Canto 3
Chapter Twenty Nine

Explanation of Devotional
Service by Lord Kapila

Kapila Describes the Types of
Bhakti



Theme I — Devahuti’s questions about types of Bhakti, Birth & Death and Nature of
Time (3.29.1-6)

Text 1-2
devahutir uvaca
laksanarmh mahad-adinam
prakrteh purusasya ca
svaruparn laksyate 'misam
yena tat-paramarthikam

yatha sankhyesu kathitam

yan-miilam tat pracaksate

bhakti-yogasya me margarm
brahi vistarasah prabho

Devahiti said: O Lord (prabho)! Please tell me (brithi me) in detail (vistarasah) about
the path of bhakti-yoga (bhakti-yogasya margam) which is the root cause of (yad-mular)
the knowledge of the characteristics of mahat-tattva and the other elements (laksanarm
mahad-adinam), as well as prakrti and purusa (prakrteh purusasya ca), as told by you
according to Sankhya philosophy (yatha sankhyesu kathitarn), by which (yena) their very
natures are known (amisam svaruparm laksyate) in mutual divisions (tat-
paramarthikam).

Verse Summary: Please tell me in detail about the path of bhakti which is the root cause
of the knowledge of sankhya



Theme I — Devahuti’s questions about types of Bhakti, Birth &
Death and Nature of Time (3.29.1-6)

Text 3
virago yena puruso
bhagavan sarvato bhavet
acaksva jiva-lokasya
vividha mama samsrtih

O Lord (bhagavan)! Please describe to me (mama acaksva) the
various births and deaths of the living entities (jiva-lokasya vividha
samsrtih), for by hearing about them (yena) a person becomes
completely detached from the world (purusah sarvato virago

bhavet).

Verse Summary: Please describe about the various birth and death
of the jivas, hearing about which a person becomes completely
detached from the world



Qualification for Taking up to Vaidhi Sadhana Bhakti

yah kenapy atibhagyena
jata-sraddho ’sya sevane
natisakto na vairagya-
bhag asyam adhikary asau

The person (yah) who has developed faith (jata-sraddhah) in
serving the Lord (asya sevane) by impressions arising from
previous association with devotees (kenapy atibhagyena), who is
not too attached to material objects (na ati saktah), and who is not
too detached (na vairagya-bhag), is qualitied for vaidhi-bhakti
(asyam adhikary asau).



Theme I — Devahuti’s questions about types of Bhakti, Birth &
Death and Nature of Time (3.29.1-6)

Text 4
kalasyesvara-riupasya
paresam ca parasya te

svaruipam bata kurvanti
yad-dhetoh kusalam janah

Please also describe the nature of time (kalasya svarapam), a form
of power (iSvara-riipasya), one of your forms (te), controlling even
great persons like Brahma (paresam ca parasya), out of whose fear
people perform auspicious acts (yad-hetoh janah kusalam
kurvanti).

Verse Summary: Please describe about the nature of time in whose
fear, people perform auspicious acts



Section-1V — Prayers by the Demigods (25-42)

1 10.2.30 ||
tvayy ambujaksakhila-sattva-dhamni
samadhinavesita-cetasaike
tvat-pada-potena mahat-krtena
kurvanti govatsa-padarir bhavabdhim

O lotus-eyed Lord (ambujaksa), by concentrating one's meditation (eke
samddhina avesita-cetasa) on Your lotus feet, which are the reservoir of
all existence (tvayy akhila-sattva-dhamni), and by accepting those lotus
feet as the boat by which to cross the ocean of nescience (tvat-pada-
potena), one follows in the footsteps of mahajanas [great saints, sages and
devotees| (mahat-krtena). By this simple process, one can cross the ocean

of nescience as easily as one steps over the hoofprint of a calf (kurvanti
govatsa-padam bhavabdhim).

* The previous verse spoke of the protection of the Lord (ksemaya
lokasya). This verse describes the form of protection.



3.25.38

na karhicin mat-parah santa-rape
nanksyanti no me 'mimiso ledhi hetih
yesam aharh priya atma sutas ca
sakha guruh suhrdo daivam istam

The devotees in the spiritual world (mat-parah santa-
ripe) are never deprived of any enjoyment (na karhicid
nanksyanti). My wheel of time (me animiso hetih) does
not afflict those devotees (na ledhi), for whom I am
(yesam aham ) a lover, the atma (priya atma), son, friend
(sutah ca sakha), elder, companion (guruh suhrdah) or
worshipable deity (daivam istam).



Theme I — Devahuti’s questions about types of Bhakti, Birth & Death
and Nature of Time (3.29.1-6)

Text 5
lokasya mithyabhimater acaksusas
cirarh prasuptasya tamasy anasraye
Srantasya karmasv anuviddhaya dhiya
tvam avirasih kila yoga-bhaskarah

You (tvam), the sun, the revealer of the lotus of bhakti, jiana and yoga
(yoga-bhaskarah), have appeared in this world (avirasih) for destroying
the denseness of material identity (mithya abhimater), giving light to the
blind (acaksusah anasraye), waking up those sleeping in sarisara (ciram
tamasy prasuptasya lokasya), and drying up the pool of exhaustion
(Srantasya) caused by thoughts of attachment to action (karmasu
anuviddhaya dhiya).

