçrayam). SB 11.25.29



Theme II – Kapila describes various Types of Bhakti (3.29.7-20)

Text 13
sälokya-särñöi-sämépya-
särüpyaikatvam apy uta
déyamänaà na gåhëanti
vinä mat-sevanaà janäù

The devotees (janäù) do not accept (na gåhëanti) living on my
planet (sälokya), having similar powers (särñöi), staying close to me
(sämépya), or having a similar form (särüpya), what to speak of
merging into me (ekatvam apy uta), when these things are offered
(déyamänaà), unless it involves service to me (vinä mat-sevanaà).

Verse Summary: Characteristics of Pure Bhakti beyond the 3
modes:
(iv) They reject even the personal forms of liberation if devoid of
service.



Theme II – Kapila describes various Types of Bhakti (3.29.7-20)

Text 14
sa eva bhakti-yogäkhya

ätyantika udähåtaù
yenätivrajya tri-guëaà
mad-bhäväyopapadyate

The highest state of existence (sa eva ätyantika udähåtaù) is called
bhakti (bhakti-yogäkhya), by which one surpasses the three guëas
(yena ativrajya tri-guëaà) and attains prema for me (mad-bhäväya
upapadyate).

Verse Summary: Characteristics of Pure Bhakti beyond the 3
modes:
(v) By such a practice one surpasses the 3 gunas and attains prema
for the Lord.



Theme II – Kapila describes various Types of Bhakti (3.29.7-20)

Text 15
niñevitenänimittena

sva-dharmeëa mahéyasä
kriyä-yogena çastena

nätihiàsreëa nityaçaù

The mind should be purified (implied) by following varëäçrama duties
(sva-dharmeëa) approved by previous devotees (niñevitena), without
desire for results (animittena), and which are favorable for bhakti
(implied), and by always (nityaçaù) performing powerful païcarätrika
deity worship (mahéyasä kriyä-yogena) with best choice of items
(çastena), and without unnecessary violence (na ati hiàsreëa).

Verse Summary: Angas of Bhakti - The mind should be purified by:
a. Following Varnasrama duties approved by previous devotees, without
desire for results
b. Performing powerful deity worship with best choice of items, regularly
and without unnecessary violence



Theme II – Kapila describes various Types of Bhakti (3.29.7-20)

Text 16
mad-dhiñëya-darçana-sparça-

püjä-stuty-abhivandanaiù
bhüteñu mad-bhävanayä
sattvenäsaìgamena ca

The mind should become purified (implied) by offering obeisances to
(abhivandanaih), praying to (stuty), worshipping (püjä), touching
(sparça) and seeing (darçana) my deity forms (mad-dhiñëya), by thinking
of my presence in all beings (bhüteñu mad-bhävanayä), and by giving up
bad association (asaìgamena ca) with determination (sattvena).

Verse Summary: Angas of Bhakti - The mind should be purified by:
c. Offering obeisances to, praying to, worshipping, touching and seeing the
deity form of the Lord
d. By thinking of Lord’s presence in all beings
e. By giving up bad association with determination



Theme II – Kapila describes various Types of Bhakti (3.29.7-20)

Text 17
mahatäà bahu-mänena
dénänäm anukampayä

maitryä caivätma-tulyeñu
yamena niyamena ca

The mind should become purified (implied) by greatly respecting
the great devotees (mahatäà bahu-mänena), showing compassion to
the unfortunate (dénänäm anukampayä), being friendly to one’s
equals (maitryä ca ätma-tulyeñu), and by following yama and
niyama of añöäìga-yoga (yamena niyamena ca).

Verse Summary: Angas of Bhakti - The mind should be purified by:
f. By greatly respecting the great devotees, by showing compassion to
the unfortunate, and by being friendly to ones equals
g. By following yama and niyama of yoga



Theme II – Kapila describes various Types of Bhakti (3.29.7-20)
Text 18

ädhyätmikänuçravaëän
näma-saìkértanäc ca me

ärjavenärya-saìgena
nirahaìkriyayä tathä

The mind should become purified (implied) by continually hearing
(anuçravaëän) about the good and bad qualities of the antaùkaraëa
(ädhyätmika), by chanting my names (näma-saìkértanät ca me), by
sincere (ärjavena) association with great devotees (ärya-saìgena)
without pride (nirahaìkriyayä).

