Canto Eleven - Chapter Five

Narada Concludes His
Teachings to Vasudeva

The Yuga-Avataras



Section — 1

Camasa describes the
condition of those who do
not worship the Lord

(1-18)



Section-I Camasa describes the condition of those who do
not worship the Lord (1-18)

111.5.1 ||
Sri-rajovaca
bhagavantam harim prayo
na bhajanty atma-vittamah
tesam asanta-kamanam
ka nisthavijitatmanam

King Nimi said: O sages most perfect in knowledge of the
self (atma-vittamah)! What is the position (ka nistha) of
those who for the most part (tesam prayo) never worship
the Supreme Lord (bhagavantam harim na bhajanty), who
are unable to quench their material desires (asanta-
kamanam) and who are not in control of their own selves
(avijitatmanam)?



In the Fifth Chapter, Camasa describes the condition of
those who do not worship the Lord, and Karabhajana
describes the yugavataras.

Surprised that some people reject the Lord of great tame
known through his appearances by his mercy, King Nimi
asks a question.

O knowers of atma! What is their position, what is their
destination?



Section-I Camasa describes the condition of those who do
not worship the Lord (1-18)

111.5.2 |
Sri-camasa uvaca
mukha-bahiru-padebhyah
purusasyasramaih saha
catvaro jajiire varna
gunair vipradayah prthak

Camasa said: Each of the four social orders (catvaro
varna), headed by the brahmanas (vipradayah), was born
(jajnire) through ditferent combinations of the modes of
nature (prthak gunair), from the face, arms, thighs and feet
of the Supreme Lord in his universal form (purusasya
mukha-bahu-tiru-padebhyah), along with the asramas
(asramaih saha).



In order to describe the unfortunate condition of those who
do not worship the Lord, first the practice of worshipping
the Lord is described.

The brahmanas arise through sattva, the ksatriyas arise
through sattva and rajas, the vaisyas arise through rajas and
tamas and the stidras arise through tamas. Though it says in
this verse that the four asramas arose in the same way, they
do not arise starting from the head. It will be said:

grhasramo jaghanato brahmacaryam hrdo mama |
vaksah-sthalad vane vaso nyasas Sirsani ca sthitah ||

The grhasthas are situated in the hips, the brahmacaris in
the heart, the vanaprasthas in the chest and the sannyasis in

the head. SB11.17.14



Thus the sequence for the varnas is head, arms, thighs and
feet whereas for the asramas it is hips, heart, chest and

head.

In this way the varnas arose along with the asramas.



Section-I Camasa describes the condition of those who do
not worship the Lord (1-18)

111.5.3 |
ya esam purusar saksad
atma-prabhavam iSvaram
na bhajanty avajananti
sthanad bhrastah patanty adhah

If any of the members of the four varnas and four asramas
(yah esam) fail to worship the Lord (iSvaram na bhajanty)
and thus disrespect the Lord (avajananti), who is the
source of their own creation (atma-prabhavam), they will
fall down from their asrama (sthanad bhrastah patanty

adhah).



Among them, those who do not worship the original father
from whom one is born (atma-prabhavam), and who thus

disrespect him, since they do not worship the elder who
must be worshipped, fall from their asrama.



Section-I Camasa describes the condition of those who do
not worship the Lord (1-18)

111.5.4 |
dure hari-kathah kecid
dare cacyuta-kirtanah
striyah siidradayas caiva
te 'nukampya bhavadrsam

Persons devoid of devotee association (duare hari-kathah
kecid) and who cannot appreciate glorification of the Lord
(dare ca acyuta-kirtanah), such as women and S$udras
(striyah sudradayas caiva), deserve your mercy (te
bhavadrsam anukampya).



You should be mercitul to those who are ignorant.

That is explained in this verse.

Those who are distant from topics of the Lord—who are
devoid of the good fortune of association with devotees,
who are distant from kirtana of the Lord—who are deat to

it--should receive your mercy first by instructions on |

bhakti

and then by the dust of you lotus feet placed on their

heads.



Section-I Camasa describes the condition of those who do
not worship the Lord (1-18)

111.5.5 ||
VIpro rajanya-vaisyau va
hareh praptah padantikam
Srautena janmanathapi
muhyanty amnaya-vadinah

On the other hand, brahmanas, ksatriyas and vaisyas (vipro
rajanya-vaisyau va), even after being allowed to study the
Vedas by receiving Vedic initiation (Srautena janmana
athapi), become bewildered (muhyanty) since they
interpret the meaning of the Vedas (amnaya-vadinah).



This verse describes those who become indifferent to bhakti
by obtaining a small amount of jiidna.

Brahmanas, ksatriyas and vaiSyas, having attained
qualification to worship the Lord’s feet by study of the
Vedas, through receiving the sacred thread (Srautena),
become bewildered by the results of karma, since they
interpret the meaning of the Vedas, which causes the
bewilderment. It is said in the Gita:

yam imam puspitam vacam pravadanty avipascitah |
veda-vada-ratah partha nanyad astiti vadinah ||

The unintelligent people, absorbed in discussing the Vedas,
who propound the theory that matter is everything,
attractively speak tlowery words. BG 2.42



Section-I Camasa describes the condition of those who do
not worship the Lord (1-18)

| 11.5.6 ||
karmany akovidah stabdha
miurkhah pandita-maninah
vadanti catukan mudha
yaya madhvya girotsukah

Those ignorant of how to

act without accruing results

(karmany akovidah) since they are proud (stabdha) and
toolish (murkhah), and think themselves learned (pandita-

maninah), speak sweet worc
catukan) because of being |

s among themselves (vadanti

bewildered by the promising

words of the Vedas (yaya mad

hvya girotsukah mudha).



They are ignorant because they do not know how to do
activities without creating bondage.

Since they are proud, and since they are fools, thinking
themselves learned, they do not ask from those who know.

They become bewildered by sweet words such as “We
became immortal by drinking soma,” or “Those who
observe caturmasya sacrifices become immortal” “Svarga is
a place where there is no heat, cold, fatigue or enemies.”

Consequently, they speak sweet words among themselves
such as “We will enjoy with the Apsaras.”



Section-I Camasa describes the condition of those who do
not worship the Lord (1-18)

1 11.5.7 ||
rajasa ghora-sankalpah
kamuka ahi-manyavah
dambhika maninah papa
vihasanty acyuta-priyan

Due to the influence of the mode of passion (rajasa), they
become subject to terrible vows (ghora-sankalpah) and are
excessively lusty (kamuka). Their anger is like that of a
snake (ahi-manyavah). Deceitful, overly proud, and sinful
in their behaviour (dambhika maninah papa), they mock
the devotees (vihasanty acyuta-priyan).



These people make terrible vows such as “This enemy
should die!” due to the increase of rajoguna.

They have snake-like anger with ever-increasing anger.
They wear wood beads and beg to fill their bellies while
worshipping Visnu.

In this way they only attain suffering. They mock the
devotees.