Verse Summary: You have come as the sun for those who are (i) suffering
due to false identity (ii) blind (iii) sleeping in samsara (iv) exhausted due
to attachment



Theme I — Devahuti’s questions about types of Bhakti, Birth &
Death and Nature of Time (3.29.1-6)

Text 6
maitreya uvaca
iti matur vacah slaksnam
pratinandya maha-munih
ababhase kuru-srestha
pritas tam karunarditah

Maitreya said: O best of the Kurus, Vidura (kuru-srestha)!
Welcoming (pratinandya) the gentle words of his mother (matur
vacah slaksnar), being pleased (pritah), and filled with compassion
(karuna arditah), Kapila spoke to her (maha-munih tam ababhase).

Verse Summary: Pleased with His mother’s words, Kapila starts to
respond with compassion.



Theme II — Kapila describes various Types of Bhakti (3.29.7-20)

Text 7
Sri-bhagavan uvaca
bhakti-yogo bahu-vidho
margair bhavini bhavyate
svabhava-guna-margena
pumsarh bhavo vibhidyate

The Lord said: Bhakti appears (bhakti-yogo bhavyate) in many
forms (bahu-vidho) by particular actions in a person (margaih)
according to his intentions (bhavini). The intentions of men
(pummsam bhavah) are classed (vibhidyate) by the actions of the
gunas (guna-margena) arising from one’s nature (svabhava).

Verse Summary: Bhakti appears in many forms based on the nature
of the performer who is endowed with different combinations of
modes



Theme II — Kapila describes various Types of Bhakti (3.29.7-20)

Text 8
abhisandhaya yo hirmsam
dambharn matsaryam eva va
sarhrambhi bhinna-drg bhavam
mayi kuryat sa tamasah

The angry person (samrambhi), devoid of compassion (bhinna-drk),
who worships me (yah mayi bhavarn kuryat) with intentions
(abhisandhaya) of violence, pride and hatred (himsam dambham
matsaryam ), is tamasic in his bhakti (sah tamasah).

Verse Summary: Performer of Bhakti in Mode of Ignorance:
(i) Angry (ii) devoid of compassion (iii) worships the Lord with
intensions of violence, pride and hatred



Theme I1 — Kapila describes various Types of Bhakti (3.29.7-20)

Text 9
visayan abhisandhaya
yasa aiSvaryam eva va
arcadav arcayed yo mam
prthag-bhavah sa rajasah

He who worships me (yah mam arcayed) in the forms of deities and
others (arca adau) with desire for other objects (prthag-bhavah
abhisandhaya), with goals of material gain (visayan), fame (yasa) or
wealth (aisvaryam) has rajasic bhakti (sa rajasah).

Verse Summary: Performer of Bhakti in Mode of Passion:
(i) Worships the Lord with desire for other objects (ii) with goals of
material gain, fame or wealth



Theme I1 — Kapila describes various Types of Bhakti (3.29.7-20)

Text 10
karma-nirharam uddisya
parasmin va tad-arpanam

yajed yastavyam iti va
prthag-bhavah sa sattvikah

He who worships me (yajed) with a desire to destroy karma (karma-
nirharam uddisya), making his works an oftering the Supreme Lord
(parasmin tad-arpanam), or (va) executing the worship as a duty
(yastavyam iti), having a desire for liberation (prthag-bhavah), has
sattvic bhakti (sa sattvikah).

Verse Summary: Performer of Bhakti in Mode of Goodness:

(i) Worships the Lord with a desire to destroy Karma (ii) makes his
work as an offering to the Lord (iii) worships as a matter of duty (iv)
to achieve liberation



Theme II — Kapila describes various Types of Bhakti (3.29.7-20)

Text 11-12
mad-guna-Sruti-matrena
mayi sarva-guhasaye
mano-gatir avicchinna
yatha gangambhaso 'mbudhau

laksanam bhakti-yogasya

nirgunasya hy udahrtam
ahaituky avyavahita

ya bhaktih purusottame

Because the mind (manah), by hearing about my qualities (mad-guna-sruti-matrena), flows
continuously (gatih avicchinna) to me (mayi), the Supreme Lord residing in the hearts of
all people (sarva-guhasaye), just as the Ganga flows to the ocean (yatha gangambhaso
ambudhau), it is said (udahrtam) that the quality of bhakti (laksanarn bhakti-yogasya)
beyond the gunas (nirgunasya) is absence of results other than bhakti unto the Lord
(ahaituky bhaktih purusottame) and lack of obstructions from other processes
(avyavahita).

Verse Summary: Characteristics of Pure Bhakti beyond the 3 modes:
(i) Mind continuously flows towards the Lord (ii) ahaituki (iii) apratihata



Match the Following

Anyabhilasita Sunyam ahaituky

Jnana Karmady anavrtam avyavahita

Anukulyena sarva-guhasaye

Krsna purusottame

Anu manah gatih avicchinna
Silanam mad-guna-sruti-matrena
Bhaktir uttama nirgunasya bhaktih

Because the mind (manah), by hearing about my qualities (mad-guna-
sruti-matrena), flows continuously (gatih avicchinna) to me (mayi), the
Supreme Lord residing in the hearts of all people (sarva-guhasaye), just
as the Ganga flows to the ocean (yatha gangambhaso ambudhau), it is
said (udahrtam) that the quality of bhakti (laksanarm bhakti-yogasya)
beyond the gunas (nirgunasya) is absence of results other than bhakti
unto the Lord (ahaituky bhaktih purusottame) and lack of obstructions
from other processes (avyavahita).



