Canto Eleven - Chapter
Seven

Lord Krsna Instructs

Uddhava

Gurus of the Avadhuta



Section — 1

Lord’s departure from

this planet & Vision of a
Pure Devotee (1-12)



Section-I Lord’s departure from this planet & Vision of a Pure
Devotee (1-12)

111.7.1 |
$ri-bhagavan uvaca
yad attha mam maha-bhaga
tac-cikirsitam eva me
brahma bhavo loka-palah

svar-vasam me '’bhikanksinah

The Supreme Lord said: O greatly fortunate Uddhava (maha-bhaga)!
You have accurately revealed (attha mam) my desire (tad eva me
cikirsitam) to withdraw the Yadu dynasty from the earth and return
to my own abode in Vaikuntha (implied). Thus Lord Brahma, Lord
Siva and all other planetary rulers (brahma bhavo loka-palah) are
now praying for me to resume my residence in Vaikuntha (me svar-
vasam abhikanksinah).



In the Seventh Chapter, desiring to give Uddhava jiana
and, Krsna speaks of the various gurus starting with the
earth, mentioned by the avadhiita.

Svar-vasam means “to Vaikuntha.”



Section-I Lord’s departure from this planet & Vision of a
Pure Devotee (1-12)

| 11.7.2 |
maya nispaditam hy atra
deva-karyam asesatah
yad-artham avatirno 'ham
amsSena brahmanarthitah

Answering the prayer of Brahma (brahmana arthitah), I
descended (avatirnah aham) within this world (atra) along
with my portion, Baladeva (arsSena), and pertormed
various activities on behalt ot the devatas (deva-karyam). I
have now completed my mission here (maya asesatah
nispaditarn hy atra).



Section-I Lord’s departure from this planet & Vision of a
Pure Devotee (1-12)

111.7.3 ||
kulam vai sapa-nirdagdham
nanksyaty anyonya-vigrahat
samudrah saptame hy enam
purirm ca plavayisyati

Now, due to the brdhmanas’ curse, the Yadu dynasty will
certainly perish (kulam vai $apa-nirdagdham nanksyaty)
by fighting among themselves (anyonya-vigrahat); and on
the seventh day from today (saptame) the ocean will rise
up and inundate this city ot Dvaraka (samudrah hy enam
purim ca plavayisyati).



Section-I Lord’s departure from this planet & Vision of a

O s

Pure Devotee (1-12)

111.7.4 |
yarhy evayam maya tyakto
loko ’yam nasta-mangalah
bhavisyaty acirat sadho
kalinapi nirakrtah

aintly Uddhava (sadho)! In the near tuture (yarhy eva

acirat) 1 will abandon this earth (ayam lokah maya
tyaktah). Then, being overwhelmed by the age of Kali
(kalinapi nirakrtah), the earth will be bereft of all

aus

viciousness (ayarn nasta-mangalah bhavisyaty).



Section-I Lord’s departure from this planet & Vision of a
Pure Devotee (1-12)

111.7.5 |
na vastavyam tvayaiveha
maya tyakte mahi-tale
jano ’bhadra-rucir bhadra
bhavisyati kalau yuge

You should not remain here on the earth (tvaya eva iha na
vastavyam) once | have abandoned this world (maya tyakte
mahi-tale). O sinless devotee (bhadra)! In Kali-yuga (kalau
yuge) the people will be addicted to all types of sinful
activities (janah abhadra-rucir bhavisyati).




Section-I Lord’s departure from this planet & Vision of a
Pure Devotee (1-12)

111.7.6 ||
tvam tu sarvam parityajya
sneham sva-jana-bandhusu
mayy aveSya manah samyak
sama-drg vicarasva gam

Now you should completely give up all attachment (tvam
tu sarvam sneham parityajya) to your personal friends and
relatives (sva-jana-bandhusu) and fix your mind on me
(mayy avesya manah sarmyak). Being always conscious of
me, observing all things with equal vision (sama-drg),
wander throughout the earth (vicarasva gam).



The Lord thought within himself.

[ have fulfilled the desires of my devotees on earth who
desired to see me, by going to places like Indraprastha and
Mithila and thus killing Bana and other demons, marrying
Rukmini, and meeting friends.

[ have shown myself to those on lower planets such as Bali
and Yamaridja when I went there to retrieve the six sons of
my guru.

[ have shown myself to Aditi and Kasyapa in Svarga when 1

stole the parijata tree and to Mahavisnu and others in
Vaikuntha when I went there to retrieve the son’s of the
brahmana.



But I have not fulfilled the longing of the great sages of
Badrarikasrama such as Nara-narayana.

And now the limit of my hundred and twenty-five years ot
manifested pastimes has expired. I should send Uddhava to
Badarikasrama since he is equal to me and is another form
of myself.

I will give hem bhakti-yoga, like valuable jewel, as a gift,
along with jiana and vairagya which are expressed by the
term bhaga, in my name Bhagavan.



Then their desires will be satistied

Though Uddhava already has jidna and vairagya arising
from his full prema for me, and has no desire at the moment
for separate teachings of jiiana and vairdgya taught by me, 1
will produce a desire in him since this is my desire.

Though he should die in sudden separation from me, I will
preserve his life by my strong iccha-sakti and send him to
that far oft place.

[ will then establish him by my side, invisible to the
material eye.



Considering in this way, the Lord then imparted the desire
tor bhakti-yoga along with jiana and vairagya in the heart

of Uddhava.

There are two types of attection for relatives and friends

One is affection for them based on one’s body, and the
other is atfection for them based on their relationship with
me.

[t is possible to give up the first, and I will arrange that. But
the second cannot be given up.

“It is impossible for you to do so, and you will not be
criticized.” Uddhava understood the Lord’s intention.



Section-I Lord’s departure from this planet & Vision of a
Pure Devotee (1-12)

111.7.7 ||
yad idamm manasa vaca
caksurbhyam $ravanadibhih
nasvaram grhyamanar ca
viddhi maya-mano-mayam

The material universe (yad idarn) that you perceive
(grhyamanam) through your mind, speech, eyes, ears and
other senses (manasa vaca caksurbhyam sravanadibhih) is
a temporary creation (nasvaram) that is equivalent to what
is made of maya when you perceive in the waking state and
to what is made of the mind when you perceive in the
dream state (viddhi maya-mano-mayam).



What is this seeing equally?
That is explained in this verse.

What you perceive by the mind and senses in the waking
state is equivalent to what is made of maya, and what you
perceive in the dream state is equivalent to what is
produced by the mind.