Section-I Camasa describes the condition of those who do
not worship the Lord (1-18)

111.5.8 |
vadanti te 'nyonyam upasita-striyo
grhesu maithunya-paresu casisah
yajanty asrstanna-vidhana-daksinam
vrttyai param ghnanti pasin atad-vidah

Adoring women in their homes (upasita-striyo grhesu)
dedicated to sex life (maithunya-paresu), they give each
other blessings (te anyonyam asisah vadanti) and perform
sacrifice without distributing food or gifts (yajanty
asrstanna-vidhana-daksinam), and kill animals (ghnanti
pasiun) to make a living (vrttyai pararm), not being aware
that it is sinful (atad-vidah).



They worship young women instead of great sages.

They give each other blessings such as “May you have
wealth, garlands, sandalwood and women!”

In their houses sex life is the ultimate engagement.

They perform sacrifices in which there is no distribution of
food or donations.

They Kkill goats in order to make a living without
understanding that killing is wrong.



Section-I Camasa describes the condition of those who do
not worship the Lord (1-18)

111.5.9 ||
Sriya vibhiuityabhijanena vidyaya
tyagena ripena balena karmana
jata-smayenandha-dhiyah sahesvaran
sato 'vamanyanti hari-priyan khalah

With pride (jata-smayena) in wealth, power (Sriya
vibhutya), good birth, education (abhijanena vidyaya),
renunciation, beauty, strength, and performance of rituals
(tyagena rupena balena karmana), they become foolish and
cruel (andha-dhiyah khalah satah), and disrespect the
devotees along with the Lord (hari-priyan saha isvaran
avamanyanti).



Sriya means “by wealth.”
Vibhiitya means “by power.”

They disrespect the devotees (satah).



Section-I Camasa describes the condition of those who do
not worship the Lord (1-18)

I 11.5.10 ||
sarvesu Sasvat tanu-bhrtsv avasthitam
yatha kham atmanam abhistam iSvaram
vedopagitam ca na srnvate 'budha
mano-rathanam pravadanti vartaya

These unintelligent people ('‘budha) do not hear (na
Srnvate) about the Lord, worthy of worship (abhistam
1svaram) and proclaimed in the Vedas (veda upagitam),
who is situated in all beings at all times (sarvesu tanu-
bhrtsv $§asvat atmanam avasthitarh), but who is not
attected, like the sky (yatha kham). Instead they speak
continuously about material topics (pravadanti mano-
rathanar vartaya).




Though awaken strongly, they do not wake up.

The Lord, like the sky which is not attected by what it
pervades, is situated in all beings.

He is worthy of worship, as well as being the punisher, and
is glorified in the Vedas.

However these people do not hear about him.
Why?
They speak predominantly of topics about women and

eating meat, being thrown with force into material topics,
though informed of topics about the Lord by devotees.



Section-I Camasa describes the condition of those who do
not worship the Lord (1-18)

[ 11.5.11 ||
loke vyavayamisa-madya-seva
nitya hi jantor na hi tatra codana
vyavasthitis tesu vivaha-yajia-
sura-grahair asu nivrttir ista

In this world (loke), people are always attracted to sex,
meat eating and intoxication (jantor nitya vyavaya-amisa-
madya-seva). This is not a rule in the scriptures (na hi tatra
codana), but there is an arrangement (tesu vyavasthitih)
through marriage and sacrifice (vivaha-yajna-sura-grahair)
so that they can eventually give up these acts (asu nivrttir
ista).



“Why are sex life and meat eating condemned if they are prescribed
in the Vedas?

[t is said rtau bharyam upeyat: one should approach one’s wite in her
season. (Aévaléyana Srauta-stutra)

It is also said huta-sesam bhaksayet: one should eat the remnants of
sacrifice.

Sex life, meat eating and intoxication are always attractive and always

indulged in.

Sex is natural and meat eating and intoxication are indulged in
because of family tradition.

There is thus the need of an injunction for attaining these items.

Codana means an order to attain what one does not have.



“But it is seen in the Vedas that there are orders to indulge in sex.”

Arrangements have been made for sex, meat eating and intoxication
through weddings and sacrifices.

If it is impossible to remain without sex, meat or intoxication,
arrangements are made through marriage and sacrifice.

Sruti says sautramanyam sura-grahan grhnati: one drinks liquor in
the sautramani sacrifice. Permission alone is given for these acts, so it
is actually not an order or vidhi.

The goal is extinction of sex, meat eating and intoxication. One
should approach one’s wife, but only at the time of when the wife can
bear children, avoiding five inauspicious days, only at night, and only
when there is a desire for children.

This is done with the intention of encouraging the person to give up
these desires.



vidhir atyantam apraptau niyamah paksike’sati |
tatra canyatra ca praptau parisankhya vidhiyate ||

A vidhi is a rule that cannot be established except the scriptural
statement itself. A vidhi that favors one alternative over others is
called niyama. A vidhi is called parisankhya when it specifies one
among different alternatives. Tantra-vartika, Kumarila

For those who are completely attached to enjoyment through karmas,
these definitions have one meaning.

Vidhi means injunctions which are mandatory, formulated because of
desire (to restrict desire) or because of other rules.

Examples are as follows. One should perform sandhya rites daily.

One should take bath in a river during Magha month. One should not
bathe at night. One should bathe during an eclipse of the moon.



Those rules that do not order mandatory action are not called vidhi
but a niyama or parisankhya. When is the rule a niyama or
parisankhya?

Where there is no alternative (paksike asati) in an action, where one
will still receive criticism or obligation for atonement for not
performing the act, it is called a niyama. An example is as follows.

One should approach one’s wife at the proper time. “At the proper
time” also implied that one does so because of attraction. Not
approaching the wife is criticized (subject to atonement), for smrti
says:

rtu-snatarm tu yo bharyarm sannidhau nopagacchati |
ghorayam bhriina-hatyayam pacyate natra sarsayah ||

One who does not approach his wite during her menstrual cycle
without doubt such will suffer like the killer of a brahmana. Parasara-
smrti 4.15



Theretfore this is a niyama.

Thus tinal meaning of “one should approach one’s wite during her
menstrual cycle means “One should not avoid approaching one’s wife
during her menstrual cycle.”

In the definition of parisankhya which is tatra canyatra ca praptau
parisankhya vidhiyate, the word tatra means “within the vidhi.”
Anyatra ca means anyatra tu.

Thus, where there are conditions (anyatra tu) within the obligatory
rule, it is called parisankhya.

An example is given: one should eat five types of animals with five
nails.

When one has a desire to eat meat, one should only five animals with
five nails and not others. This is a permission to eat meat under those
conditions, but there is no fault in not eating meat.



For persons fixed in renunciation of material enjoyment there is
however another meaning to those definitions.

A vidhi exists where there is complete necessity to perform action.
An example is “one should perform sandhya rites daily.”

Where there is a choice of alternatives (paksike sati—instead of asati
of the first interpretation) in the vidhi and one is preferred it is called
niyama.

An example is imam agrbhnan rasanam rtasya: one takes the rope of
the animal to be sacrificed. The singular case indicates a choice of
horse or donkey.