SB 3.25.32
$ri-bhagavan uvaca
devanarh guna-linganam
anusravika-karmanam
sattva evaika-manaso
vrttih svabhaviki tu ya
animitta bhagavati
bhaktih siddher gariyasi

The Lord said: Bhakti to the Supreme Lord without material
desires (animitta bhagavati bhaktih), composed of actions
(karmanam) of the senses (devanam) to reveal senses objects
related to the Lord (guna-linganam), which conforms to guru’s
instructions (anusravika), with mind dedicated exclusively to the
Lord (sattva evaika-manaso), and which includes actions on the
spontaneous level (vrttih svabhaviki tu ya), is superior to liberation
(siddher gariyasi).



Match the Following

Anyabhilasita Sunyam animitta

Jnana Karmady anavrtam sattva evaika-manaso
Anukulyena guna-linganam

Krsna bhagavati

Anu Anusravika

Silanam Devanam karmanam
Bhaktir uttama bhaktih

The Lord said: Bhakti to the Supreme Lord without material desires
(animitta bhagavati bhaktih), composed of actions (karmanam) of the
senses (devanam) to reveal senses objects related to the Lord (guna-
linganam), which conforms to guru’s instructions (anusravika), with
mind dedicated exclusively to the Lord (sattva evaika-manaso), and
which includes actions on the spontaneous level (vrttih svabhaviki tu
ya), is superior to liberation (siddher gariyasi).



kaivalyam sattvikam jianar rajo vaikalpikam ca yat
prakrtam tamasarn jianam man-nistham nirgunam smrtam

Absolute knowledge is in the mode of goodness (kaivalyam sattvikam
jnanam), knowledge based on duality is in the mode of passion (rajo
vaikalpikarn ca yat), and foolish, materialistic knowledge is in the mode of
ignorance (prakrtarmn tamasam jnanarm). Knowledge based upon Me,
however, is understood to be transcendental (mad-nistharn nirgunam
smrtam). SB 11.25.24

vanam tu sattviko vaso gramo rajasa ucyate
tamasam dyuta-sadanam man-niketam tu nirgunam

Residence in the forest is in the mode of goodness (vanam tu sattviko vaso),
residence in a town is in the mode of passion (gramo rajasa ucyate),
residence in a gambling house displays the quality of ignorance (tamasam
dyuta-sadanarm), and residence in a place where I reside is transcendental
(man-niketam tu nirgunam). SB 11.25.25



sattvikah karako ’sangi ragandho rajasah smrtah
tamasah smrti-vibhrasto nirguno mad-apasrayah

A worker tree of attachment is in the mode of goodness (sattvikah
asangi karakah); a worker blinded by personal desire is in the mode
of passion (ragandho rajasah smrtah), and a worker who has
completely forgotten how to tell right from wrong is in the mode of
ignorance (tamasah smrti-vibhrasto). But a worker who has taken
shelter of Me is understood to be transcendental to the modes of
nature (nirguno mad-apasrayah). SB 11.25.26

sattvikyadhyatmiki sraddha karma-sraddha tu rajasi
tamasy adharme ya sraddha mat-sevayar tu nirguna

Faith directed toward spiritual life is in the mode of goodness
(sattvikyadhyatmiki sraddha), taith rooted in fruitive work is in the
mode of passion (karma-sraddha tu rajasi), faith residing in
irreligious activities is in the mode of ignorance (tamasy adharme ya
sraddha), but faith in My devotional service is purely transcendental
(mat-sevavam tu nireuna). SB11.25.27



sattvikam sukham atmottharh visayottharm tu rajasam
tamasarh moha-dainyottharn nirgunarn mad-apasrayam

Happiness derived from the self is in the mode of goodness
(sattvikam sukham atmottham), happiness based on sense
gratification is in the mode of passion (visayottham tu
rajasam), and happiness based on delusion and degradation
is in the mode of ignorance (tamasarn moha-dainy
uttharm). But that happiness found within Me is
transcendental (nirgunam mad-apasrayam). SB 11.25.29



Theme I1 — Kapila describes various Types of Bhakti (3.29.7-20)

Text 13
salokya-sarsti-samipya-
sarapyaikatvam apy uta
diyamanam na grhnanti
vina mat-sevanam janah

The devotees (janah) do not accept (na grhnanti) living on my
planet (salokya), having similar powers (sarsti), staying close to me
(samipya), or having a similar form (sarapya), what to speak of
merging into me (ekatvam apy uta), when these things are offered
(diyamanarn), unless it involves service to me (vina mat-sevanam).

Verse Summary: Characteristics of Pure Bhakti beyond the 3
modes:
(iv) They reject even the personal forms of liberation if devoid of
service.



Theme I1 — Kapila describes various Types of Bhakti (3.29.7-20)

Text 14
sa eva bhakti-yogakhya
atyantika udahrtah
yenativrajya tri-gunam
mad-bhavayopapadyate

The highest state of existence (sa eva atyantika udahrtah) is called
bhakti (bhakti-yogakhya), by which one surpasses the three gunas
(yena ativrajya tri-gunar) and attains prema for me (mad-bhavaya
upapadyate).

Verse Summary: Characteristics of Pure Bhakti beyond the 3
modes:

(v) By such a practice one surpasses the 3 gunas and attains prema
for the Lord.



Theme II — Kapila describes various Types of Bhakti (3.29.7-20)

Text 15
nisevitenanimittena
sva-dharmena mahiyasa
kriya-yogena sastena
natihimsrena nityasah

The mind should be puritied (implied) by following varnasrama duties
(sva-dharmena) approved by previous devotees (nisevitena), without
desire for results (animittena), and which are favorable for bhakti
(implied), and by always (nityasah) performing powerful paicaratrika
deity worship (mahiyasa kriya-yogena) with best choice of items
(Sastena), and without unnecessary violence (na ati himsrena).

