Canto 2 Chapter 10

Bhagavatam Is the Answer to
All Questions

Ten Characteristics ot a Purana
and Third Description ot
Universal Form



Theme — I Ten characteristics of a Purana (1-9)

12.10.1 ||
Sri-Suka uvaca—
atra sargo visargas ca
sthanam posanam utayah |
manvantaresanukatha
nirodho muktir asrayah ||

Sukadeva said: In this Purana there are ten topics (atra): creation, secondary
creation (sargo visargas ca), protection, mercy of the Lord, material
activities (sthanarm posanam ttayah), the conduct of the Manus, stories of
the Lord (manvantara 1sanukatha), destruction of the universe, liberation
and the ultimate shelter (nirodho muktir asrayah).

Verse Summary: 10 topics of Srimad Bhagavatam.



Theme — I Ten characteristics of a Purana (1-9)

12.10.2 ||
dasamasya visuddhy-artham
navanam iha laksanam |
varnayanti mahatmanah
Srutenarthena canjasa ||

The great devotees such as Vidura and Maitreya describe properly
(mahatmanah varnayanti anjasa) the nine topics (navanam iha
laksanam) in order to impart the highest knowledge of the tenth
topic (dasamasya visuddhy-artham), through the words of the
scripture and stories to illustrate their meaning (Srutena ca
arthena).

Verse Summary: Great devotees describe the other 9 topics to
impart the highest knowledge of the 10™" topic.



1 12.12.66 ||

kali-mala-sarmhati-kalano ’khileso
harir itaratra na giyate hy abhiksnam
iha tu punar bhagavan asesa-miurtih
paripathito nu-padarh katha-prasangaih

Narayana, the soul of the universal form (harih akhila isah), who
annihilates the accumulated sins of the Kali age (kali-mala-
sarmhati-kalanah), is not gloritied much in other works (itaratra
na giyate hy abhiksnam). But Bhagavan (tu bhagavan), with
unlimited forms (asesa-murtih), is abundantly and constantly
(punah) described throughout (paripathito anu-padam) the
various narrations of this Srimad-Bhagavatam (katha-prasangaih).



13.5.10 ||
paravaresam bhagavan vratani
Srutani me vyasa-mukhad abhiksnam
atrpnuma ksulla-sukhavahanam
tesam rte krsna-kathamrtaughat

Great person (bhagavan)! I have heard repeatedly (srutani me
abhiksnam) of various natures of high and low persons (para
avaresarn vratani) from the mouth of Vyasadeva (vyasa-mukhat).
I have been satiated with hearing about those natures (tesam
atrpnuma) which give insignificant happiness (ksulla sukha-
avahanam), being devoid of (rte) the great sweetness of Krsna’s
pastimes (krsna-katha amrta-oghat).



Srila Prabhupada about this verse

* Vidura explained to Maitreya his position of being tully
satiated with the knowledge of mundane social and political
topics and having no more interest in them.

* He was anxious to hear transcendental topics regarding Lord
Sr1 Krsna.

* Because there were insufficient topics directly concerning
Krsna in the Puranas, Mahabharata, etc., he was not satistied
and wanted to know more about Krsna.



Srila Prabhupada about this verse

Vidura wanted to hear of everything from Maitreya, and so he
inquired from him, but he desired that all the topics be in
relationship with Krsna.

As fire is never satistied in its consumption of tirewood, so a
pure devotee of the Lord never hears enough about Krsna.

Historical events and other narrations concerning social and
political incidents all become transcendental as soon as they
are in relationship with Krsna.

That is the way to transform mundane things into spiritual
identity.

The whole world can be transtormed into Vaikuntha if all
worldly activities are dovetailed with krsna-katha.



Theme — I Ten characteristics ot a Purana (1-9)

12.10.3 ||
bhuta-matrendriya-dhiyam
janma sarga udahrtah |
brahmano guna-vaisamyad
visargah paurusah smrtah ||

Sarga refers to (sarga udahrtah) the manifestation (janma) of the
gross material elements, the tan-matras, the senses, the false ego
and mahat-tattva (bhuta-matra-indriya-dhiyam), caused when the
Lord transtorms the gunas (brahmano guna-vaisamyad). Visarga
is the creation of bodies for the jivas carried out by Brahma
(visargah paurusah smrtah).

Verse Summary: Sarga refers to creation of elements, tan-matras,
senses etc. by Karanodakasayi Visnu. Visarga refers to creation of
bodies ot jivas by Brahma.



Theme — I Ten characteristics of a Purana (1-9)

12.10.4 ||
sthitir vaikuntha-vijayah
posanam tad-anugrahah |
manvantarani sad-dharma
titayah karma-vasanah ||

Sthanam retfers to the Lord protecting his devotee (sthitih). This shows
the excellence of the Lord (vaikuntha-vijayah). Posanam means the
Lord’s mercy (posanam tad-anugrahah). Manvantara refers to the
conduct of the kings ruling the manvantara periods (manvantarani
sad-dharma). Uti refers to the impressions created by the jiva’s actions
which lead them to future births (titayah karma-vasanah).

Verse Summary: Sthanam refers to Lord protecting His devotee.
Posanam is Lord’s mercy. Manvantara refers to conduct of kings during
that period and Uti refers to impressions created by jiva’s actions.



Sthanam (mentioned in verse 1) means protection (sthitih) which
shows the excellence (vijayah) of the Supreme Lord
(vaikunthasya) in comparison to Brahma the creator and Siva the
destroyer.

Sthitih also refers to the condition of the jivas.

Or vaikuntha-vijayah can mean that the Lord destroys the
sutfering of the jiva, since jaya means “victory over.”

After the creation, the condition the jivas is described.
In protecting the jivas, the Lord shows his mercy to some, the
devotees performing sidhana, even if they are involved in sin by

accident.

This is the meaning of posanam.



Manvantara refers to the religious conduct of the kings reigning
during the manvantara, revealed through narratives concerning
them.

This performance of dharma by the sattvika-jivas engaged in
karma-yoga is considered within the conditions ot the jiva in this
world.

Uti refers to the impressions produced by action, “those things
which are accomplished (iyante) by actions.”

[t refers to the impressions arising from actions either low or

high.

Pious or impious acts become the cause of future happiness and
distress.

Within the condition of the jivas in this world, the nature of the
high and low jivas is described.



Theme — I Ten characteristics of a Purana (1-9)

12.10.5 ||
avataranucaritam
hares casyanuvartinam |
purisam isa-kathah prokta
nanakhyanopabrmbhitah ||

[sa-katha refers to (isa-kathah prokta) descriptions of the Lord’s
avataras (hareh avatara anucaritam) and their devotees (ca asya
anuvartinam purhsam), filled with various stories (nana akhyana
upabrmbhitah).

Verse Summary: Isanukatha is description of pastimes of Lord’s
avataras and their devotees.



Theme — I Ten characteristics of a Purana (1-9)

12.10.6 ||
nirodho ’syanusayanam
atmanah saha Saktibhih |

muktir hitvanyatha rapam
sva-ripena vyavasthitih ||

Nirodha refers to the merging of the jiva (nirodho atmanah
anusayanam) along with his material identity (saha saktibhih)
into the Lord at the time of final devastation of the universe
(asya). Mukti means (muktih) the jiva’s attainment of his form as
pure atma or as an associate of the Lord (sva-ripena
vyavasthitih) after giving up gross and subtle material bodies
(hitva anyatha rapam).

