Canto Eleven — Chapter Eleven

The Symptoms of

Conditioned and Liberated
Living Entities

Conditioned and Liberated Jivas



Section — 1

Diftference between
conditioned & liberated
Soul [1-25 ]



Bondage and liberation to living entity(1 -4)

[ 11.11.1 ||
$ri-bhagavan uvaca
baddho mukta iti vyakhya
gunato me na vastutah
gunasya maya-milatvan
na me mokso na bandhanam

The Lord said: One cannot actually say (na vastutah vyakhya) that
there is bondage or liberation (baddho mukta iti) due to the gunas
controlled by me (me gunato). Because the relationship with the
giinas arises only by avidya or ignorance (gunasya maya-milatvat),
there is no real bondage, and consequently no liberation (na mokso
na bandhanam). That is my opinion (me).



In the Eleventh Chapter the Lord explains the ditference
between the liberated and conditioned jivas, the qualities of
the devotee and the angas of bhakti.

At the end of the last chapter Uddhava inquired about the
liberated and conditioned jivas.

Now the Lord explains that the question does not arise.
[t is impossible to say that a jiva is bound by the gunas

which are dependent on me, or that the jiva is liberated

from them.



Why?

[t arises by the inconceivable energy called avidya, related
to the gunas.

Thus it is only an appearance of a relationship with the
gunas, body and senses, a relationship ditficult to
accomplish.

This is my opinion.

There is no bondage, and therefore there is no liberation,
since there is no bondage from which to be liberated.



Bondage and liberation to living entity(1 -4)

| 11.11.2 ||
Soka-mohau sukham duhkhar
dehapatti$ ca mayaya
svapno yathatmanah khyatih

samsrtir na tu vastavl

Just as a dream (yatha svapnah) is merely a creation of one’s
intelligence (atmanah khyatih) but has no actual substance (na
tu vastavi), similarly, material lamentation, illusion ($oka-
mohau), happiness, distress (sukham duhkham) and the
acceptance of another material body (dehapattis ca) take place
by avidya (mayaya), and are not based on reality (na tu vastavi).



He explains how bondage is illusory.

Dehapattih means “acceptance of another body after giving
up a body,” or “death of the body.”

Acceptance of a body takes place by avidya (mayaya), by a
relationship with a conditioning produced by maya.

This conditioning arises only from identification of the jiva
with his subtle body or antahkarana.

Because of this identification one accepts the qualities of the
subtle body—Ilamentation, illusion, happiness and
distress—as one’s own qualities.



Thus sarmmsara, consisting of identity with lamentation and
illusion, is not based on reality.

Though lamentation and illusion actually exist as the
creations of maya, their relation with the jiva is false,
produced by avidya.

This is like the transtormation (khyatih) of one’s
intelligence to produce a dream, which is false.



Bondage and liberation to living entity(1 -4)

I 11.11.3 ||
vidyavidye mama tani
viddhy uddhava saririnam
moksa-bandha-kart adye

mayaya me vinirmite

O Uddhava (uddhava)! Understand (viddhy) that vidya
and avidya (vidya avidye) are my saktis (mama tani). They
are created by my maya (me mayaya vinirmite), are
without beginning (adye), and create liberation and
bondage (moksa-bandha-kari) {for the living beings

($aririnam).



“What is this avidya, by which the jiva develops a false
relationship with the gunas?”

Both vidya and avidya are my $aktis (tant), by which
liberation and bondage are produced.

Vidya produces liberation and avidya produces bondage for
the embodied beings.

These are created by my great sakti, maya.

Moreover, because they are aspects of maya,
metaphorically, they are said to be created by maya.

But they are without beginning (adye).



na tasya kalavayavaih parinamadayo gunah

anady anantam avyaktarn nityarn karanam avyayam

Prakrti is not subject to the six kinds of transformation

caused by the influence of time.

Rather, it has no birth, no death, no existence, no increase,
no change, and no decrease.

It is the cause of the universe. SB 12.4.19

Medical scriptures also say purhso’ sti prakrtir nitya: the
prakrti of the Lord is eternal.



Like maya, her modes, vidya and avidya, are eternal.

Maya thus has three modes: pradhana, avidya and vidya.

Pradhidna creates the coverings (upadhi—subtle and gross
bodies), which are real.

Avidya creates the imposition of the body (adhyasa), which
is false.

Vidya destroys the false identity.

These are the three products of the three aspects of maya.



Bondage and liberation to living entity(1 -4)

1 11.11.4 ||
ekasyaiva mamamsasya
jivasyaiva maha-mate
bandho ’syavidyayanadir
vidyaya ca tathetarah

O intelligent Uddhava (maha-mate)! The bondage
(bandhah) of the jiva (jivasya), who is my one part or
tatastha-Sakti (ekasyaiva mama amsasya), by avidya
(avidyaya), is without beginning (anadih). By vidya
(vidyaya ca), he achieves liberation which has a beginning
(tatha itarah).



Bondage and liberation of my $akti, the jiva, which are
apparent only, is caused by my avidya-Sakti, which
produces the imposition of the body, and liberation is

produced by my vidya-sakti which removes the imposition
of the body.

This is brought about under the intluence of my $Sakti
which functions for the pastime of creation and destruction
of the universe.

That is explained in this verse.

Though the jiva is my part or amsa, it should be understood
to be ditferent from me (vibhinnamsa).[9]



I have said:

apareyam itas tv anyam prakrtimh viddhi me param |
jiva-bhuitamh maha-baho yayedarh dharyate jagat ||

This is my inferior energy.
Understand my superior energy which is ditterent from
this inferior energy. It is the jivas, by whom the inferior

energy is employed for their enjoyment. BG 7.5

Though the jiva is my $akti, its nature as amsa should be
understood from this statement:



mamaivamso jiva-loke jiva-bhtitah sanatanah |
manah-sasthanindriyani prakrti-sthani karsati ||

This eternal jiva, one of my parts, drags with it the senses

and the sixth sense called the mind, which are situated in
the bewildering prakrti. BG 15.7

“You have mentioned the many living beings in the
previous verse.

Sruti also says there are many jivas.

Nityo nityanam cetanas cetananam
eko bahtinam yo vidadhati kaman:



the Lord is the chief eternal conscious entity among many

eternal jivas, and he alone maintains the many jivas. (
(Katha Upanisad 2.2.13)

Why do you call the jiva “one” in this verse?”

The jiva-sakti or tatastha-sakti is one, but from its many
expansions appear many jivas.

Similarly, the one external energy called maya-sakti has two
aspects avidya and vidya, which atfect many jivas by
expansion into many functions.



Just as all the expansions of maya are simply called maya,
so all the expansions of the jiva-sakti are called jiva.

The many expansions of the jiva-sakti and maya-sakti
should be understood to be eternal.

The jiva is eternal, but by vidya the jiva becomes liberated.

[t is said that when avidya is destroyed the jiva attains
liberation.

But “destruction” simply means that avidya ceases its
influence on a particular jiva (since avidya is eternal).



Liberation or nirvana means the jiva merges in Brahman.

The jiva is not destroyed. Sayujya means “joining with
Brahman.”

In that condition, the jiva’s svartipa is not destroyed.
visnu-saktih para prokta ksetra-jhdkhya tatha para
avidya-karma-samjnanya trtiya saktir
The Lord has a superior energy, another energy called the

jiva and a third energy, the material energy, called avidya-
karma. Visnu Purana. 6.7.61



yaya ksetra-saktih ....... sa taratemyena vartate |[[[10]

The jiva-Sakti exists in various conditions in various bodies
by the maya-sakti.

