Canto Eleven - Chapter Nine

Detachment from All
that Is Material

The Avadhuta Concludes
His Teachings



Section — 1

Remaining Seven Gurus



Guru 18: The Kurari Bird — Give up material desire (1-2)

111.9.1 ||
Sri-brahmana uvaca
parigraho hi duhkhaya
yad yat priyatamarh nrnam
anantam sukham apnoti
tad vidvan yas tv akificanah

The brahmana said: Because of attachment (yad parigraho
hi) to things considered most dear (yat priyatamam
nrnam), one becomes miserable (duhkhaya). One who
gives up material desires (yas tv akificanah) is learned (tad
vidvan) and achieves unlimited happiness (anantam
sukham apnoti).



In the Ninth Chapter, seven gurus are described starting
with the kurara bird, as well as the body, the eighth guru.

This makes a total of twenty-tfive gurus.

He explains what he learned from the kurara bird in two
verses.

From attachment to what is most dear, one suffers.

He who is without desire is learned and attains unlimited
happiness.



Guru 18: The Kurari Bird — Give up material desire (1-2)
111.9.2 |

samisam kurararm jaghnur
balino 'nye niramisah
tadamisam parityajya
sa sukham samavindata

Once a group of stronger hawks (balino kuraram) who were unable
to find any prey (niramisah) attacked (jaghnur) another, weaker
hawk that was holding some meat (anye samisam kuraram). At that
time (tada), being in danger of his life (implied), the hawk gave up
his meat (sah amisam parityajya) and experienced happiness
(sukham samavindata).

Purport : The kurara was holding some meat.



Guru 19: The Child — Enjoys within (3-4)
111.9.3 ||

na me manapamanau sto
na cinta geha-putrinam
atma-krida atma-ratir

vicaramiha bala-vat

I do not care for honor or dishonor (na me mana apamanau sto). I do
not worry about house or children (na cinta geha-putrinam). I sport
and enjoy in the atma (atma-krida atma-ratir) and wander in this
world (vicarami iha) like a child (bala-vat).

He explains what he learned from a child.



Guru 19: The Child - Enjoys within (3-4)
111.9.4 ||

dvav eva cintaya muktau
paramananda aplutau
yo vimugdho jado balo
yo gunebhyah param gatah

In this world (implied), two types of people (dvav eva) are
free from all anxiety (cintaya muktau) and merged in great
happiness (paramananda aplutau): one who is a retarded
(yah vimugdhah), ignorant person or a child (jado balo),
and the other is a person who is beyond the three modes of
material nature (yah gunebhyah param gatah).



Guru 20: The Young Girl — aloof from Yogis(5-10)

1 11.9.5 ||

kvacit kumari tv atmanam
vrnanan grham agatan
svayarh tan arhayam asa
kvapi yatesu bandhusu

Once a marriageable young girl (kvacit kumari) was alone in
her house (atmanam grham) because her parents and relatives
(bandhusu) had gone that day to another place (kvapi yatesu).
At that time a few men arrived at the house, specifically desiring
to marry her (virnanan grham agatan). She received them with
all hospitality (svayar tan arhayam asa).



The story of what he learned from the young girl is now
narrated.

Coming out of the house with covered body, she welcomed
them by offering seats ot kusa grass and water while her
father and mother were absent.



Guru 20: The Young Girl — aloof from Yogis(5-10)

1 11.9.6 ||
tesam abhyavaharartham
salin rahasi parthiva
avaghnantyah prakostha-sthas
cakruh sankhah svanarm mahat

O King (parthiva)! The girl went to a private room (rahasi)
and began to make preparations so that the unexpected
male guests could eat (abhyavaharartham). As she was
beating the rice (Salin avaghnantyah), the conchshell
bracelets on her arms (sankhah prakostha-sthah) made a
loud noise (mahat svanarm cakruh).




“When will my parents return?
When will they prepare food?”
Thinking this, she began to prepare food.