Verse Summary: Angas of Bhakti - The mind should be purified by:
a. Following Varnasrama duties approved by previous devotees, without

desire for results
b. Performing powerful deity worship with best choice of items, regularly

and without unnecessary violence



Theme II — Kapila describes various Types of Bhakti (3.29.7-20)

Text 16
mad-dhisnya-darsana-sparsa-
pija-stuty-abhivandanaih
bhiitesu mad-bhavanaya
sattvenasangamena ca

The mind should become purified (implied) by offering obeisances to
(abhivandanaih), praying to (stuty), worshipping (p@ja), touching
(sparsa) and seeing (darsana) my deity forms (mad-dhisnya), by thinking
of my presence in all beings (bhuitesu mad-bhavanaya), and by giving up
bad association (asangamena ca) with determination (sattvena).

Verse Summary: Angas of Bhakti - The mind should be purified by:

c. Otfering obeisances to, praying to, worshipping, touching and seeing the
deity form of the Lord

d. By thinking of Lord’s presence in all beings

e. By giving up bad association with determination



Theme II — Kapila describes various Types of Bhakti (3.29.7-20)

Text 17
mahatam bahu-manena
dinanam anukampaya
maitrya caivatma-tulyesu
yamena niyamena ca

The mind should become purified (implied) by greatly respecting
the great devotees (mahatarn bahu-manena), showing compassion to
the unfortunate (dinanam anukampaya), being friendly to one’s
equals (maitrya ca atma-tulyesu), and by following yama and
niyama of astanga-yoga (yamena niyamena ca).

Verse Summary: Angas of Bhakti - The mind should be purified by:
f. By greatly respecting the great devotees, by showing compassion to
the unfortunate, and by being friendly to ones equals

g. By following yama and niyama of yoga



Theme II — Kapila describes various Types of Bhakti (3.29.7-20)
Text 18
adhyatmikanusravanan
nama-sankirtanac ca me
arjavenarya-sangena
nirahankriyaya tatha

The mind should become puritied (implied) by continually hearing
(anusravanan) about the good and bad qualities of the antahkarana
(adhyatmika), by chanting my names (nama-sankirtanat ca me), by
sincere (arjavena) association with great devotees (arya-sangena)
without pride (nirahankriyaya).

Verse Summary: Angas of Bhakti - The mind should be purified by:
h. By continually hearing about the good and bad qualities of the
Antah karana

i. By chanting the Lord’s name

j. By sincere association of great devotees without pride



Theme II — Kapila describes various Types of Bhakti (3.29.7-20)
Text 19
mad-dharmano gunair etaih
parisamsuddha asayah
purusasyanjasabhyeti
Sruta-matra-gunam hi mam

Being purified (parisamsuddha) of the gunas (gunaih) by the above
methods (etaih), the mind (asayah) of a person engaged in serving
me (mad-dharmanah) quickly attains (afijjasa abhyeti) the perfect
form of bhakti (implied), consisting of actions such as hearing my
qualities (purusasya gunarn Sruta-matra), which is non-different
from attaining me (hi mam).

Verse Summary: Being thus purified by the above mentioned
processes, the mind of such a devotee quickly attains the perfect
form of bhakti consisting ot actions such as sravanam.



Theme 11 — Kapila describes various Types of Bhakti (3.29.7-
20)

Text 20
yatha vata-ratho ghranam
avrnkte gandha asayat
evam yoga-ratam ceta
atmanam avikari yat

Just as (yatha) the fragrance (gandha) is carried (avrnkte) to
the nose (ghranam) from its source (asayat) by the wind (vata-
ratho), the mind (evam cetah) is carried (avrmkte) to the
Supreme Lord (avikari atmanam) by bhakti-yoga (yoga-ratam).

Verse Summary: Thus Bhakti acts as the vehicle to carry the
mind to the Lord



Theme III — In practice of Bhakti offense creates obstruction
— Don’t disrespect Jivas (3.29.21-34)

Text 21
aham sarvesu bhiitesu
bhutatmavasthitah sada
tam avajiiaya mam martyah
kurute 'rca-vidambanam

[ (aham), the soul of all beings (bhutatma), am always (sada)
situated in all beings (sarvesu bhiuitesu avasthitah). He
(martyah) who disrespects me (avajiaya mar) in all beings
(tam) performs false worship of my deity form (kurute arca-
vidambanam).

Verse Summary: He who disrespects Me in all beings is
performing false worship of My deity form



Text 23

namo mahadbhyo 'stu namah siSubhyo
namo yuvabhyo nama avatubhyah
ye brahmana gam avadhuta-lingas
caranti tebhyah Sivam astu rajhiam

[ offer respects to the great devotees (namo mahadbhyo astu), to the
babies (namah sisubhyo), to the youths (namo yuvabhyo), to the
young boys (nama avatubhyah). 1 offer respects to the brahmanas
(brahmana) who wander the earth (ye tebhyah gam caranti) in the
dress of avadhiitas (avadhuta-lingah). May there be auspiciousness
for the kings (Sivam astu rajham)!



The Third Shower of Nectar
III — Vaisnava Ninda is deadly
Verse — 4

Sadhu ninda, or criticism of Vaishnavas, is the first of the ten
ottenses against the Holy Name.