Verse Summary: Please describe about Narada muni’s preaching
exploits.



Theme — I Ten characteristics of a Purana (1-9)

12.10.7 |
abhasas ca nirodhas ca
yato sty adhyavasiyate |
sa asrayah param brahma
paramatmeti Sabdyate ||

The asraya, Bhagavan (sah asrayah), from whom arise (yato asty
adhyavasiyate) creation, sub-creation, protection, mercy, karma,
dharma of the kings, the appearance ot avataras, destruction and
liberation (abhasas ca nirodhas ca) is also called Paramatma and
brahman (param brahma paramatma iti sabdyate).

Verse Summary: The other nine topics arise from Bhagavan. He is
asraya. He is also addressed as Paramatma and Brahman.



Theme — I Ten characteristics of a Purana (1-9)

12.10.8ll
yo ’dhyatmiko ’yam purusah
so ’sav evadhidaivikah |
yas tatrobhaya-vicchedah
puruso hy adhibhautikah ||

The covering on the jiva known as the subtle sense organ (yah
adhyatmikah ayam purusah) is not ditferent from the presiding
deities of the senses (so asav eva adhidaivikah). The division of
subtle sense organ and sense deity (yah tatra ubhaya-vicchedah)
is not different from the gross organ of the material body

(purusah hy adhibhautikah).

Verse Summary: The adhyatmika purusa is the same as the
adhidaivika and the adhibhautika purusas.



The Lord has said vistabhyaham idarm krtsnam ekamsena sthito
jagat: 1 am situated by my portion everywhere in this world. (BG
10.42)

Two verses now show the difterence between this asraya form
situated as antaryami within all bodies and the individual jivas.

The covering known as the subtle sense organ (adhyatmikah
purusah) is the controlling deity of the sense organ
(adhidaivikah), such as the sun deity who controls the eye, since
both the eye and the presiding deity of the eye are amsas of the

sun deity.

Among all substances, that portion which has divisions of sense
and sense deity (ubhaya) is not ditferent from the covering on the
jiva known as the visible organ.



The gross organ and sense objects (tan-matras) are called the
gross body.

The word purusa is used in all these cases to indicate that these
are coverings on the jiva.

This meaning of purusa is found in Sruti statements such as sa va
esa puruso nna-rasa-mayah: the purusa is composed of food and
taste. (Taittirtya Upanisad 2.1)



Theme — I Ten characteristics of a Purana (1-9)

12.10.9 ||
ekam ekatarabhave
yada nopalabhamabhe |
tritayam tatra yo veda
sa atma svasrayasrayah ||

Since we cannot perceive (yada na upalabhamahe) one item in absence of
one of the other items (subtle sense, sense deity and gross form) (ekam
ekatara abhave), he who is independent of these three (tritayarh tatra yo
veda), is the atma (sah atma). But the shelter of the atma is the Paramatma

(sva asraya asrayah).

Verse Summary: In what sense are they the same?

They are the same in the sense that all three contribute to the same goal. In
the absence of one of these three there is no perception. He who is
independent of the three is the atma. But Paramatma is the shelter of the

atma also.



Because of the interdependence of the three items in order for
them to function, they are shown to be ditferent from the atma.

Without the gross organ on the body, the subtle sense which is
known to function by performing perception cannot function.

Without the subtle sense organ, the presiding deity of the sense,
whose presence is inferred from action of that sense, cannot
function.

Without the presiding deity of the sense, the subtle sense organ
cannot operate, and without the subtle sense organ, the gross
organ cannot operate.

Since, in the absence of one of the three, the others cannot be
ascertained, he who knows these three, who is not dependent on
them, is the jiva.



It is said:
deho ’savo ’ksa manavo bhuta-matram
atmanam anyam ca viduh param yat |
sarvarh puman veda gunars ca taj-jio
na veda sarva-jiam anantam ide ||

The body, life airs, senses, internal senses, gross elements and sense objects
do not know themselves or other things or the jiva. The jiva knows all of
these items and the gunas which cause them. He also knows Paramatma, but
does not know the omniscient, unlimited Lord. I worship that Lord with
infinite qualities. SB 6.4.25

Sarva refers to these three coverings on the jiva. The jiva (puman) knows
these three. It is also said:

jagrat-svapna-susuptam ca gunato buddhi-vrttayah |
tasam vilaksano jivah saksitvena vivaksitah ||

Waking, sleeping and deep sleep, the three functions of the intelligence, are
caused by the three gunas. The jiva is ascertained to be ditferent from these
three states since it is the witness of them. SB 11.13.27



What is the nature of the jiva?
The jiva takes shelter of Paramatma (svasraya), whose shelter is himself.
The meaning is this.

The jiva is the shelter of the three items -- the subtle sense, the sense deity
and the gross sense in the body which are mutually dependent.

The shelter of the jiva is the Paramatma.

Paramatma is the shelter of Paramatma. Thus Paramatma is the ultimate
shelter.

Since Krsna says that by his amm$a he pervades the worlds, it should be
understood that Krsna is the shelter of Paramatma.

Thus Krsna is the chief shelter. Paramatma as his amsa is also called the
shelter, and brahman being his impersonal form is also called a shelter.

Thus the one shelter is seen in three different forms according to the type of
worshipper.



12.8.11 ||
purusavayavair lokah
sapalah pﬁrva-kalpitﬁ’l |
lokair amusyavayavah
sa-palair iti sSusruma ||

The planets (lokah) and their protectors (sa palah) were
previously identified (purva-kalpitah) with limbs of the purusa
(purusa avayavaih) and the limbs of the purusa (amusya
avayavah) were identified with the planets (lokaih sa-palaih).
This I have heard (iti Susruma). If there are more details please
explain them (implied).



Theme — II Sarga: creation of the Virat rupa — Answer to
2.8.11 (10-35)

12.10.10 |
puruso 'ndarn vinirbhidya
yadasau sa vinirgatah |
atmano ’yanam anvicchann
apo’ sraksic chucih sucth ||

When the pure purusa (yada sah sucih purusah), separating
himselt from the universe (andam vinirbhidya), remained
outside (vinirgatah), desiring a place to lie down in the universe
(atmano ayanam anvicchann), he created the pure waters of the
Garbhodaka (sucih apah asraksit).

Verse Summary: The Lord created the Garbodaka waters when
He desired a place to lie down in the universe.



The ditference between the jiva and the Lord has been established
through the ten characteristics of a maha-purana and thus bhakti
to the Lord has been hinted as the deliverance of the jiva from the
world.

Now Sukadeva speaks in order to explain a topic he promised
with yad utdham tvaya prsto vairajat purusadidam | yathasit tad-
upakhya: I will explain what you asked me concerning how this
universe arose from the universal form. [Note: Pariksit asks the
question in SB 2.8.11.] (SB 2.9.46)

“Why do you always speak about the universal form and the self?
Why is there so little sweet discussion about the qualities and
forms of the lilavataras?”



What you observe is true. To whom should topics about the
lilavataras be taught with relish?