Section-I Lord’s departure from this planet & Vision of a
Pure Devotee (1-12)

1 11.7.8 ||
puriso 'yuktasya nanartho
bhramah sa guna-dosa-bhak
karmakarma-vikarmeti

guna-dosa-dhiyo bhida

An ignorant person (ayuktasya purnsah) perceives many
illusory meanings (nana artha bhramah) with conceptions
of good and bad (guna-dosa-bhak). Thinking in terms of
good and bad (guna-dosa-dhiyah), the ignorant person sees
ditterences (bhida) in terms of prescribed actions, neglected
actions and forbidden actions (karma-akarma-vikarma-iti).



This verse explains the previous verse.

There are various meanings endowed with good or bad
qualities. An ignorant person (ayuktasya) perceives
erroneously.

For persons who have fallen into the current of the gunas
what is a good quality and what is a bad quality.

What is a good object or bad object? Citraketu has said:

guna-pravaha etasmin kah sapah ko nv anugrahah
kah svargo narakah ko va ki sukharn duhkham eva va

In the river of the gunas, what is a curse and what is a
blessing, what is Svarga and hell, and what is happiness and

sorrow? SB 6.17.20



“Are not good and bad expressed in the Vedas by
injunctions and prohibitions?”

Yes. But even the Vedas speak of sense objects filled with
ignorance. Karma is prescribed actions.

Akarma is neglect of those actions. Vikarma is prohibited
action.

These ditferences belong to a person who thinks in terms of
good and bad, a person in ignorance.



Section-I Lord’s departure from this planet & Vision of a
Pure Devotee (1-12)

111.7.9 ||
tasmad yuktendriya-gramo
yukta-citta idam jagat
atmaniksasva vitatam
atmanarh mayy adhisvare

Theretore (tasmad), bringing all your senses under control
(yukta indriya-gramah) and thus subduing the mind
(yukta-cittah), you should see (iksasva) the entire world
(idam jagat) as the object of enjoyment for the jivas
(atmani), expanded everywhere (vitatam), and you should
also see (1ksasva) the jivas as controlled by me (atmanam
mayy), Paramatma (adhisvare).




Controlling the senses and the mind, please see the world
made of happiness and suffering as the object of enjoyment
for the jiva (atmani).

And see that enjoyer, the jiva, situated in me as the
controller, Paramatma (adhisvare).



Section-I Lord’s departure from this planet & Vision of a
Pure Devotee (1-12)

1 11.7.10 ||
jiana-vijiana-samyukta
atma-bhutah $aririnam
atmanubhava-tustatma
nantarayair vihanyase

Being fully endowed with conclusion of the Vedas and its
realization  (jiana-vijiana-sarmnyukta),  satistied by
realization of atma (atma anubhava-tustatma), being the
object of atfection by all beings (Saririnam atma-bhutah),
you will not be checked by any obstacles (na antarayair
vihanyase).



“If one controls the mind and neglects to perform karmas,
the devatas will create obstacles.”

Being fixed in understanding the real meaning of the Vedas
(jidna) and in realization of that meaning (vijiiana),
consequently being satistied in mind realization of atma,
and thus being the object of affection (atma-bhiitah) by all
beings, you will not be checked by obstacles.

Sruti says
tasya ha na devas ca nabhiitya 1Sate atma hy evaisam sa
bhavati:

the devatas do not create obstacles for the person who has
realized atma. (Brhad-aranyaka Upanisadl.4.10)



Section-I Lord’s departure from this planet & Vision of a
Pure Devotee (1-12)

111.7.11 ||
dosa-buddhyobhayatito
nisedhan na nivartate
guna-buddhya ca vihitam
na karoti yatharbhakah

One who has transcended material good and evil (ubhaya-
atitah) automatically acts in accordance with religious
injunctions (vihitarh na nivartate) and avoids forbidden
activities (nisedhat na karoti). The self-realized person
does this spontaneously, like an innocent child (yatha
arbhakah), and not because he is thinking in terms of
material good and evil (na guna-buddhya dosa-buddhya).




One who has attained jfiana acts as he pleases.

The jnani who has surpassed thinking in terms of good and
bad, refrains from forbidden acts because of previous
impressions of that nature, but without condemning such
forbidden acts as bad.

He generally engages in prescribed actions, but not thinking
of them as good, just as an innocent child, devoid of
conceptions of decisions and lack of decision, performs
actions, and refrains from certain acts.



Section-I Lord’s departure from this planet & Vision of a
Pure Devotee (1-12)

I111.7.12 ||
sarva-bhuta-suhrc chanto
jiana-vijiana-niscayah
pasyan mad-atmakarn visvam
na vipadyeta vai punah

One who is the kind well-wisher of all living beings (sarva-
bhuta-suhrt), who is peacetul (santah) and firmly fixed in
knowledge and realization (jiana-vijiana-niscayah), sees
me within all things (pasyan mad-atmakam visvam). Such
a person never again falls down into the cycle of birth and
death (na vipadyeta vai punah).



Section — 11

Uddhava’s question
about the process to

transcend the modes
(13-18)



Section-1I Uddhava’s question about the process to transcend the
modes (13-18)

111.7.13 ||
$ri-Suka uvaca
ity adisto bhagavata
maha-bhagavato nrpa
uddhavah pranipatyaha

tattvam jijjhasur acyutam

Sukadeva Gosvami said: O King (nrpa)! The Supreme Lord thus
instructed (ity adisto bhagavata) his pure devotee Uddhava (maha-
bhagavato), who was eager to receive knowledge from the Lord
(tattvam jijiasur acyutam). Uddhava then offered obeisances to the
Lord and spoke as follows (uddhavah pranipatya aha).



Section-II Uddhava’s question about the process to
transcend the modes (13-18)

111.7.14 ||
sri-uddhava uvaca
yogesa yoga-vinyasa
yogatman yoga-sambhava
nihéreyasaya me proktas
tyagah sannyasa-laksanah

Uddhava said: O master of all types of yoga (yogesa)! O
teacher of jiana-yoga (yoga-vinyasa)! O embodiment of all
yogas (yogatman)! O Lord, you make your appearance
through bhakti-yoga (yoga-sambhava)! You have explained
(me proktah) renunciation performed by sannyasis (tyagah
sannyasa-laksanah) for the highest benetit (nihsreyasaya).



O master of yoga!
O lord of the karma-yoga, jiana-yoga and bhakti-yoga!

O presenter of jidna-yoga to me, who am not qualitfied for
it!

O personification of yoga!
If I attain you, I have attained all yogas.
However, since you appear through bhakti-yoga and appear

within your devotees, you should particularly teach me

bhakti-yoga.



Section-II Uddhava’s question about the process to
transcend the modes (13-18)

111.7.15 |
tyago 'yam duskaro bhiiman
kamanam visayatmabhih
sutaram tvayl sarvatmann
abhaktair iti me matih

O Lord (bhtiman)! O Soul of all beings (sarvatmann)! For
those whose minds are attached to sense enjoyment
(kamanam visayatmabhih), and especially (sutararn) for
those bereft of devotion unto you (tvayi abhaktair), such
renunciation of material enjoyment is most ditficult to
perform (ayam tyagah duskarah). That is my opinion (me
matih).