The word ninda means animosity or malice.
It by chance this offense occurs, the person should repent,
“Oh, I am such a low class person, I have committed an

ottense to a saintly person!”

A person who has been burned by fire seeks reliet in fire
(krsanau samyati taptah krsanuna evayam).



The Third Shower of Nectar
IIT1 — Vaisnava Ninda is deadly
Verse — 4

* According to this logic, he should nullify the oftense by
lamenting, resolving to come before the Vaishnava, falling at
his feet, and satistying him by oftering his obeisances, praises
and respects.

* It the Vaishnava is not satistied, the person should render
favorable services to him according to his desires for many
days.

* Sometimes the otfense is so grievous that the Vaishnava's anger
does not die.



The Third Shower of Nectar
III — Vaisnava Ninda is deadly
Verse — 4

In extreme remorse, thinking himselt most unfortunate and bound
for millions of years in hell for his offense, he should give up
everything and take full shelter of continuous nama sankirtana.

By the divine power of nama kirtana, certainly, in time that person
will be delivered from his offense.

However, he should not justity himself by arguing that shastra says,
namaparadha-yuktanam namany eva haranty agham: The Holy

Name alone is sufficient to deliver an offender.

So what is the need of humbling himselt by offering repeated
respects and service to the Vaishnava that he has offended?

This type of mentality makes him guilty of further offense.



The Third Shower of Nectar
IIT — Vaisnava Ninda is deadly
Verse — 5

Nor should one be of the mentality to think that the offense of
sadhu ninda discriminates between types of Vaishnavas.

It does not refer only to one who is fully and perfectly qualitied with
all the qualities mentioned in scripture, such as mercitfulness, never
harming others, and forgiving to all living entities: krpalur akrta-

drohas titiksuh sarva-dehinam (SB 11.11.29).

A person cannot minimize his offense by pointing out some defect in
the devotee.

In answer the scriptures say: sarvacara-vivarjitah satha-dhiyo vratya
jagad-vancakah , even a person who is of very bad character a
cheater, devoid of proper behavior, malicious, devoid of samskaras,
and full of worldly desires, if he surrenders to the Lord, must be
considered a sadhu. What to speak of a pure Vaishnava.



The Third Shower of Nectar
IIT — Vaisnava Ninda is deadly
Verse — 6

Sometimes a serious offense has been committed against a
Vaishnava, but the Vaishnava does not become angry because
of his exalted nature.

Still the offender should fall at that devotee's feet and seek
ways of pleasing him to purity himself.

Though the Vaishnava may forgive ottenses, the dust of his feet
does not tolerate the offenses and delivers the fruits of the

ottense on the guilty person.

For it is said:



The Third Shower of Nectar
IIT — Vaisnava Ninda is deadly
Verse — 6

nascaryam etad yad asatsu sarvada
mahad-vininda kunapatma-vadisu
sersyam mahapurusa-pada-pamsubhir
nirasta-tejahsu tad eva Sobhanam

[t is not surprising (na ascaryam) that the materialists (etad
asatsu), claiming that the gross body is the soul (kunapatma-
vadisu), constantly criticize the devotees (sarvada mahad-
vininda) with envy (sa irsyam) and become deprived of their
powers (nirasta-tejahsu) by the dust from the feet of the great
devotees (mahapurusa-pada-pamsubhir). That glory of that
criticism is the result it gives (tad eva Sobhanam). (SB 4.4.13)



The Third Shower of Nectar
III — Vaisnava Ninda is deadly
Verse — 7

Conventional rules cannot be applied, however, to the powertful,
spontaneous, most elevated mahabhagavatas who may sometimes bestow
fathomless mercy even to the most undeserving or otfensive.

For instance, though Jada Bharata was made to carry Rahugana's
palanquin and the King let loose a torrent of harsh words on him, Jada
Bharata bestowed his mercy.

In a similar way, Chediraja, the Vasu who flew in the sky, showed mercy
to the atheist heretic daityas who had come to do him violence.

In Mahabharata there is a story of how Chediraja, on taking the side of
the demigods who were arguing with some brahmarishis, was cursed by
them to fall from his flying chariot to Patala-loka where he continued to
perform his bhajana.



The Third Shower of Nectar
IIT — Vaisnava Ninda is deadly
Verse — 7

* In the same way, Shri Nityananda showed mercy to Madhai,
even though the most sinful Madhai had injured His forehead
causing blood to tlow.

* The offense of guror avajna, or disrespect to guru, the third
aparadha, may be considered in the same way as the first
aparadha.



Theme III — In practice of Bhakti offense creates obstruction —
Don’t disrespect Jivas (3.29.21-34)

Text 22
yo marh sarvesu bhiitesu
santam atmanam isvaram
hitvarcam bhajate maudhyad
bhasmany eva juhoti sah

He who worships the deity (yah arcar bhajate) while rejecting me
(mam hitva), the Lord being present in all beings (sarvesu bhiuitesu
santam atmanam isvaram), out of ignorance (maudhyad), simply

makes oblations into ashes (instead of tire) (bhasmany eva juhoti
sah).

Verse Summary: Such a person who neglects Me and worships the
deity is simply making oblations into ashes



Theme III — In practice of Bhakti offense creates obstruction —
Don’t disrespect Jivas (3.29.21-34)

Text 23
dvisatah para-kaye mam
manino bhinna-darsinah
bhiitesu baddha-vairasya
na manah santim rcchati

It a person offers respects to me (marn maninah) but is inimical to
other beings (bhuitesu baddha-vairasya), hating other bodies (para-
kaye dvisatah), not seeing others’ suifering as equal to his own
(bhinna-darsinah), his mind does not attain peace (na manah
santim rcchati).