The conch bracelets made noise.



Guru 20: The Young Girl — aloof from Yogis(5-10)

111.9.7 ||
sa taj jugupsitamn matva
mahati vridita tatah
babhanjaikaikasah Sankhan
dvau dvau panyor asesayat

The young girl (sa) feared that the men would consider her family to
be poor because their daughter was engaged in husking rice (taj
jugupsitarnh matva). Being very intelligent (mahati), the shy girl
(vridita) broke the shell bracelets from her arms (tatah ekaikasah
Sankhan babhanja), leaving just two on each wrist (dvau dvau
panyor asesayat).



Because she was husking rice they would think that her
tamily was poor.

Thus she considered the noise disgusting.

She was intelligent (mahati).



Guru 20: The Young Girl — aloof from Yogis(5-10)

111.9.8 ||
ubhayor apy abhud ghoso
hy avaghnantyah sva-sankhayoh
tatrapy ekam nirabhidad
ekasman nabhavad dhvanih

Thereafter, as the young girl continued to husk the rice
(avaghnantyah), the two bracelets on each wrist (ubhayor apy sva-
Sankhayoh) continued to collide and make noise (ghosah abhud).
Theretore (tatrapy) she took one bracelet off each arm (ekam
nirabhidad), and with only one left on each wrist there was no more
noise (ekasmad dhvanih nabhavad).



Guru 20: The Young Girl — aloof from Yogis(5-10)

111.9.9 ||

anvasiksam imam tasya
upadesam arindama
lokan anucarann etan

loka-tattva-vivitsaya

O subduer of the enemy (arindama)! I travel throughout
the surtace of the earth (etan lokan anucarann) learning
constantly about the nature of this world (loka-tattva-
vivitsaya), and thus I personally witnessed (anvasiksam)
this lesson of the young girl (imarh tasya upadesam).



[ was at the house on that day.

[ saw all these gurus with my own eyes, not from being

omniscient.



Guru 20: The Young Girl — aloof from Yogis(5-10)

111.9.10 ||
vase bahunam kalaho
bhaved varta dvayor api
eka eva vaset tasmat
kumarya iva kankanah

When many people live together in one place (bahtinam vase) there
will undoubtedly be quarreling (kalaho). And even it only two people
live together (dvayor api) there will be frivolous conversation (varta
bhaved). Therefore, to avoid conflict (tasmat), one should live alone
(eka eva vaset), as we learn from the example of the bracelet of the
young girl (kumarya iva kankanah).



One version has vaso and another has vase.

Just as the poor girl without a husband took oft her
bracelets to stop the sound, jfidna-yoga makes the sages
who practice jiiana live alone.

Just as a married princess, on meeting her husband, wears
her bracelets for make sound, Bhakti-devi makes the
devotees who accept her shelter associate with each other
for making sounds of sweeter and sweeter nima-kirtana.

They do not remain alone.



The Lord has said:

naikatmatam me sprhayanti kecin
mat-pada-sevabhirata mad-thah

ye myonyato bhagavatah prasajya
sabhajayante mama paurusani

These devotees, who are engaged in service to my feet
tfollowing scriptural rules, who desire only the taste of my
beauty, who gathering together relish my pastimes amongst

themselves, never desire to become one with Brahman.
SB 3.25.34



Guru 21: The Arrow maker — Absorption (11-13)

111.9.11 ||

mana ekatra samyufjyaj
jita-§vaso jitasanah
vairagyabhyasa-yogena
dhriyamanam atandritah

Having perfected the yoga sitting postures (jitasana) and
the breathing process (jita-Svaso), one should caretully fix
the mind (mana ekatra samyunjyaj), made steady
(dhriyamanam) by practice and detachment (vairagya-
abhyasa-yogena), on one point (atandritah).



He learned fixing the mind from the arrow maker.
This is explained in three verses.

The mind is unsteady because of the strength of

attachment.