Those how have perfected bhakti or the nitya-siddhas constantly
play spontaneously in the sweet ocean of Lord’s beauty and
pastimes.

But those who are sleeping on the bed of bliss of sense pleasure,
and those who have fainted in the waves of sutfering arising from
karma, cannot be woken up.

How can pastimes of the Lord be taught to them?
This crest jewel of Puranas, being most merciful, thinking of how

to give instruction to make them into sadhaka-bhaktas, constantly
attempts by some trick or other, to wake them up.



Just as a limb burned by fire is given reliet by fire and a person
haunted by a ghost is revived by a ghost mantra, so jivas’
absorption in the sleep of maya can be broken by topics
concerning maya. It has been said:

mayam varnayato ‘'musya iSvarasyanumodatah |
Srnvatah Sraddhaya nityarn mayayatma na muhyati ||

If the jiva constantly describes maya in relation to the Lord,
remembers maya or hears about maya with proper faith, he will

not be bewildered by maya. SB 2.7.53

But even though by the shower of nectar of pastimes of the Lord
obtained by the mercy of the devotee, the person sleeping in the
happiness of maya or fainting in the suffering of karmas wakes
up, becomes drenched, revitalized, dances and rejoices blisstully,
only those who obtain that great mercy become successtul, and
not others.



The low jivas, desiring to cross the material world and have
developed determination to take shelter of the lotus feet of guru,
can be delivered by constantly hearing about the self.

For this reasons there is repeated discussion of the self.

Those who are faithful devotees of the Lord will relish the nectar
of the whole Bhagavatam.

This scripture does not only speak about Bhagavan, though he is
the main topic.

[t also speaks about the impersonal aspect of the Lord — brahman
-- and his portion, Paramatma.

It has been said at the beginning of this work brahmeti
paramatmeti bhagavan iti Sabdyate (SB 1.2.11) Thus, repeated
discussion of the self is suitable for worshippers of brahman and
Paramatma.



By this means, being most generous, Bhagavatam produces bhakti
in even the worshippers of brahman and Paramatma.

Bhakti even appears in those who have reached perfection in
brahman and Paramatma.

This is shown in the verse atmaramas ca munayah. (SB 1.7.10)

Those persons, their sadhana, and the result they achieve are not
rejected by the pure devotees, but looked upon with sympathy.

Krsna who is completely full of sweetness in his form, qualities
and pastimes, and possesses dharma, jiana, bala and ai$varya,
since he contains all avataras such as Matsya and Karma and the
aspects of brahman and paramatma as well, is worshipped by all
types of devotees.




This scripture, being non-ditferent from Krsna’s svartipa, thus
reveals Krsna as the source of all avataras, brahman and
Paramatma.

[t reveals his qualities, pastimes, sweetness and powers, the
method to attain him, sadhana-bhakti, the goal prema-bhakti, as
well as all principles such as dharma, jiana, yoga and vairagya.

Thus everything is consistent.

When the Lord, who glances over prakrti, having created the
universe, distinguishing it from himself, situated himselt outside,
he desired a sleeping place (ayanam) for himself in the universe
(tasmin), and created the Garbhodaka.

The Lord, being naturally pure (Sucih), created water which was
pure (Sucih). This distinguishes it from the milk ocean.



Theme — II Sarga: creation of the Virat rupa — Answer to 2.8.11
(10-35)

12.10.11 ||
tasv avatsit sva-srstasu
sahasrarh parivatsaran |
tena narayano nama

yad apah purusodbhavah ||

He dwelled (tasu avatsit) from many years (sahasram
parivatsaran) in that water created from himselt (sva-srstasu).
Because of that he is called Narayana (tena narayano nama),
since the waters (nara) arose from the purusa (nara) (yad apah
purusodbhavah).

Verse Summary: He dwelled in those waters for many years.
Theretore He is called Narayana.



Theme — II Sarga: creation of the Virat rupa — Answer to 2.8.11
(10-35)

12.10.12 ||
dravyam karma ca kalas ca
svabhavo jiva eva ca |
yad-anugrahatah santi
na santi yad-upeksaya ||

By connection with the Lord (yad-anugrahatah), matter, karma,
time (dravyam karma ca kalas ca), svabhava and the totality of
jivas (svabhavo jiva eva ca) can produce effects (santi). Without
his presence, they have no effect (yad-upeksaya na santi).

Verse Summary: Dravya, karma, kala, svabhava and jivas can
produce effects only by connection with Lord. Not otherwise.



This verse describes the influence of the Lord who dwells in the
universal form.

Dravyam means the material cause (upadana), starting with earth.
Karma, kala and svabhava [Note: According to the commentary
on 2.5.14 svabhava is the ability of the gunas to transform

themselves. | are elficient causes (nimitta).

Jiva refers to Hiranyagarbha, the enjoyer, the totality of jivas.
[Note: This is a form of Brahma.]

Because of being connected to the Lord, these things exist.
Without the Paramatma, the jiva or his body cannot exist.

Or without the Paramatma, these items cannot produce effects.



Theme — II Sarga: creation of the Virat rupa — Answer to 2.8.11
(10-35)

12.10.13]|
eko nanatvam anvicchan
yoga-talpat samutthitah |
viryam hiranmayar devo
mayaya vyasrjat tridha |
adhidaivam athadhyatmam
adhibhaitam iti prabhuh ||

The one Lord, desiring to become many (ekah devah nanatvam anvicchan),
rose from his bed after the sleep of universal destruction (yoga-talpat
samutthitah), and created (vyasrjat) the universe shining brightly in three
forms by his energy (viryam hiranmayarm mayaya tridha). The Lord created
three forms (vyasrjat tridha): adhidaivam (sense devata), adhyatmam
(subtle sense organ) and adhibhiitam (gross sense form) (adhidaivam atha
adhyatmam adhibhatam iti prabhuh).

Verse Summary: Summary of how the universal form arose.



How did the universal form (samasti-virad) arise? This verse
explains.

The one entity, merging the jivas in himselt at the time of
destruction, was situated as one.

After that (anu), at the time of creation, he desired variety
(nanatvam). He then separated the jivas from himsellf.

From his bed of yoga, having slept at the time of destruction,
representing night, the spiritual purusa (devah) then rose up in
the morning, at the time of creation.

Having created the elements such as mahat-tattva by his energy
(mayaya), he created by these elements the universe with its

layers, shining brightly (viryam) with golden color.

This is the great creation.



The creation of the universal form situated in the shell measuring
five hundred million yojanas took place by combining the Lord’s
energy with parts of the elements such as mahat-tattva.

The purusa then entered the shell of the universe, filled half of it
with water emanating from himself, and placing the universal
form within himself, went to sleep on the Garbhodaka ocean.

After that, he rose from his bed and manifested the totality of the
universe, golden in color, in three forms.

What are the three forms? These are adhidaivam, adhyatmam and
adhibhiitam. [Note: These aspects are explained in the
commentary on verse 18.]



That totatliy or samasti will become the lotus stem arising from
the Lord’s navel and this lotus stem will become the gross form of
the universal form with fourteen planetary systems.

It will also become the subtle Hiranyagarbha, the form of Brahma
consisting of the totality of jivas.

It will also become the four-headed Brahma who carries out
creation.