Section-II Uddhava’s question about the process to transcend the
modes (13-18)

111.7.16 |
so ’hamh mamaham iti miidha-matir vigadhas
tvan-mayaya viracitatmani sanubandhe
tat tv afjasa nigaditarn bhavata yathaham
sahsadhayami bhagavann anusadhi bhrtyam

O Lord (bhagavann)! A fool (mudha-matih), I am deeply absorbed
(aham vigadhah) in the concept of I and mine (mama-aham iti)
related to the body and its corollaries (atmani sanubandhe) produced
by your maya (tvan-mayaya viracita). Please instruct me, your
servant (anusadhi bhrtyam), so that I can easily accomplish (yatha
aham anjasa samsadhayami) the jiana you have just explained (tat
bhavata nigaditarm).



[ am absorbed in material enjoyment because I am deeply
involved with sons and wife related to my body created by
your maya.

[ identity with the blind well of the body.

Teach me how to give up that absorption, and deliver me.

Teach me the first actions and then teach about jiana.



Section-II Uddhava’s question about the process to transcend the
modes (13-18)

I111.7.17 ||
satyasya te sva-drsa atmana atmano nyam
vaktaram isa vibudhesv api nanucakse
sarve vimohita-dhiyas tava mayayeme
brahmadayas tanu-bhrto bahir-artha-bhavah

O Lord (isa)! Among all the lords (vibudhesv api), I do not see
anyone except you (te na anucakse), who give benefit to your
devotees (satyasya), who know me (atmanah sva-drsa), and who can
explain this to me (vaktaram), since you are Paramatma (atmano
anyam). Brahma and others, embodied beings (ime brahmadayah
tanu-bhrtah), thinking in terms of the external world (bahir-artha-
bhavah), are all bewildered by your maya (sarve tava mayaya
vimohita-dhiyah).



The genitive case for satyasya and other words instead of
the ablative is poetic license.

I see no one other than you, who are the cause of al
existence in time and space, or who gives benefit to the
devotees (satyasya), and you have knowledge of me (sva-
drsah), who can speak to me, since you are the Paramatma
(atmanah) of me.



Section-II Uddhava’s question about the process to transcend the
modes (13-18)

111.7.18 ||
tasmad bhavantam anavadyam ananta-param
sarva-jiiam isvaram akuntha-vikuntha-dhisnyam
nirvinna-dhir aham u he vrjinabhitapto
narayanam nara-sakharm saranarm prapadye

O Lord (u he)! Feeling disgust with material life (nirvinna-dhih)
because of being aftlicted by suffering (vrjina abhitaptah), I now
surrender unto you (aham sSaranam prapadye), the pertfect
(anavadyam), unlimited (ananta-param), omniscient Lord (sarva-
jham iSvaram), whose spiritual abode in Vaikuntha is free tfrom all
disturbances (akuntha-vikuntha-dhisnyam). 1 surrender to you
(tasmad bhavantam saranarm prapadye), the shelter of Mahavisnu,
the true friend of all living beings (narayanam nara-sakham).



Theretore I surrender unto you. Though someone may have
all good qualities, he pertorms bad activities.

In order to dispel this doubt about the Lord, Uddhava says
that his Lord is irreproachable in conduct (anavadyam).

Some persons may be served, but at the time of giving
results, they perish.

But you have no limit in time or space (ananta-param).
Some persons do not have complete knowledge, but you are
omniscient (sarva-jiam).

Some persons are incapable of giving complete protection,
but you give complete protection as the controller of all
(1Svaram).



Some persons have inauspicious abodes, but you have an
abode Vaikuntha which is not worn out by time (akuntha).

O Lord (u he)! The word he should correctly be ha, to
indicate respect.

[ have become inditterent to the world because 1 am
attlicted with sutfering.

You are the supreme shelter of even Nara, the creator of
mahat-tattva.

You are most merciful: you are the friend of all men (nara-
sakham).

You have appeared in the world to give mercy to everyone.



Section — II1

Lord tells Uddhava to
become his own Guru
(19-23)



Section-III Lord tells Uddhava to become his own Guru
(19- 23)

111.7.19 ||
$ri-bhagavan uvaca
prayena manuja loke
loka-tattva-vicaksanah
samuddharanti hy atmanam
atmanaivasubhasayat

The Supreme Lord said: Generally (prayena) those human
beings (manuja loke) who understand the actual truth
(loka-tattva-vicaksanah) are able deliver themselves
(samuddharanti hy atmanam) from the desire for sense
objects (asubha asayat) by their intelligence (atmana eva).



O Uddhava! You think you are a fool, but I do not see such
intelligence as yours among all the devatas.

Though people are fallen, they can know the truth by the
strength of their intelligence, even without instructions of a
guru.

Thus, certainly you, the crest jewel of intelligent people,
can know the truth taught by a guru like me.

Being expert at judging the cause of auspiciousness and
inauspiciousness in the world, such persons can deliver
themselves from the desire for sense objects (asubhasayat).



Section-III Lord tells Uddhava to become his own Guru
(19-23)

111.7.20 |
atmano gurur atmaiva
purusasya visesatah
yat pratyaksanumanabhyam
Sreyo ’sav anuvindate

An intelligent person (purusasya visesatah), acting as his
own guru (atmaiva atmano gurur), can achieve great
benefit (sreyah anuvindate) by perception and logic
(pratyaksa anumanabhyam).

One can attain benefit by sense perception to some degree
and by reflection or inference to some degree.



Section-III Lord tells Uddhava to become his own Guru
(19- 23)

I111.7.21 ||
purusatve ca mam dhirah
sankhya-yoga-visaradah
avistaram prapasyanti
sarva-Sakty-upabrmhitam

In the human form of life (purusatve), those who are
without envy (dhirah) and are expert in jiana and bhakti
(sankhya-yoga-visaradah) can directly see me (mam
avistaram prapasyanti) endowed with all of my energies
(sarva-Sakty-upabrmhitam).



Though who have attained human life can generally know me.

Those who are without envy (dhirah), who are expert in jiana and
bhakti (sankhyam), see me.

Sruti says
purusatve cavistaram atma sa hi prajianena sampannatamo
vijiiatam pasyati, veda Svastanam veda lokalokau martyenamrtam
ipsaty evarh sampanno’thetaresarh pasinam asanapipase
evabhivijianam

A person develops knowledge of atma in the human form. Endowed
with intelligence he sees what he has known. He knows the future, he
knows heaven and hell, and he desires immorality through his mortal
body. In this way he is endowed. Others, animals, know only eating
and drinking. Aitreya-aranyaka 2.3.2.4 -5



Section-1III Lord tells Uddhava to become his own Guru
(19-23)

I111.7.22 ||
eka-dvi-tri-catus-pado
bahu-padas tathapadah
bahvyah santi purah srstas
tasam me paurusi priya

In this world there are many kinds of created bodies (bahvyah srstah
purah santi)—some with one leg, others with two, three, four or
more legs (eka-dvi-tri-catus-padah bahu-padah), and still others with
no legs (tatha apadah)—but of all these, the human form is actually
dear to me (tasam me paurusi priya).