From the statement of the Visnu Purana, it is understood
that the jiva-sakti is generally controlled by maya-sakti for
accomplishing the pastime of creation of the universe.

That is stated in the verse.

The jiva is bound by avidya. Avidya is beginningless
because karma is beginningless.



When liberation takes place, avidya has an end for that
particular jiva.

Liberation, because it is produced, has a beginning.

But because it is indestructible, it has no end.



Difference between Jiva & paramatma(5 -7)

| 11.11.5 ||
atha baddhasya muktasya
vailaksanyam vadami te
viruddha-dharminos tata
sthitayor eka-dharmini

Hear about the ditference (atha vailaksanyam vadami te)
between the jiva and Paramatma (baddhasya muktasya),
who display opposite qualities (viruddha-dharminoh),
though situated in one body (sthitayor eka-dharmini).



Uddhava asked about the qualities of the liberated jiva (SB
11.10.36).

We hear statements like “This jiva is in bondage and that
jiva is liberated,”

“The jiva is in bondage and Paramatma is liberated,” or
“That atma is without sin.”

First hear about the difference between jiva and
Paramatma. .

This is explained in one and half verses.



Two possessors of qualities with opposite natures
(viruddha-dharminoh)—Ilamentation and  bliss-- are
situated in one body as the controlled and the controller.



Difference between Jiva & paramatma(5 -7)

111.11.6 ||

suparnav etau sadrsau sakhayau
yadrcchayaitau krta-nidau ca vrkse

ekas tayoh khadati pippalannam

anyo niranno ’pi balena bhiiyan

By chance (yadrcchaya), two birds of similar nature (etau
sadrsau suparnau), who are friends (sakhayau), have made a
nest in the same tree (krta-nidau ca vrkse). One ot them (ekas
tayoh), however, is eating the fruits of the tree (khadati
pippalannam), whereas the other (anyah), superior in strength
(balena bhuiyan), does not eat the fruits (nirannah api).



As birds are difterent from the tree, the jiva and Paramatma
are ditferent from the body.

They are similar because both are conscious entities.
They are friends because they work together.

There is no reason for them being together in the tree since
one is attached to making a nest and eating the fruit, while
the other is not attached to making a nest or eating the
fruit.

Vrksa or tree means “that which is cut (vréyate) by maya.”
[t refers to the body, which is destroyed by maya. .

Sruti says trdhva-milam avak-sakhah vrksah yo veda
samprati:



one who knows this tree with its roots upward and
branches downward becomes liberated.

(Katha Upanisad 2.3.1) Smrti also says
trdhva-mialam adhah-sakham asvattham prahur avyayam:

they say this world is an indestructible pippala tree with
root upward and branches downward. (BG 15.1)

In this tree (body), a nest or house (the heart) has been
made out of attachment and detachment.

Of the two, the jiva enjoys the fruits of karma produced by
the body.



Paramatma however does not eat, but is satisiied in his
own bliss by the strength of his jiana-sakti.

Sruti says:
dva suparna sayuja sakhaya samanam vrksam parisasvajate
tayor anyah pippalam svadv atty anasnann anyo 'bhicakasiti

Two birds who are friends embrace each other in the same

tree.

One bird eats the sweet fruit and the other bird remains
without eating. Mundaka Upanisad 3.1.1



Difference between Jiva & paramatma(5 -7)

111.11.7 |
atmanam anyarh ca sa veda vidvan
apippalado na tu pippaladah
yo vidyaya yuk sa tu nitya-baddho

vidya-mayo yah sa tu nitya-muktah

Paramatma (sah vidvan), who does not eat the f{ruit
(apippaladah), knows himself and the jiva (atmanam anyar ca
veda). The jiva does not know himself or Paramatma (na tu
pippaladah). The jiva, endowed with avidya (yah avidyaya
yuk), is eternally bound (sa tu nitya-baddhah). The Lord, who
is endowed with cit-sakti (vidya-mayo yah), is eternally

liberated (sa tu nitya-muktah).



Paramatma knows himself and the jiva (anyam) and does
not eat the fruits of karma.

The jiva, eater of the fruits of karma, does not know himselt

or Paramatma.

Endowed with avidya, the jiva is eternally bound up.
Paramatma filled with the cit-Sakti, is eternally liberated.

Vidya-mayah refers to the cit-Sakti, not to the vidya
belonging to maya-sakti.



Dva suparnau bhavato brahmano’ msa-bhtuitas tathetaro
bhokta bhavati | anyo hi saksi bhavatiti | vrksa-dharme tau
tisthatah | ...yatra vidyavidye na vidamo vidyavidabhyam

bhinnah | vidyamayo hi yah sa katham visayi bhavati

There are two birds.



One is a portion of Brahman and enjoys the fruitm and the
other is the witness.

They remain in the tree. ... In him we do not perceive vidya
and avidya.

He is ditferent from vidya and avidya.

How can he who is vidyamaya be material?
Gopala-tapani Upanisad

Smrti says chayatapau yatra na grdhra-paksau: in the Lord
there is no vidya or avidya, no hate or favoritism. (SB
85.27)



Difference between condition & liberated Soul [1-25 |
How they exist in body (8-10)

11.11.8 ||
deha-stho ’pi na deha-stho
vidvan svapnad yathotthitah
adeha-stho ’pi deha-sthah
kumatih svapna-drg yatha

The liberated jiva (vidvan), though living in the body (deha-stho
api), is not situated there (na deha-stho), just as (yatha) person on
waking from a dream (svapnad utthitah) is not situated in the dream
body (implied). The bound jiva however (kumatih), though not his
body (adeha-stho api), identities with it (deha-sthah) like a person
who identifies with his body in a dream (svapna-drg yatha).



The difterence between the bound and liberated jiva is now
explained in ten verses.

Three verses answer the questions

“How does the liberated person exist in the body?”

The liberated person (vidvan) is not situated in the body
under the control of previous impressions.

Arising from a dream, though situated in the dream by
remembrance, the person is not situated there.



This is similar to the supposed condition of
badhitanuvrtti.[11]

In that condition, he is not moved by the happiness and
distress in the dream, since he is fixed in waking

consciousness.
Theretore he is not actually situated in the body.

The bound jiva however is situated in his body and
experiences happiness and distress.

This is like an ignorant person who, seeing a dream,
participates in the dream with his dream body.



How they exist in body (8-10)

111.11.9 |
indriyair indriyarthesu
gunair apl gunesu ca
grhyamanesv aham kuryan
na vidvan yas tv avikriyah

When the sense objects are received by the senses
(indriyair indriyarthesu), the liberated person (vidvan),
who has no transtormations arising from ahankara (yas tv
avikriyah), does not think “I am experiencing this (na
aham kuryad),” since it is only material gunas received by
other material gunas (gunair api gunesu grhyamanesu).



When the sense objects are received by the senses, the
liberated person does not think

“I am experiencing this,” since it is only material gunas
received by other material gunas.

This sign of the person without ahankara is that he is
devoid of transtormations arising from ahankara.

But a person who undergoes transtormations and still says
“I am doing nothing at all” is a fraud, deeply bound up in
maya.



How they exist in body (8-10)

1 11.11.10 ||
daivadhine $arire ’smin
guna-bhavyena karmana
vartamano '’budhas tatra

kartasmiti nibadhyate

The bound jiva (abudhah), situated in his body produced
by previous karma (asmin daivadhine sarire vartamanah),
thinking, “I am the doer (karta asmi iti)” is bound
(nibadhyate) to the body (tatra) by actions arising from his
senses (guna-bhavyena).