Thus Brahma has three forms. [Note: Brahma three forms are: 1)
4-headed Brahma; 2) Hiranyagarbha; and 3) Universal form. |

Now let us return to the topic at hand.



Theme — II Sarga: creation of the Virat rupa — Answer to 2.8.11
(10-35)

12.10.14]]
athaikarh paurusam viryarm
tridhabhidyata tac chrau ||

Then (atha) the one shining purusa (ekam viryam paurusam)
divided into three forms (tridha abhidyata). Please hear about
this (tat srnu).

Verse Summary: Please hear about how the one Purusa divided
into three formes.



These three forms (universal form, Hiranyagarbha and four-

headed Brahma) are ditferent from the adhidaiva, adhyatma and
adhibhuta.



Theme — II Sarga: creation of the Virat rupa — Answer to 2.8.11
(10-35)

| 2.10.15]||
antah sarira akasat
purusasya vicestatah |
ojah saho balam jajiie
tatah prano mahan asuh ||

From the ether (akasat) within the body (antah $Sarira) of the
universal form (purusasya), who was acting in various ways
(vicestatah), arose (jajiie) the Saktis of the senses, mind and
body (ojas sahas balam), and from them (tatah) arose the best
life air called stitra (prano mahan asuh).

Verse Summary: From the ether within the body of the universal
form, arose ojas, sahas and balam. From that arose sutra.



Theme — II Sarga: creation of the Virat rupa — Answer to 2.8.11
(10-35)

1 2.10.16||
anuprananti yam pranah
pranantarh sarva-jantusu |
apanantam apananti
nara-devam ivanugah ||

The senses (pranah) become active (pranantarn sarva-jantusu)
following after the action of satra (yam anuprananti), and
become inactive when the stitra becomes inactive (apanantam

apananti), just as servants follow after a king (nara-devam iva
anugah).

Verse Summary: The senses become active only because of the
action of the Sutra.



Theme — II Sarga: creation of the Virat rupa — Answer to 2.8.11
(10-35)

12.10.17 ||
pranenaksipata ksut trd
antara jayate vibhoh |
pipasato jaksatas ca
pran mukham nirabhidyata ||

Being stimulated by the stitra (pranena aksipata), hunger and
thirst (ksut trd) appeared within the universal form (antara
jayate vibhoh). He desired to drink and eat (pipasatah jaksatah
ca). First the mouth became distinct (prak mukham
nirabhidyata).

Verse Summary: Stimulated by Sutra, hunger and thirst appeared
within the VR. He desired to drink and eat. First the mouth

became distinct.



Theme — II Sarga: creation of the Virat rupa — Answer to 2.8.11
(10-35)

12.10.18 ||
mukhatas talu nirbhinnarm
jihva tatropajayate |
tato nana-raso jajne
jihvaya yo ’dhigamyate ||

After the appearance of the mouth (mukhatah), the palate became
ditferentiated (talu nirbhinnam), and on the palate the tongue
appeared (jihva tatra upajayate). From that (tatah) various tastes
(nana-rasah) which are experienced by the tongue (yah jihvaya
adhigamyate) were generated (jajnie).

Verse Summary: First mouth appeared, then the palate, and on
the palate the subtle tongue appeared. Then wvarious tastes
appeared.



This verse elaborates on the adhidaiva, adhibhiita and adhyatma mentioned
in verse 13.

After the mouth appeared (mukhatah), the location of the sense organ, the
palate (gross organ), became differentiated.

In the palate, the subtle sense organ called the tongue appeared.
From that, various tastes, the sense objects for the tongue, appeared.

Also the presiding deity of the tongue, Varuna should be understood to have
appeared.

In this description, the gross palate and the sense object are the adhibhiita
aspect.

The subtle sense organ is adhyatma, and Varuna, the presiding deity, is the
adhidaiva aspect.

Though there are four elements (gross form, sense object, subtle sense organ
and deity), they are classified as three in the above manner.



Theme — II Sarga: creation of the Virat rupa — Answer to 2.8.11 (10-35)

12.10.19-20 ||
vivaksor mukhato bhiimno vahnir vag vyahrtam tayoh |
jale vai tasya suciram nirodhah samajayata ||

nasike nirabhidyetam dodhuayati nabhasvati |
tatra vayur gandha-vaho ghrano nasi jighrksatah ||

When the universal form desired to speak (bhumnah vivaksoh), from his mouth
(mukhatah), the devata of tfire (vahnih), the voice sense organ (vag) and speech
(vyahrtarn), which is dependent on the devata and the sense organ (tayoh),
appeared (samajayata). When the form resided in the water for a long time (jale vai
tasya  suciram), obstruction appeared for the universal form (nirodhah
samajayata). When the life air became active (dodhuyati nabhasvati), the two
nostrils became differentiated (nasike nirabhidyetam). When the universal form
desired to smell (jighrksatah), Vayu, who carries fragrance (vayuh gandha-vahah),
fragrance (ghrano), and the nose (nasi) appeared (tatra).

Verse Summary: When the VR desired to speak the gross mouth, devata fire, sense
organ voice, and tan-matra speech appeared.



Theme — II Sarga: creation of the Virat rupa — Answer to 2.8.11
(10-35)

12.10.21 ||
yadatmani niralokam
atmanam ca didrksatah |
nirbhinne hy aksini tasya
jyotis caksur guna-grahah ||

When there was no vision in the universal form (yada atmani
niralokam), and he desired to see (atmanar ca didrksatah), the
two eyes (aksini), the presiding deity known as the sun (jyotih),
the sense organ called the eye (caksuh), which experiences form
(guna-grahah) (sense object) appeared (nirbhinne).

Verse Summary: When the VR desired to see, the 2 eyes, surya,
and the subtle eye appeared.



Theme — II Sarga: creation of the Virat rupa — Answer to 2.8.11
(10-35)

12.10.22 ||
bodhyamanasya rsibhir
atmanas taj jighrksatah |
karnau ca nirabhidyetam

disah Srotram guna-grahah ||

When the universal form desired to understand himseltf (atmanah
bodhyamanasya jighrksatah), which is revealed by Vedic sound
(tad rsibhih), the two gross ears (karnau), the direction devatas
(disah), and subtle ear organ (Srotram), which receives sound
(guna-grahah), appeared (nirabhidyetam).

Verse Summary: When the VR desired to understand himself, the
2 gross ears, the dig devatas, and the subtle ear appeared.



Theme — II Sarga: creation of the Virat rupa — Answer to 2.8.11 (10-35)

12.10.23 ||
vastuno mrdu-kathinya-
laghu-gurv-osna-sitatam |

jighrksatas tvan nirbhinna

tasyam roma-mahi-ruhah |
tatra cantar bahir vatas

tvaca labdha-guno vrtah ||

When he desired to experience (jighrksatah) softness, hardness (vastuno
mrdu-kathinya), lightness, heaviness (laghu-guru), warmth and coolness
(usna-sitatam), the gross skin became differentiated (tvak nirbhinna)
along with body hairs and plants, the sense devatas of the hairs (tasyam
roma-mahi-ruhah). Vayu, the sense devata of the skin (vatah), along with
the subtle sense organ skin (tvaca labdha-gunah), pervades internally and
externally (tatra antar bahir vrtah).