Verse Summary: Angas of Bhakti - The mind should be purified by:
h. By continually hearing about the good and bad qualities of the
Antah karana
i. By chanting the Lord’s name
j. By sincere association of great devotees without pride



Theme II – Kapila describes various Types of Bhakti (3.29.7-20)
Text 19

mad-dharmaëo guëair etaiù
parisaàçuddha äçayaù
puruñasyäïjasäbhyeti

çruta-mätra-guëaà hi mäm

Being purified (parisaàçuddha) of the gunas (guëaih) by the above
methods (etaiù), the mind (äçayaù) of a person engaged in serving
me (mad-dharmaëah) quickly attains (aïjasä abhyeti) the perfect
form of bhakti (implied), consisting of actions such as hearing my
qualities (puruñasya guëaà çruta-mätra), which is non-different
from attaining me (hi mäm).

Verse Summary: Being thus purified by the above mentioned
processes, the mind of such a devotee quickly attains the perfect
form of bhakti consisting of actions such as sravanam.



Theme II – Kapila describes various Types of Bhakti (3.29.7-
20)

Text 20
yathä väta-ratho ghräëam

ävåìkte gandha äçayät
evaà yoga-rataà ceta
ätmänam avikäri yat

Just as (yathä) the fragrance (gandha) is carried (ävåìkte) to
the nose (ghräëam) from its source (äçayät) by the wind (väta-
ratho), the mind (evaà cetah) is carried (ävåìkte) to the
Supreme Lord (avikäri ätmänam) by bhakti-yoga (yoga-rataà).

Verse Summary: Thus Bhakti acts as the vehicle to carry the
mind to the Lord



Theme III – In practice of Bhakti offense creates obstruction 
– Don’t disrespect Jivas (3.29.21-34)

Text 21
ahaà sarveñu bhüteñu

bhütätmävasthitaù sadä
tam avajïäya mäà martyaù

kurute 'rcä-viòambanam

I (ahaà), the soul of all beings (bhütätmä), am always (sadä)
situated in all beings (sarveñu bhüteñu avasthitaù). He
(martyaù) who disrespects me (avajïäya mäà) in all beings
(tam) performs false worship of my deity form (kurute arcä-
viòambanam).

Verse Summary: He who disrespects Me in all beings is
performing false worship of My deity form



Text 23

namo mahadbhyo 'stu namaù çiçubhyo
namo yuvabhyo nama ävaöubhyaù
ye brähmaëä gäm avadhüta-liìgäç
caranti tebhyaù çivam astu räjïäm

I offer respects to the great devotees (namo mahadbhyo astu), to the
babies (namaù çiçubhyo), to the youths (namo yuvabhyo), to the
young boys (nama ävaöubhyaù). I offer respects to the brähmaëas
(brähmaëä) who wander the earth (ye tebhyaù gäm caranti) in the
dress of avadhütas (avadhüta-liìgäh). May there be auspiciousness
for the kings (çivam astu räjïäm)!



The Third Shower of Nectar
III – Vaisnava Ninda is deadly

Verse – 4

• Sadhu ninda, or criticism of Vaishnavas, is the first of the ten
offenses against the Holy Name.

• The word ninda means animosity or malice.

• If by chance this offense occurs, the person should repent,
“Oh, I am such a low class person, I have committed an
offense to a saintly person!”

• A person who has been burned by fire seeks relief in fire
(kåçänau çämyati taptaù kåçänunä eväyam).



The Third Shower of Nectar
III – Vaisnava Ninda is deadly

Verse – 4

• According to this logic, he should nullify the offense by
lamenting, resolving to come before the Vaishnava, falling at
his feet, and satisfying him by offering his obeisances, praises
and respects.

• If the Vaishnava is not satisfied, the person should render
favorable services to him according to his desires for many
days.

• Sometimes the offense is so grievous that the Vaishnava's anger
does not die.



The Third Shower of Nectar
III – Vaisnava Ninda is deadly

Verse – 4

• In extreme remorse, thinking himself most unfortunate and bound
for millions of years in hell for his offense, he should give up
everything and take full shelter of continuous nama sankirtana.

• By the divine power of nama kirtana, certainly, in time that person
will be delivered from his offense.

• However, he should not justify himself by arguing that shastra says,
nämäparädha-yuktänäà nämäny eva haranty agham: The Holy
Name alone is sufficient to deliver an offender.