He praises the human form.



Section-III Lord tells Uddhava to become
(19- 23)

111.7.23 |
atra marh mrgayanty addha
yukta hetubhir 1§varam
grhyamanair gunair lingair
agrahyam anumanatah

Engaged in bhakti (atra yukta), they searc

processes like hearing and chanting (hetul

-

his own Guru

h for me (mam

ly (addha) by

mrgayanty), the Lord (isvaram), direct

bhir). But I am

not attained (agrahyam) by inference (anumanatah) using
indicators (lingair) and intelligence (grhyamanair gunaih).




Situated in human form, engaging in bhakti-yoga (yuktah),
they directly search for me, Krsna, by causes ot bhakti such
as hearing and chanting (hetubhih).

[t is said bhakyaham ekaya grahyah:

[ am only attained only by bhakti. (SB 11.14.21) “Can they
see you be searching for you through inference, since you
are the stimulator of intelligence?”

[ cannot be attained by inference using the intelligence and
various indicators (lingaih).



The dependent jiva is inferred by inference, since there
must be a cause of the senses and intelligence, and the
antaryami, who instigates the jiva, is somewhat inferred by

inference.

However Krsna, Svayam Bhagavan, cannot be so inferred,

since his form, qualities, pastimes and

powers are

inconceivable, beyond conception of the intelligence.



Section — 1V

Krishna cites retflections
of Avadhiita Brahmana

(24-74)



Section-IV Krishna cites reflections of Avadhata Brahmana (24-74)

I111.7.24 ||
atrapy udaharantimam
itihasam puratanam
avadhtutasya sarmvadarm
yador amita-tejasah

In this regard (atrapy), sages cite (udaharanti) a historical narration
(imam itihasarh  puratanam) concerning the conversation
(sammvadarn) between the greatly powerful King Yadu (yador amita-
tejasah) and an avadhita (avadhtutasya).

Atra api here means “on the topic of being realized as Paramatma
through inference” the sages recite a story.



Section-IV Krishna cites reflections of Avadhata
Brahmana (24-74)

111.7.25 |
avadhutarh dvijarn kaficic
carantam akuto-bhayam
kavim niriksya tarunam
yaduh papraccha dharma-vit

Maharaja Yadu (yaduh) once observed (niriksya) a young
(tarunam), learned brahmana avadhata (kancit kavirm
avadhutarn dvijam), who was wandering about fearlessly
(carantam akuto-bhayam). Being himself most learned in
dharma (dharma-vit), the King inquired from him as
tollows (papraccha).



Section-IV Krishna cites reflections of Avadhata
Brahmana (24-74)

111.7.26 ||
$ri-yadur uvaca
kuto buddhir iyarh brahmann
akartuh su-visarada
yam asadya bhaval lokam
vidvams$ carati bala-vat

Yadu said: O brahmana (brahmann)! Where have you
attained your great intelligence (kuto iyam su-visarada
buddhih) by which (yam asadya) you wander the earth
(bhavan vidvan lokam carati) like a child (bala-vat), not
engaged in work (akartuh)?




Section-IV Krishna cites reflections of Avadhuta Brahmana (24-74)

I111.7.27 ||
prayo dharmartha-kamesu
vivitsayam ca manavah
hetunaiva samihanta
ayuso yasasah sriyah

Generally (prayah) human beings (manavah) work hard (samihanta)
to cultivate religiosity, economic development, sense gratification and
also knowledge of the soul (dharma-artha-kamesu-vivitsayam hetuna
eva), to increase the duration of their lives (ayuso), acquire fame
(yasasah) and enjoy wealth (Sriyah).

People generally engage in artha, dharma, kama and reflection on
atma for long life, fame and wealth.



Section-IV Krishna cites reflections of Avadhata
Brahmana (24-74)

I 11.7.28 ||
tvam tu kalpah kavir daksah
su-bhago 'mrta-bhasanah
na karta nehase kificij
jadonmatta-pisaca-vat

You, however (tvam tu ), although capable, learned, expert
(kalpah kavir daksah), handsome and most eloquent (su-
bhago amrta-bhasanah), are not engaged in doing anything
(na karta), nor do you desire anything (na ihase kincit);
rather, you appear stupetied and maddened as if haunted
(jada unmatta-pisaca-vat).



You do not perform any actions.
You do not desire anything.

You are capable of doing things, and you have knowledge,
skill and a good body.

You can desire a beautiful wife.

You can speak to anyone because you speak nicely.

But you remain like a dumb person, not doing anything.



Section-IV Krishna cites reflections of Avadhiaita Brahmana (24-74)

I111.7.29 ||
janesu dahyamanesu
kama-lobha-davagnina
na tapyase 'gnina mukto
gangambhah-stha iva dvipah

Although all people within the material world are burning (janesu
dahyamanesu) in the great forest fire of lust and greed (kama-lobha-
davagnina), you remain free (muktah) and are not burned by that fire
(na tapyase agnina). You are just like an elephant who takes shelter
from a forest fire by standing within the water of the Ganga River
(gangambhah-stha dvipah iva).

Why are you not attlicted with lust though you are young?



Section-IV Krishna cites reflections of Avadhuta
Brahmana (24-74)

1 11.7.30 ||
tvam hi nah prcchatam brahmann
atmany ananda-karanam
brithi sparsa-vihinasya
bhavatah kevalatmanah

O brahmana (brahmann)! We see that you are devoid of
any contact with material enjoyment (bhavatah sparsa-
vihinasya) and that you are traveling alone
(kevalatmanah). Therefore, because we are sincerely
inquiring from you (tvam hi nah prcchatam), please tell us
(brithi) the cause of the great ecstasy that you are feeling
within yourself (atmany ananda-karanam).



Where does your bliss come from?

He asks because hearing directly from a person is the best
way to get the truth.

You are devoid of material enjoyment (sparsa) and live
alone.



Section-IV Krishna cites reflections of Avadhata
Brahmana (24-74)

111.7.31 |
Sri-bhagavan uvaca
yadunaivam maha-bhago
brahmanyena su-medhasa
prstah sabhajitah praha

prasrayavanatam dvijah

Lord Krsna continued: When the intelligent King Yadu
(su-medhasa yaduna), always respecttul to the brahmanas
(brahmanyena), asked and honored the brahmana (maha-
bhago evam prstah sabhajitah), the brahmana replied to
the humble King (dvijah praha prasraya avanatam).