Verse Summary: When the VR desired to experience softness, hardness,
etc. the gross skin, the subtle organs hairs and plants, the sense devatas of
hairs, and Vayu appeared.



Theme — II Sarga: creation of the Virat rupa — Answer to 2.8.11 (10-
35)

12.10.24 |
hastau ruruhatus tasya
nana-karma-cikirsaya |
tayos tu balavan indra

adanam ubhayasrayam ||

When the universal form desired to perform various activities (nana-
karma-cikirsaya), the two hands (hastau), their strength (tayoh tu
balavan), the deity Indra (indra) and the sense object, namely,
receiving things (adanam), which takes shelter of the devata and the
sense organ (ubhaya asrayam), appeared (ruruhatuh).

Verse Summary: When the VR desired to perform various activities,
the two hands, their strength, the deity Indra and the sense object of
receiving things appeared.



Theme — II Sarga: creation of the Virat rupa — Answer to 2.8.11
(10-35)

I12.10.25 ||
gatim jigisatah padau
ruruhate ’bhikamikam |
padbhyam yajiah svayam havyam
karmabhih kriyate nrbhih ||

When the universal form desired movement (gatim jigisatah),
dear to him (abhikamikam), two feet appeared (padau ruruhate).
The devata of the feet is Yajia (padbhyam yajiiah). By the sense
organ of feet (svayam), men go about to collect objects for
sacrifice (havyam karmabhih kriyate nrbhih).

Verse Summary: When the VR desired movement, the two feet,
devata Yajna, and the sense object of going to places appeared.



Theme — II Sarga: creation of the Virat rupa — Answer to 2.8.11 (10-
35)

12.10.26 ||
nirabhidyata $isno vai
prajanandamrtarthinah |
upastha asit kamanam
priyam tad-ubhayasrayam ||

When the universal form desired offspring, sexual pleasure and
enjoyment of Svarga (praja ananda amrta arthinah), the penis
appeared (Sisnah nirabhidyata). The subtle sense organ (upastha), the
devata of the sex organ (implied), and the pleasure of enjoyment with
woman (priyam kamanarm), which is dependent on the sex organ and
the devata (tad-ubhaya asrayam), appeared (asit).

Verse Summary: When the VR desired offspring, sexual pleasure and
enjoyment of svarga, the penis, subtle sex organ, and the sense object
of the pleasure ot enjoyment with women appeared.



Theme — II Sarga: creation of the Virat rupa — Answer to 2.8.11 (10-
35)

12.10.27 ||
utsisrksor dhatu-malam
nirabhidyata vai gudam |

tatah payus tato mitra
utsarga ubhayasrayah ||

When the universal form desired to expel waste products (utsisrksoh
dhatu-malar), the gross anus appeared (nirabhidyata vai gudam).
Then the sense organ called anus (tatah payuh), its devata Mitra
(tatah mitra), and the sense object expulsion (utsarga), dependent on
the anus and Mitra (ubhaya asrayah), appeared (nirabhidyata).

Verse Summary: When the VR desired to contemplate on material
objects the heart appeared. Then mind, Candra and the sense objects
determination and desire arose.



Theme — II Sarga: creation of the Virat rupa — Answer to 2.8.11 (10-
35)

12.10.28 ||
asisrpsoh purah purya
nabhi-dvaram apanatah |
tatrapanas tato mrtyuh
prthaktvam ubhayasrayam ||

When the universal form desired to go from his body to another body
by the path of apana and prana (asisrpsoh purah purya), the location
of the opening of the navel (nabhi-dvaram), sense organ apana (tatra
apanah), the devata Mrtyu (tatah mrtyuh) and the sense object death
(prthaktvam), which takes shelter ot the devata and the sense organ
(ubhaya asrayam), arose (apanatah).

Verse Summary: When the VR desired to go from his body to another
body, navel opening, sense organ apana, the devata mrtyu and the
sense object death appeared.



Theme — II Sarga: creation of the Virat rupa — Answer to 2.8.11 (10-35)

| 2.10.29 ||
aditsor anna-pananam
asan kuksy-antra-nadayabh |
nadyah samudras ca tayos
tustih pustis tad-asraye ||

When the universal form desired to take in food and drink (aditsoh anna-
pananam), the location of the abdomen (kuksy), the sense organs in the
form of the intestines and veins (antra-nadayah), their devatas the rivers and
oceans (nadyah samudras), and their sense objects, fullness from food and
fullness from liquid (tustih pustih), which take shelter ot the sense organs
and their devatas (tayoh tad-asraye), appeared (asan).

Verse Summary: When the VR desired to take in food and drink, abdomen,
the sense organs intestines and veins, the devatas rivers and oceans, and the
sense obejects, fullness from tood and water appeared.



When the universal form desired to consume food and drink, the
abdomen, intestine and veins appeared.

The abdomen is the location.

The sense organ is located in the intestines which absorbs the

food.

The veins are the sense organs which absorb liquids.

The devatas of the veins are the rivers and the devata of the
intestines is the ocean.

Tusti means the fullness of the belly and pusti means fullness
because of taste.

Tusti is the sense object dependent on the intestines and the
ocean, and pusti is the sense object dependent on the veins and
rivers.



Theme — II Sarga: creation of the Virat rupa — Answer to 2.8.11 (10-
35)

12.10.30 ||
nididhyasor atma-mayam
hrdayarm nirabhidyata |
tato manas$ candra iti
sankalpah kama eva ca ||

When the universal form desired to contemplate material objects and
illusions concerning himselt (nididhyasor atma-mayam), the heart
appeared (hrdayam nirabhidyata). Then the sense organ called the
mind (tatah manah), the devata called Candra (candra iti) and the
sense objects determination and desire arose (sankalpah kama eva ca).

Verse Summary: When the VR desired to contemplate on material
objects the heart appeared. Then mind, Candra and the sense objects
determination and desire arose.



Theme — II Sarga: creation of the Virat rupa — Answer to 2.8.11 (10-
35)

12.10.31 ||
tvak-carma-mamsa-rudhira-
medo-majjasthi-dhatavah |
bhimy-ap-tejomayah sapta

prano vyomambu-vayubhih ||

The seven dhatus (sapta dhatavah) known as skin, its upper layer
(tvak-carma), muscle, blood (mamsa-rudhira), fat, marrow (medah-
majjah) and bone (asthi), are composed of predominantly of earth,
water and fire (bhiumy-ap-tejo mayah). The life airs are nourished by
air, ether and water (prano vyoma ambu-vayubhih).

Verse Summary: The seven dhatus are composed predominantly of
earth, water and fire. The life airs are nourished by air, ether and
water.



Having described the sense organs (adhyatma), gross locations,
sense objects (adhibhtita) and sense devatas (adhidaiva),
Sukadeva describes the nature of the dhitus and other items
which arise as portions of the elements in two verses.

Tvak and carma are the gross and subtle aspects of skin.

The seven dhatus starting with skin and ending with bone are
composed of earth, water and fire elements.

Though those items have all five elements as components,
because air and ether do not nourish the body through food and
other items (whereas water, earth and fire do), only three
elements are mentioned.

The prana composed of airs is nourished by ether and water.