Theretore one must make the mind steady by detachment
(vairagya) and practice of dharana of astanga-yoga mixed
with bhakti.



Guru 21: The Arrow maker — Absorption (11-13)
111.9.12 ||

yasmin mano labdha-padam yad etac
chanaih $sanair muncati karma-rentn
sattvena vrddhena rajas tamas ca

vidhiiya nirvanam upaity anindhanam

When the mind (yasmin manah) attains its goal of concentration
(labdha-padar), it gradually (Sanaih Sanair) becomes free of the
desire of actions (muicati karma-rentin). Destroying rajas and tamas
(rajas tamas ca vidhuiya) by increase of sattva (sattvena vrddhena),
one then attains a condition of bliss (nirvanam upaity), devoid of all
gunas, with no influence of the gunas or its etfects (anindhanam).



When the mind attains its goal, it gives up desires for
action.

Destroying rajas and tamas by increase of sattva, one
attains a condition devoid of extraneous actions of the
mind, being free of agitation and sloth, and attains supreme
bliss (nirvanam) because of disappearance of even sattva.

[t is without fuel, since it is devoid of the gunas and their
ettects.



Guru 21: The Arrow maker — Absorption (11-13)
1 11.9.13 ||

tadaivam atmany avaruddha-citto
na veda kificid bahir antaram va
yathesu-karo nrpatim vrajantam
isau gatatma na dadarsa parsve

Thus (tadaivam), when one’s consciousness is completely fixed on
the Lord (atmany avaruddha-cittah), one no longer sees (na veda
kificid) the duality of internal and external (bahir antaram va). This
condition is like the arrow maker (yatha isu-karah) who was so
absorbed in making an arrow (isau gatatma) that he did not even
notice the king (na nrpatirh dadarsa) passing next to him (parsve

vrajantam).



Atmani means the Supreme Lord.

Because of complete concentration (gatatma) to make the
arrow straight, he did not notice the king walking nearby
with the uproar of drums.



Guru 22: The Snake — aloof from materialistic people
SB (14-15)
1 11.9.14 ||
eka-cary aniketah syad
apramatto guhasayah
alaksyamana acarair
munir eko ’lpa-bhasanah

A saintly person (munih) should remain alone (ekah) and constantly
travel without any fixed residence (aniketah syad). Being alert
(apramattah), he should remain secluded (guhasayah) and should
act in such a way (acaraih) that he is not recognized by others
(alaksyamana). Moving without companions (eka-cary), he should
not speak more than required (alpa-bhasanah).



He explains what he learned from the snake.

The young girl is a guru for giving up even the association
of other yogis.

The snake is the guru for giving up association of material
people.

The sage moves about alone, afraid of society, without a
fixed residence, always alert. He lives alone.

He is unnoticed by the public by his gait and actions.

He has no companion and speaks little.



Guru 22: The Snake — aloof from materialistic people
SB (14-15)

1 11.9.15 ||
grharambho hi duhkhaya
viphalas cadhruvatmanah
sarpah para-krtam vesma
pravisya sukham edhate

When a person living in a temporary material body (adhruva
atmanah) tries to construct a happy home (grha arambhah), the
result is fruitless (viphalah) and miserable (duhkhaya). The snake
(sarpah), however, enters a home that has been built by others (para-
krtar vesma pravisya) and prospers happily (sukham edhate).



Guru 23: The Spider — Lord does C, M, D by Himself
(16-21)

| 11.9.16 ||

eko narayano devah
purva-srstam sva-mayaya
sarnhrtya kala-kalaya
kalpanta idam isvarah
eka evadvitiyo ’bhud
atmadharo "khilasrayah

The one form of Visnu (ekah narayano devah) withdrew (sarnhrtya)
the universe previously created by his maya (idam sva-mayaya puarva-
srstarn) through his time $akti (kala-kalaya) at the end of Brahma’s
life (isvarah kalpanta), and remained alone (eka eva advitiyo abhud),

the support of himselt (atmadharo) and shelter of all his $Saktis
(akhilasrayah).