Verse Summary: The mind of such a person who worships Me but
hates other beings does not attain peace



Theme III — In practice of Bhakti offense creates
obstruction — Don’t disrespect Jivas (3.29.21-34)

Text 24
aham uccavacair dravyaih
kriyayotpannayanaghe
naiva tusye 'rcito 'rcayam
bhiuita-gramavamaninah

O mother (anaghe)! I am not pleased (aham na eva tusye)
with the person who criticizes other beings (bhuita-grama
avamaninah) while worshipping my deity form (arcito
arcayarm) with rites (kriyaya utpannaya) using various
materials (uccavacair dravyaih).

Verse Summary: | am not pleased with such a person



Theme III — In practice of Bhakti offense creates obstruction —
Don’t disrespect Jivas (3.29.21-34)

Text 25
arcadav arcayet tavad
1Svaram marn sva-karma-krt
yavan na veda sva-hrdi
sarva-bhuitesv avasthitam

When a person does not know (yavan na veda) that the Lord is
situated in all beings (sarva-bhiitesv avasthitam) and within his own
heart (sva-hrdi), that person should worship me in the deity form
(tavad 1Svaram mam arcayet arcadav) along with prescribed duties
without attachment (sva-karma-krt).

Verse Summary: But, when a person does not know that the Lord is
situated in all beings, he should worship My deity form with
prescribed duties without attachment



Theme III — In practice of Bhakti offense creates
obstruction — Don’t disrespect Jivas (3.29.21-34)

Text 26
atmanas ca parasyapli
yah karoty antarodaram
tasya bhinna-drso mrtyur
vidadhe bhayam ulbanam

In the form of death (mrtyuh), I give great fear (vidadhe
ulbanam bhayam) to the person who makes (yah karoty)
distinction between his own belly and the bellies of others
(antara udaram atmanah ca parasya api).

Verse Summary: In the form of death, I give fear to those
who see difference between oneself and others



Theme III — In practice of Bhakti offense creates obstruction
— Don’t disrespect Jivas (3.29.21-34)

Text 27
atha mam sarva-bhutesu
bhatatmanam krtalayam
arhayed dana-manabhyam
maitryabhinnena caksusa

On the other hand (atha), they should worship me (mar
arhayed), the soul in all beings (bhutatmanam), who have
taken shelter in all beings (sarva-bhiuitesu krta alayam), with
gifts and respect (dana-manabhyarm), treating all beings as
equal friends (maitrya abhinnena caksusa).

Verse Summary: Therefore one should worship Me while
treating all beings as equal friends



3.16.11
ye brahmanan mayi dhiya ksipato 'rcayantas
tusyad-dhrdah smita-sudhoksita-padma-vaktrah
vanyanuraga-kalayatmajavad grmantah
sambodhayanty aham ivaham upahrtas taih

[ am controlled by those (aham taih upahrtah) who worship
the brahmanas who have offended others (ye ksipatah
brahmanan arcayantah), who see those brahmanas as non-
ditferent from me (mayi dhiya), who remain pleased in heart in
spite of their harsh words (tusyad-hrdah), showing lotus faces
(padma-vaktrah) moistened with sweet smiles (smita-sudha
uksita), and who pacity them (sambodhayanty) by praising
them (grnantah) with words filled with love (vanyanuraga-
kalaya), just as a son praises an angry father (atmajavad).



Theme III — In practice of Bhakti offense creates obstruction —
Don’t disrespect Jivas (3.29.21-34)

Text 28
jivah srestha hy ajivanam
tatah prana-bhrtah Subhe
tatah sa-cittah pravaras
tatas cendriya-vrttayah

O Mother (subhe)! Living immovable entities are superior to
withered ones (jivah srestha hy ajivanarn). Superior to them are
entities with greater life symptoms (tatah prana-bhrtah). Superior to
them are the entities with higher consciousness and movement
(tatah pravarah sa-cittah). Superior than them are entities with
senses, such as trees (tatah ca indriya-vrttayah).

Verse Summary: But, this equal vision does not mean that the
devotee does not see gradation in the jivas



Theme III - In practice of Bhakti offense creates obstruction — Don’t
disrespect Jivas (3.29.21-34)

Text 29
tatrapi sparsa-vedibhyah
pravara rasa-vedinah
tebhyo gandha-vidah $resthas
tatah sabda-vido varah

Superior to the trees with touch sensation (tatra api sparsa-vedibhyah
pravara) are beings with taste sensation (rasa-vedinah). Superior to them
are living entities with a sense of smell (tebhyo gandha-vidah Sresthah),
and superior to them are living entities that can hear (tatah sabda-vido
varah).

Verse Summary: Gradation in jivas: Inanimate objects < Living
immovable entities < Living entities with greater life symptoms < Entities
with higher consciousness of movement < Entities with senses < Beings
with touch sensation < Beings with taste sensation < Beings with sense of
smell < Beings who can hear



Theme III — In practice of Bhakti offense creates obstruction —
Don’t disrespect Jivas (3.29.21-34)
Text 30
ripa-bheda-vidas tatra
tatas cobhayato-datah
tesam bahu-padah sresthas
catus-padas tato dvi-pat

Entities which can distinguish form are superior (ripa-bheda-vidah
tatra). Superior to them are entities with two sets of teeth (tatah ca
ubhayato-datah). Superior to them are beings with many legs (tesam
bahu-padah sresthah). Superior to them are animals with four legs
(catus-padas tatah). Superior to them are humans with two legs
(dvi-pat).