Theme — II Sarga: creation of the Virat rupa — Answer to 2.8.11 (10-
35)

12.10.32 ||
gunatmakanindriyani
bhutadi-prabhava gunah |
manah sarva-vikaratma
buddhir vijhiana-rapin ||

The senses (indriyani) gravitate to sense objects (gunatmakani). The
sense objects appear attractive because of false ego (bhutadi-prabhava
gunah). The mind sustains all changes (manah sarva-vikaratma). The
intelligence consists of the power of discrimination (buddhir vijiiana-
rapini).

Verse Summary: The senses gravitate to sense objects. The sense
objects appear attractive because of false ego. The mind sustains all
changes. The intelligence consists of the power of discrimination.



Theme — II Sarga: creation of the Virat rupa — Answer to 2.8.11
(10-35)

I12.10.33]|
etad bhagavato rapam
sthilarm te vyahrtarh maya |
mahy-adibhi§ cavaranair
astabhir bahir avrtam ||

[ have thus described to you (te vyahrtam maya) the
composition of one universe as a form of the Lord (etad
bhagavato sthularm rapar), which is covered (avrtam) by eight
layers (astabhir bahir avaranaih) of earth, water, fire, air, ether,
false ego, mahat-tattva and prakrti (mahy-adibhih).

Verse Summary: I have thus described to you the universal form
of the Lord which is covered by 8 layers of earth, water, fire, air
ether, false ego, mahat-tattva and prakrti.



Sthiilam refers to the universal form, the totality of one universe.
Mahy-adhibhih refers to the layers around the universe.

The universe with its covering is called the maha-samasti or
maha-sthtlam.



Theme — II Sarga: creation of the Virat rupa — Answer to 2.8.11
(10-35)

12.10.34 ||
atah param sitksmatamam
avyaktar nirvisesanam |
anadi-madhya-nidhanam
nityarn van-manasah param ||

Besides this (atah param) there is the very subtle invisible form
(siksmatamam  avyaktam), without qualities or form
(nirvisesanam), which has no beginning or end (anadi-madhya-
nidhanam), remains eternally in one form (nityam) and which is
beyond words and mind (vak-manasah param).

Verse Summary: Besides this gross universal form is a subtle form
which is invisible.



Theme — II Sarga: creation of the Virat rupa — Answer to 2.8.11
(10-35)

12.10.35 |
amuni bhagavad-rape
maya te hy anuvarnite |
ubhe api na grhnanti
maya-srste vipascitah ||

The wise (vipascitah) do not accept (na grhmanti) these two
forms of the Lord (amuni bhagavad-rape ubhe) described by me
(maya te hy anuvarnite) since they are composed of matter
(maya-srste).

Verse Summary: The wise do not accept both these forms ot the
Lord as they are composed of matter.



Sukadeva condemns these two forms which are imposed on the
form of the Lord for purposes of worship.

Dual case indicates the oneness of the gross and subtle forms of
the universe (samasti) and its coverings (maha-samasti).

The wise do not accept these two forms as the object of
attainment, but only as forms for worship at the beginning stage,
since they are made of maya.

Even the very subtle form, the cause of the others, is material.

Those who are wise, the pure devotees (vipascitah), do not accept
these forms even at the first stage.

They accept the forms of Rama, Krsna, and Nrsimmha made of
suddha-sattva in the stages of sadhana and pertection.



12.4.7 ||
yatha gopayati vibhur
yatha samyacchate punah |
yam yarh Saktim upasritya
puru-saktih parah puman |
atmanam kridayan kridan
karoti vikaroti ca ||

[ desire to know how the Lord maintains (yatha gopayati vibhuh)
and then destroys the universe again (yatha samyacchate punah). By
which saktis (yam yarn saktim upasritya) does this possessor of many
Saktis, the supreme person (puru-saktih parah puman), sport with
maya (atmanam kridan) and create the elements (karoti), and then

employing the devatas (kridayan) create the bodies of the living
entities (atmanam vikaroti ca)?



Theme — III Visarga explained (36-47)

12.10.36 ||
sa vacya-vacakataya
bhagavan brahma-rapa-dhrk |
nama-rapa-kriya dhatte
sakarmakarmakah parah ||

Maha-visnu, Bhagavan, the Supreme lord (sah bhagavan parah),
though not performing material actions (akarmakah), by accepting the
form of Brahma (brahma-rapa-dhrk), performed actions (sa-karma).
He created the names, forms and activities for the living entities
(nama-rapa-kriya dhatte), and as well created the names suitable for
each type of body and its activities (vacya-vacakataya).

Verse Summary: Lord, accepting the form of Brahma, created names,
forms and activities of the jivas, and also created names for each body



Theme — 11l Visarga explained (56-47)

1 2.10.37-39 ||
praja-patin manan devan rsin pitr-ganan prthak |
siddha-carana-gandharvan vidyadhrasura-guhyakan ||
kinnarapsaraso nagan sarpan kimpurusoragan |
matr-raksah-pisacams ca preta-bhuita-vinayakan ||
kiismandonmada-vetalan yatudhanan grahan api |
khagan mrgan pastn vrksan girin nrpa sarisrpan |
dvi-vidhas catur-vidha ye 'nye jala-sthala-nabhaukasah ||

Brahma created the Prajapatis, the Manus, the devatas, the sages, the Pitrs,
the Siddhas, Caranas, Gandharvas, Vidhadharas, Asuras, Guhyakas
(guardians of Kuvera), Kinnaras, Apsaras, Nagas, Sarpas, Kimpurusas,
Uragas, Matrs, Raksasas, Pisacas, Pretas, Bhuitas, Vinayakas, Kaismandas,
Unmadas, Vetalas, Yatudhanas, Grahas, birds, wild and domestic animals,
trees, mountains and reptiles, and as well various living beings ot two types,
four types and three types.

Verse Summary: Brahma created the Prajapatis, Manus, birds, beasts and all
other species.



These torms are now listed.
The list is the object ot the verb from the previous sentence.
O King! Brahma created the Prajapatis.

The created beings with two types ot bodies are the non-moving
and moving bodies.

He created other forms.

He created bodies of four types: those born from the womb, from
eggs, from perspiration and sprouting from seeds.

The three types are those dwelling in the water, on land and in
the air.



Theme — III Visarga explained (36-47)

12.10.40-41 ||
kusalakusala misrah
karmanarh gatayas tv imah |
sattvam rajas tama iti
tisrah sura-nr-narakah ||

tatrapy ekaikaso rajan
bhidyante gatayas tridha |
yadaikaikataro'nyabhyam

sva-bhava upahanyate ||

The results of action (karmanam gatayah) are good, bad and mixed (kusala
akusala misrah tu imah). Because of the gunas of sattva, rajas and tamas (sattvarn
rajas tama iti tisrah), men become devatas, humans and inhabitants of hell (sura-
nr-narakah). O King (rajan)! These three types of beings are again divided into
three (tatrapy ekaikaso bhidyante gatayas tridha) when each nature (yada ekah
ekataro sva-bhava) is mixed with the other two gunas (anyabhyarh upahanyate).

Verse Summary: Based on the result of actions under various combinations of
three modes there are unlimited number of species.



How did he create these beings?

The results of actions are three: those giving good results
(kusala), those giving suffering (akusala) and those giving mixed
results (misrah).

This indicates that the jivas attain these results according to their
individual actions.

