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Canto Ten — Chapter One

The Advent of Lord Krsna:
Introduction



Section — 1

Pariksit Maharaj expresses his
gratitude to Sukadeva Gosvami
& Lord Sri Krsna
(1-7)



| 10.1.1 ||
Sri—ré’mvéca

kathito vams$a-vistaro

bhavata soma-suryayoh

-_— 0 Ay == e

caritah paramadbhutam

King Pariksit said: My dear lord, you have elaborately described

(bhavata vistaro kathitah) the dynasties of both the moon-god and

the sun-god (soma-siiryayoh varmsah), with the exalted .and

wonderful character (caritam paramadbhutam) of their kings

(ubhaya-vaméyanﬁ;h) .



In t

nis verse Pariksit Maharaja praises Sukadeva Gosvami for

his

brevious Bhagavatam descriptions.

He did this to thank Sukadeva Gosvami and to encourage

him to continue speaking hari-katha.

e

Being naturally a devotee of Lord Krsna, Pariksit Maharaja

especially wanted to hear more about the wonderful glories

of Sri Krsna.




Though the word surya, the sun-god, would usually come

before soma, the moon-god, soma is mentioned first.

This is because the moon god Candra (soma) is the grandson
of Brahma; an _amsa of Brahma; the deity of the mind, and
most_importantly Sri Krsna appeared in his dynasty, soma-
vamsa.




Though the wondertul activities of Svayambhuva and his
dynasty were related in the Fourth Canto, they did not
culminate in sweetness.

However, sweetness was finally attained with the descriptions
of Krsna, who appeared in the moon dynasty (soma-vamsa)
and Lord Rama of the sun dynasty (surya-vamsa).

Thus, the discussions of these dynasties became very

prominent in Srimad Bhagavatam.




1 10.1.2 ||
yados ca dharma-Silasya

nitaram muni-sattama

tatramsSenavatirnasya

visnor viryani samsa nah

Tm\ied .

O best of munis (muni-sattama), mygéls_o___f_descub@_m

descendants of Yadu, who were very pious and str]

religious principles (yados ca nitaram Charma-sﬂasz@. Now, if you

will, kindly describe ($ammsa nah) the wondertul, glorious activities of
Lord Visnu, or Krsna (visnor viryani), who appeared in that Yadu
dynasty with Baladeva, His plenary expansion (tatra amsena
avatirnasya).




yvado$: “You have also previously described the pious nature of
Yadu.

Though Yadu disobeyed his father’s order, because of his pure

devotion, his_exalted character is praised in the Ninth and
Eleventh Cantos of Srimad Bhagavatam.”

muni-sattama: Pariksit addresses Sukadeva as the king of the
munis—muni sattama, because as a sage (muni) Sukadeva

Gosvami is completely knowledgeahle, and as a devotee (sat) he

is the chiel since he established the supreme position of bhakti.




visnor viryani: “Please describe the heroic exploits (viryani)
of He who has appeared (avatirnasya) as that ‘person whose

amsa 1is ‘ in Q 1kuntl’;a

Another meaning: “Please describe the exploits partially

(amsena), since it is impossible to completely describe
Krsna’s pastimes.”




1 10.1.3 ||
avatirya yador vamse

bhagavan bhiita-bhavanah

krtavan yani viSvatma

tani no vada vistarat

The Supersoul, the Supreme Personality of Godhead, Sri Krsna
(bhagavan visvatma), the cause of the cosmic manifestation (bhuta-

bhavanah), appeared in the dynasty of Yadu (yador vamse avatirya).
Please tell me elaborately (tﬁ;_l_i_mb_ﬂs_t@rét vada) ngut His glorious
activities and(character) from the &eginning}to the £nd Qf@l} > (yani

Krtavan).




Pariksit Maharaja said, “Sukadeva, previously you briefly told
how Krsna was taken from Kamsa’s prison to Vraja.

[ —

But you did not explain everything in that description. O

muni, you described it in only two verses.

Now I pray that you describe this incident in many verses.”




bhagavan bhiita-bhavanah: Bmgavan Sri Krsna descends to
immerse the jivas (bhuta) in prema ) and to fill all

living entities with bhava.

Many verses support this point such as Srimad Bhagavatam
(9.24.63-64):




bhoja-vrsny-andhaka-madhu-surasena-dasarhakaih
slaghaniyehitah sasvat kuru-srijaya-pandubhih

snigdha-smiteksitodarair vakyair vikrama-lilaya
nrlokam ramayam asa miuirtya sarvanga-ramyaya

fomm——

Krsna, whose actions are praised (Sasvat slaghaniya thitah) by the
descendants of Bhoja, Vrsni, Andhaka, Madhu, Siirasena, Dasarha
(bhoja-vrsny-andhaka-madhu-siirasena-dasarhakaih), Kuru, Srijaya
and Pandu (kuru-srijaya-pandubhih), pleased his devotees
(urlokad) ¢amayam as3)by his pleasing, affectionate glances
(snigdha-$titeksitah), his s@'sfying instructions (udarair vakyair
and his heroic actions (vikrama-lilaya), using his body which was
pleasing in all aspects (sarvanga-ramyaya mﬁrtyé).“@




Srimad Bhagavatam (3.2.11) explains how Krsna
gave pleasure to human society (avitrpta-drsam nrnam) by
revealing His beautiful all-attractive form.