• So what is the need of humbling himself by offering repeated
respects and service to the Vaishnava that he has offended?

• This type of mentality makes him guilty of further offense.



The Third Shower of Nectar
III – Vaisnava Ninda is deadly

Verse – 5

• Nor should one be of the mentality to think that the offense of
sadhu ninda discriminates between types of Vaishnavas.

• It does not refer only to one who is fully and perfectly qualified with
all the qualities mentioned in scripture, such as mercifulness, never
harming others, and forgiving to all living entities: kåpälur akåta-
drohas titikñuù sarva-dehinäm (SB 11.11.29).

• A person cannot minimize his offense by pointing out some defect in
the devotee.

• In answer the scriptures say: sarväcära-vivarjitäù çaöha-dhiyo vrätyä
jagad-vaïcakäù , even a person who is of very bad character a
cheater, devoid of proper behavior, malicious, devoid of samskaras,
and full of worldly desires, if he surrenders to the Lord, must be
considered a sadhu. What to speak of a pure Vaishnava.



The Third Shower of Nectar
III – Vaisnava Ninda is deadly

Verse – 6

• Sometimes a serious offense has been committed against a
Vaishnava, but the Vaishnava does not become angry because
of his exalted nature.

• Still the offender should fall at that devotee's feet and seek
ways of pleasing him to purify himself.

• Though the Vaishnava may forgive offenses, the dust of his feet
does not tolerate the offenses and delivers the fruits of the
offense on the guilty person.

• For it is said:



The Third Shower of Nectar
III – Vaisnava Ninda is deadly

Verse – 6

näçcaryam etad yad asatsu sarvadä
mahad-vinindä kuëapätma-vädiñu

serñyaà mahäpüruña-päda-päàsubhir
nirasta-tejaùsu tad eva çobhanam

It is not surprising (na äçcaryam) that the materialists (etad
asatsu), claiming that the gross body is the soul (kuëapätma-
vädiñu), constantly criticize the devotees (sarvadä mahad-
vinindä) with envy (sa érñyaà) and become deprived of their
powers (nirasta-tejaùsu) by the dust from the feet of the great
devotees (mahäpüruña-päda-päàsubhir). That glory of that
criticism is the result it gives (tad eva çobhanam). (SB 4.4.13)



The Third Shower of Nectar
III – Vaisnava Ninda is deadly

Verse – 7

• Conventional rules cannot be applied, however, to the powerful,
spontaneous, most elevated mahabhagavatas who may sometimes bestow
fathomless mercy even to the most undeserving or offensive.

• For instance, though Jada Bharata was made to carry Rahugana's
palanquin and the King let loose a torrent of harsh words on him, Jada
Bharata bestowed his mercy.

• In a similar way, Chediraja, the Vasu who flew in the sky, showed mercy
to the atheist heretic daityas who had come to do him violence.

• In Mahabharata there is a story of how Chediraja, on taking the side of
the demigods who were arguing with some brahmarishis, was cursed by
them to fall from his flying chariot to Patala-loka where he continued to
perform his bhajana.



The Third Shower of Nectar
III – Vaisnava Ninda is deadly

Verse – 7

• In the same way, Shri Nityananda showed mercy to Madhai,
even though the most sinful Madhai had injured His forehead
causing blood to flow.

• The offense of guror avajna, or disrespect to guru, the third
aparadha, may be considered in the same way as the first
aparadha.



Theme III – In practice of Bhakti offense creates obstruction –
Don’t disrespect Jivas (3.29.21-34)

Text 22
yo mäà sarveñu bhüteñu
santam ätmänam éçvaram

hitvärcäà bhajate mauòhyäd
bhasmany eva juhoti saù

He who worships the deity (yah arcäà bhajate) while rejecting me
(mäà hitvä), the Lord being present in all beings (sarveñu bhüteñu
santam ätmänam éçvaram), out of ignorance (mauòhyäd), simply
makes oblations into ashes (instead of fire) (bhasmany eva juhoti
saù).