There is no fault in the creator.

This is the answer to the question that Pariksit asked, “O
brahmana! Speak about the progress ot time with large and small

divisions and the number and types of destinations achieved by
action.” (SB 2.8.13)



The cause of these results is gunas.
The result of sattva is devata body.

The result of rajas is human body.

The result of tamas is hellish existence.

These three results are subdivided into three each, to make nine
results.

Each of the three is mixed with each of the other two.
Thus a human with rajas, by a mixture with a great amount of

sattva becomes a brahmana and by mixture with a great amount
of tamas becomes a Studra.



Theme — 111 Visarga explained (36-47)

12.10.42 |
sa evedam jagad-dhata
bhagavan dharma-rapa-dhrk |
pusnati sthapayan vi§vam
tiryan-nara-suradibhih ||

The maintainer of the universe (jagad-dhata), Bhagavan (sah
bhagavan), accepting the form of Visnu (dharma-rapa-dhrk),
establishing this universe (sthapayan idar visvar), maintains it
(pusnati) with the animals, men and human beings expressing
their own natures of maintenance (tiryak-nara-suradibhih).

Verse Summary: He Himself maintains the universe as Visnu.



Theme — 111 Visarga explained (36-47)

12.10.43 ||
tatah kalagni-rudratma
yat srstam idam atmanabh |
sanniyacchati kalena
ghananikam ivanilah ||

Then the Lord, Kalagni Rudra (tatah kalagni-rudratma),
destroys this universe (sanniyacchati idam) which he alone
created (yat atmanah srstam) by time energy (kalena), just as
the wind destroys a mass of clouds (ghana anikam iva anilah).

Verse Summary: The Lord, as Rudra, destroys the universe.



Theme — 111 Visarga explained (36-47)

12.10.44 ||
ittham-bhavena kathito
bhagavan bhagavattamah |
nettham-bhavena hi param
drastum arhanti sarayah ||

The great transcendentalists (bhagavat tamah) thus describe the
activities of the Supreme Personality of Godhead (ittham-
bhavena kathitah bhagavan), but the pure devotees (stirayah)
deserve to see (drastum arhanti) more glorious things in
transcendence (na ittham-bhavena), beyond these features
(param).

Verse Summary: While some devotees appreciate the Supreme
Lord in His role as creator, greater devotees appreciate Him not
just as a creator but also as one who enjoys spiritual pastimes.



The Lord is described as the creator (ittham-bhavena) in such
statements as tasmad va etasmad atmana akasah sambhtitah: then
from the Lord ether arose (Taittiriya Upanisad 2.1.3); so
’kamayata bahu syam prajayeya: he desired “May I become many,
may I expand in growth.” (Taittiriya Upanisad 2.6)

Some pure devotees however do not see the Lord only as the
creator of the universe, but also as the person who enjoys
activities with his devotees in his spiritual abodes such as
Vaikuntha.



14.9.16 ||
yasmin viruddha-gatayo hy aniSam patanti
vidyadayo vividha-Saktaya anupurvyat
tad brahma visva-bhavam ekam anantam adyam
ananda-matram avikaram aham prapadye

[ surrender (ahar prapadye) to the one (tad ekam) infinite
(anantam), original Brahman (adyam brahma), bliss alone
(ananda-matram), unchanging (avikaram), the cause of the
universe (visva-bhavam), within which are always seen (yasmin
anisam patanti) successively various energies (anupurvyat
vividha-saktaya) such as vidya (vidyadayo), having contrary
natures (viruddha-gatayo).



Having described the personal form of the Lord, Dhruva now describes
the impersonal Brahman.

[ surrender to the unchangeable, bliss alone, the Brahman which is the
greatness of the Lord, manifested by bhakti-misra-jigna to those
absorbed in santa alone, situated far from the Lord, who are incapable ot
accepting the various qualities of the eternally conscious Lord.

Though appearing to have no saktis, within the Brahman are always
(anisam) seen successively (anupiirvyat) various Saktis such as vidya
(knowledge).

According to the amount of bhakti, the person will be close to the Lord.
For those having a small amount of bhakti through bhakti-misra-jidna,
who cannot realize the variety of qualities in the Lord, you appear first as

dtma possessing vidya-sakti.

You appear as the purusa possessing maya-sakti, the cause of the
universe (visva-bhavam), to those with a little more bhakti.



Seeing with complete bhakti, one realizes Bhagavan, possessing
unlimited $aktis, having all powers and sweetness.

One who enters deeply in the Lord realizes the Lord as the ocean ot
grace, surprise, arts, beauty and pastimes.

Persons situated far from a town cannot understand all the details
of the town. They see only an object in front.

If they are somewhat closer to the town, they see trees.

If they approach near the town, they see it is a town with groves,
towers, gates, houses, and flags.

On entering the town, they realize it is a place for enjoying with
colorful ponds, roads, markets, intersections, arenas, dancing,
singing and instrumental music.



* The ancient have said:
cayas tvisam ity avadharitam pura tatah Saririti vibhavitakrtim
vibhiir vibhaktavayam puman iti kramad amum narada ity abodhi

sah

Narada realized Krsna as a mass of light and then realized that it was
a form with a body. Then he recognized various limbs and
understood that this was a man. Sisupala-vadha 1.3

* What are these saktis?
* They are contrary in nature.

* Though there are opposites such as knowledge and ignorance,
creation and destruction, being born and not being born, being
inactive and tull of pastimes, being neutral atmarama and being
atfectionate to the devotees, they are inconceivable energies,
eternally situated in you.



yasomati-nandana, braja-baro-nagara,
gokula-rafijana kana
gopi-parana-dhana, madana-manohara,
kaliya-damana-vidhana

Lord Krsna is the beloved son of mother Yasoda; the
transcendental lover in the land of Vraja; the delight ot Gokula;
Kana [a nickname of Krsna]; the wealth of the lives of the gopis.
He steals the mind of even Cupid and punishes the Kaliya
serpent.



amala harinam amiya-vilasa
vipina-purandara, navina nagara-bora,
bamsi-badana suvasa

These pure, holy names of Lord Hari are full of sweet, nectarean
pastimes. Krsna is the Lord of the twelve forests of Vraja, He is
ever-youthful and is the best of lovers. He is always playing on a
flute, and He is an excellent dresser.



braja-jana-palana, asura-kula-nasana
nanda-godhana-rakhowala
govinda madhava, navanita-taskara,
sundara nanda-gopala

Krsna is the protector of the inhabitants of Vraja, the destroyer of
various demoniac dynasties, the tender of Nanda Maharaja’s
cows, the giver of pleasure to the cows, land, and spiritual
senses, the husband of the goddess of fortune, the butter thiet,
and the beautitul cowherd boy of Nanda.



yamuna-tata-cara, gopi-basana-hara,
rasa-rasika, krpamoya
Sri-radha-vallabha, brndabana-natabara,
bhakativinod-asraya

Krsna wanders along the banks of the river Yamuna, where He
stole the garments of the gopis. He delights in the mellows of the
rasa dance, He is very mercitul, He is the lover and beloved of
Srimati Radharani, He is the great dancer of Vrndavana, and He
is the only refuge of Thakura Bhaktivinoda.