The tfool situated in his body which is dependent on
previous karmas is bound by actions produced by the
senses (guna-bhavyena).

Why?
By ahankara he thinks, “I am the doer.” It is said:

prakrteh kriyamanani gunaih karmani sarvasah |
ahankara-vimudhatma kartaham iti manyate ||

The person bewildered by pride thinks that he is the doer of

actions which are being done completely by the senses
made of prakrti. BG 3.27



How does Liberated Soul enjoy/sleep & eat? (11-14)
| 11.11.11 ||

evar viraktah sayana
asanatana-majjane
darsana-sparsana-ghrana-
bhojana-sravanadisu
na tatha badhyate vidvan
tatra tatradayan gunan

An enlightened person (vidvan) fixed in detachment (evarm viraktah)
engages his body in lying down (Sayana), sitting, walking, bathing
(asana-atana-majjane), seeing, touching, smelling (darsana-sparsana-
ghrana), eating, hearing and so on (bhojana-sravana adisu), but is
never bound by such activities (na tatha badhyate). Situated as a
witness to all these actions (implied), he merely engages his bodily
senses with their sense objects (tatra tatra adayan gunan).



Uddhava asked “how does he enjoy, how does he sleep and
eat?” (SB11.10.36)

This is answered in three verses.

The bound jiva is bound by joy and sorrow arising from his
actions for attaining sleep, sitting or eating, out of
attachment.

But the liberated person is not bound while doing these
activities even though he may experience a little joy or
sorrow as in badhitanuvrtti.

This is because he is detached. Though he engages his
senses in sense objects he remains as the witness and does
not personally involve himself.



How does Liberated Soul enjoy/sleep & eat? (11-14)
111.11.12-13 |

prakrti-stho py asarhsakto
yatha kham savitanilah
vaisaradyeksayasanga-
Sitaya chinna-sams$ayah
pratibuddha iva svapnan
nanatvad vinivartate

Though situated in prakrti (prakrti-stho apy), the liberated person
(vaisarady) is unattached (asamsaktah), just as ether, the sun and air
are unaffected by everything they pervade (yatha kham savita
anilah). Having cut all doubts (chinna-samsayah) by sharp
detachment (asanga Sitaya) and discerning vision (iksaya), he
renounces all material bodies (nanatvad vinivartate) as if fully
awakened from a dream (svapnan pratibuddhah iva).



Why is he not atfected?

Just as ether is situated everywhere but is not attached to
anything, just as the sun distributes its rays everywhere but
is not affected,

just as air spreads everywhere without being atfected, after

J

having destroyed all doubts such as his fitness for liberation

by sharp detachment (asangena),

he renounces varieties of bodies (nanatvat) in this world.



How does a LS move about?:

111.11.14 ||
yasya syur vita-sankalpah
pranendriya-mano-dhiyam
vrttayah sa vinirmukto

deha-stho ’pi hi tad-gunaih

A person (deha-stho api) is considered to be completely
liberated (sah vinirmuktah) from the qualities of the body
(tad-gunaih) when all the functions of his prana, senses,
mind and intelligence (yasya prana-indriya-mano-dhiyam
vrttayah) are performed without material desire (vita-
sankalpah syuh).



How does the liberated person roam about?

Freed from qualities of the body like lamentation and
illusion, he roams about with the functions of prana,
senses, mind and intelligence free of desire.



Easy symptoms to recognize Liberated soul (15 -17)

[ 11.11.15 ||
yasyatma himsyate himsrair
yena kificid yadrcchaya
arcyate va kvacit tatra
na vyatikriyate budhah

The liberated person (budhah), when attacked by violent
creatures (yasya atma hirsyate himsrair) or when
worshipped for some reason (kificid yadrcchaya arcyate va
kvacit), is not atfected by that (yena na vyatikriyate).



How is the liberated person to be recognized?

Three verses give easily recognized qualities.

The liberated person whose body is attacked by the wicked,
by shoes or fists, or, without reason is worshipped with

garland and sandalwood, is not disturbed.

He does not become angry at the violent person or happy
with the gentleman.

Yajriavalkya has said:



yah kantakair vitudati candanais$ ca vilimpati |
akruddho’paritustas ca samas tasya ca tasya ca ||
The wise man, on being beaten with thorns or anointed
with sandalwood, remains inditterent, not becoming either

angry or joytul.

Yajnavalkya Smrti 3.54



Easy symptoms to recognize Liberated soul (15 -17)
11.11.16 ||

na stuvita na nindeta
kurvatah sadhv asadhu va
vadato guna-dosabhyarm

varjitah sama-drm munih

The sage (munih) seeing with equal vision (sama-drk) is not affected
by that which is materially good or bad (guna-dosabhyam varjitah).
He does not praise or criticize (na stuvita na nindeta) persons who
perform good or bad work (sadhv asadhu kurvatah) or speak
properly or improperly (va sadhv asadhu vadatah).

Purport : He does not praise or condemn those who act or speak
properly or improperly.



Easy symptoms to recognize Liberated soul (15 -17)
[11.11.17 ||

na kuryan na vadet kificin
na dhyayet sadhv asadhu va
atmaramo ‘naya vrttya
vicarej jada-van munih

A liberated sage (munih) should not act (na kuryad), speak (na vadet
kificid) or contemplate (na dhyayet) in terms of material good or bad
(sadhv asadhu va). Rather, taking pleasure in the self (atmaramah),
he should wander about (vicaret) with this nature (anaya vrttya),
appearing like a retarded person (jada-vat).

Purport : With this nature, he appears to be a bound up person, not
liberated.



LS Achieving perfection through jnana process (18-21)

I 11.11.18 ||
Sabda-brahmani nisnato
na nisnayat pare yadi
Sramas tasya Srama-phalo
hy adhenum iva raksatah

If one is skiltul in knowing Vedic scriptures and Brahman
(yadi sabda-brahmani mnisnatah), but not skiltul in
devotion to the Supreme Lord (na nisnayat pare), the result
of one’s efforts is nullitfied (tasya sSramah Srama-phalah).
He is like a person desiring milk who maintains a cow

which does not bear calves (adhenum iva raksatah).



He should perform bhakti, thinking of the Lord with an
eternal form of knowledge and bliss.

Doing this, the liberated person reaches pertection.
Otherwise he falls.

If he is expert in knowledge of the Vedic scriptures and the
impersonal Brahman, which are praised in the scriptures,
but does not become expert in bhakti to the Supreme Lord
(pare), who is superior to the scriptures and Brahman, his
etforts are useless.

The word nisnata means skiltul. Skillfulness in relation to
the Lord is thinking of the Lord with bhakti.



Without bhakti, the results of his efforts in sadhana are
useless.

His efforts do not result in the highest goal, just as it is
useless to maintain a cow which has not given birth for a
long time though one desires milk.



LS Achieving perfection through jnana process (18-21)

| 11.11.19 ||
gam dugdha-doham asatim ca bharyam
deham paradhinam asat-prajam ca
vittam tv atirthi-krtam anga vacam
hinam maya raksati duhkha-duhkhi

O Uddhava (anga)! That man is certainly most miserable (duhkha-
duhkhi) who takes care (raksati) of a barren cow (gam dugdha-
doham), an unchaste wife (asatim ca bharyam), a body totally
dependent on others (paradhinam dehar), useless children (asat-
prajam) or wealth not utilized for the right purpose (atirthi-krtam
vittarn). Similarly, one who studies Vedic knowledge devoid of my
glories (vacarn maya hinam ) is also most miserable (duhkha-

duhkhi).