Even after tasting Krsna’s sweetness, however, the people

remained unsatistied.

Everyone developed a desire to constantly taste the sweetness
of Krsna.




111.1.6-7 ||
sva-miurtya loka-lavanya-nirmuktya locanarm nrnam
girbhis tah smaratam cittarn padais tan iksatam kriyah

acchidya kirtirh su-slokar vitatya hy afijasa nu kau

tamo 'naya tarisyantity agat svarmh padam iSvarah

Having stolen (acchidya) people’s eyes (nrnam locanarh) with my form which
makes them reject all other beauty (loka-lavanya-nirmuktya sva-murtya),
having stoTén their voices and ears by my words (girbhis tah), having stolen
their s (smaratarn cittarn) and having stolen their movements of their
bodies by the markings on my footprints (padais tan iksatarn kriyah), and
having distributed my glories (vitatya kirtirh) which are praised by poets (su-
Slokam), people of the future will be delivered from samsara by these glories
(tamo 'maya tarisyanti). Thinking in this way, the Lord made up his mind (ity
agat svam padam iSvarah).




viSvatma: Krsna is called viSvatma, the Supersoul of the entire
universe or Paramatma, because He is the true object of love
rather than the body or other jivas.

This is explained in Brahma’s prayers in the fourteenth chapter
of_the Tenth Canto.

vada vistarat: “Please explain extensively (vistarat) or

elaborately sitce my intetligence isstow o grasp the subject.”




110.1.4 ||

nivrtta-tarsair upagiyamanad

bhavausadhac chrotra-mano-'bhiramat

ka uttamasloka-gunanuvadat

puman virajyeta vina pasughnat

Glorification of the Supreme Personality of Godhead is performed in theCp(aram@
system; that is, it is conveyed from spiritual master to disciple (uttamaéloI(a-
gunfnivadat). Such glorification is relished by those no longer interested in the false,

temporary glorification of this cosmic manifestation >-

Descriptions of the Lord are the right medicine for the conditioned soul undergoing
repeated birth and death (@nanﬁ@hﬁéﬁ;). Theretore, who will

cease hearing such glOl’iﬁC&tiOl’l of the I ord (l_(_ah_pumﬁ_n Virajxeta) except a butcher or
one who is killing his own self (vina pasughnat)?




I am taking whatever remnants Sridhara Swami and
Sanatana Gosvami have left.

King Pariksit said to Sukadeva Gosvami, “I am a tiny jiva
bound up by the disease of material life.

How can 1 stop drinking the great medicine of Krsna’s
pastimes recited by you, who are the best of doctors

endowed with the greatest fortune?”




With this intention Pariksit Maharaja speaks this verse.

tarsair: thirst, trsna, or attachment to material enjoyment.

[———— i)

nivrtta-tarsair: By taking the medicine of hearing Krsna’s
pastimes one extinguishes (nivrtta) the thirst (trsna) for
material life.




Nivrtta tarsair indicates pure devotees, not jnanis, because of
the use of present tense and the prefix upa in upagiyamanad.

5

Jnanis meditate but they do not chant Krsna’s glories.

Liberated pure devotees continually glorify the practice of

hearing krsna-katha over jnana and other processes.




upaglyamanad: Upa indicates intense or continuous
gloritication.

In other words,

“We loudly praise this medicine, as it has cured us of our

disease. What more can be said about tasting it? You
(Sukadeva) are the taster.”




bhavausadhac: @ho Jcould stop drinking the sweet topics of
Krsna which are like a medicine (ausadhi) to cure the disease
of material existence (bhava)?

In other words, those who get the opportunity to hear the
pastimes of Krsna will not stop listening because it cures
them of the disease of material existence.




chrotra: Srotra, listener.

Because such topics please the mind (manobhiramat) neither
the speaker of krsna-katha nor the listener tires of hearing
about Krsna.

mano - ’bhiramat: Unlike other medicines, this medicine does
not have a bitter taste.

Therefore Pariksit Maharaja says mano-’bhiramat: krsna-
katha gives great pleasure to the ears and mind.




Therefore drink the nectar of the Bhagavata with both your ears
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fasughnao Only people involved in killing animals (pasughnat)

in sacrifice with a longing to attain celestial enjoyment on
Svargaloka will not listen to these topics.