Of these, the horse is preferred, not the donkey. The prohibition of a
donkey is implied. Thus there are two types of vidhi: apurva-vidhi
and niyama-vidhi.



What is parisahkhya? That is explained.

But rules that exist other than vidhi (tatra ca anyatra ca), giving
permission where there is desire, are called parisankhya.

When one has a desire to eat all meat, eating five types of animals
with five nails is prescribed.

Other animals should not be eaten. Eating them produces sin.

For eating meat, five animals with five nails are permitted. No sin is
incurred in that.

The conclusion of scripture is that meat eating it is limited, since it
gives permission for certain meat only.



Parisankhya only gives permission.

Similarly, one should approach one’s wite and not others’
wives for procreation, and not otherwise.

The conclusion of scripture is that one approaches one’s
wife, but not any woman.

One hears of fault if one does not approach one’s wite when
she is fertile.

But this is not a fault because it does not transgress the rule.
However it one does not approach one’s wite because of

hatred or distaste, there is a fault, according to Sridhara
Svami.



Section-I Camasa describes the condition of those who do
not worship the Lord (1-18)

111.5.12 ||
dhanam ca dharmaika-phalam yato vai
jhianam sa-vijianam anuprasanti
grhesu yunijanti kalevarasya
mrtyuri na pasyanti duranta-viryam

The outstanding purpose of wealth is dharma (dhanar ca
dharma eka-phalam), from which arises (yato vai)
knowledge and realization (jianam sa-vijianam), after
which one attains liberation (anuprasanti). However, they
employ wealth for maintaining their bodies (grhesu
yunjanti) and do not see (na pasyanti) insurmountable
(duranta-viryam) death of the body (kalevarasya mrtyum).



They are unintelligence because they use wealth for
material pleasure.

Dharma is wealth’s outstanding result.

From dharma arises spiritual knowledge along with
realization, from which liberation arises later.

However, they use wealth for maintaining their bodies and
other purposes in their houses.



Section-I Camasa describes the condition of those who do
not worship the Lord (1-18)

111.5.13 ||
yad ghrana-bhakso vihitah surayas
tatha pasor alabhanam na hirmsa
evam vyavayah prajaya na ratya
imam viSuddham na viduh sva-dharmam

Liquor (yad surayah) is to be consumed by smelling
(ghrana-bhakso vihitah), and animals’ limbs are cut during
sacrifice (tatha pasor alabhanarm) but they are not killed
(na himsa). Sex is permitted for producing children (evar
vyavayah prajaya), not for enjoyment (na ratya). The
people do not know (na viduh) this purification of their
duties (imam sva-dharmam visuddham).



Permission for sex, meat and liquor is not for {tull
indulgence, but rather the opposite.

Smelling liquor is considered drinking it.
One does not drink as much as one can.
Sacrifice of an animal means to cut a limb, not to kill it.

Sex is for producing children, not for enjoyment.



Section-I Camasa describes the condition of those who do
not worship the Lord (1-18)

111.5.14 |
ye tv anevam-vido 'santah
stabdhah sad-abhimaninah
pasiun druhyanti visrabdhah
pretya khadanti te ca tan

Those sinful persons (ye tv asantah) who are ignorant of
actual religious principles (anevarn-vido), yet consider
themselves to be completely pious (stabdhah sad-
abhimaninah), without compunction commit violence
against innocent animals (pastun druhyanti) who fully trust
them (visrabdhah). They will be eaten by the same
creatures in their next lives (pretya khadanti te ca tan).



They do not know the dharma described.

Not understanding the meaning of statements like “Violence
prescribed by scriptures is not violence” they kill living animals.

The animals think, “Our protectors will not kill us. They are playing
with us, by showing weapons as a joke.”

Having giving faith to the animals they protected, they kill them.
After death, in the next life, the animals will eat them. It is said:

marh sa bhaksayitamutra yasya mamsam ihadmy aham |
etan marsasya marhsatvam pravadanti manisinah ||

The wise say that meat is called mamsa because in next life I will eat
the flesh of he (sah) who has eaten me (mam). (Mahabharata)



Narada by his powers of yoga showed Pracinabarhisa the
animals he had sacrificed:

bho bhoh prajapate rajan pasian pasya tvayadhvare
sarnjinapitan jiva-sanghan nirghrnena sahasrasah

O protector of the people! O King! Look at these animals,
thousands of jivas, killed by you in sacrifices without
mercy.

ete tvam sampratiksante smaranto vaisasarm tava
samparetam ayah-kitais chindanty utthita-manyavah

Remembering how you killed them, the animals are waiting
for you to die. With great anger they will tear you apart
with their horns made of iron. SB 4.25.7-8



Section-I Camasa describes the condition of those who do
not worship the Lord (1-18)

| 11.5.15 |
dvisantah para-kayesu
svatmanam harim i§varam
mrtake sanubandhe 'smin

baddha-snehah patanty adhah

Killing animals (dvisantah para-kayesu) and hating the
Lord (svatmanam harim iSvaram), bound by affection
(baddha-snehah) to their bodies and relatives (asmin
mrtake sanubandhe), they fall to hell (patanty adhah).



Because they kill animals for meat, or hate others, they hate
the Lord (svatmanam).

They are attached to their bodies (mrtake).



Section-I Camasa describes the condition of those who do
not worship the Lord (1-18)

1 11.5.16 ||
ye kaivalyam asamprapta
ye catitas ca mudhatam
trai-vargika hy aksanika
atmanarn ghatayanti te

Those who do not have jiiana for liberation (ye kaivalyam
asamprapta), and who are not utterly foolish (ye ca
mudhatam atitah), become absorbed in artha, dharma and
kama (trai-vargika hy). Without any time for hearing
about the Lord (aksanika), they kill themselves (atmanar
ghatayanti te).



The ignorant, getting mercy from those who know the
truth, are delivered.

Those who know the truth are naturally delivered.

But those who are not so ignorant, but do not know the
truth, who exist between ignorance and knowledge, fall.
That is explained in this verse.

Those who do not have knowledge by which to attain
liberation, but who are not foolish like animals, become
attached to dharma, artha and kdma, not to jiana or bhakti.

“Let that be. When an opportunity arises, they will hear
about the Lord.” No, they will not obtain even a moment’s
opportunity. They kill themselves.



Section-I Camasa describes the condition of those who do

not worship the Lord (1-

| 11.5.17 ||
eta atma-hano 'santa

18)

ajiiane jiana-maninah
sidanty akrta-krtya vai
kala-dhvasta-manorathah

The killers of the soul (ete atma-hanah), never peacetul
(asanta) and thinking themselves tull of knowledge, though

they are ignorant (ajiane jiana-maninal

1), not doing their

real duties (akrta-krtya), with their desires destroyed by
time (kala-dhvasta-manorathah), continually suffer

(sidanty).



Section-I Camasa describes the condition of those who do
not worship the Lord (1-18)

111.5.18 ||
hitvatma-maya-racita
grhapatya-suhrt-striyah
tamo viSanty anicchanto
vasudeva-paran-mukhah

Giving up (hitva) their houses, children, friends and
women (grha-apatya-suhrt-striyah) made of the Lord’s
maya (atma-maya-racita), and opposing the Lord
(vasudeva-paran-mukhah), they enter darkness (tamo
visanty) though they do not want this (anicchanto).