Expert service to me means accepting things seen and heard
which are related to me and rejecting things which are
without relation to me.

To illustrate this, the Lord uses many examples to show
how one sense, the voice, should be used to glority the
Lord.

This of course represents all the senses. One receives a {ree
cow from someone, but that cow has been milked of its
milk and cannot give any more milk.

The person who thinks that by feeding the cow plenty of
grass it will again give milk is greedy for milk.



Suttering daily because of expecting milk from the cow his
has obtained, he eventually gives up hope and in
disappointment curses the donor.

Thus he sutters further in the next life (duhkha-duhkhi). A
man thinking that his unchaste wite will become chaste by
instructions on morality from righteous persons, continues
to maintain her with the desire of having children.

A tfoolish person also maintains unworthy children with
the same mentality.

Asat-prajam means sons who have no pious credits in this
and next life.



A body dependent on others is the cause of distress at every
moment.

If one does not give wealth to a qualified person who
comes, it causes infamy and sin.

O Uddhava! The person who maintains these persons
sutfers misery after misery.



LS Achieving perfection through jnana process (18-21)

111.11.20 ||
yasyam na me pavanam anga karma
sthity-udbhava-prana-nirodham asya
lilavatarepsita-janma va syad
vandhyam giram tam bibhryan na dhirah

O Uddhava (anga)! The wise (dhirah) do not accept (na bibhryad)
useless scriptures (vandhyam giram) in which there are no
descriptions of how 1 create, maintain and destroy the universe
(yasyam na sthity-udbhava-prana-nirodham asya), and in which
there are no descriptions of my auspicious birth as Krsna (na ipsita-
janma syad) among all the lilavataras (lilavatara).



“What does it mean when the scriptures should speak
about you?

Do you mean the scriptures indicating that jiva and
Brahman are one in statements like tattvam asi?

Or do you mean something else? Please explain this clearly
to me.”

In those scriptures there should be descriptions of my
activities--the creation, maintenance and destruction of the

universe.

Considering what is the superior, the Lord speaks again.



The scriptures should describe, among the lilavataras, my
birth which is most auspicious for the universe (ipsita).

This indicates not only Krsna’s birth but all his childhood
pastimes.

It the scriptures do not contain these descriptions, they are
useless.

The wise person will not accept such scriptures.

Foolish persons will.



LS Achieving perfection through jnana process (18-21)

| 11.11.21 ||
evam jijidsayapohya
nanatva-bhramam atmani
uparameta virajam

mano mayy arpya sarva-ge

Rejecting (apohya) the misconception of variety concerning
atma (atmani nanatva-bhramam) by deliberation (evam
jijhasaya), fixing the mind devoid of maya (virajarh mano
arpya) upon me, who pervade everywhere (mayy sarva-ge),
a person will attain sayujya (uparameta).



Coming to the conclusion of all knowledge, one should give
up the false conception of material variety that one imposes
upon the soul and thus cease one’s material existence.

The mind should be fixed on me, since I am all-pervading.

The Lord summarizes the path of jaana.

Discarding false concepts of variety concerning the selt—
the gross and subtle bodies, bodies of devata and human by
deliberation (jijiasaya) as described above, fixing the mind
devoid of contamination of maya (virajam) in me by bhakti,
one attains sayujya with me (uparameta) by vijiiana arising
from that bhakti.




. It is said:

bhaktya tv ananyaya sakya aham evam-vidho 'rjuna |

jaatum drastur ca tattvena pravestum ca parantapa ||

Only by ananya bhakti it is possible to know me, see me, or
even merge with me, O Arjuna. BG 11.54



[ 11.11.22 ||
yady ani$o dharayitum
mano brahmani niScalam
mayi sarvani karmani

nirapeksah samacara

If you are not able to free your mind from all material
disturbances (yady dharayiturn anisah) and cannot absorb
it completely in Brahman (mano brahmani niscalam
anisah), then perform (samacara) all your activities
(sarvani karmani) as an offering to me (mayi), without
enjoying the fruits (nirapeksah).



The antahkarana becomes purified by niskama-karma

offered to me.

With a pure antahkarana one can practice jiana with a
mixture of bhakti: one can concentrate with fixed mind on

Brahman.

With the destruction of vidya, one attains bhakti, which
surpasses vidya.

brahma-bhiitah prasannatma na Socati na kanksati
samah sarvesu bhiitesu mad-bhaktirm labhate param ||



Having attained the state of Brahman, being a pure soul, he
does not lament at the loss of what he has attained nor does
he desire what he has not attained, and looks upon all

beings as equal.

He then manitests pure bhakti. BG 18.54

By that bhakti, one then meditates on me with a mind free
of contamination.

By the pure knowledge arising from that bhakti one then
attains sayujya-mukti.



This is the sequence.

It someone cannot ascend to the fourth stage of
concentrating on Brahman with fixed mind, inferring
impurity in the antahkarana,

one should again perform niskama-karma oftered to me for
purification.[12]

He speaks to Uddhava.

One should ofter all karmas—daily, periodic and those for

renounced persons—to me.



Attaining perfection by Pure Devotional service (23 -25)

| 11.11.23-24 ||

sraddhalur mat-kathah srnvan
su-bhadra loka-pavanih
gayann anusmaran karma
janma cabhinayan muhuh
mad-arthe dharma-kamarthan
acaran mad-apasrayah
labhate niscalam bhaktim
mayy uddhava sanatane

A person with natural faith (Sraddhalur) should constantly hear topics about me
(mat-kathah srnvan), should sing and remember (gayann anusmaran) my topics
which purify the world (su-bhadra loka-pavanih), and enact (abhinayan) my
exploits and birth (janma karma). He should perform dharma, kama and artha as
service to me (mad-arthe dharma-kama-arthan acaran). Having taken shelter of me
(mad-apasrayah), he will attain permanent bhakti (labhate niScalam bhaktim) to
me, whose form is permanent (mayy sanatane).



Having described jiana-yoga in four and half verses, Krsna
now describes bhakti-yoga until SB 11.12.15.

The ending on sraddhaluh indicates a natural faith.

This excludes mixture of jiana or karma.

Placing this word at the beginning indicates that such
natural faith is the qualification for bhakti.

It will be said:

yadrcchaya mat-kathadau jata-sraddhas tu yah puman
na nirvinno nati-sakto bhakti-yogo ’sya siddhi-dah



It by unexpected association with devotees one develops
faith in my topics, such a person, being neither very
disgusted with nor attached to material life, he is qualitied
tor bhakti and will achieve pertection.

tavat karmani kurvita na nirvidyeta yavata
mat-katha-sravanadau va sraddha yavan na jayate
As long as one does not become detached from daily and

periodic duties or has not awakened his faith in hearing

topics about me, one must perform one’s prescribed duties
of varnasrama. SB 11.20.8-9



Thus the qualification for bhakti is different from
qualification for jiiana or karma.

One should sing most auspicious topics concerning my
stealing yogurt, milk, women, as well as the song ot the
flute and the rasa dance.

One should remember repeatedly those songs, and this will
become spontaneous.

One should enact my exploits like taming Kaliya and my
birth, with the celebration performed by Nanda.



The word ca indicates one should sing and remember the
activities and birth as well as enact them.

For serving me, one should perform dharma—giving cloth
and tood to brahmanas and Vaisnavas on my birthday or on
days for worshipping guru who is also my svartpa.

One should perform kama, acts for oneself, in the form of
obtaining prasadam, garlands, sandalwood, betel nut and
cloth from the assembly of Vaisnavas.

One should perform artha, collecting items for service to
Visnu and the devotees.