By his service, he brought the brahmana under control.

His intelligence attracted the brahmana. For these reasons
the brahmana replied.



Section-IV Krishna cites reflections of Avadhuta
Brahmana (24-74)

111.7.32 |
$ri-brahmana uvaca
santi me guravo rajan
bahavo buddhy-upasritah
yato buddhim upadaya
mukto ’tamiha tan Srnu

The brahmana said: O King (rajan)! With my intelligence
(buddhy-upasritah) 1 have taken shelter of many gurus
(bahavo me guravah santi). Having gained understanding
from them (yato buddhim upadaya), I now wander about
the earth free from suffering (mukto atami iha). Please
listen as I describe them to you (tan srnu).



[ have taken shelter of intelligence, not instructions from
someone else.

[ am liberated from the suftering of samsara.



Section-1V Krishna cites reflections of Avadhuata Brahmana (24-74)

111.7.33-35 ||
prthivi vayur akasam apo 'gnis candrama ravih
kapoto 'jagarah sindhuh patango madhukrd gajah

madhu-ha harino minah pingala kuraro 'rbhakah
kumari sara-krt sarpa arnanabhih supesakrt

ete me guravo rajan catur-virnsatir asritah
Siksa vrttibhir etesam anvasiksam ihatmanah

O King (rajan)! I have taken shelter (me asritah) of twenty-four gurus (ete catur-
vimsatih guravah), who are the following: the earth, air, sky, water (prthivi vayur
akasam apo), fire, moon, sun (agnih candrama ravih), pigeon, python, the sea
(kapoto ajagarah sindhuh), moth, honeybee, elephant (patango madhukrd gajah),
honey thief, the deer, the fish (madhu-ha harino minah), the prostitute Pingala, the
kurara bird, a child (pingala kuraro arbhakah), a young girl, an arrow maker, a
serpent (kumari Sara-krt sarpa), a spider and a wasp (arnanabhih supesakrt). My
dear King, by studying their activities (etesam vrttibhir siksa) I have learned things
to be known about the self (anvasiksam iha atmanah).



By their activities, I have learned things that be known
about the self.



Section-IV Krishna cites reflections of Avadhuta
Brahmana (24-74)

1 11.7.36 ||
yato yad anusiksami
yatha va nahusatmaja
tat tatha purusa-vyaghra
nibodha kathayami te

O son of Maharaja Yayati (nahusatmaja)! O tiger among
men (purusa-vyaghra)! Please listen (tat tatha nibodha), as
I explain to you (kathayami te) what I have learned from
each of these gurus (yato yad anusiksami).



Section-IV Krishna cites reflections of Avadhuta
Brahmana (24-74)

111.7.37 |
bhuitair akramyamano ’pi
dhiro daiva-vasanugaih
tad vidvan na calen margad
anvasSiksam ksiter vratam

A sober person (dhirah), even when harassed by other
living beings (bhutair akramyamanah api), should
understand that his aggressors are acting helplessly under
the control of karma (vidvan tad daiva-vasa anugaih), and
thus he should never be distracted from progress on his
own path (na calen margad). This rule I have learned from
the earth (anvasiksam ksiter vratam).



I have learned tolerance from the earth.

An intelligent person understands that all beings are under
the control of devatas and Pitrs.



Section-IV Krishna cites reflections of Avadhuta
Brahmana (24-74)

1 11.7.38 ||
Sasvat parartha-sarvehah
pararthaikanta-sambhavah
sadhuh sikseta bhu-bhrtto
naga-sisyah paratmatam

A saintly person (sadhuh) should learn (Sikseta) from the
mountain (bhu-bhrtto) to devote all his efforts (sasvat
sarva 1hah) to the service of others (parartha) and to make
the weltare of others the sole reason for his existence
(parartha ekanta-sambhavah). Similarly, as the disciple of

the tree (naga-sisyah), he should learn to dedicate himselt
to others (paratmatam).




He speaks of the mountain and the tree, which also
represent the earth.

The mountain always devotes its efforts for others by

holding up the earth, producing waterfalls and giving
jewels.

The devotee should learn this conduct from the mountain.

As the disciple of the tree, he should learn to dedicate
himselt completely to others.



One can take the tree from one place to another, plant it
and water it.

The tree accepts this, and does not protest.
The yogi should be like that.

This is the particular nature of the tree not seen in the
mountain.



Section-IV Krishna cites reflections of Avadhuta Brahmana
(24-74)

111.7.39 |
prana-vrttyaiva santusyen
munir naivendriya-priyaih
jianarn yatha na nasyeta

navakiryeta van-manah

A learned sage (munih) should take his satistaction (santusyet)
with the actions of his prana (prana-vrttya eva) and should not
seek satistaction through the sense objects (na eva indriya-
priyaih). In other words, one should care for the material body
in such a way (implied) that one’s higher knowledge is not
destroyed (jianam yatha na nasyeta) and so that one’s speech

and mind are not deviated from self-realization (navakiryeta
van-manah).



There are two types of air: prana and the external air.

This verse speaks of what he learned from prana.

Prana operates by eating and other actions, and is not
dependent on the objects of the senses like form and taste

(indriya-priyaih).

By doing this he becomes a sage. Jiiana will be destroyed by
disturbance of the mind, caused by disruption of the prana.



Theretore one should maintain the body by eating etc., but
in such a way that speech and mind will not create
disturbance.

The mind will become disturbed by eating course or impure

food.

The mind and speech will be agitated by food which is too
oily, because of increase in laziness and semen.



Section-IV Krishna cites reflections of Avadhata
Brahmana (24-74)

1 11.7.40 ||
visayesv avisan yogi
nana-dharmesu sarvatah
guna-dosa-vyapetatma
na visajjeta vayu-vat

The yogi (yogl), inditferent to good and bad qualities
(guna-dosa-vyapetatma), though contacting sense objects
(visayesu avisan) of various qualities (nana-dharmesu
sarvatah), is not attached to them (na visajjeta), just like
the air (vayu-vat).



Though one indulges in sense objects, one remains
unattached to them.

One learns this from the external air.
The yogi contacts objects which are light or heavy,

excellent or inferior, but is not attached to any ot them.

The air is not attached to either a dark cave or a blazing
fire.



Section-IV Krishna cites reflections of Avadhuta
Brahmana (24-74)

| 11.7.41 ||
parthivesv iha dehesu
pravistas tad-gunasrayah
gunair na yujyate yogi
gandhair vayur ivatma-drk

Although a selt-realized soul (atma-drk yogi) may live in
various material bodies (parthivesu dehesu pravistah)
while in this world (iha), experiencing their various
qualities and functions (tad-gunasrayah), he is never
entangled by those qualities (gunair na yujyate), just as the
wind which carries various aromas does not actually mix
with them (gandhair vayur iva).