The Sruti says:

asurya nama te loka andhena tamasa vrtah |
tams te pretyabhigacchanti ye ke catma-hano janah ||

Those who do not establish a relation to Paramatma and
enjoy the world are called killers of the soul. They go to
demonic worlds covered by darkness after giving up this
body. Isopanisad 3

After giving up house, children, friends and wives, they fall
to hell.



Section — 11

Karabhajana describes
about the Yugavataras and
Yuga-Dharmas in the 4
Yugas
(19-35)



Section-11 Karabhajana describes about the Yugavataras
and Yuga-Dharmas in the 4 Yugas (19-35)

111.5.19 ||
Sr1 rajovaca
kasmin kale sa bhagavan
kim varnah kidrso nrbhih
namna va kena vidhina
pijyate tad ihocyatam

King Nimi said: In what colors (kim varnah) and forms
(kidrsah) does the Supreme Lord appear (sah bhagavan) in
each of the different ages (kasmin kale), with what names
(namna va) and by what types of rules is the Lord
worshiped (kena vidhina puajyate) by men (nrbhih)? Please
relate all this to me (tad iha ucyatam).



Such persons cannot be delivered except by the appearance
of the Lord in this world.

Having concluded this, the King asks this question.

Kidrsah means “what type of form.”



Section-11 Karabhajana describes about the Yugavataras
and Yuga-Dharmas in the 4 Yugas (19-35)

111.5.20 ||
$ri-karabhajana uvaca
krtarh treta dvaparam ca
kalir ity esu kesavah
nana-varnabhidhakaro
nanaiva vidhinejyate

Karabhajana said: In each of the four yugas—Krta, Treta,
Dvapara and Kali (krtam treta dvaparam ca kalir ity esu)—
the Lord (kesavah) appears with various complexions
(nana-varna), names (abhidha) and torms (akarah) and is
worshiped by various processes (nanaiva vidhina ijyate).



Section-1I Karabhajana describes about the Yugavataras and
Yuga-Dharmas in the 4 Yugas (19-35)

| 11.5.21 ||
krte suklas catur-bahur
jatilo valkalambarah
krsnajinopavitaksan
bibhrad danda-kamandalt

In Satya-yuga the Lord is white and four-armed (krte suklas
catur-bahur), has matted locks and wears a garment of tree bark
(jatilo valkala ambarah). He carries (bibhrad) a black deerskin
(krsna ajina), a sacred thread (upavita), prayer beads (aksan)
and a rod and water pot (danda-kamandala).

He is white in color and is called Sukla. He wears a dear skin
and sacred thread.



Section-11 Karabhajana describes about the Yugavataras
and Yuga-Dharmas in the 4 Yugas (19-35)

1 11.5.22 ||
manusyas tu tada santa
nirvairah suhrdah samah
yajanti tapasa devam
Samena ca damena ca

People in Satya-yuga (manusyas tu tada), being peacetul
(santa), nonenvious, friendly to every creature (nirvairah
suhrdah) and steady in all situations (samah), worship the
Supreme Lord by meditation (yajanti tapasa devarin) and by
internal and external sense control (§amena ca damena ca).

2

Tapasa means “by meditation.” Meditation is the process of

worship in that age.



Section-11 Karabhajana describes about the Yugavataras
and Yuga-Dharmas in the 4 Yugas (19-35)

1 11.5.23 ||
harmsah suparno vaikuntho
dharmo yogesvaro 'malah
1svarah puruso 'vyaktah
paramatmeti giyate

In Satya-yuga the Lord is glorified by the names Harnsa,
Suparna, Vaikuntha, Dharma, Yogesvara, Amala, I$vara,
Purusa, Avyakta and Paramatma.



Section-1I Karabhajana describes about the Yugavataras and
Yuga-Dharmas in the 4 Yugas (19-35)

111.5.24 |
tretayam rakta-varno 'sau
catur-bahus tri-mekhalah
hiranya-kesas trayy-atma
sruk-sruvady-upalaksanah

In Treta-yuga the Lord appears with a red complexion (tretayam
rakta-varnah asau). He has four arms (catur-bahuh), golden
hair (hiranya-kesah), and wears a triple belt representing
initiation into each of the three Vedas (tri-mekhalah).
Embodying the knowledge of worship by sacrificial
performance, which is contained in the Rg, Sama and Yajur
Vedas (trayy-atma), his symbols are the ladle, spoon and other
implements of sacrifice (sruk-sruvady-upalaksanah).



He is red in color and his name is Rakta.

He wears a three stranded belt obtained during the
Initiation ceremony.

He is the form of sacritice, because he possesses the three
Vedas.

Sacrifice is the method of worship in this age.



Section-11 Karabhajana describes about the Yugavataras
and Yuga-Dharmas in the 4 Yugas (19-35)

I111.5.25 ||
tarh tada manuja devam
sarva-deva-mayarih harim
yajanti vidyaya trayya
dharmistha brahma-vadinah

In Treta-yuga, the people (tam tada manuja), fixed in
dharma (dharmistha) and sincerely interested in achieving
the Absolute Truth (brahma-vadinah) worship the Lord
(yajanti harim devam) who contains within himself all the
devatas (sarva-deva-mayar) by sacrifices mentioned in the

Vedas (trayya vidyaya).




Section-II Karabhajana describes about the Yugavataras
and Yuga-Dharmas in the 4 Yugas (19-35)

111.5.26 |
visnur yajiiah prsnigarbhah
sarvadeva urukramah
vrsakapir jayantas ca
urugaya itiryate

In Treta-yuga the Lord is glorified by the names Visnu,
Yajfia, Prsnigarbha, Sarvadeva, Urukrama, Vrsakapi, Jayanta
and Urugaya.



Section-11 Karabhajana describes about the Yugavataras
and Yuga-Dharmas in the 4 Yugas (19-35)

1 11.5.27 ||
dvapare bhagavan syamah
pita-vasa nijayudhah
Srivatsadibhir ankais ca
laksanair upalaksitah

In Dviapara-yuga the Supreme Lord, with a dark blue
complexion (dvapare bhagavan syamah), wearing yellow
garments (pita-vasa), is marked with Srivatsa and other
distinctive ornaments and bodily features (srivatsadibhir
ankais ca laksanair upalaksitah).

Syama means the color and the name.



Section-II Karabhajana describes about the Yugavataras and Yuga-
Dharmas in the 4 Yugas (19-35)

111.5.28 ]
tarh tada purusam martya
maha-rajopalaksanam
yajanti veda-tantrabhyam
param jijhasavo nrpa

O King (nrpa)! In Dvapara-yuga men (tada martya) who desire to
know the Supreme Lord (param jijiasavah) worship him (tam
purusam yajanti) in the mood of honoring a great king (maha-raja
upalaksanam), following the prescriptions of both the Vedas and
Panicaratra scriptures (veda-tantrabhyam).