One attains steady bhakti fixed (niscalam) in the stages of
sddhana and sadhya (perfection).

Since my form, the object of worship, is permanent
(sanatane), bhakti to me is also permanent or steady:.



Attaining perfection by Pure Devotional service (23 -25)

[ 11.11.25 ||
sat-sanga-labdhaya bhaktya
mayl mam sa upasita
sa vai me darsitarn sadbhir

anjasa vindate padam

One who has obtained pure devotional service by
association with my devotees (mayi sat-sanga-labdhaya
bhaktya) always worships me (mar upasita). Thus he
easily goes to my abode (sah afjasa vindate mayi padam),
which is revealed by my devotees (sa vai me sadbhir

darsitam).



Who instigates this type of bhakti?

He worships me by steady bhakti obtained from association
with devotees.

He quickly attains my lotus feet or my abode, revealed by
the devotees, ascending through the stages of ruci, asakti,
rati and prema.

Note: ISB 11.11.23 to SB 11.12.15 describes Pure
Devotional Service - SVCT]



Section — 11

True Devotee and Best
Devotional service

[26-49 ]



True Devotee and Best Devotional service (26-49)

27-28: Uddhava’s Question:

1 11.11.26-27 |l|
sri-uddhava uvaca
sadhus tavottama-$loka matah kidrg-vidhah prabho
bhaktis tvayy upayujyeta kidrsi sadbhir adrta

etan me purusadhyaksa lokadhyaksa jagat-prabho
pranatayanuraktaya prapannaya ca kathyatam

Uddhava said: O master (prabho), worthy of praise (uttama-sloka)! What type of
person (kidrg-vidhah) do you consider (tava matah) to be a true devotee
(sadhuh), and what type of devotional service (kidrsi bhaktih), approved by great
devotees (sadbhir adrta), should be offered to you (tvayy upayujyeta)? Ruler of
the devatas (purusa adhyaksa)! O Lord of Vaikuntha (loka adhyaksa)! O Lord of
the universe (jagat-prabho)! Since I am surrendered to you (prapannaya), am
attached to you (anuraktaya) and am offering respects to you (pranataya), please
explain this to me (etad me kathyatam).



Having heard of the devotee who develops bhakti, Uddhava
asks about the qualities of such a devotee.

Which devotee is approved by you?

What type of bhakti, authorized by the devotees, should be
performed?



True Devotee and Best Devotional service (26-49)

27-28: Uddhava’s Question:
1 11.11.28 ||

tvam brahma paramam vyoma
purusah prakrteh parah
avatirno ’si bhagavan

svecchopatta-prthag-vapuh

As the Absolute Truth (brahma paramarm), you are
unattached like the sky (tvam vyoma purusah), since you are
superior to material nature (prakrteh parah). Still, by the
desire of your devotees (sva iccha), you produce (upatta)
many forms of devotees (prthag-vapuh) to spread bhakti
(implied).



Those devotees who teach bhakti are ditterent from your
svariipa, but arise from your svaripa.

You are the supreme Brahman, without material association
like the sky, since you are superior to prakrti.

Yet, you appear by your mercy in this world to deliver the

jivas.

You manifest many forms according to the desires of your
devotees.

This means that you give forms which arise from your
svariipa to your devotees so that bhakti can be spread.



Narada has said:
prayujyamane mayi tam suddhdam bhagavatim tanum
arabdha-karma-nirvano nyapatat paica-bhautikah
Having been awarded a transcendental body befitting an
associate of the Lord, I quit the body made of five material
elements, and thus all acquired fruitive results of work

stopped. SB 1.6.29

Thus people meditate upon guru, your devotee, as your

svarupa.

Another meaning is “You appear in this world in order to
spread your bhakti, even though you are inditferent to the
world since yvou enjoy in vourself.”



By your will, you give rise to many forms like Kapila,
Dattatreya and Narada. It is said:

anye ca samskrtatmano vidhinabhihitena te

yajanti tvan-mayas tvar vai bahu-mirty-eka-miurtikam

And yet others—those whose intelligence is pure—tollow
the injunctions of Vaisnava scriptures promulgated by you.

Absorbing their minds in you, they worship you as the one
Supreme Lord manifesting in multiple forms. SB 10.40.7



True Devotee and Best Devotional service (26-49)

11.11.29
$ri-bhagavan uvaca
krpalur akrta-drohas
titiksuh sarva-dehinam
satya-saro 'navadyatma
samah sarvopakarakah

The Supreme Lord said: O Uddhava, a saintly person is mercitul
(krpaluh) and never injures others (akrta-drohah). He is tolerant
toward all living entities (titiksuh sarva-dehinam). He is most
truthtul (satya-sarah). He is free from all envy and jealousy
(anavadyatma), and his mind is equal in material happiness and
distress (samah). He dedicates his time to work for the welfare of
all others (sarva upakarakah).



True Devotee and Best Devotional service (26-49)

11.11.30
kamair ahata-dhir danto
mrduh sucir akificanah
aniho mita-bhuk santah
sthiro mac-charano munih

His intelligence is never bewildered by material desires (kamair
ahata-dhih) and he has controlled his senses (dantah). His
behavior is always pleasing (mrduh) and exemplary (Sucih) and he
is free from possessiveness (akificanah). He never endeavors in
worldly activities (anithah) and he controls his eating (mita-bhuk).
He has santi-rati (santah) and performs his duties until completion
(sthirah). A saintly person is contemplative (munih) and accepts
me as his only shelter (mat-Saranah).



True Devotee and Best Devotional service (26-49)

11.11.31
apramatto gabhiratma
dhrtiman jita-sad-gunah
amani mana-dah kalyo
maitrah karunikah kavih

Such a person is alert (apramattah) and inscrutable (gabhiratma)
and not subject to changes (dhrtiman). He has conquered over the
six material qualities—namely hunger, thirst, lamentation, illusion,
old age and death (jita-sad-gunah). He is free from all desire for
prestige (amani) and offers honor to others (mana-dah). He is
expert in understanding others (kalyah) and is free from cheating
(maitrah). He is compassionate (karunikah) and understands
bondage and liberation (kavih).



True Devotee and Best Devotional service (26-49)

11.11.32
ajnayaivam gunan dosan
mayadistan api svakan
dharman santyajya yah sarvan
marh bhajeta sa tu sattamah

He perfectly understands (ajinaya) that the ordinary religious duties
prescribed by Me in various Vedic scriptures (maya adistan)
possess favourable qualities that purity the performer, and he
knows that neglect of such duties constitutes a discrepancy in one’s
life (gunan dosan). Having taken complete shelter at My lotus feet,
however, a saintly person ultimately renounces such ordinary
religious duties (dharman santyajya yah sarvan) and worships Me
alone (mam bhajet). He is thus considered the best among all
living entities (sa ca sattamah).



The Supreme Lord said: O Uddhava, a saintly person is merciful and never
injures others. He is tolerant toward all living entities. He is strong in truth.
He is free from all envy and jealousy, and his mind is equal in material
happiness and distress. He dedicates his time to work for the weltare of all
others. His intelligence is never bewildered by material desires, and he has
controlled his senses. His behavior is always pleasing and exemplary, and he
is free from possessiveness. He never endeavors in worldly activities, and he
controls his eating. He has santi-rati and performs his duties until
completion. A saintly person is contemplative and accepts me as his only
shelter. Such a person is alert and inscrutable, and not subject to changes.
He has conquered over the six material qualities—namely hunger, thirst,
lamentation, illusion, old age and death. He is free from all desire for
prestige and offers honor to others. He is expert in understanding others
and is free from cheating. He is compassionate and understands bondage
and liberation. A person who, understanding good and bad aspects of
dharma as taught by me, gives up all his duties and simply worships me is

the best of all.