He learned from the spider how the Lord carries out

creation and destruction of the universe.
This is explained in six and half verses.
Karanarnava-sayl Visnu, alone, without assistance other
than his own $aktis, withdraws the universe by his time

Sakti.

He alone exists since nothing exists outside of than the
Lord.



Nothing existed since the total universe and its parts were
all destroyed.

He is his own support (atmadharah).

He is the shelter of all saktis.



Guru 23: The Spider — Lord does C, M, D by Himself
(16-21)

111.9.17-18 |l|
kalenatmanubhavena samyarh nitasu saktisu

sattvadisv adi-purusah pradhana-purusesvarah

paravaranam parama aste kaivalya-samjhitah
kevalanubhavananda-sandoho nirupadhikah

When he brought his energies such as sattva (sattvadisv saktisu nitasu) to
equilibrium (samyam) by his powerful energy of time (atmanubhavena
kalena), the Lord, who enjoys in himself (adi-purusah kaivalya-samjnitah),
who is the controller of prakrti and the jivas (pradhana-purusa isvarah),
who is worshipped by liberated and conditioned jivas (para-avaranarm
parama), remained in the form of complete bliss (kevala anubhava ananda-
sandohah), without maya (nirupadhikah).



When his energies like sattva were brought to equilibrium
by time, a form of the Lord’s power (atma-anubhavena), the
controller of maya (pradhana) and the jivas (purusa), the
most worthy object of worship for liberated and
conditioned jivas, the Lord called kaivalya, remained.

He is called kaivalya.

He remains only with his form of bliss, since there were no
actions such as protecting the universe.



He is without maya (nirupadhikah) which was sleeping at
that time.

sa va esa tada drasta napasyad drSyam ekarat

mene ’santam ivatmanam supta-Saktir asupta-drk

The one purusa, who glances over prakrti, at the beginning
of creation, could not see her.

He, possessor of maya, who was sleeping, and who is the
possessor of spiritual consorts who were awake, considered
himself non-existent without her.

SB 3.5.24



Guru 23: The Spider — Lord does C, M, D by Himself
(16-21)
111.9.19 ||
kevalatmanubhavena
sva-mayam tri-gunatmikam
sanksobhayan srjaty adau
taya suitram arindama

O subduer of the enemies (arindama)! At the time of
creation (adau) the Lord by the power of his cit-sakti
(kevala atmanubhavena) agitates (sanksobhayan) prakrti
made of the gunas (sva-mayam tri-gunatmikam) and

creates mahat-tattva (taya stitram srjaty).



Having shown destruction, the brahmana now shows

creation.

By the power of his cit-sakti he awakes pradhana (sva-
mayam), agitating it by his glance, and creates the mahat-
tattva (stitram) predominated by kriya-sakti.



Guru 23: The Spider — Lord does C, M, D by Himself
(16-21)

111.9.20 |
tam ahus tri-guna-vyaktim
srjantim visvato-mukham
yasmin protam idam visvam

yena samsarate puman

They say that this sutra (tam ahuh), the product of the
three gunas (tri-guna-vyaktir), creates the universe with
great variety (srjantim visvato-mukham). By this sttra the
universe is pervaded (yasmin protam idam visvar), and by

this stitra the jiva takes rebirth (yena sarsarate puman).



Tam refers to mahat-tattvam, but it is now in the feminine
gender.

They say that mahat-tattva is the product (vyaktim) of the
three gunas.

It creates the universe ftull of varieties (visvato mukham)
made of the three gunas, through ahankara. Mahat-tattva
called sttra, the effect of the gunas, is the cause of the
universe.

The universe is strung on this stitra (thread), prana in its
total form, which acts as the cause of the universe.