Verse Summary: Gradation in jivas: beings who can distinguish
form < entities with 2 sets of teeth < beings with many legs < animals
with 4 legs < humans with 2 legs



Theme III — In practice of Bhakti offense creates obstruction —
Don’t disrespect Jivas (3.29.21-34)
Text 31
tato varnas ca catvaras
tesam brahmana uttamah
brahmanesv api veda-jiio
hy artha-jiio 'bhyadhikas tatah

Among the humans, those within the varndsrama are superior (tatah
varnah ca catvaras). Among the varnas, the brahmanas are the best
(tesarn brahmana uttamah). Among the brahmanas, one who knows
the Vedas is superior (brahmanesv api veda-jiio). Among the
knowledgeable brahmanas, one who knows the meaning of the
Vedas is superior (tatah artha-jiio abhyadhikah).

Verse Summary: Gradation in jivas: Amongst humans, Non
Varnasrama humans < Those in Varnasrama < Brahmanas <
Brahmana who knows the vedas < Brahmana who knows the
meaning of the vedas



Theme III — In practice of Bhakti offense creates obstruction —
Don’t disrespect Jivas (3.29.21-34)
Text 32
artha-jhat samsaya-cchetta
tatah Sreyan sva-karma-krt
mukta-sangas tato bhiiyan
adogdha dharmam atmanah

Better than the knower of the meaning of the Vedas (artha-jnat) is
the brahmana who can cut doubts (samsaya-cchetta). Better than the
one who cuts doubts (tatah $reyan) is the brdhmana who also
performs his duties completely (sva-karma-krt). Better still (tato
bhuiyat) is the jiani (mukta-sangah) who does not enjoy the results
of his previous actions of dharma (adogdha atmanah dharmam).

Verse Summary: Gradation in jivas: Brahmana who can dispel the
doubts < Brahmana who also completes his duties completely <
Jnani who does not enjoy the results ot his previous actions



Theme III — In practice of Bhakti offense creates obstruction — Don’t disrespect Jivas
(3.29.21-34)

Text 33
tasman mayy arpitasesa-
kriyarthatma nirantarah
mayy arpitatmanah purhso
mayi sannyasta-karmanah
na pasyami pararn bhiitam
akartuh sama-darsanat

Superior to the jiani (tasmat) is the person (purnsah) who fully dedicates (nirantarah
arpita asesa) his activities such hearing and chanting (kriya), his wealth (artha), his
identity (atma), his mind and his intelligence (atmanah) to me (mayy). I do not see a
greater living entity (na pasyami parar bhutam) than this person who has offered himself
to me (mayy arpita atmanah), giving up all varnasrama actions (mayi sannyasta-
karmanah), who thinks that the Lord alone inspires his bhakti (akartuh), and who
identifies with others’ happiness and distress (sama-darsanat).

Verse Summary: Gradation in jivas: Best is the person who dedicates his activities such as
hearing and chanting, his wealth, his identity, mind, intelligence etc. to Me, and who
identifies with other’s sufferings and happiness



Theme III — In practice of Bhakti offense creates obstruction —
Don’t disrespect Jivas (3.29.21-34)

Text 34
manasaitani bhatani
pranamed bahu-manayan
1$varo jiva-kalaya
pravisto bhagavan iti

He should offer great respects with the mind (manasa pranamed
bahu-manayan) to all living entities (etani bhutani), thinking that
the Supreme Lord (bhagavan) has entered that entity (pravistah)
along with his portion (kalaya) in the form of the jiva (iSvaro jiva-
kalaya).

Verse Summary: Gradation in jivas: Such a person should offer
great respects with the mind to all the jivas thinking that the
Supreme Lord has entered into that entity



Theme IV — Kapila describes the Characteristics of Time (3.29.35-
45)

Text 35
bhakti-yogas ca yogas ca
maya manavy udiritah
yayor ekatarenaiva
purusah purusam vrajet

Oh daughter of Manu (manavy)! 1 have explained (maya udiritah)
bhakti-yoga and astanga-yoga (bhakti-yogas ca yogas ca), by which a
person will attain (yayoh purusah vrajet) the Supreme Lord as
Bhagavan (purusarn) or as impersonal Brahman (ekatarena eva).

Verse Summary: I have described to you about bhakti and astanga
yogas by which a person can attain the Supreme Lord as Bhagavan or
Brahman



Theme IV - Kapila describes the Characteristics of Time (3.29.35-45)

Text 36-37
etad bhagavato rapam
brahmanah paramatmanah
param pradhanarn purusarm
daivar karma-vicestitam

ripa-bhedaspadam divyam
kala ity abhidhiyate
bhaitanam mahad-adinam
yato bhinna-dr§am bhayam

[ am this form of Bhagavan (etad bhagavato ruparm) who also appears as Brahman and
Paramatma (brahmanah paramatmanah), beyond material nature (param), and who am
also defined as (ity abhidhiyate) prakrti (pradhanam), jiva (purusam), karma (daivam)
which is the reaction of various activities (karma-vicestitam) and astonishing time (divyarn
kala)--the cause of transformation of material objects (rupa-bheda aspadarn), from which
fear arises (yato bhayam) for living beings (bhutanam) with material bodies in ignorance
(mahad-adinam bhinna-drsam).