There are two types of bhakti—bhakti mixed with karma or
jiana and pure bhakti.

Thus there are two types of devotees.
First the mixed devotees are described in three verses.

Krpaluh means he cannot tolerate the suftering of others in
samsara.



Akrta-drohah means he does not become violent with

persons who intlict violence on himsellf.

He is tolerant of the otfenses of persons who disrespect

him.

He has strength in being truthful. He has no faults like envy
(anavadyatma).

He remains calm (samah) in happiness and distress, respect
and disrespect.

He acts for the benefit of all beings. His mind is not agitated
by desires.



He controls his external senses (dantah). He has a sott heart.

He has proper conduct (Sucih). He does not accumulate
possessions.

He does not perform material activities. He eats pure food in
moderation. He has santi-rati.

He is steady in performing his prescribed duties till
completion (sthirah).
He surrenders to me. He contemplates (munih).

He is alert (apramattah).
He cannot be understood by others (gabhiratma).



He is without change (dhrtiman).

He is devoid of hunger, thirst, and others disturbances.
He does not hanker for respect.

He gives respect to others.

He is expert at understanding others.

He does not cheat others.

He acts with compassion.

He understands bondage and liberation (kavih).

He who possesses these twenty-eight qualities is the best.

The person who is santa and has conquered the six urges is a
perfect devotee, devoid of the desire for impersonal
liberation.



He may be called a devotee who is atmarama or a santa-
bhakta.

Previously he was a jiana-misra-bhakta, and previous to
that he was a karma-misra-bhakta.

When he attains perfection with bhakti as the main
element, and without a covering of karma or jidna, he is

called a pure bhakta.

The karma-misra-bhakta is good, the jiana-misra-bhakta is
better and the pure bhakta is the best (sattamah).

A person desires to make his associates like himself, first
teaches them karma-misra-bhakti



The taught persons become niskama, and perform karma-
misra-bhakti without material desires.

Na karmani tyajed yogi karmabhis tyajyate hi sah:

the yogi should not give up his work, but he is abandoned
by the work.

Thus, when he reaches the state of becoming disinterested
in karma, he will give up karma in a natural way, and
practice jidna-misra-bhakti.

When bhakti becomes strong in that stage’s maturity, and
one gives up jidna because of disinterest, one becomes what
is called an atmarama-bhakta or santa-bhakta.



Such a person has no interest in jiiana, as described in
Bhakti-rasamrta-sindhu:

asmin sukha-ghana-murtau param-
atmani vrsni-pattane sphurati
atmaramataya me vrtha

gato bata ciram kalah ||

Though Krsna, Paramatma, the form of concentrated bliss,
resides in Dvaraka, I am so unfortunate! Thinking myself an
atmarama, I have wasted so much time. BRS 3.1.34



It is also said:

harer gunaksipta-matir bhagavan badarayanih

adhyagan mahad akhyanar nityam visnu-jana-priyah
Sukadeva Gosvami, son of Srila Vyasadeva, was not only
transcendentally powertul. He was also very dear to the
devotees of the Lord. Thus he underwent the study of this
great narration Srimad-Bhagavatam. SB 1.7.11

In this state, though there is some jiiana, it is restricted by
bhakti, and thus does not obstruct bhakti.

Thus it can be included in pure bhakti, which is detined as
tollows:



° — ° — P -

anukillyena krsnanu $ilanam bhaktir uttama ||

The highest bhakti is defined as continuous service or
emotions directed towards Krsna, His expansion forms or
others related to him, with a pleasing attitude towards
Krsna. It should be devoid of desires other than the desire to
please the Lord, and unobstructed by impersonal jfiana, the
materialistic rituals of karma or other unfavorable acts. BRS

1.1.11

Verse 32 describes the devotee practicing pure bhakti.

It has been said that one who does not give up dharma is the
best.



But he who gives up all dharmas completely because of faith
in bhakti to me is the best.

But does he give up dharma because of ignorance or
atheism?

No. Understanding the good points in performing dharma
such as purification of existence, and also understanding the
bad points, with firm faith that all things are perfected by
bhakti to me, he gives up those dharmas.

That is the meaning given by Sridhara Svami. A person of
lower qualitication will worship the Lord without giving up
dharma.



But the best devotee however worships the Lord while
giving up all dharmas.

The person who develops all the qualities starting with
compassion as mentioned above is considered the best
(sattamah).

“But the last sentence, which indicates the best devotee,
does not include the qualities previously mentioned.

How could a person without those qualities be considered
the best?”

One should not worry that the person who pertorms only
bhakti does not possess those qualities, for it is said:



bhaktih paresanubhavo viraktir
anyatra caisa trika eka-kalah
prapadyamanasya yathasnatah syus
tustih pustih ksud-apayo 'nu-ghasam

Devotion, direct experience of the Supreme Lord, and
detachment from other things—these three occur
simultaneously for one who has taken shelter of Krsna, in
the same way that pleasure, fullness of the stomach and
relief from hunger are experienced simultaneously, with

each bite, for a person engaged in eating. SB11.2.42



yasyasti bhaktir bhagavaty akificana

sarvair gunais tatra samasate surah

harav abhaktasya kuto mahad-guna
manorathenasati dhavato bahih

The devatas constantly dwell with all good qualities in that
person who has pure bhakti for the Lord. There are no good
qualities in the non-devotee who chases after temporary
material objects with desire for material pleasure. SB 5.18.12

He who reaches the highest stage is the best, since he
becomes endowed with all good qualities while destroying

all bad qualities.



But even without reaching the perfect stage (not have all
good qualities), the devotee at the state of sidhana should
also be considered the best.

He is better than the previously mentioned devotees because
from the beginning he has accepted pure bhakti.



True Devotee and Best Devotional service (26-49)

I 11.11.33 ||
jhatvajhatvatha ye vai mam
yavan yas casmi yadrsah
bhajanty ananya-bhavena
te me bhaktatama matah

Those who may or may not know (ye jiatva atha ajnatva)
the extent of my powers, my forms and my nature (yavan yas
casmi yadrsah), but who worship me with great
possessiveness (mam bhajanty ananya-bhavena), 1 consider
to be the best of devotees (te me bhaktatama matah).



This verse describes the exalted position of the devotees in
the state of pertection.

The words “knowing or not knowing” should be repeated
with each phrase.

Bhaktyaham ekaya grahyah:

[ am to be known only by bhakti.

This means that according to the degree of bhakti one will
ex|

verience various degrees of sweetness at every moment.

Though (yavat) I am actually undivided by time and space,

under the control of the devotee, I become divided by time
and space.

Who am I (yah)?

[ am parabrahman, Syamasundara, and the son of Vasudeva



What is my nature (yadrsah)?

Though T am atmarama and aptakama, I do not enjoy by

myself and am not fully satistied because I am helplessly

under control of my devotees’ prema.

Those who worship me with purity, or with great

possessiveness (ananya-bhavena), I consider to be the best

devotees.

T
Tl

He utters this with great respect.

hese devotees I call the best.

his sentence refers to the persons mentioned in the previous

verse. | consider those persons to be mv best devotees



True Devotee and Best Devotional service (26-49)

1 11.11.34 ||
mal-linga-mad-bhakta-jana-
darsana-spar$anarcanam
paricarya stutih prahva-
guna-karmanukirtanam

One should see, touch, worship (darsana-sparsana-arcanam),
serve, praise, offer respects (paricarya stutih prahva), and
glority the qualities and activities (guna-karmanukirtanam)
of my deity form and my devotees (mal-linga-mad-bhakta-

jana-).