Sruti says:
vayur vail gautama, sttram vayuna vai gautama, sttrenayam
ca lokah paras ca lokah sarvani ca bhiitani samsrstani

O Gautama! Air is siitra. By this air or siitra, this world and
Svarga and all beings are created. = Brhad-aranyaka
Upanisad 3.7.2

By this siitra, in the form of adhyatma (senses and mind),

the jiva takes repeated births.



Guru 23: The Spider — Lord does C, M, D by Himself
(16-21)

111.9.21 ]
yathornanabhir hrdayad
trnam santatya vaktratah
taya vihrtya bhuyas tam
grasaty evam mahesvarah

Just as from within himself (yatha hrdayad) the spider (arnanabhih)
expands thread (irnam santatya) through his mouth (vaktratah),
plays with it for some time (taya vihrtya) and eventually swallows it
(bhtiyas tam grasaty), similarly, the Supreme Lord produces the
universe and then withdraws it (evam mahesvarah santatya grasaty).



Urnanabhih means a spider.

The spider produces a thread from its mouth, and after
playing (vihrtya), withdraws it.



Guru 24: The Wasp — Fruit of Meditation (22-23)

111.9.22 |

yatra yatra mano dehi
dharayet sakalar dhiya
snehad dvesad bhayad vapi
yatl tat-tat-svarapatam

If, out of love, hate or fear (snehad dvesad bhayad vapi),
an embodied soul (dehi) fixes (dharayet) his mind with
intelligence and complete concentration (manah dhiya
sakalam) upon a particular form (yatra yatra), he will
certainly attain the form (yati tat-tat-svarapatam).



[t is not surprising that those who constantly meditate on
the Lord attain forms similar to his.

This the brahmana learned from the wasp.
This is explained in two verses.

When the action of the mind does not go elsewhere, the jiva

attains a form similar to that of one’s meditation.



Guru 24: The Wasp — Fruit of Meditation (22-23)

111.9.23 ||
kitah pesaskrtarh dhyayan
kudyam tena pravesSitah
yati tat-satmatam rajan
purva-rapam asantyajan

O King (rajan)! Once, a wasp (pesaskrtam) forced a weaker insect to
enter his hive (kitah kudyam pravesitah) and kept him trapped there
(implied). In great fear the weak insect constantly meditated upon his
captor (tena dhyayan), and without giving up his body (purva-riapam
asantyajan), he gradually achieved a form like that of the wasp (yati
tat-satmatam).



An insect was forced by a wasp (tena) into his nest and
attained a similar form, without giving up its previous

body.
Another version has samyatam.

Sometimes the body of the person meditating is similar to
the form of the Lord upon which he meditates, as in the
case of Dhruva.

But sometimes the meditating devotees give up their
present bodies (and attain spiritual forms though this is not
seen).



The Lord shows this by his maya in order to protect the
secret of bhakti-yoga and in order to avoid destroying other

opinions.

Sometimes it appears that a devotee even gives up a
spiritual body ot knowledge and bliss.

A statement concerning this is made by Narada.
This condition is produced by the Lord’s maya.

Giving up the body is shown in this statement:



prayujyamane mayi tam
Suddham bhagavatirh tanum
arabdha-karma-nirvano
nyapatat pafnca-bhautikah

Having been awarded a pure body betfitting an
associate of the Lord, I quit the body made of five
material elements, and thus all acquired fruitive
results of work stopped. SB 1.6.29



Section — 11

(25th Guru)
Learning from his own

body
(24 -29)



(25th Guru) -Learning from his own body (24 -29)

1 11.9.24 ||
evam gurubhya etebhya
esa me Siksita matih
svatmopasiksitam buddhim
$Srnu me vadatah prabho

O King (prabho), from all these spiritual masters (evam
gurubhya etebhya) 1 have acquired great wisdom (esa me
Siksita matih). Now please listen as 1 explain (Srnu me
vadatah) what I learned from my own body (sva atma

upasiksitam buddhim).

He learned from his own body as well.