Verse Summary: [ am this form of Bhagavan, Brahman, Paramatma, Prakrti, Jiva, Karma
and Time



Theme IV — Kapila describes the Characteristics of Time (3.29.35-
45)
Text 38
yo 'ntah pravisya bhutani
bhiuitair atty akhilasrayah
sa visnv-akhyo 'dhiyajiio 'sau
kalah kalayatam prabhuh

Time (kalah), the shelter of all beings (akhilasrayah), the master of
those controlled (kalayatarn prabhuh), who, having entered all
beings (yah antah pravisya bhutani), destroys them through other
living entities (bhutair atty), is called Visnu (sa visnv-akhyah), the
giver of results of sacrifices (adhiyajnah asau).

Verse Summary: Characteristics of Time:

1. Shelter of all beings 2. The master of those controlled 3. It enters
all living beings and destroys them through other living entities 4. It
is called Visnu 5. The giver of results of sacrifices



Theme IV — Kapila describes the Characteristics of Time (3.29.35-
45)
Text 39
na casya kascid dayito
na dvesyo na ca bandhavah
avisaty apramatto 'sau
pramattam janam anta-krt

Time holds no one dear (na ca asya kascid dayitah), hates no one
(na dvesyah), and is friendly to no one (na ca bandhavah). Time,
always awake (apramattah), the bringer of death (anta-krt), destroys
the living entities (avisaty janam), who are unaware of its existence
(asau pramattam).

Verse Summary: Characteristics of Time:

6. It holds no one dear 7. It hates no one 8. It is friendly to no one
0. It is always awake 10. It is the bringer of death 11. Destroys the
living entities who are unaware of its existence



Theme IV — Kapila describes the Characteristics of Time
(3.29.35-45)
Text 40
yad-bhayad vati vato 'yam
siiryas tapati yad-bhayat
yad-bhayad varsate devo
bha-gano bhati yad-bhayat

Out of fear of time, the wind blows (yad-bhayad vati vato
ayam), the sun produces heat (stiryas tapati yad-bhayat),
the Indra produces rain (yad-bhayad varsate devo) and
the stars shine (bha-gano bhati yad-bhayat).

Verse Summary: Characteristics of Time:
12. All the demigods controlling nature perform their
functions out of fear of time



Theme IV — Kapila describes the Characteristics of Time
(3.29.35-45)
Text 41
yad vanaspatayo bhita
latas causadhibhih saha
sve sve kale 'bhigrhnanti
puspani ca phalani ca

Out of fear of time (yad bhita) the plants, creepers, and
herbs (vanaspatayah latah ca ausadhibhih saha) produce
tflowers and fruits (abhigrhnanti puspani ca phalani ca) in
the proper season (sve sve kale).

Verse Summary: Characteristics of Time:
13. All the trees and creepers produce fruits and tlowers
in the proper season out of fear of time



Theme IV — Kapila describes the Characteristics of Time (3.29.35-
45)

Text 42
sravanti sarito bhita
notsarpaty udadhir yatah
agnir indhe sa-giribhir
bhiir na majjati yad-bhayat

Out of fear of time, the rivers flow (sravanti sarito bhita), and the
ocean does not overflow (na utsarpaty udadhih yatah), fire burns
(agnir indhe) and the earth (bhth) with its mountains (sa-giribhir)
does not sink (na majjati yad-bhayat).

Verse Summary: Characteristics of Time:
14. Rivers flow, oceans do not overtlow, tire burns and the earth
does not sink due to the fear of time



Theme IV — Kapila describes the Characteristics of Time (3.29.35-
45)

Text 43
nabho dadati $vasatam
padarh yan-niyamad adah
lokam sva-deham tanute
mahan saptabhir avrtam

By the order of time (yad-niyamad), the sky provides space (nabho
dadati padarn) for entities who are alive (Svasatam), and Brahma
(mahan) spreads out his body (sva-deham tanute) of the planets
(lokam), covered by seven layers of matter (saptabhir avrtam).

Verse Summary: Characteristics of Time:
15. Only by the order of time sky provides space and Brahma
spreads out his body of planets



Theme IV — Kapila describes the Characteristics of Time (3.29.35-
45)

Text 44
gunabhimanino devah
sargadisv asya yad-bhayat
vartante 'muyugam yesam
vasa etac caracaram

Out of fear of time (yad-bhayat), the devatds in charge of the gunas
(guna abhimanino devah), who control the universe (yesam vasa
etac caracaram), carry out creation maintenance and destruction
(vartante sarga adisu) of the universe (asya) in every kalpa of
Brahma (anuyugam).

Verse Summary: Characteristics of Time:
16. The gunavataras carry out the processes of creation, maintenance
and destruction due to the fear of time



Theme IV — Kapila describes the Characteristics of Time (3.29.35-
45)

Text 45
so manto 'nta-karah kalo
'madir adi-krd avyayah
janam janena janayan
marayan mrtyunantakam

Unchangeable time (avyaya kalah), without beginning (anadih) but
causing everyone’s birth (adi-krd), creates population through
mothers and fathers (janam janena janayan); and time, without end
(anantah) but causing everyone’s end (anta-karah), destroys those
subject to death (marayan antakam), by death (mrtyuna).

Verse Summary: Characteristics of Time:
17. Unchanging 18. Without beginning but causes everyone’s birth
19. Without end, but causes everyone’s end by death