You have asked how to perform bhakti (verse 26).

[ am giving the answer now.

The first line should modity all the following words:

One should see, touch, worship serve, praise offer respects
and glority the qualities and activities of my deity form and
my devotees.

Mal-linga-mad-bhakta-jana should properly be in the genitive

case.

Prahva means otfering respects.



True Devotee and Best Devotional service (26-49)

| 11.11.35 ||
mat-katha-Sravane sraddha
mad-anudhyanam uddhava
sarva-labhopaharanam

dasyenatma-nivedanam

O Uddhava (uddhava)! One should have faith in hearing
topics about me (mat-katha-sravane sraddha). One should
meditate upon me (mad-anudhyanam). One should offer
treasured objects (sarva-labha upaharanam). One should
otter oneselt since one is a servant (dasyena atma-

nivedanam).



Thinking “This object has appeared on its own to serve the
Lord” one should ofter all objects of attachment to the Lord.

One should ofter one’s body and the jiva (atma) to the Lord

since one is in the position of a servant.



True Devotee and Best Devotional service (26-49)

1 11.11.36 ||
maj-janma-karma-kathanam
mama parvanumodanam
gita-tandava-vaditra-
gosthibhir mad-grhotsavah

One should discuss about my birth and activities (maj-janma-
karma-kathanam). One should celebrate my special festivals
in the temple (mama parva-anumodanam mad-grhotsava)
with groups ot devotees (gosthibhir) singing, dancing and
playing instruments (gita-tandava-vaditra).



Verse 34 mentioned anukirtana.

The ditference is that anukirtana is accompanied by raga,
svara and tala (melodies and rhythm) and kathana is not.

One should celebrate my festival days like Janmastami.

One should hold festivals in my temple with singing,

dancing and instrumental music.



True Devotee and Best Devotional service (26-49)

I 11.11.37 ||
yatra bali-vidhanam ca
sarva-varsika-parvasu
vaidiki tantriki diksa
madiya-vrata-dharanam

One should celebrate yearly festivals (yatra sarva-varsika-
parvasu) in which special offerings are made (bali-vidhanam
ca). One should perform initiation according to Vedic and
Pancaratrika methods (vaidiki tantriki diksa). One should
observe Vaisnava vows (madiya-vrata-dharanam).



One should celebrate annual festivals such as the swing
festival on Phalguna full moon.

In those festivals there should be otferings of various cloths,

ornaments, sweets, garlands, sandalwood and tlowers.

One should observe vows like Ekadasi.



True Devotee and Best Devotional service (26-49)

111.11.38 ||
mamarca-sthapane sraddha
svatah sarhhatya codyamah

udyanopavanakrida-
pura-mandira-karmani

One should have faith in establishing deities (mama arca-
sthapane sraddha). One should engage in special projects
(udyamah), such as gardens, groves, playgrounds (udyana
upavana akrida), houses and temples (pura-mandira),
constructing them (karmani) personally, or engaging others
(svatah samhatya ca).



One should make efforts to make gardens it possible.

If one cannot do it oneself, one should have others make
them.

Akrida means playgrounds.

Pura means a house topped with a cakra.



True Devotee and Best Devotional service (26-49)

| 11.11.39 ||
sammarjanopalepabhyam
seka-mandala-vartanaih
grha-susriisanam mahyarm

dasa-vad yad amayaya

One should sincerely serve my temple (mahyarm grha
amayaya Susriisanarm) by cleaning, anointing (sammarjana
upalepabhyam), sprinkling with flowers, and drawing
designs on the floor (seka-mandala-vartanaih), just as a
servant takes care of the house of a king (dasa-vad).



One should first clean my temple, then apply cow dung, then
when the place is dry, sprinkle it with flowers.

Then one should draw sarvatobhadra-mandalas on the tloor.
By these one serves me abode.

One should serve the temple as a servant serves the king’s
house.



True Devotee and Best Devotional service (26-49)

1 11.11.40 |
amanitvam adambhitvam
krtasyaparikirtanam
api dipavalokarh me

nopayunjyan niveditam

One should not have pride or make a false show of bhakti
(amanitvam adambhitvar). One should not glority one’s
accomplishments (krtasya aparikirtanam). One should not
accept (ma wupayunjyan) articles offered to the Lord
(dipavalokam me niveditam), until they are first offered to
other devotees (implied).



One s|
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One s

hould
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| not have pride.
| not make a false show of bhakti.

C

| not use offered articles like lamp or food just for

oneself, but after offering them to all the devotees, one

should partake of them oneself. It is said:

sadbhir masopavasais ca yat phalam parikirtitam |

visnu-naivedya-sikthena punyarm tad bhunjatam kalau ||

hrdi ripam mukhe nama naivedyam udare hareh |

padodakam ca nirmalyar mastake yasya so’cyutah ||



The results of fasting for six months are attained by accepting
a mouthtul of food offered to Visnu in Kali-yuga.

One should meditate on the Lord in the heart, put his ottered
tood in one’s belly, and put his foot water and garlands one
one’s head.



True Devotee and Best Devotional service (26-49)

[ 11.11.41 ||
yad yad istatamam loke
yac cati-priyam atmanah
tat tan nivedayen mahyam
tad anantyaya kalpate

It one offers to me (mahyarnh nivedayen) what is considered
best by the scriptures (yad yad istatamam), by the people
(loke), and by oneself as well (yac cati-priyam atmanah), one
becomes qualified for eternal life (tad anantyaya kalpate).



One should offer to me what is considered the best in the
scriptures and by the people.

Scripture says that kusa buds are wondertul, but because they
are not esteemed by the common people they are not to be

offered to the Lord.

As well, what is very dear to oneself should particularly be
ottered to the Lord.



True Devotee and Best Devotional service (26-49)

[ 11.11.42 ||
siiryo ’gnir brahmana gavo
vaisnavah kham maruj jalam
bhair atma sarva-bhutani
bhadra puja-padani me

O saintly Uddhava (bhadra)! Please know that you may
worship me (p@ija-padani me) in the sun, fire, brahmanas,
cows (suryo ’gnir brahmana gavo), Vaisnavas, sky, wind,
water (vaisnavah kham maruj jalam), earth, the individual
soul and all living entities (bhiir atma sarva-bhutani).



“Where should I worship you?”

Eleven places of worship are given.



True Devotee and Best Devotional service (26-49)

[11.11.43 ||
suirye tu vidyaya trayya
havisagnau yajeta mam

atithyena tu vipragrye
gosv anga yavasadina

One worships me (yajeta mam) in the sun (siirye tu) by reciting verses
and performing specific Vedic rituals (vidyaya trayya). One worships
me (yajeta mam) in the fire (agnau) by otfering oblations (havisa). One
worships me in the brahmana by giving him proper reception
(atithyena tu vipragrye). One worships me in the cow by feeding her
grass and tickling her (gosu anga yavasadina).



“How does one worship the Lord in these places?”
Three verses explain this.

One should worship the sun by Vedic verses, approaching
with respect (upasthana),[14] and otfering respects.

One worships the Lord in the cow by offering grass and
tickling the cow.



True Devotee and Best Devotional service (26-49)

[ 11.11.44 ||
vaisnave bandhu-sat-krtya
hrdi khe dhyana-nisthaya
vayau mukhya-dhiya toye
dravyais toya-purahsaraih

One worships the Lord in the devotees by respecting them as
great friends (vaisnave bandhu-sat-krtya). One worships the
Lord in ether (khe) by meditating on the space of the heart
(hrdi dhyana-misthaya). One worships the Lord in air
(vayau) by thinking that air is the chief prana (mukhya-
dhiya). One worships the Lord in water (toye) by otfering
items starting with water (dravyais toya-purahsaraih).