(25th Guru) --Learning from his own body (24 -29)

111.9.25 ||
deho gurur mama virakti-viveka-hetur
bibhrat sma sattva-nidhanam satatarty-udarkam
tattvany anena vimr$ami yatha tathapi
parakyam ity avasito vicaramy asangah

My body is a guru (deho gurur mama) since it teaches detachment
and discrimination (virakti-viveka-hetuh). The body supports
(bibhrat sma) creation and destruction (sattva-nidhanam) and its
final result is suffering (satata arty-udarkam). As much as I discern
truth (yatha tattvany vimrsami) by the body with its senses (anena),
I engage in bhakti using the body and senses. But convinced that the
body is fit for the dogs and jackals (parakyam ity avasito), I wander
in the world without attachment to the body (vicaramy asangah).



My body is a guru because it is the cause of detachment and
discrimination.

It is described as the cause of detachment:
it maintains creation and destruction.
[ts final result is always suftfering.

For instance if the stomach cannot digest two or three
days’ food, it is like detachment.

From this one learns detachment.

The body is a cause of discrimination



By this body with its senses I contemplate truth:

[ attain bhakti-yoga with hearing and chanting in order to
attain the Lord.

A great devotee with taste, relishing rasa, does not become
rasa but a person completely attached to the Lord’s rasa
becomes colored with rasa.

Similarly the tongue, tasting ghee and other things, does
not mix with them, but it does mix with betel nut juice
since the tongue becomes red. (Thus though one uses the
body, one should not become too attached to it, otherwise
one falls under its control.



One should not think that the body, being a guru, is

permanent.

[ discern that the body is meant for others—to be eaten by
dogs or jackals.

Parakyam in the neuter is poetic license.

Theretore I walk about without attachment to the body.



(25th Guru) --Learning from his own body (24 -29)

111.9.26 ||
jayatmajartha-pasu-bhrtya-grhapta-vargan
pusnati yat-priya-cikirsaya vitanvan
svante sa-krcchram avaruddha-dhanah sa dehah
srstvasya bijam avasidati vrksa-dharmah

A person with a desire to please the body (yat-priya-cikirsaya)
expands himself (vitanvan) and nourishes (pusnati) wife, children
(jaya atmaja), money (artha), animals (pasu), servants (bhrtya),
house (grha) and relatives (apta-vargan). In the end (svante), the
body (sa dehah), with its accumulating wealth (avaruddha-dhanah),
then dies (avasidati) with ditficulty (sa-krcchram), after creating
karma for another body (srstva asya bijam), like a tree which
produces seeds and then dies (vrksa-dharmah).



“The body, the best among all the gurus, giving bhakti-
yoga, detachment and discrimination, though temporary,
should be engaged in service with the greatest attachment.
To do otherwise would be sign of ingratitude.

Then why do you say you are unattached to the body?”

That is true.

But the body is an amazing guru since, served with great
attachment, it does not at all teach discrimination and
detachment.

Rather the body then throws a person into the huge blind
well of sarhsara.



This is expressed in two verses.

By wanting to please his body, a person nourishes a wite,
children, money etc.

That body, with its accumulated money, becomes devoid of
the wealth of discrimination.

At the end of life, the body is destroyed while enduring
great ditficulties.

[t creates karma, the seed of the next body, by which the
current of repeated birth takes place.

It is like a tree which produces seeds and dies.



(25th Guru) --Learning from his own body (24 -29)

111.9.27 ||

jihvaikato 'mum apakarsati karhi tarsa
§isno 'myatas tvag udararm sravanam kutascit
ghrano 'nyatas capala-drk kva ca karma-saktir
bahvyah sapatnya iva geha-patirh lunanti

The tongue pulls (jihva apakarsati) the attached person (amum) in
one direction (ekato) and thirst (tarsa) pulls him in another (karhi).
The genital (sisno), skin (tvag), stomach (udaram), ear (Sravanam),
nose (ghrano) and eye (capala-drk) pull him in other directions
(anyatah). The action senses pull him apart (kva ca karma-saktir)
just as many co-wives (bahvyah sapatnya iva) pull the husband apart
(geha-patim lunanti).