One should learn from the air that one should remain
unattached to the qualities of the body.

The air does not mix with good or bad fragrance though it
is aware of them by contacting them.

Though the yogi is aware of his contact with the qualities of
the body he is not those qualities because he sees that the
atma is ditferent from them.



Section-IV Krishna cites reflections of Avadhuta
Brahmana (24-74)

I111.7.42 ||
antarhitas ca sthira-jangamesu
brahmatma-bhavena samanvayena
vyaptyavyavacchedam asangam atmano
munir nabhastvar vitatasya bhavayet

The vyogi (munir) should meditate (bhavayet) on
Paramatma (atmanah), spreading everywhere
(samanvayena vyaptya) and undivided (avyavacchedam)
as the medium called Brahman (brahmatma-bhavena) in all
moving and non-moving beings (sthira-jangamesu), inside
and outside (antarhitas ca), similar to ether (nabhastvam
vitatasya).



Seeing the ether, one learns that though Paramatma is
inside and outside everything, he is not attached to
anything.

This is explained in two verses.

The yogi should meditate with intelligence on Paramatma
who is like ether, pervading everywhere inside and outside.

Paramatma is undivided, spreading everything as
connecting medium in the form of Brahman in all moving
and non-moving beings, just as ether though pervading
everywhere, does not mix with the pot or other objects and
does not become divided.



Section-IV Krishna cites reflections of Avadhata
Brahmana (24-74)

111.7.43 ||
tejo-’b-anna-mayair bhavair
meghadyair vayuneritaih
na sprsyate nabhas tadvat
kala-srstair gunaih puman

Just as ether (nabhas tadvat) is not touched (na sprsyate)
by clouds (meghadyair) blown by the wind (vayuneritaih),
the jiva (puman) is not touched (na sprsyate) by the body
(gunaih) made of tire, water, and earth (tejo-’b-anna-mayair
bhavair) by time (kala-srstair).



The jiva is not touched by the body etc. (gunaih) which is
created by time, composed of fire, water and earth, just as
ether is not touched by clouds blown by the wind.



Section-IV Krishna cites reflections of Avadhata
Brahmana (24-74)

1 11.7.44 ||
svacchah prakrtitah snigdho
madhuryas tirtha-bhiir nrnam
munih punaty apam mitram
iksopasparsa-kirtanaih

Like water (apar mitram), the devotee (munih) is pure by
nature (svacchah prakrtitah), aftectionate to people
(snigdho), sweet in speech (madhuryah), and puritying to
all people (tirtha-bhiir nrnam punaty) by being seen,
touched or glorified (iksa-upasparsa-kirtanaih).



He learns from water.

Similar to water (apam mitram), the devotee is pure, by
nature friendly to people, speaks sweetly, and purities
people by giving instructions on bhakti.

Instead of apam, the word aghad is also found.

The sentence then means “He purifies a friend of sin.”

He is similar to water which has qualities of purity,
friendliness, and purity.



Section-IV Krishna cites reflections of Avadhuta
Brahmana (24-74)

I111.7.45 ||
tejasvi tapasa dipto
durdharsodara-bhajanah
sarva-bhaksyo ’pi yuktatma
nadatte malam agni-vat

He who is like fire (tejasvi), who glows with austerity
(tapasa dipto), who cannot be agitated (durdharsa), who
eats only enough to fill his stomach (udara-bhajanah), and
who is not contaminated (nadatte malam agni-vat) though
he eats everything (sarva-bhaksyo 'pi), becomes a true yogi
(yuktatma).



Three verses describe what he learned from fire.

He cannot be agitated (durdharsah) and eats to fill
his stomach.

He becomes a yogi (yuktatma).



Section-IV Krishna cites reflections of Avadhuta Brahmana
(24-74)

1 11.7.46 ||
kvacic channah kvacit spasta
upasyah Sreya icchatam
bhunkte sarvatra datrnam
dahan prag-uttarasubham

A saintly person, just like fire (agni-vat), sometimes appears in a
concealed form (kvacic channah) and at other times reveals
himselt (kvacit spasta), is worshipped (upasyah) by those
desiring the highest benefit (Sreya icchatam), and like fire he
burns to ashes (dahan) all the past and future sinful reactions
(prag-uttarasubham) of his worshipers (sarvatra datrnam) by
mercifully accepting their offerings (bhunkte).



Section-IV Krishna cites reflections of Avadhuta Brahmana (24-74)

| 11.7.47 ||
sva-mayaya srstam idarm
sad-asal-laksanam vibhuh
pravista Iyate tat-tat-
svariipo ’gnir ivaidhasi

Just as tire enters and manifests in pieces of wood ot different sizes
and qualities (agnir iva edhasi), the Supreme Soul (vibhuh), having
entered the universe (idarh pravistah) with its higher and lower life
forms (sad-asal-laksanar ) created by his own potency (sva-mayaya
srstam), manifests his form there (tat-tat-svaraipo iyate).

Just as fire enters wood and manifests by rubbing, the Lord enters the
universe and manifests by repeated hearing and chanting.



Section-IV Krishna cites reflections of Avadhuta Brahmana
(24-74)

111.7.48 ||
visargadyah smasananta
bhava dehasya natmanah
kalanam iva candrasya
kalenavyakta-vartmana

The various phases of one’s material life (bhava), beginning
with birth (visarga adyah) and culminating in death (Smasana
anta), are all properties of the body (dehasya) and do not affect
the soul (natmanah), just as the apparent waxing and waning of
the moon does not atfect the moon itselt (candrasya kalanam
iva). Such changes are enforced by the imperceptible
movements of time (kalena avyakta-vartmana).



The conditions of birth and death are states of the body, not
the soul, just as the appearance and disappearance of the
moon belong to its fifteen phases, and not to the moon
itsellf.



Section-IV Krishna cites reflections of Avadhuta
Brahmana (24-74)

111.7.49 |
kalena hy ogha-vegena
bhuitanar prabhavapyayau
nityav api na drsyete
atmano ’gner yatharcisam

Because of time (kalena hy), which has the speed of the
wind (ogha-vegena), the constant (nityav) birth and death
(prabhava apyayau) of living entities (bhuitanam) related to
oneself (atmano) are not seen (na drSyete), just as the
appearance and disappearance of tlames in fire are not seen
(yatha agner arcisam).



He learns renunciation from fire.

The order is reversed, and again fire is explained, in the
manner of simhavalokana (a lion glancing back).

One does not see the birth and death of beings related to
oneselt (atmanah). Arcisam means “otf tlames.”



Section-IV Krishna cites reflections of Avadhata
Brahmana (24-74)

111.7.50 ||
gunair gunan upadatte
yatha-kalam vimufnicati

na tesu yujyate yogi
gobhir ga iva go-patih

The yogi (yogi) accepts (upadatte) objects by his senses
(gunair gunan) and at an appropriate time gives them away
(yatha-kalarn vimuncati) without attachment (na tesu
yujyate), just as the sun draws water by its rays and then
disperses it without attachment (gobhir ga iva go-patih).