They worship him with royal symbols such as the umbrella and
camara. He is worshipped using the Vedas and Paficaratra.



Section-11 Karabhajana describes about the Yugavataras and Yuga-
Dharmas in the 4 Yugas (19-35)

I 11.5.29-30 ||
namas te vasudevaya namah sankarsanaya ca
pradyumnayaniruddhaya tubhyam bhagavate namah

narayanaya rsaye purusaya mahatmane
visvesvaraya visvaya sarva-bhuitatmane namah

Obeisances to you, Vasudeva (namas te vasudevaya), to your forms
of Sankarsana (namah sankarsanaya ca), Pradyumna and Aniruddha
(pradyumnayaniruddhaya), to Narayana Rsi (narayanaya rsaye), to
the purusa, best of personalities (purusaya mahatmane), the master
of this universe (visvesvaraya), the form of the universe (visvaya),
the soul within all created entities (sarva-bhutatmane namah).

He ofters respects.



Section-11 Karabhajana describes about the Yugavataras
and Yuga-Dharmas in the 4 Yugas (19-35)

1 11.5.31 ||
iti dvapara urv-isa
stuvanti jagad-iSvaram
nana-tantra-vidhanena
kalav api tatha srmu

O King (urv-isa)! In this way people in Dvapara-yuga (iti
dvapara) gloritied the Lord of the universe (stuvanti jagad-
isvaram). Now kindly hear about the form in Kali-yuga
(kalav api $rnu), worshipped through methods of worship
explained in various Parncaratra scriptures (tatha nana-
tantra-vidhanena).



Prahlada has said:
ittharh nr-tiryag-rsi-deva-jhasavatarair
lokan vibhavayasi hamsi jagat pratipan
dharmam maha-purusa pasi yuganuvrttam
channah kalau yad abhavas tri-yugo 'tha sa tvam

In this way, by appearing in various incarnations as a
human being, an animal, a great saint, a devatas, a fish or a
tortoise, you maintain the worlds, kill those who cause
disturbance and protect dharma in all the yugas. Great
Lord! Since you will appear covered in Kali-yuga, you are

called Tri-yuga. SB 7.9.38



From this it is understood that most people of Kali-yuga do
not know the Lord, since he is covered in Kali-yuga.

That statement is supported in the present verse by making
a statement with a hidden meaning.

The words nana-tantra-vidhanena kalau indicate the
prominence of the methods mentioned in the Paficaratra
scriptures (tantra) in Kali-yuga used in the Lord’s worship,
but the phrase conceals another meaning.

The word api indicates the particular Kali-yuga after
Dvapara in the twenty-eighth cycle of Vaivasvata
Manvantara, mentioned by Garga in the Tenth Canto.



asan varnas trayo hy asya grhnato 'nuyugam tanih
Suklo raktas tatha pita idanim krsnatarm gatah

Your son Krsna appears as an incarnation in every millennium. In the
past, he assumed three ditferent colors—white, red and yellow—and

now he has appeared in a blackish color. All such incarnations have
now assembled in Krsna. SB 10.8.13

The words tantra-vidhanena mean “by a secret method” or “using an
esoteric means.”

Just as $veto dhavati could mean “The white animal (Svetah) runs” or
“The dog ($va) runs from here (itah)” depending on the intention and
context, so tantra-vidhanena indicates that following verse will have
two meanings. Please listen.

He speaks to the King who is already listening to inspire him to
understand the secret which he will speak.



Section-11 Karabhajana describes about the Yugavataras and Yuga-
Dharmas in the 4 Yugas (19-35)

111.5.32 ||
krsna-varnam tvisakrsnam sangopangastra-parsadam
yajiiaih sankirtana-prayair yajanti hi su-medhasah

The intelligent people (su-medhasah) worship (yajanti) the Lord,
black in color (krsna-varnarm), but shining with brilliance (tvisa
akrsnam), who is accompanied by his associates, weapons, major and
minor limbs (sa-anga-upanga-astra-parsadam), chiefly through
chanting (yajnaih sankirtana-prayair).

Those who understand the confidential meaning of scriptures (su-
medhasah) worship the Lord (yajanti) who is black internally and
golden externally (krsna-varnam tvisakrsnam), who is accompanied
by his associates, weapons, major and minor limbs (sa-anga-upanga-
astra-parsadam), chiefly through chanting (yajnaih sankirtana-
prayair).



In the case of various Kali-yugas the avatara’s color is black.

However, this color is not gross: it shines (akrsnam) with
brilliance (tvisa) like a sapphire.

In one particular Kali-yuga it is black but also not black
(akrsnam), but gaura or yellow, shining externally, since
the remaining color in Garga’s description after mentioning
white, red and Syama is pita, yellow.

This avatara is internally black and externally yellow or
golden.



Another meaning of krsna-varna is “he speaks about the
pastimes of Krsna.”

The phrase sangopangastra-parsadam has the same meaning
for both the normal Kali-yuga avataras and the covered
form.

The intelligent people worship this form by the path of
service (yajiaih) predominated by sankirtana.

Only those who have splendid intelligence (sumedhasah)
and who understand the real meaning of the statement of
Garga tatha pita idanimm krsnatamm gatah (SB 10.8.13) and
Prahlada’s words channah kalau (SB 7.938) and the words
of the previous verse kalav api tatha srnu, worship the form
of Lord Caitanya and not others.



Section-11 Karabhajana describes about the Yugavataras and Yuga-
Dharmas in the 4 Yugas (19-35)

I111.5.33 ||
dhyeyam sada paribhava-ghnam abhista-doham
tirthaspadarm $iva-virifici-nutarn $aranyam
bhrtyarti-ham pranata-pala bhavabdhi-potam
vande maha-purusa te caranaravindam

O great purusa (maha-purusa)! O protector of those who bows down
(pranata-pala)! 1 offer respects to your lotus feet (vande te
caranaravindam) which are the object of constant meditation
(dhyeyam sada), which destroy all injury caused by the senses
(paribhava-ghnam), which award all desires (abhista-doharn), which
fultill the results of visiting all holy places (tirthaspadam), which are
worshipped by Siva and Brahma (Siva-virifici-nutamm), which are
worthy of surrender (Saranyam), which relieve the devotee of distress

(bhrtyarti-ham), and which act as boat to cross the ocean of material
lite (bhavabdhi-potam).



This avatara generally teaches worship of Krsna and Rama
to the people of Kali-yuga.

Two verses glority these forms.
One should always meditate on this form.
There are no rules about time or place.

As a secondary result, he destroys the injury and insult
caused by the senses, wite and other material attachments.

As a secondary result, he tulfills desires.

He is the abode of all holy places.



By meditating on him, the results of bathing in all sacred
places are accomplished.

Theretore, one need not worry about the impurity caused
by objects, place and action in Kali-yuga, which are difficult
to remove.

Proper conduct is mentioned: Siva and Brahma bow to
him.

He is easily served, and thus is the most worthy object of
surrender.

He is affectionate to his devotees, and thus relieves them of
sutfering.



But he does not depend on the service of his devotees.

O protector of those who bow down!