Theretore one should give the guru in the form of the body
food for maintaining life only, and do that without
attachment.

For the body, this is service to guru.

“But one should feed the body with great faith.”

Please hear the truth.

The tongue pulls the person attached to his body in one

direction for taste in order to degrade the person.
Sometimes thirst pulls the person towards water.



The genital pulls him for sex.
The skin pulls him to touch.

The action senses (karma-saktih) tear him apart.



(25th Guru) --Learning ifrom his own body (24 -29)

1 11.9.28 ||
srstva purani vividhany ajayatma-Saktya
vrksan sarisrpa-pasiun khaga-dandasiukan
tais tair atusta-hrdayah purusam vidhaya
brahmavaloka-dhisanarh mudam apa devah

The Supreme Lord (devah), by his maya-sakti (ajaya atma-saktya),
created (srstva) innumerable species of life (vividhany purani) to
house the conditioned souls, such as trees, reptiles, animals (vrksan
sarisrpa-pastn), birds, snakes and so on (khaga-dandastkan), but he
was not satistied within his heart (tais tair atusta-hrdayah). Then he
created human life (purusam vidhaya), which otters the conditioned
soul sufficient intelligence to perceive the Lord (brahma avaloka-
dhisanarm), and he then became pleased (mudam apa).



Since the Lord created the human body for attaining
liberation, one should not use it to go to hell.

The Lord created many bodies (purani).

He then created the human body in which intelligence gives
one direct vision of the Supreme Lord.

Srutl says purusatve cavistaram atma:

the Lord manifested as the human being.



tatha tabhyo gam anayan ta abruvan na vai no’yam alam iti
tabhyo’svam anayan ta abruvan na vai no’'yam alam iti |
tabhyah purusam anayatta abruvan sukrtarm bata
He brought the devatas a cow.
But they were not satisfied.

He brought them a horse but they were not satistied.

He brought them the human being, and they accepted the
human.. Aitareya Upanisad



(25th Guru) --Learning from his own body (24 -29)

1 11.9.29 ||
labdhva su-durlabham idarh bahu-sambhavante
manusyam artha-dam anityam apiha dhirah
tirnam yateta na pated anu-mrtyu yavan
nihsreyasaya visayah khalu sarvatah syat

Having attained (labdhva) after many births (bahu-sambhava ante)
the rare human body (su-durlabham idam manusyam) which is
temporary (anityam) but of value (apiha artha-dam), the intelligent
person (dhirah) should immediately strive (tarnam vyateta) for
spiritual life (nihsreyasaya) as long as the body lives (na pated
yavan), because the body dies after being born (anu-mrtyu). Material
enjoyment is available in all forms of life (visayah khalu sarvatah
syat).



The human body is temporary but full ot value, since by the
human body one can attain what is eternal.

One should thus endeavor for the highest benetit as long as
the body lives because the body is temporary: after being
born, it dies.

Material enjoyment (visayah) is possible in all bodies such
as dogs.



Section — 111

Avadhuta brahmana leaves
(30 -33)



Avadhuta brahmana leaves (30 -33)
] 11.9.30 ||

evam sanjata-vairagyo
vijianaloka atmani
vicarami mahim etam

mukta-sango 'nahankrtah

Having learned from my gurus (evam), having developed
detachment (safnjata-vairagyo) and seeing through
realization of Paramatma (vijianaloka atmani), I wander
the earth (vicarami mahim etam) without attachment or
false ego (mukta-sango anahankrtah).



The King had said tvarh tu kalpah kavir daksah: you are
capable, learned, and expert, but are inactive. (SB 11.7.29)

The avadhuta answers the King’s query in this verse.

[ see through spiritual realization of Paramatma
(vijnanalokah).