Theme — III Visarga explained (36-47)

12.10.45 ||
nasya karmani janmadau
parasyanuvidhiyate |
kartrtva-pratisedhartham
mayayaropitarh hi tat ||

The Lord does not carry out the activities of creation,
maintenance and destruction ot the universe directly (na asya
karmani janma adau). His direct involvement (parasya kartrtva)
is denied everywhere (pratisedha artham) in the scriptures
(anuvidhiyate). The activities performed by maya (mayaya) are
ascribed to him (aropitam hi tat).

Verse Summary: Lord does not directly carry out the activities of
creation, maintenance and destruction. The activities performed
by maya are sometimes ascribed to Him.



This is actually not the activity of the Lord. In creating,
maintaining and destroying the universe (asya) the Supreme
Lord is not the doer.

[t is described everywhere in the scriptures (anuvidhiyate) that
he is not the doer, because (hi) the creation, maintenance and
destruction carried out by maya, the external energy, through
actions of the gunas, is ascribed to the Lord.

Though it is done by me, since I am the Supreme Lord, it is not
actually done by me in my svartpa.

That is the meaning.

Thus Sruti says niskalarh niskriyatn santamn niravadyarm
nirafijanam: the Lord is without divisions, without action,
undisturbed, without fault, without contamination.
(Svetasvatara Upanisad 6.19)



Theme — 111 Visarga explained (36-47)

12.10.46 ||
ayar tu brahmanah kalpah
savikalpa udahrtah |
vidhih sadharano yatra
sargah prakrta-vaikrtah ||

The life of Brahma (ayarn tu brahmanah kalpah) has divisions of
days (savikalpa udahrtah). The usual procedure is that (vidhih
sadharano yatra) the sarga creation takes place at the beginning
of the life of Brahma (sargah prakrtah) and the visarga creation
takes place at the beginning of the day of Brahma (sargah
vaikrtah).

Verse Summary: Sarga happens at the beginning of Brahma’s life
and Visarga at the beginning of Brahma’s day.



This answers in summary the another question of Pariksit:
“Speak of the kalpas and their subdivisions, how time is
perceived in the past present and future and the life spans of the
humans, devatas and Pitrs.” (SB 2.8.12)



Theme — 111 Visarga explained (36-47)

12.10.47 ||
parimanar ca kalasya
kalpa-laksana-vigraham |
yatha purastad vyakhyasye
padmarm kalpam atho $rnu ||

[ will explain later (purastad vyakhyasye) the measurement of
time (parimanam ca kalasya) which takes the form of kalpas
(kalpa-laksana-vigraham). Now hear from me about the Padma-
kalpa (padmarn kalpam atho $rnu).

Verse Summary: | will describe later about the measurement of
time. Now hear from me about the Padma Kalpa.



How time is perceived, which is part of the question, will be
answered in detail later.

The measurement of time has a form described in terms of

kalpas.

Without the qualities of kalpa and other subdivisions, time
cannot be measured.

That will be described later (purastad) in the Third Canto.
The Padma-kalpa is included in the first halt of Brahma’s life.

The list of kalpas or days of Brahma’s month is mentioned in the
Skanda Purana.



The first day of the month is called Sveta-kalpa. The second is Nila-lohita.
The third is Vamadeva and the fourth is called Gathantara. The fitth is
Raurava, the sixth is Prana. The seventh is Brhat and the eighth is
Kandarpa. The ninth is Savya and the tenth is Isana. The eleventh is
Dhyana and the twelfth is Sarasvata. The thirteenth is Udana and the
fourtheen is Garuda. The fifteenth is Kaurma. This is the full moon of
Brahma. The sixteenth day is Narasimha and the seventeenth is Samadhi.
The eighteenth is Agneya and the nineteenth is Visnuja. The twentieth is
Saura and the twenty-first day is called Soma. The twenty-second day is
called Bhavana and the twenty-third is Supuman. The twenty-fourth is
Vaikuntha and the twenty-fifth is Arcisa. The twenty—sixth is Valli and the
twenty-seventh is Vairdja. The twenty-eighth is Gauri and the twenty-ninth
is Mahesvara. In this kalpa Siva destroys Tripura. The last day of the month
is called Pitr-kalpa. This is the dark moon of Brahma’s month. These kalpas
are known as the days of Brahma and have existed in the past and will exist
in the future. The present kalpa is the Varaha kalpa, the first day of the first
month in the second half of Brahma’s life.



Svetah refers to the Sveta-varaha-kalpa.

That is also the present Varaha-kalpa.

The first day after Brahma is born is called Brahma-kalpa.

The last day of the month or Pitr-kalpa at the end of the first halt

of Brahma’s life is called the Padma-kalpa, since the planets take
the shape of a lotus during that day.



Theme — IV Saunaka’s questions about Vidura-Maitreya samvad (48-51)

12.10.48-50 ||
Saunaka uvaca—
yad aha no bhavan siita ksatta bhagavatottamah |
cacara tirthani bhuvas tyaktva bandhan sudustyajan ||
ksattuh kausaraves tasya samvado '’dhyatma-sarsritah |
yad va sa bhagavars tasmai prstas tattvam uvaca ha ||
brathi nas tad idam saumya vidurasya vicestitam |

Saunaka said: O Sata (siita)! You have told us (bhavan aha nah) that Vidura, the
best of devotees (ksatta bhagavata uttamah) went on pilgrimage around the world
(cacara tirthani bhuvah), giving up friends who are difficult to give up (tyaktva
bandhtn sudustyajan). Discussion of the soul (sarmvadah adhyatma-samsritah)
took place between Vidura and Maitreya (ksattuh kausaraveh tasya).
Knowledgeable Maitreya (sah bhagavan), implored by Vidura (tasmai prstah)
explained the highest truth (tattvam uvaca ha). O excellent sage (saumya)! Please
tell us all of that (bruhi nah tad idam) and the actions of Vidura (vidurasya
vicestitam).

Verse Summary: You mentioned about the meeting of Maitreya and Vidura in the
first canto. Please speak about that conversation



Being eager to hear other topics, the proposed topic of the
Padma-kalpa gets delayed by the question of Saunaka.

You have told us:

viduras tirtha-yatrayam maitreyad atmano gatim
jhatvagad dhastinapuram tayavapta-vivitsitah

Having learned about Krsna, the goal of the jiva, from Maitreya

while on pilgrimage, Vidura came to Hastinapura with a desire
to teach that. SB 1.13.1



Theme — IV Saunaka’s questions about Vidura-Maitreya
samvad (48-51)

12.10.51 ||
suta uvaca—
rajia pariksita prsto
yad avocan maha-munih |
tad vo ’bhidhasye srmuta
rajhah prasnanusaratah ||

Sata said: I will explain to you (tad vah abhidhasye) what the
great sage Sukadeva spoke (yad avocan maha-munih) in
response to Pariksit (rajiah prasna anusaratah) when asked by
Pariksit (rajna pariksita prstah). Please listen (Srnuta).

Verse Summary: 1 will explain to you what Sukadeva spoke in
response to Pariksit’s questions.



The meaning is this.
What you have asked, the King also asked Sukadeva.

Sukadeva spoke in answer to the question of Pariksit previously
about the conversation between Vidura and Maitreya.

[ will relate that to you.