Two verses explain what he learned from the sun.

The yogi accepts sense objects by the senses, and when
persons come with requests at some time, he gives away
those items.

He is not attached to them.

He does not think “This was obtained by me, this was given
by me.”

He is like the sun, which takes up water using its rays.



Section-IV Krishna cites reflections of Avadhata
Brahmana (24-74)

111.7.51 ||
budhyate svena bhedena
vyakti-stha iva tad-gatah
laksyate sthiila-matibhir
atma cavasthito 'rka-vat

Paramatma (atma) is understood (budhyate) to be situated
(avasthitah) along with his saktis (svena bhedena), just as
the sun is situated with its Saktis (arka-vat). However
unintelligent people (sthula-matibhir) consider (laksyate)
the Paramatma to be identical to his Saktis (vyakti-stha tad-
gatah iva).



Section-IV Krishna cites reflections of Avadhuta
Brahmana (24-74)

111.7.52 |
nati-snehah prasango va
kartavyah kvapi kenacit
kurvan vindeta santapam

kapota iva dina-dhih

One should never indulge (na kartavyah) in excessive
attection (ati-snehah) or concern (prasango va) for anyone
or anything (kvapi kenacit); otherwise one will have to
experience great sutfering (kurvan vindeta santapam), just
like the toolish pigeon (dina-dhih kapota iva).

He learns from the pigeon. Prasangah means fondling etc.



Section-IV Krishna cites reflections of Avadhata
Brahmana (24-74)

111.7.53 ||
kapotah kaScanaranye
krta-nido vanaspatau

kapotya bharyaya sardham
uvasa katicit samah

There once was a pigeon (kapotah) who lived in the forest
(kascana aranye) along with his wife (kapotya bharyaya
sardham). He had built a nest (krta-nido) within a tree
(vanaspatau) and lived there for several years in her
company (uvasa katicit samah).



Section-IV Krishna cites reflections of Avadhata
Brahmana (24-74)

1 11.7.54 ||
kapotau sneha-gunita-
hrdayau grha-dharminau
drstith drstyangam angena

buddhirm buddhya babandhatuh

The two pigeons (kapotau), attached to their household
duties (grha-dharminau), their hearts tied together by

alle
(bal

bod

ction (sneha-gunita-hrdayau), were bound together
bandhatuh) by the other’s glances (drstim drstya),
ily features (angam angena) and intelligence (buddhim

bud

dhya).



Section-IV Krishna cites reflections of Avadhata
Brahmana (24-74)

111.7.55 ||
Sayyasanatana-sthana
varta-kridasanadikam

mithuni-bhaya visrabdhau
ceratur vana-rajisu

Trusting each other (visrabdhau), they carried out
(mithuni-bhiiya ceratuh) their acts of resting, sitting,
walking, standing ($ayya-asana-atana-sthana), conversing,
playing, eating and so forth (varta-krida-asanadikam)
among the trees of the forest (vana-rajisu).



Section-IV Krishna cites reflections of Avadhata
Brahmana (24-74)

111.7.56 ||
yam yam vanchati sa rajan
tarpayanty anukampita
tarh tarh samanayat kamam
krcchrenapy ajitendriyah

Whenever she desired anything (yarn yarn sa vanchati), O
King (rajan), her husband, with no sense control
(ajitendriyah), would gratify her (kamam tarpayanty) by
taithtully doing whatever she wanted (anukampita tarn tam
samanayat), even with great personal difficulty
(krcchrenapy).



Section-IV Krishna cites reflections of Avadhata
Brahmana (24-74)

111.7.57 ||
kapoti prathamam garbham
grhnanti kala agate
andani susuve nide
sta-patyuh sannidhau sati

Then the female pigeon (kapoti) experienced her first
pregnancy (prathamarm garbham grhnanti). When the time
arrived (kala agate), the chaste lady (sati) delivered a
number of eggs (andani susuve) within the nest (nide) in
the presence of her husband (sta-patyuh sannidhau).



Section-IV Krishna cites reflections of Avadhata
Brahmana (24-74)

1 11.7.58 ||
tesu kale vyajayanta
racitavayava hareh
Saktibhir durvibhavyabhih

komalanga-taniruhah

When the time was ripe (kale), baby pigeons, with tender
limbs (komalanga) and feathers (tantruhah) created by
(racita) the inconceivable potencies of the Lord (hareh
durvibhavyabhih $aktibhir), were born from those eggs
(tesu vyajayanta).



Section-IV Krishna cites reflections of Avadhuta
Brahmana (24-74)

1 11.7.59 ||
prajah pupusatuh pritau
dampati putra-vatsalau
Srnvantau kijitamm tasam
nirvrtau kala-bhasitaih

The two pigeons (dampati) became most affectionate to
their children (putra-vatsalau) and took great pleasure
(nirvrtau) in listening to their awkward chirping
(Srnvantau kajitam tasam), which sounded very sweet to
the parents (kala-bhasitaih). Thus with love (pritau) they
began to raise the little birds who were born of them
(prajah pupusatuh).



Section-IV Krishna cites reflections of Avadhuta
Brahmana (24-74)

1 11.7.60 ||
tasam patatraih su-sparsaih
kajitair mugdha-cestitaih
pratyudgamair adinanam
pitarau mudam apatuh

The parent birds (pitarau) became very joyful (mudam
apatuh) by observing the soft wings (patatraih su-sparsaih)
of their joytul children (tasarn adinanarn), their chirping
(kajitair), their lovely innocent movements around the nest
(mugdha-cestitaih) and their attempts to jump up and tly
(pratyudgamaih).



Section-IV Krishna cites reflections of Avadhuta
Brahmana (24-74)

111.7.61 |
snehanubaddha-hrdayav
anyonyam visnu-mayaya

vimohitau dina-dhiyau
§istin pupusatuh prajah

Their hearts bound to each other by aftection (anyonyam
sneha anubaddha-hrdayau), the foolish birds (dina-
dhiyau), completely bewildered by the illusory energy of
Visnu (visnu-mayaya vimohitau), continued to take care
(pupusatuh) of the young offspring (sistn prajah).



Section-IV Krishna cites reflections of Avadhata
Brahmana (24-74)

1 11.7.62 ||
ekada jagmatus tasam
annartham tau kutumbinau
paritah kanane tasminn
arthinau ceratus ciram

One day (ekada), the two heads of the family (tau
kutumbinau) went out (jagmatuh) to find food for the
children (tasam annartham). Being very anxious to feed
their ottspring properly (tasminn arthinau), they wandered
(ceratuh) all over the forest (paritah kanane) for a long
time (ciram).