Srimad Bhagavatam (3.3.18) also confirms, ayajayad dharma-
sutam that those seeking dharma. artha and kama (religion,
wealth and enjoyment) have no taste for the name, qualities and
resplendent pastimes ot the all-attractive Madhusudana Krsna.




Another meaning:

“Who would give up drinking the topics of Krsna that are
recited by Sri Guru?

Even liberated souls loudly glority the Supreme Lord Krsna.

Only those desiring wealth and material enjoyment would
stop hearing about Krsna.”




Thus Pariksit Maharaja says that only a killer of animals
(pasughnat) would stop hearing krsna katha and no one
else. ) -

D




110.1.5-7 ||
pitamaha me samare 'marafjayair

devavratadyatirathais timingilaih

duratyayam kaurava-sainya-sagaram

krtvataran vatsa-padar sma yat-plavah

drauny-astra-viplustam idam mad-angarm

santana-bijam kuru-pandavanam

jugopa kuksim gata atta-cakro

matus ca me yah saranam gatayah

viryani tasyakhila-deha-bhajam _

purusa-kala-riapaih

yfayacchatQ inrt tX

maya-manusyasya vadasva vidvan



Taking the boat of Krsna's lotus feet (yat-plavah krtva), my grandfather Arjuna and
others (pitamaha me) crossed the very difficult to cross ocean of the Battlefield of
Kuruksetra duratyayarm @1), in_which were such
commanders as Bhismadeva who resembled great fish that could very easily have
swallowed them ﬁ(devavratadia atirathaihftimingilaihb as easily as one steps over the

hootprint of a calt ( . Because my mother surrendered unto Lord Krsna's

lotus feet (matus ca me yah Saranam gatayah), the Lord, Sudarsana-cakra in hand

(atta—cakro) entered her womb (kuksimh gatah) and saved my body (idam mad-
angam ]ugopa) the bodv of the last remaining descendant of the Kurus and the
Pandavas (santana—bljam kuru-pandavanam), which was almost destroyed by the
fiery weapon - of Asvatthama (drauny—astra-v1plustam) Lord Sri Krsna, appearing
within and outside of all materlally embodied living beings (ak 1T-r(> =bhajam
antar bahih) by His own potency 1 the Iorms of eternal time—that is, as Paramatma
and as virat-rapa ( urusaizala-mpalh)—gave liberation to_evervone _either as cruel
death or as life (Prayacchato mrtyum utamrtam ca). Kindly enlighten me by
describing His transcendental characteristics (tasya maya-manusyasya viryani
vadasva).




Verse 5:

“I should also hear the topics of Krsna because He is the
protector of our dynasty.”

Thus Pariksit Maharaja speaks this verse. “My_grandfather
crossed the ocean of the Kaurava army, though it was ditficult
to surmount because of Bhisma and others (devavratady), who
were like timingala fish (timingilaih) that could easily swalLOW
or defeat the demigods (amarasjayair). )




Krsna made that ocean as insignificant as the water in a calf’s

hoot-print.

“The cause was taking shelter of the boat (yat-plavah) of
Krsna’s lotus feet. Please speak about that person. Surrender to
Krsna’s lotus feet enables one to cross the ocean of material

existence.”




Verse 06:

“I must certainly hear about Krsna because He is my only
protector.”

With this in mind Pariksit Maharaja speaks this verse.

@@: The holder of the cakra, Krsna, along with His
club, (mentioned in the First Canto), entered into my mother,
Uttara, who had surrendered to Him.




The Lord easily saved my body from being burned
(viplustam) by the heat of Asvatthama’s weapon (drauny
astra).

ca: indicates rhat Krsna also protected the limbs of Pariksit
Maharaja’s mother




Verse 7:

Krsna’s topics should be heard because He alone bestows the

final goal on all those with material bodies (akhila deha
bhéjanl).

With this intention the present verse is spoken.




bahih: outside.
Krsna awards death to those enViou of His devotees.

antar: Krsna gives eternal life to those who are His near and

dear devotees (

Eﬁrus_)l: To devotees like Vasudeva, Krsna bestows bliss in His
two-handed or four-handed human form.




kala-rupaib: To demons like Kamsa, Krsna appears in the form
of time or death.

According to the statements of Bhagavatam, Krsna’s
appearance resembles the prescription of rock candy to a
person aftlicted with jaundice.

Though Krsna first (zl]ggear _as ft_@ to award death to the

demons, He later awards them liberation.




(ﬁrayacchatah:) (the giver) is_used in present tense to indicate

that it is being seen before Pariksit’s eyes, or to convey the
eternal nature of Krsna’s pastimes.

o—

maya manusyasya: The Supreme Lord equipped with an

eternal energy called maya, rather than a human with material

body.