He protects anyone who simply bows down with the
thought of doing service (but does not actually do the
service).

He is the boat to cross material existence.

Brahma also describes this:



tvayy ambujaksakhila-sattva-dhamni
samadhinavesita-cetasaike
tvat-pada-potena mahat-krtena
kurvanti govatsa-padarm bhavabdhim

O lotus-eyed Lord (ambujaksa), by concentrating one's
meditation (eke samadhina avesita-cetasa) on Your lotus
feet, which are the reservoir of all existence (tvayy akhila-
sattva-dhamni), and by accepting those lotus feet as the
boat by which to cross the ocean ot nescience (tvat-pada-
potena), one follows in the footsteps of mahajanas [great
saints, sages and devotees| (mahat-krtena). By this simple
process, one can cross the ocean of nescience as easily as
one steps over the hoofprint of a calf (kurvanti govatsa-

padar bhavabdhim). SB 10.2.30




But the devotee is not even aware when he has crossed the
ocean of material life.

That is the meaning of this statement.

This is a glorification of Lord Caitanya by taking another
meaning of the words.

Thus maha-purusa means “O reat erson! O
P 8 %
paramaharnsa! Best of the great sages!”

You are glorified by Haridasa and Advaita (Siva-viriici-
nutam).



Section-II Karabhajana describes about the Yugavataras and
Yuga-Dharmas in the 4 Yugas (19-35)

111.5.34 ||
tyaktva su-dustyaja-surepsita-rajya-laksmim
dharmistha arya-vacasa yad agad aranyam
maya-mrgarn dayitayepsitam anvadhavad
vande maha-purusa te caranaravindam

O great purusa (maha-purusa)! I offer respects (vande) to the
lotus of feet of you (te caranaravindam) who gave up (tyaktva)
Sita who was worshipped by the devatas (surepsita-rajya-
laksmim) and hard to give up (su-dustyaja). I offer respects to
you who, fixed in dharma (dharmistha), went to the forest (yad
agad aranyam), obeying the words of your father (arya-vacasa),
and who pursued a false deer (maya-mrgam anvadhavad)
desired by Sita (dayita ipsitam).



Section-II Karabhajana describes about the Yugavataras and
Yuga-Dharmas in the 4 Yugas (19-35)

111.5.34 ||
tyaktva su-dustyaja-surepsita-rajya-laksmim
dharmistha arya-vacasa yad agad aranyam
maya-mrgarn dayitayepsitam anvadhavad
vande maha-purusa te caranaravindam

O Mahaprabhu (maha-purusa)! I offer respects (vande) to the
lotus feet of you (te caranaravindam) who gave up (tyaktva) a
wite hard to give up (su-dustyaja rajya-laksmim), whose
devotion to you was desired by the devatas (surepsita). I offer
respects to you who, tixed in dharma (dharmistha), obeyed the
curse of a brahmana (arya-vacasa), went to the forest (yad agad
aranyam) and pursued materialistic men (maya-mrgar
anvadhavad) to give them prema by your mercy (dayita
ipsitam).



The Lord gave up royal Laksmi worshipped by the devatas
and hard to give up.

He went the forest.
Why?
Did he go to see weakness in his kingdom?

No, fixed in dharma, he went out of devotion to his tather,
Dasaratha, following his words.

He was controlled by the prema of his beloved.

He followed the golden deer desired by Sita. I offer respects
to that Lord.



There is another meaning.

He gave up his beloved Laksmi who was more difficult to
give up than the life airs (asu-dustyaja), and whose faithtul
presence with her husband was desired by the devatas.

He went to the forest.
Why?
He went on the word ot the brahmana who tore his sacred

thread while cursing him, “May the happiness of your
tamily life be destroyed!”



He was the best among all persons following dharma and
thus accepted the curse of the brahmana, thinking “The
word of the brahmana should not go in vain.”

Going to the forest, what did he do?

He sought out persons who were chasing the form of
maya—wife, sons and wealth.

He pursued men who were absorbed in samsara.



Out of great compassion (dayitaya) he desired to touch
such persons drowning in the ocean of sarhsara by
embracing them (svabhipsitam), in order to drown them in
the ocean of prema.

This indicates Lord Caitanya’s causeless mercy.



Section-11 Karabhajana describes about the Yugavataras
and Yuga-Dharmas in the 4 Yugas (19-35)

111.5.35 ||
evarh yuganurapabhyam
bhagavan yuga-vartibhih
manujair ijyate rajan
Sreyasam 1Svaro harih

O King (rajan)! The Supreme Lord (bhagavan harih), the
giver of all desirable benetfits (Sreyasam 1isvarah), is
worshipped (ijyate) by men in ditferent yugas (yuga-
vartibhih manujair) by these forms and names (evam
yuganuripabhyam).



The Lord is worshipped in these forms with those names
(yuganurapabhyam). It is said:

kathyante varnanamabhyam suklah satya-yuge harih |
raktah syamah kramat krsnas tretayam dvapare kalau ||

The yugavataras will be described by name and color. In
Satya-yuga the Lord is white and called Sukla. In Treta-yuga
he is red and is called Rakta. In Dvapara he is blackish and
called Syama and in Kali-yuga he is black and called Krsna.
Laghu —bhagavatamrta 1.4.25



In Satya-yuga the Lord is also called Hamsa and Suparna.

In Treta-yuga he is called Visnu and Yajna.

In Dvapara-yuga he is called Vasudeva and Sankarsana.
These have been mentioned in the previous verses.

In Kali-yuga other names also exist, as in previous ages, but

are not mentioned, in order that the secret of Lord
Caitanya’s appearance is not revealed.



Section — 111

Glorification of Kali-Yuga
and Sankirtan Yajna

(36-42)



Section-1II Glorification of Kali-Yuga and Sankirtan Yajna
(36-42)

111.5.36 |
kalih sabhajayanty arya
guna-jiah sara-bhaginah
yatra sankirtanenaiva
sarva-svartho 'bhilabhyate

Those who are actually advanced in knowledge (arya), who
know quality (guna-jiah), who have accepted the best
(sara-bhaginah), praise Kali-yuga (kalim sabhajayanty)
because in this fallen age (yatra) all perfection of life can
easily be achieved (sarva-svartho abhilabhyate) by the
performance of sankirtana (sankirtanena eva).




Among the four yugas which is the best?

Those who know the quality of preaching through kirtana,
who have accepted the best without the bad, glority Kali.

“How can they accept the best part of Kali when Kali is tull
of faults?”

Though it has unlimited faults, it also has unlimited good
qualities.

In Kali-yuga, everything attained in other yugas is attained
by sankirtana.



It is said:

dhyayan krte yajan yajhiais tretayam dvapare 'rcayan
yad apnoti tad apnoti kalau sankirtya kesavam

Whatever is achieved by meditation in Satya-yuga, by the
performance of sacrifice in Treta-yuga or by the worship of
Krsna’s lotus feet in Dvapara-yuga is also obtained in the

Kali-yuga simply by chanting the glories of Lord Kesava.
Brhan-naradiya Purana 38.97



Section-1II Glorification of Kali-Yuga and Sankirtan Yajna
(36-42)

111.5.37 ||
na hy atah paramo labho
dehinam bhramyatam iha
yato vindeta paramar
santirh nasyati sarhsrtih

For the conditioned souls (dehinam) wandering in this
world (bhramyatam iha), there is no greater attainment
than sankirtana (na hy atah paramo labho), from which
(yato) one obtains bhakti, full of peace (vindeta paramarm
santim), and by which samsara is destroyed (nasyati
samsrtih).