Section-IV Krishna cites reflections of Avadhuta
Brahmana (24-74)

111.7.63 ||
drstva tan lubdhakah kascid
yadrcchato vane-carah
jagrhe jalam atatya
caratah svalayantike

At that time a hunter (kascid lubdhakah) who happened to
be wandering through the forest (yadrcchato vane-carah)
saw the young pigeons (drstva tan) moving about near
their nest (caratah sva alaya antike). Spreading out his net
(jalam atatya) he captured them all (jagrhe).



Section-IV Krishna cites reflections of Avadhata
Brahmana (24-74)

1 11.7.64 ||
kapotas ca kapoti ca
praja-pose sadotsukau
gatau posanam adaya
sva-nidam upajagmatuh

The pigeon and his wite (kapotas ca kapoti ca), always
anxious (sada utsukau) for the maintenance of their
children (praja-pose), had gone to the forest (gatau), and,

bringing food (posanam adaya), they returned to their nest
(sva-nidam upajagmatuh).



Section-IV Krishna cites reflections of Avadhata
Brahmana (24-74)

1 11.7.65 ||
kapoti svatmajan viksya
balakan jala-samvrtan
tan abhyadhavat krosanti
krosato bhrsa-duhkhita

When the lady pigeon caught sight (kapoti viksya) of her
own children (svatmajan balakan) trapped within the
hunter’s net (jala-samvrtan), overwhelmed with anguish
(bhrsa-duhkhita) and crying out (krosanti), she rushed
toward them (tan abhyadhavat) as they cried out to her in
return (krosatah).



Section-IV Krishna cites reflections of Avadhuta Brahmana (24-74)

111.7.66 |
sasakrt sneha-gunita
dina-cittaja-mayaya
svayam cabadhyata $ica
baddhan pasyanty apasmrtih

Bound (abadhyata) by the ropes of intense atfection (sneha-gunita)
by the Lord’s maya (aja-mayaya), the foolish female pigeon (sa dina-
citta), forgetting the danger (apasmrtih) while looking at her

captured children (baddhan pasyanty), became bound in the hunter’s
net (svayam ca Sica abadhyata).

Seeing her children bound up, she became forgetful, and fell into
lamentation and became caught in the net.



Section-IV Krishna cites reflections of Avadhuta Brahmana
(24-74)

111.7.67 ||
kapotah svatmajan baddhan
atmano 'py adhikan priyan
bharyarm catma-samar dino

vilalapati-duhkhitah

Seeing his own children (svatmajan), who were dearer to him
than life itseltf (atmano apy adhikan priyan), fatally bound in
the hunter’s net (baddhan) along with his dear wite (bharyam
ca), whom he considered equal to himself (atma-samam), the
poor male pigeon (dinah kapotah) began to wail and lament in
great grief (vilalapa ati-duhkhitah).

The word ca indicates “he lamented.”



Section-IV Krishna cites reflections of Avadhuta Brahmana
(24-74)

111.7.68 ||
aho me pasyatapayam
alpa-punyasya durmateh
atrptasyakrtarthasya
grhas trai-vargiko hatah

The male pigeon said: Alas (aho), just see how I am now
destroyed (me pasyata apayam)! I am obviously a great fool
(durmateh), for I did not properly execute pious activities (alpa-
punyasya) and thus I could not satisty myselt (atrptasya), nor
could I tulfill the purpose of lite (akrtarthasya). My dear tamily
(grhah), which was the basis of my religiosity, economic
development and sense gratification (trai-vargiko), is now
hopelessly ruined (hatah).




Section-IV Krishna cites reflections of Avadhata
Brahmana (24-74)

111.7.69 ||
anurapanukiila ca
yasya me pati-devata
sunye grhe marh santyajya
putraih svar yati sadhubhih

She was suitable and faithtul (anurtapa anukala ca),
accepting me as her deity (yasya me pati-devata). But
seeing her home empty (Stinye grhe), she has left me
behind (mam santyajya) and gone to heaven (svar yati)
with our saintly children (sadhubhih putraih).



Section-IV Krishna cites reflections of Avadhata
Brahmana (24-74)

111.7.70 |
so ’harh Stinye grhe dino
mrta-daro mrta-prajah
jijivise kim arthar va

vidhuro duhkha-jivitah

Now I am a wretched person (so aham dinah) living in an
empty home (stunye grhe). My wife is dead (mrta-daro); my
children are dead (mrta-prajah). Why should I possibly
want to live (jijivise kim artham va)? Pained by separation
from my family (vidhuro), I find that life itselt has become
simply suffering (duhkha-jivitah).



Section-IV Krishna cites reflections of Avadhuta Brahmana
(24-74)

1 11.7.71 ||
tamms tathaivavrtan Sigbhir
mrtyu-grastan vicestatah
svayam ca krpanah siksu
pasyann apy abudho ’patat

As the father pigeon wretchedly stared (pasyann) at his poor,
motionless children (tan krpanah vicestatah) trapped in the net
(tathaiva avrtan Sigbhir) and on the verge of death (mrtyu-
grastan), he lost his intelligence (abudho) also fell into the
hunter’s net (svayam ca siksu apatat).

Seeing the motionless children in the net, he also fell in the net.



Section-IV Krishna cites reflections of Avadhata
Brahmana (24-74)

I111.7.72 ||
tarh labdhva lubdhakah krarah
kapotam grha-medhinam
kapotakan kapotim ca
siddharthah prayayau grham

The cruel hunter (krarah lubdhakah), having tulfilled his
desire (siddharthah) by capturing the attached pigeon (tam
labdhva kapotarm grha-medhinam), his wife and all of their
children (kapotakan kapotim ca), set off for his home
(prayayau grham).



Section-IV Krishna cites reflections of Avadhata
Brahmana (24-74)

I 11.7.73 |
evam kutumby asantatma
dvandvaramah patatri-vat
pusnan kutumbam krpanah
sanubandho ’vasidati

In this way (evam), one who is too attached to family life
(kutumby), having a disturbed heart (asantatma), finds
pleasure in dualities (dvandvaramah), and like the pigeon
(patatri-vat), maintains his family (pusnan kutumbarm).
The miserly person (krpanah) in this way sutfers greatly
(avasidati) along with his family (sanubandho).



Section-IV Krishna cites reflections of Avadhuaita

Brahmana (24-74)

111.7.74 ||

yah prapya manusam lokam

mukti-dvaram apavrtam
grhesu khaga-vat saktas
tam aradha-cyutam viduh

The doors of liberation are opened wide (mukti-dvaram
apavrtam) to one who has achieved human life (yah prapya
manusam lokam). But if a human being simply devotes

himsell to fami

viduh) to be li

ly life (grhesu saktah) like the foolish bird

in this story (khaga-vat), then he is to be considered (tam

ke a person who, having climbed to a high

place, talls down (aradha-cyutarm).