One should respect the Vaisnava with attachment as a friend.
Hrdi khe means “in the space of the heart.”

One worships the Lord in the sky by meditation on the space
of the heart.

One worships the Lord in air by thinking “Air is the chiet

prana.”

One worships the Lord in water by otfering water, tlowers
and tulasi.



True Devotee and Best Devotional service (26-49)

[11.11.45 ||
sthandile mantra-hrdayair
bhogair atmanam atmani
ksetra-jfiarh sarva-bhiitesu

samatvena yajeta mam

One worships me in earth (mam sthandile yajeta) by uttering secret
mantras on purified ground (mantra-hrdayair). One worships me in the
atma (mam atmani yajeta) by offering food to the atma in the body
(bhogair atmanam). One worships me in all beings (mam sarva-
bhuitesu samatvena yajeta) by understanding that I am the antaryami of
all beings (ksetra-jfiarm).



One worships me in purified earth by secret mantras.

One worships me in the atma by offering items without
greed to the atma in the body, thinking

“This atma is the residence of my Lord.” One worships me in
all beings by understanding that I am the antaryami of all
beings.



True Devotee and Best Devotional service (26-49)

[ 11.11.46 ||
dhisnyesv ity esu mad-rapam
sankha-cakra-gadambujaih
yuktam catur-bhujam $antam
dhyayann arcet samahitah

Thus, in the previously mentioned places of worship (ity dhisnyesu)
and by the described methods (esu), one should meditate (dhyayan) on
my peaceful, transcendental form (mad $antarn raparn) with four arms
(catur-bhujam) holding a conch, disc, club and lotus flower ($ankha-
cakra-gada-ambujaih yuktam), and then worship me with fixed
attention (arcet samahitah).



In the ways described, in those places, you should meditate
on my form with four hands.

This is a general statement.

Actually worshippers of Rama would use Rama mantra and
mediate on Rama’s form in these places.



True Devotee and Best Devotional service (26-49)

I 11.11.47 ||
1sta-purtena mam evam
yo yajeta samahitah
labhate mayi sad-bhaktim
mat-smrtih sadhu-sevaya

He who worships me (yah yajeta mam evam) with attention
(samahitah) by sacrifices, constructing gardens and other
things mentioned above ((ista-purtena)) obtains prema-
bhakti (mayi sad-bhaktim labhate). I remember him because
of his great service (mat-smrtih sadhu-sevaya).



He who worship me by oblations in fire (ista), representing
other types of worship mentioned above as well, and works
like building gardens (purtena), attains the highest (sat)
bhakti, prema.

He is remembered by me (mat-smrtih) because of his good

service.

I remember that person who serves with intense sadhana.



True Devotee and Best Devotional service (26-49)

1 11.11.48 ||
prayena bhakti-yogena
sat-sangena vinoddhava
nopayo vidyate samyak

prayanar hi satam aham

O Uddhava (uddhava)! I am directly (aham hi) the best
shelter for the devotees (satam samyak prayanam). If one
does not engage in bhakti (vina bhakti-yogena), which arises
usually by associating with my devotees (prayena sat-
sangena), there is no means of escaping from material

existence (na upayah vidyate).



Krsna has explained the paths of jiana and bhakti.

Actually bhakti is the only method which can deliver one
from samsara.

That is explained in this verse.

The word prayena means “by reasoning” according to Jiva
Gosvami.

Or prayena can mean “there is no method other than bhakti
which generally arises from association with devotees.”

It should be explained that there are two types of bhakti
which arise by devotee association: mixed bhakti (bhakti with
a little jiana or karma) and pure bhakti.



However jnana mixed with a little bhakti for attaining
liberation is called secondary bhakti.
This occurs even without devotee association.

Thus the word “generally” is used since in this case jfiana
itself is the cause of that secondary bhakti.

Even without jiana, bhaki gives all results, and without
bhakti, jidna and other processes give no results such as
liberation.

It was explained in the First Canto (SB 1.2.8 commentary)
that the farmer worships the king by giving taxes and gifts.

This is the cause of his farming. If he does not do this his
etforts will be useless.



This is stated by the Lord:
yat karmabhir yat tapasa jidna-vairagyatas ca yat
yogena dana-dharmena Sreyobhir itarair api

sarvarh mad-bhakti-yogena mad-bhakto labhate 'fijasa
svargapavargam mad-dhama kathancid yadi vanchati

Everything that can be achieved by fruitive activities,
penance, knowledge, detachment, mystic yoga, charity,
religious duties and all other means of pertecting life is easily
achieved by my devotee through loving service unto me.

It somehow or other my devotee desires promotion to

heaven, liberation, or residence in my abode, he easily
achieves such benedictions. SB 11.20.32-33



In the other processes, the actual giver ot their results is
bhakti alone.

Some say that other methods are like nipples on the goat’s
neck—useless. The Lord’s statements are the proof.

Uddhava says the same:

apa-trayenabhihitasya ghore
santapyamanasya bhavadhvaniha
pasyami nanyac charanarm tavanghri-
dvandvatapatrad amrtabhivarsat



For one who is being cruelly burned in the blazing tire of
material miseries, having fallen into the network of material
existence, I do not see any other possible shelter besides your

two lotus feet, which are a shower of nectar extinguishing the
fire of suffering. SB 11.19.9

Sukadeva also states the same:

samsara-sindhum ati-dustaram uttitirsor

nanyah plavo bhagavatah purusottamasya

l1la-katha-rasa-nisevanam antarena
purihso bhaved vividha-duhkha-davarditasya



For a person who is suffering in the fire of countless miseries
and who desires to cross the insurmountable ocean of
material existence, there is no suitable boat except cultivating
the nectar of the narrations of the Supreme Lord's pastimes.

SB 12.4.40
Narada says:

kim va yogena sankhyena
nyasa-svadhyayayor api

kim va Sreyobhir anyais$ ca
na yatratma-prado harih



What is the use of yoga, sankhya, sannyasa, study of the
Vedas, other auspicious acts, in which the Lord does not give
realization of himself? SB 4.31.12



What is the use of yoga, sankhya, sannyasa, study of the
Vedas, other auspicious acts, in which the Lord does not give
realization of himself? SB 4.31.12

Samyak prayanam means “directly the best shelter.”



True Devotee and Best Devotional service (26-49)

[ 11.11.49 ||

athaitat paramam guhyar
$rnvato yadu-nandana
su-gopyam api vaksyami
tvarh me bhrtyah suhrt sakha

O beloved of the Yadu dynasty (yadu-nandana)! Because you
are my servant, well-wisher and friend (tvarmm me bhrtyah
suhrt sakha), I shall now speak (atha vaksyami) to you who
listen well (srnvatah) the supreme secret (su-gopyam
paramam guhyar).



[ will speak to you something not revealed to others.
[t is said:

ettha tvarh saumya tat sarvam tattvatas tad-anugrahat
briayuh snigdhasya Sisyasya guravo guhyam apy uta

Because you are submissive, by the mercy of the gurus, you
know all matters in truth.

The gurus should speak the secret to the disciple who has
attection for the gurus. SB 1.1.8



Sridhara Svami says that Lord will explain that methods like
Sankhya and yoga depend on other practices and are
unpredictable in results.

Association with devotees is independent, powertul and gives

results without fail.