This verse describes the essence of all attainments.
The greatest attainment for those who are wandering in this
world is sankirtana, from which one attains bhakti, the

highest object which is tull of peace.

Santim modities paramam.



Section-1II Glorification of Kali-Yuga and Sankirtan Yajna
(36-42)

1 11.5.38-40 ||
krtadisu praja rajan kalav icchanti sambhavam
kalau khalu bhavisyanti narayana-parayanah

kvacit kvacin maha-raja dravidesu ca bharisah
tamraparni nadi yatra krtamala payasvini

kaveri ca maha-punya pratici ca maha-nadi
ye pibanti jalam tasarh manuja manujesvara
prayo bhakta bhagavati vasudeve 'malasayah



Section-III Glorification of Kali-Yuga and Sankirtan Yajna (36-42)

O King (rajan)! The inhabitants of Satya-yuga and other ages
(krtadisu praja) eagerly desire to take birth in this age of Kali (kalav
icchanti sambhavam), since in this age (kalau) there will be many
devotees of the Supreme Lord, Narayana (khalu bhavisyanti
narayana-parayanah). These devotees will appear in various places
(kvacit kvacit) but will be especially numerous in South India and
places like Bengal (dravidesu ca bhuarisah). O master of men
(manujesvara), in the age of Kali those persons who drink the waters
of the holy rivers of South India (ye pibanti jalarn tasam), such as the
Tamraparni, Krtamala, Payasvini (tamraparni nadi krtamala
payasvini), the extremely pious Kaveri (kaveri ca maha-punya) and
the Pratici Mahanadi (pratici ca maha-nadi), will almost all (prayah)
be pure hearted (amalasayah) devotees of the Supreme Lord
Vasudeva (bhagavati vasudeve bhakta).



Pure bhakti arising from devotee association is generally
available in Kali-yuga.

Where there are many devotees dedicated to Narayana who
desire only bhakti, bhakti will arise by their association and
this will become prema-bhakti.

That is what is expressed here.

The word ca indicates other places like Bengal.



Section-1III Glorification of Kali-Yuga and Sankirtan Yajna
(36-42)

| 11.5.41 ||
devarsi-bhuitapta-nrnam pitinam
na kinkaro nayam rni ca rajan
sarvatmana yah saranam saranyam
gato mukundar parihrtya kartam

O King (rajan)! One who has given up all varnasrama
duties (yah parihrtya kartam) and has taken full shelter of
the lotus feet of Mukunda (sarvatmana mukundam
Saranam gatah), who offers shelter to all (Saranyam), is not
a debtor to or servant (na kinkaro nayam rni ca) of the
devatas, great sages, ordinary living beings, relatives or Pitrs
(deva-rsi-bhiita-apta-nrnarm pitrnam).



This verse shows that bhakti is devoid of the troubles
caused by daily and occasional duties such as sraddha rites
and tarpanas.

Apta refers to those who give nourishment such as mother
and father.

Devatas refers to the devatas of the five sacrifices.

One involved in karmas is the debtor and servant of the
devatas, sages, living beings, parents, and Pitrs.

He daily performs the five sacrifices for them. [Note: The
sacrifices are deva-yajna, bhiita-yajia, brahma-yajia, nr-
yajiia and pitr-yajia. |



Smrti says pariksinam rnartham karma karayet: one should
perform karmas for destroying debts.

That is not so for the devotee who has surrendered
completely to Mukunda.

[t is just like a person who, on being accepted as the servant
of the emperor of the earth, cannot be the servant of the
ruler of a province.

This person has given up all prescribed varnasrama duties
(kartam) or has give up all distinctions.

When one worships Visnu all worship of devatas and Pitrs
is accomplished as is stated elsewhere:



yatha taror mila-nisecanena
trpyanti tat-skandha-bhujopasakhah
pranopaharac ca yathendriyanam
tathaiva sarvarhanam acyutejya

Just as the branches and twigs are satistied (yatha trpyanti
tat-skandha-bhuja-upasakhah) by watering the root (taror
mila-nisecanena), and just as the senses are satistied
(yatha indriyanam) by nourishing the life air (prana
upaharat), by worshipping the Supreme Lord (tatha eva

acyuta ijya) all are worship is accomplished (sarva
arhanam). SB 4.31.14



The Lord himself has said:

tavat karmani kurvita na nirvidyeta yavata
mat-katha-sravanadau va sraddha yavan na jayate

As long as one does not become detached from daily and
periodic duties (na nirvidyeta yavata) or has not awakened
his faith (sraddha yavan na jayate) in hearing topics about
me (mat-katha-sravanadau va), one must perform one’s

prescribed duties of varnasrama (tavat karmani kurvita).
SB 11.20.9

Thus the devotee has far surpassed the qualification for
karma.



Section-1II Glorification of Kali-Yuga and Sankirtan Yajna (36-
42)

111.5.42 ||
sva-pada-millamm bhajatah priyasya
tyaktanya-bhavasya harih paresah
vikarma yac cotpatitam kathancid

dhunoti sarvam hrdi sannivistah

One who has thus given up all other engagements (tyakta anya-
bhavasya) and has taken full shelter at the lotus feet of Hari
(sva-pada-milam bhajatah), the Supreme Personality of
Godhead (paresah), is very dear to the Lord (harih priyasya).
Indeed, if such a surrendered soul accidentally commits some
sinful activity (kathancid vyad vikarma), the Supreme
Personality of Godhead, who is seated within everyone’s heart
(sarvarn hrdi sannivistah), immediately takes away (dhunoti)
the reaction to such sin (yat utpatitam ).



Having negated all prescribed karmas, now the sage negates
atonement for committing sinful acts.

A person who has given up the thought ot obligation to
worship the devatas should not have a tendency to commit
sin.

It however by illusion this happens, the Lord destroys the
reaction.

“But it is seen that masters punish their servants when the
servants commit sin. The Lord should also punish his
servants.”



The devotee will not be punished because he is dear to the
Lord. That is the Lord’s great quality (paresah).

“Does the devotee not perform worship to destroy sin?”
The Lord is situated in the heart of all beings.

The Lord with his inherent powers does not depend on the
devotee having to request this.



Section — IV

Narada Muni’s concluding
words

(43-52)



Section-IV Narada Muni’s concluding words (43-52)

111.5.43 ||
Sri-narada uvaca
dharman bhagavatan ittham
Srutvatha mithilesvarah
jayanteyan munin pritah
sopadhyayo hy apujayat

Narada said: Having thus heard (ittham srutva) the science
of devotional service (bhagavatan dharman), Nimi, the
King of Mithila (atha mithilesvarah), felt extremely
satistied (pritah) and, along with the sacrificial priests (sa
upadhyayo), oftered respecttul worship (apuijayat) to the
sagacious sons of Jayanti (jayanteyan munin).