Verse Summary: Such a person who neglects Me and worships the
deity is simply making oblations into ashes



Theme III – In practice of Bhakti offense creates obstruction –
Don’t disrespect Jivas (3.29.21-34)

Text 23
dviñataù para-käye mäà
mänino bhinna-darçinaù
bhüteñu baddha-vairasya
na manaù çäntim åcchati

If a person offers respects to me (mäà mäninah) but is inimical to
other beings (bhüteñu baddha-vairasya), hating other bodies (para-
käye dviñataù), not seeing others’ suffering as equal to his own
(bhinna-darçinaù), his mind does not attain peace (na manaù
çäntim åcchati).

Verse Summary: The mind of such a person who worships Me but
hates other beings does not attain peace



Theme III – In practice of Bhakti offense creates 
obstruction – Don’t disrespect Jivas (3.29.21-34)

Text 24
aham uccävacair dravyaiù

kriyayotpannayänaghe
naiva tuñye 'rcito 'rcäyäà
bhüta-grämävamäninaù

O mother (anaghe)! I am not pleased (aham na eva tuñye)
with the person who criticizes other beings (bhüta-gräma
avamäninaù) while worshipping my deity form (arcito
arcäyäà) with rites (kriyayä utpannayä) using various
materials (uccävacair dravyaiù).

Verse Summary: I am not pleased with such a person



Theme III – In practice of Bhakti offense creates obstruction –
Don’t disrespect Jivas (3.29.21-34)

Text 25
arcädäv arcayet tävad

éçvaraà mäà sva-karma-kåt
yävan na veda sva-hådi

sarva-bhüteñv avasthitam

When a person does not know (yävan na veda) that the Lord is
situated in all beings (sarva-bhüteñv avasthitam) and within his own
heart (sva-hådi), that person should worship me in the deity form
(tävad éçvaraà mäà arcayet arcädäv) along with prescribed duties
without attachment (sva-karma-kåt).

Verse Summary: But, when a person does not know that the Lord is
situated in all beings, he should worship My deity form with
prescribed duties without attachment



Theme III – In practice of Bhakti offense creates 
obstruction – Don’t disrespect Jivas (3.29.21-34)

Text 26
ätmanaç ca parasyäpi

yaù karoty antarodaram
tasya bhinna-dåço måtyur
vidadhe bhayam ulbaëam

In the form of death (måtyuh), I give great fear (vidadhe
ulbaëam bhayam) to the person who makes (yaù karoty)
distinction between his own belly and the bellies of others
(antara udaram ätmanah ca parasya api).

Verse Summary: In the form of death, I give fear to those
who see difference between oneself and others



Theme III – In practice of Bhakti offense creates obstruction 
– Don’t disrespect Jivas (3.29.21-34)

Text 27
atha mäà sarva-bhüteñu
bhütätmänaà kåtälayam

arhayed däna-mänäbhyäà
maitryäbhinnena cakñuñä

On the other hand (atha), they should worship me (mäà
arhayed), the soul in all beings (bhütätmänaà), who have
taken shelter in all beings (sarva-bhüteñu kåta älayam), with
gifts and respect (däna-mänäbhyäà), treating all beings as
equal friends (maitryä abhinnena cakñuñä).

Verse Summary: Therefore one should worship Me while
treating all beings as equal friends



3.16.11
ye brähmaëän mayi dhiyä kñipato ’rcayantas

tuñyad-dhådaù smita-sudhokñita-padma-vakträù
väëyänuräga-kalayätmajavad gåëantaù

sambodhayanty aham iväham upähåtas taiù

I am controlled by those (aham taiù upähåtah) who worship
the brähmaëas who have offended others (ye kñipatah
brähmaëän arcayantah), who see those brähmaëas as non-
different from me (mayi dhiyä), who remain pleased in heart in
spite of their harsh words (tuñyad-hådaù), showing lotus faces
(padma-vakträù) moistened with sweet smiles (smita-sudhä
ukñita), and who pacify them (sambodhayanty) by praising
them (gåëantaù) with words filled with love (väëyänuräga-
kalayä), just as a son praises an angry father (ätmajavad).



Theme III – In practice of Bhakti offense creates obstruction –
Don’t disrespect Jivas (3.29.21-34)

Text 28
jéväù çreñöhä hy ajévänäà
tataù präëa-bhåtaù çubhe
tataù sa-cittäù pravaräs
tataç cendriya-våttayaù

O Mother (çubhe)! Living immovable entities are superior to
withered ones (jéväù çreñöhä hy ajévänäà). Superior to them are
entities with greater life symptoms (tataù präëa-bhåtaù). Superior to
them are the entities with higher consciousness and movement
(tataù pravaräh sa-cittäù). Superior than them are entities with
senses, such as trees (tatah ca indriya-våttayaù).