Avadhuta brahmana leaves (30 -33)
] 11.9.31 ||

na hy ekasmad guror jianam
su-sthiram syat su-puskalam
brahmaitad advitiyarm vai
giyate bahudharsibhih

Although the Lord is one without a second (brahmaitad
advitiyam vai), the sages have described him (rsibhih
giyate) in many ditferent ways (bahudha). Therefore one
may not be able to acquire (na hy syat) firm and complete
knowledge (su-sthiram su-puskalam jinanam) from one
guru (ekasmad guror).



[t is said mad abhijfiarh gurum $antam upasita:
one should worship a peacetul guru who knows me (SB
11.10.5) and
tasmad gurur prapadyeta jijiasuh Sreya uttamam:
the inquisitive person should surrener to the superior guru.

(SB 11.3.21) From these statements it is understood that
one should accept only one guru.

Svetaketu, Brgu and others did not accept many gurus.



And true, 1 also have accepted one guru who gives

Instruction on mantra.
But considering things which act as examples of what is
favorable or untavorable for performing worship, 1 have

made those things my gurus.

They are my Siksa-gurus, teaching by negative or positive
example.

Sridhara Svami has supplied this verse:



kapota-mina-harina kumari-gaja-pannagah |
patangah kuraras castau heyarthe guruvo matah ||
madhukrn madhuharta ca pingala ca dvayos trayah |
upadeyartha-vijiane Sesah prthvy-adayo matah ||

The pigeon, fish, deer, young girl, elephant, snake, moth
and kurara bird are gurus teaching what to avoid.



The bee, honey collector, and Pingala teach what to avoid
and what to accept.

Other items such as the earth teach what should be
accepted.

There can be many Siksa-gurus who generally strengthen
one’s knowledge.

That is explained in this verse. “Should we accept Siksa-
gurus who have knowledge?”



T
D!
P!

hat is true, but because knowledgeable persons have many

nilosophies, where will I find someone with the same

hilosophy as mine?

Brahman which is only one is glorified in many ways—

impersonal and personal—by the sages.

[t is also said nasav rsir yasya matarm na bhinnam: a person

is not a sage it he does not have a ditferent opinion.
(Mahabharata, Vana-parva 313.117)

Theretore I have accepted common objects as my Siksa-

gurus.



Avadhuta brahmana leaves (30 -33)

111.9.32 ||
$ri-bhagavan uvaca
ity uktva sa yadum vipras
tam amantrya gabhira-dhih
vanditah sv-arcito rajina

yayau prito yathagatam

The Lord said: Having thus spoken to King Yadu (ity uktva sa
yadurn), the wise brahmana (gabhira-dhih viprah) accepted
obeisances and worship (vanditah sv-arcito) oftered by the King
(rajna). Pleased (prito), he took permission and left exactly as
he had come (tam amantrya yayau yathagatam).



The brahmana was Dattatreya, for it has been said:
atrer apatyam abhikanksata aha tusto
datto mayaham iti yad bhagavan sa dattah
yat-pada-pankaja-paraga-pavitra-deha

yogarddhim apur ubhayim yadu-haihayadyah



The Lord, satistied, said to Atri who desired a son, “I have
given myself to you.”

Thus he was called Datta.

Those purified by the dust of Dattatreya’s feet, such as Yadu

and Haihaya, attained perfection of yoga for enjoyment and
liberation. SB 2.7.4

He left as he had come, by his own will.



Avadhuta brahmana leaves (30 -33)

111.9.33 ||
avadhuta-vacah srutva
purvesam nah sa puarva-jah
sarva-sanga-vinirmuktah
sama-citto babhiiva ha

O Uddhava! Hearing the words of the avadhuta (avadhuta-
vacah srutva), the saintly King Yadu (sah), who is the
torefather of our own ancestors (nah purvesam purva-jah),
became free from all material attachment (sarva-sanga-
vinirmuktah), and began to see everything equally (sama-
citto babhuava ha).