Section-1V Narada Muni’s concluding words (43-52)

1 11.5.44 ||
tato 'mtardadhire siddhah
sarva-lokasya pasyatah
raja dharman upatisthann
avapa paramari gatim

The perfect sages (siddhah) then disappeared (tato
antardadhire) before the eyes of everyone present (sarva-
lokasya pasyatah). King Nimi (raja), fixed in the principles
of spiritual life (dharman wupatisthann), achieved the
supreme goal (avapa paramarh gatim).



Section-IV Narada Muni’s concluding words (43-52)

111.5.45 ||
tvam apy etan maha-bhaga
dharman bhagavatan srutan
asthitah sraddhaya yukto
nihsango yasyase param

O greatly fortunate Vasudeva (maha-bhaga)! Simply apply
with faith (sraddhaya yukto) these principles of devotional
service (etan bhagavatan dharman) which you have heard
(Srutan), and thus, being free from material association
(nihsango asthitah), you will attain the Supreme Lord
(yasyase param).



A nitya-siddha devotee with identity as Krsna’s father
(Vasudeva) has an eternal body like the Lord, but by the
will of the Lord, he becomes submerged in longing for rasa

in bhakti.

Thus Narada, seeing Vasudeva absorbed in the mood of an
ordinary person, teaches him as it he were an ordinary
person.

Narada makes him happy by praising Vasudeva’s good
fortune in six verses.

You will attain the Supreme Lord (param).



Section-1V Narada Muni’s concluding words (43-52)

111.5.46 ||
yuvayoh khalu dampatyor
yasasa puritar jagat
putratam agamad yad vam
bhagavan iSvaro harih

The whole world has become filled with (khalu puritam
jagat) the glories of you and your good wife (yuvayoh
dampatyoh) because the Supreme Lord (yad bhagavan
1svaro harih) has taken the position of your son (vam
putratam agamad).



Section-IV Narada Muni’s concluding words (43-52)

111.5.47 ||
darsanalinganalapaih
Sayanasana-bhojanaih

atma vam pavitah krsne
putra-sneham prakurvatoh

You and your wife Devaki (vam), having manifested love
for Krsna and accepted him as your son (krsne putra-
snehamm prakurvatoh), have puritied your selves (atma
pavitah) by seeing him, embracing him, speaking with him
(darsana alingana alapaih), resting with him, sitting
together with him and taking your meals with him (sayana-
asana-bhojanaih).




Sdecltion-1v INarada vMunit's COIlClllCllIlg words \(45-234)

111.5.48 |
vairena yam nrpatayah sisupala-paundra-
salvadayo gati-vilasa-vilokanadyaih
dhyayanta akrta-dhiyah sayanasanadau
tat-samyam apur anurakta-dhiyam punah kim

Inimical kings (nrpatayah) like Sisupala, Paundraka and Salva
(Sisupala-paundra-salvadayo), while they were lying down,
sitting or engaging in other activities (Sayana-asana-adau),
enviously meditated (vairena dhyayanta) upon the bodily
movements of the Lord (gati), his sporting pastimes (vilasa),
and his loving glances (vilokanadyaih). Being thus always
absorbed in Krsna (yar akrta-dhiyah), they achieved positions
in the spiritual world (tat-samyam apuh). What then can be
said of the benedictions offered to those who constantly fix their
minds on Lord Krsna in a favorable, loving mood (anurakta-
dhivam punah kim)?



“But thinking of the Lord as one’s son gives rise to

obstacles, since we see that as parents we oftended the
Lord.”

No, that is not so.

Even those who become absorbed in Krsna with hatred
become successtul.

What to speak of those who serve him with devotion!
Those who thought of Krsna’s form with its movement and

glances, but not its sweetness, while lying down or sitting,
attained sayujya or sartipya (samyam).



How much more the devotees will attain!

There is no possibility of offense for those devotees.



Section-IV Narada Muni’s concluding words (43-52)

111.5.49 ||
mapatya-buddhim akrthah
krsne sarvatmanisvare
maya-manusya-bhavena
giildhaisvarye pare 'vyaye

Do not think (ma akrthah) that the Supreme Lord, the soul
of all beings (krsne sarvatmani isvare), who conceals his
powers (gudhaisvarye), makes a show of appearing to be
your son (apatya-buddhim). Having human form as his
svariipa, he hides is powers (maya-manusya-bhavena) but
remains with undiminished powers (pare avyaye).



You should think of Krsna with attachment, not
inditference.

Do not think that Krsna is the Supreme Lord and just
makes an appearance of being your son, though he actually
1S not.

Think “He is my son.”

“But how can the Lord become the son of a mortal like
me?”

As a human, he hides his powers by his mercy.

Then as a human he becomes the son of you, another
human.



But even then, he remains supreme with all powers
undiminished (pare avyaye).

The word maya is used to awaken Vasudeva to the truth.
Actually Krsna’s human form is his svarapa.
[t is not illusory.

Thus maya here means svariipa.



Section-IV Narada Muni’s concluding words (43-52)

111.5.50 ||
bha-bharasura-rajanya-
hantave guptaye satam

avatirnasya nirvrtyai
yaso loke vitanyate

The Lord descended (avatirnasya) to kill the demoniac
kings (asura-rajanya-hantave) who were the burden of the
earth (bhu-bhara), to protect the saintly devotees (satam
guptaye), and to award liberation to the demons and prema
to the devotees (nirvrtyai). His fame has spread
throughout the universe (yaso loke vitanyate).



The Lord appeared to kill the kings who were a burden to
the earth, to protect the devotees and to give pleasure to
both by giving sayujya to the demons and prema to the
devotees.

Thus the Lord cannot be accused of being biased or hatetful.



Section-IV Narada Muni’s concluding words (43-52)

1 11.5.51 ||
$ri-Suka uvaca
etac chrutva maha-bhago
vasudevo 'ti-vismitah
devaki ca maha-bhaga
jahatur moham atmanah

Sukadeva Gosvami said: Having heard this narration (etat srutva),
the greatly fortunate Vasudeva (maha-bhago vasudevah) was
completely struck with wonder (ati-vismitah). Thus he and his most
blessed wite Devaki (devaki ca maha-bhaga) gave up their ignorance
concerning Krsna awarding liberation to demons (jahatur atmanah
moham).

They gave up the ignorance concerning Krsna awarding liberation to
demons.



Section-IV Narada Muni’s concluding words (43-52)

I111.5.52 ||
itihasam imarh punyam
dharayed yah samahitah

sa vidhiityeha S§amalarm
brahma-bhuiyaya kalpate

Anyone who meditates (yah dharayed) on this pure
historical narration (itihasam imarh punyam) with
attention (samahitah) will destroy ignorance in this very
life (sah vidhuiya iha samalam) and thus achieve liberation
(brahma-bhuyaya kalpate).

Destroying ignorance (Samalam) he will attain liberation.