Verse Summary: But, this equal vision does not mean that the
devotee does not see gradation in the jivas



Theme III – In practice of Bhakti offense creates obstruction – Don’t 
disrespect Jivas (3.29.21-34)

Text 29
taträpi sparça-vedibhyaù

pravarä rasa-vedinaù
tebhyo gandha-vidaù çreñöhäs

tataù çabda-vido varäù

Superior to the trees with touch sensation (tatra api sparça-vedibhyaù
pravarä) are beings with taste sensation (rasa-vedinaù). Superior to them
are living entities with a sense of smell (tebhyo gandha-vidaù çreñöhäh),
and superior to them are living entities that can hear (tataù çabda-vido
varäù).

Verse Summary: Gradation in jivas: Inanimate objects < Living
immovable entities < Living entities with greater life symptoms < Entities
with higher consciousness of movement < Entities with senses < Beings
with touch sensation < Beings with taste sensation < Beings with sense of
smell < Beings who can hear



Theme III – In practice of Bhakti offense creates obstruction –
Don’t disrespect Jivas (3.29.21-34)

Text 30
rüpa-bheda-vidas tatra
tataç cobhayato-dataù

teñäà bahu-padäù çreñöhäç
catuñ-pädas tato dvi-pät

Entities which can distinguish form are superior (rüpa-bheda-vidah
tatra). Superior to them are entities with two sets of teeth (tatah ca
ubhayato-dataù). Superior to them are beings with many legs (teñäà
bahu-padäù çreñöhäh). Superior to them are animals with four legs
(catuñ-pädas tatah). Superior to them are humans with two legs
(dvi-pät).

Verse Summary: Gradation in jivas: beings who can distinguish
form < entities with 2 sets of teeth < beings with many legs < animals
with 4 legs < humans with 2 legs



Theme III – In practice of Bhakti offense creates obstruction –
Don’t disrespect Jivas (3.29.21-34)

Text 31
tato varëäç ca catväras

teñäà brähmaëa uttamaù
brähmaëeñv api veda-jïo

hy artha-jïo 'bhyadhikas tataù

Among the humans, those within the varëäçrama are superior (tatah
varëäh ca catväras). Among the varëas, the båahmaëas are the best
(teñäà brähmaëa uttamaù). Among the brähmaëas, one who knows
the Vedas is superior (brähmaëeñv api veda-jïo). Among the
knowledgeable brähmaëas, one who knows the meaning of the
Vedas is superior (tataù artha-jïo abhyadhikah).

Verse Summary: Gradation in jivas: Amongst humans, Non
Varnasrama humans < Those in Varnasrama < Brahmanas <
Brahmana who knows the vedas < Brahmana who knows the
meaning of the vedas



Theme III – In practice of Bhakti offense creates obstruction –
Don’t disrespect Jivas (3.29.21-34)

Text 32
artha-jïät saàçaya-cchettä
tataù çreyän sva-karma-kåt
mukta-saìgas tato bhüyän

adogdhä dharmam ätmanaù

Better than the knower of the meaning of the Vedas (artha-jïät) is
the brähmaëa who can cut doubts (saàçaya-cchettä). Better than the
one who cuts doubts (tataù çreyän) is the brähmaëa who also
performs his duties completely (sva-karma-kåt). Better still (tato
bhüyät) is the jïäné (mukta-saìgah) who does not enjoy the results
of his previous actions of dharma (adogdhä ätmanaù dharmam).

Verse Summary: Gradation in jivas: Brahmana who can dispel the
doubts < Brahmana who also completes his duties completely <
Jnani who does not enjoy the results of his previous actions



Theme III – In practice of Bhakti offense creates obstruction – Don’t disrespect Jivas
(3.29.21-34)

Text 33
tasmän mayy arpitäçeña-
kriyärthätmä nirantaraù

mayy arpitätmanaù puàso
mayi sannyasta-karmaëaù
na paçyämi paraà bhütam

akartuù sama-darçanät

Superior to the jïäné (tasmät) is the person (puàsah) who fully dedicates (nirantaraù
arpita açeña) his activities such hearing and chanting (kriyä), his wealth (artha), his
identity (ätmä), his mind and his intelligence (ätmanaù) to me (mayy). I do not see a
greater living entity (na paçyämi paraà bhütam) than this person who has offered himself
to me (mayy arpita ätmanaù), giving up all varëäçrama actions (mayi sannyasta-
karmaëaù), who thinks that the Lord alone inspires his bhakti (akartuù), and who
identifies with others’ happiness and distress (sama-darçanät).

Verse Summary: Gradation in jivas: Best is the person who dedicates his activities such as
hearing and chanting, his wealth, his identity, mind, intelligence etc. to Me, and who
identifies with other’s sufferings and happiness



Theme III – In practice of Bhakti offense creates obstruction –
Don’t disrespect Jivas (3.29.21-34)

Text 34
manasaitäni bhütäni

praëamed bahu-mänayan
éçvaro jéva-kalayä

praviñöo bhagavän iti

He should offer great respects with the mind (manasä praëamed
bahu-mänayan) to all living entities (etäni bhütäni), thinking that
the Supreme Lord (bhagavän) has entered that entity (praviñöah)
along with his portion (kalayä) in the form of the jéva (éçvaro jéva-
kalayä).

Verse Summary: Gradation in jivas: Such a person should offer
great respects with the mind to all the jivas thinking that the
Supreme Lord has entered into that entity



Theme IV – Kapila describes the Characteristics of Time (3.29.35-
45)

Text 35
bhakti-yogaç ca yogaç ca
mayä mänavy udéritaù

yayor ekatareëaiva
puruñaù puruñaà vrajet

Oh daughter of Manu (mänavy)! I have explained (mayä udéritaù)
bhakti-yoga and añöäìga-yoga (bhakti-yogaç ca yogaç ca), by which a
person will attain (yayoh puruñaù vrajet) the Supreme Lord as
Bhagavän (puruñaà) or as impersonal Brahman (ekatareëa eva).

Verse Summary: I have described to you about bhakti and astanga
yogas by which a person can attain the Supreme Lord as Bhagavan or
Brahman



Theme IV – Kapila describes the Characteristics of Time (3.29.35-45)

Text 36-37
etad bhagavato rüpaà

brahmaëaù paramätmanaù
paraà pradhänaà puruñaà

daivaà karma-viceñöitam

rüpa-bhedäspadaà divyaà
käla ity abhidhéyate

bhütänäà mahad-ädénäà
yato bhinna-dåçäà bhayam

I am this form of Bhagavän (etad bhagavato rüpaà) who also appears as Brahman and
Paramätmä (brahmaëaù paramätmanaù), beyond material nature (paraà), and who am
also defined as (ity abhidhéyate) prakåti (pradhänaà), jéva (puruñaà), karma (daivaà)
which is the reaction of various activities (karma-viceñöitam) and astonishing time (divyaà
käla)--the cause of transformation of material objects (rüpa-bheda äspadaà), from which
fear arises (yato bhayam) for living beings (bhütänäà) with material bodies in ignorance
(mahad-ädénäà bhinna-dåçäà).

Verse Summary: I am this form of Bhagavan, Brahman, Paramatma, Prakrti, Jiva, Karma
and Time



Theme IV – Kapila describes the Characteristics of Time (3.29.35-
45)

Text 38
yo 'ntaù praviçya bhütäni
bhütair atty akhiläçrayaù

sa viñëv-äkhyo 'dhiyajïo 'sau
kälaù kalayatäà prabhuù

Time (kälaù), the shelter of all beings (akhiläçrayaù), the master of
those controlled (kalayatäà prabhuù), who, having entered all
beings (yah antaù praviçya bhütäni), destroys them through other
living entities (bhütair atty), is called Viñëu (sa viñëv-äkhyah), the
giver of results of sacrifices (adhiyajïah asau).

Verse Summary: Characteristics of Time:
1. Shelter of all beings 2. The master of those controlled 3. It enters
all living beings and destroys them through other living entities 4. It
is called Visnu 5. The giver of results of sacrifices



Theme IV – Kapila describes the Characteristics of Time (3.29.35-
45)

Text 39
na cäsya kaçcid dayito

na dveñyo na ca bändhavaù
äviçaty apramatto 'sau

pramattaà janam anta-kåt

Time holds no one dear (na ca asya kaçcid dayitah), hates no one
(na dveñyah), and is friendly to no one (na ca bändhavaù). Time,
always awake (apramattah), the bringer of death (anta-kåt), destroys
the living entities (äviçaty janam), who are unaware of its existence
(asau pramattaà).

Verse Summary: Characteristics of Time:
6. It holds no one dear 7. It hates no one 8. It is friendly to no one
9. It is always awake 10. It is the bringer of death 11. Destroys the
living entities who are unaware of its existence



Theme IV – Kapila describes the Characteristics of Time 
(3.29.35-45)

Text 40
yad-bhayäd väti väto 'yaà
süryas tapati yad-bhayät
yad-bhayäd varñate devo

bha-gaëo bhäti yad-bhayät

Out of fear of time, the wind blows (yad-bhayäd väti väto
ayaà), the sun produces heat (süryas tapati yad-bhayät),
the Indra produces rain (yad-bhayäd varñate devo) and
the stars shine (bha-gaëo bhäti yad-bhayät).

Verse Summary: Characteristics of Time:
12. All the demigods controlling nature perform their
functions out of fear of time



Theme IV – Kapila describes the Characteristics of Time 
(3.29.35-45)

Text 41
yad vanaspatayo bhétä

latäç cauñadhibhiù saha
sve sve käle 'bhigåhëanti

puñpäëi ca phaläni ca

Out of fear of time (yad bhétä) the plants, creepers, and
herbs (vanaspatayah latäh ca auñadhibhiù saha) produce
flowers and fruits (abhigåhëanti puñpäëi ca phaläni ca) in
the proper season (sve sve käle).

Verse Summary: Characteristics of Time:
13. All the trees and creepers produce fruits and flowers
in the proper season out of fear of time



Theme IV – Kapila describes the Characteristics of Time (3.29.35-
45)

Text 42
sravanti sarito bhétä

notsarpaty udadhir yataù
agnir indhe sa-giribhir

bhür na majjati yad-bhayät

Out of fear of time, the rivers flow (sravanti sarito bhétä), and the
ocean does not overflow (na utsarpaty udadhih yataù), fire burns
(agnir indhe) and the earth (bhüh) with its mountains (sa-giribhir)
does not sink (na majjati yad-bhayät).

Verse Summary: Characteristics of Time:
14. Rivers flow, oceans do not overflow, fire burns and the earth
does not sink due to the fear of time



Theme IV – Kapila describes the Characteristics of Time (3.29.35-
45)

Text 43
nabho dadäti çvasatäà

padaà yan-niyamäd adaù
lokaà sva-dehaà tanute
mahän saptabhir ävåtam

By the order of time (yad-niyamäd), the sky provides space (nabho
dadäti padaà) for entities who are alive (çvasatäà), and Brahmä
(mahän) spreads out his body (sva-dehaà tanute) of the planets
(lokaà), covered by seven layers of matter (saptabhir ävåtam).

Verse Summary: Characteristics of Time:
15. Only by the order of time sky provides space and Brahma
spreads out his body of planets



Theme IV – Kapila describes the Characteristics of Time (3.29.35-
45)

Text 44
guëäbhimänino deväù

sargädiñv asya yad-bhayät
vartante 'nuyugaà yeñäà

vaça etac caräcaram

Out of fear of time (yad-bhayät), the devatäs in charge of the guëas
(guëa abhimänino deväù), who control the universe (yeñäà vaça
etac caräcaram), carry out creation maintenance and destruction
(vartante sarga ädiñu) of the universe (asya) in every kalpa of
Brahmä (anuyugaà).

Verse Summary: Characteristics of Time:
16. The gunavataras carry out the processes of creation, maintenance
and destruction due to the fear of time



Theme IV – Kapila describes the Characteristics of Time (3.29.35-
45)

Text 45
so 'nanto 'nta-karaù kälo
'nädir ädi-kåd avyayaù
janaà janena janayan

märayan måtyunäntakam

Unchangeable time (avyaya kälah), without beginning (anädih) but
causing everyone’s birth (ädi-kåd), creates population through
mothers and fathers (janaà janena janayan); and time, without end
(anantah) but causing everyone’s end (anta-karaù), destroys those
subject to death (märayan antakam), by death (måtyunä).

Verse Summary: Characteristics of Time:
17. Unchanging 18. Without beginning but causes everyone’s birth
19. Without end, but causes everyone’s end by death