The Madhya Bhasya of the Pramanita Sruti says,

ato mayamayam visnuri pravadanti manisinah

Thus the sages call him mayamaya Visnu, visnu who
possesses the energy called mayam."




Section — 11

Questions by Pariksit Maharaj
(8-11)



110.1.8 ||
¥ rohinyas tanayah prokto
N i - . —
o\ ramah sankarsanas tvaya
devakya garbha-sambandhah

kuto dehantaram vina

My dear Sukadeva Gosvami, you have already explained (tvaya proktah)
that Sankarsana, who belongs to the second gquadruple (sankarsanah),

appeared as the son of Rohini named Balarama (rohinyvas tanayvah ramah).
If Balarama was not transterred from one body to another (dehantaram

vina), how is it possible that He was first in the womb of Devaki and then in
the womb of Rohini (kuto devakya garbha-sambandhah)? Kindly explain

this to me.




In the next four verses (8-11) Parijksit Maharaja inquires about

the details of Krsna’s birth.

| —

A__general description was given in Srimad Bhagavatam
(9.24.54-55) which describes the birth of Devaki’s seventh

child with the words sankarsanam (Sankarsana) and ahi-
1Svaram (the supreme controller). I




Here Pariksit Maharaja says, “Sukadeva Gosvami, elsewhere
you have said Sankarsana is the son of Rohini, so how could
He come from Devaki’'s womb without having to change

bodies?”

em—




Lo ] 10.1.9 ||
@
o ’<°®\\B kasman mukundo bhagavan

RS pitur gehad vrajam gatah
AR C R — .
‘}),9. & kva vasam jnatibhih sardham
S krtavan satvatar patih

Why did Krsna, the Supreme Personality of Godhead (kasmad

mukundo bhagavan), leave the house of His father, Vasudeva, and

transfer Himself to the house of Nanda in Vimdivana (pitur gehad
.l gatah)? Where did the Lord, the master of the Yadu dynasty

(kva satvatam patih), live (vasam krtavan) with His relatives in
Vrndavana (jiatibhih sardham)?




vraja: Krsna went from Vasudeva’s home (the prison cell) in
Mathura to Vraja.

Here Vraja means Mahavana.

After going to Vraja, Krsna leit the home of Nanda.

Pariksit Maharaja is asking, “Where did Krsna along with the

cowherd men go in Vrndavana to establish His home?




W o ! 110.1.10 |
W 7 : :
R Y o  vraje vasan kim akaron

Y’ S
(A
<$ x\g\\f EN madhupuryam ca kesavah
& i@*@ bhrataram cavadhit kamsam
N matur addhatad-arhanam

Lord Krsna (kesavah) lived both in Vrndavana and in Mathura
(vraje ca madhupuryam vasan). What did He do there (kim
akarod)? Why did He kill Kamsa, His mother's brother (matur
bhratararh kamsarn ca addha avadhit)? Such killing is not at all

sanctioned in the $astras (atad-arhanam).




Madhupuryar: refers to Mathura and Dvaraka, the cities of
the descendants of Madhu.

e

“Why did Krsna kill His mother’s (Devaki) brother Kamsa?

Krsna should not have done that, since Kamsa was his
mother’s brother.”




Ot ‘A&
EATE LG 1 10.1.11 ||
\\gt} )\o?)\ ® . - — 2.
&S N S deharh manusam asritya
5> o kati varsani vrsnibhih
o .g%q. _ . o
o & yadu-puryam sahavatsit

patnyah katy abhavan prabhoh

Krsna, the Supreme Personality of Godhead, has no material body, yet

He appears as a _human being (deharh manusam asritya). For how

many years (kati varsani) did He live with the descendan sni

(vrsnibhih saha avatsit) in_Dvaraka (yadu-puryar)? How many wives

did He marry Tp?tnyah katy abhavan)?




How many years did Krsna live with the Yadus?

deham _manusam asritya: By using this phrase, Pariksit
Maharaja indicates that the vyears should be in human
calculation, not that ot the devas.

In other places the Lord is referred to as “paramatma narakrti”
or “budha parabrahma manusya cihnadhari.”




The Gopala-tapani Upanisad says,

narakrti para-brahma karana-manusah
: : inusal

gu—

“The Supreme Absolute Truth, for His own purpose, appears in a
human-like form, although He is the source of everything.”

—

These sastric statements show that the human-like form of Krsna is
His svarupa or spiritual form.

Thus_the phrase deham manusam—eannet—inean that Krsna has a

material body.




Section — 111

Pariksit Maharaj’s eagerness

to hear the pastimes of Krsna

in detail (12-13)



. k:‘\oé)f SV ] 10.1.12 ||
< ,:Lv" Mﬁ’ etad anyac ca sarvarh me
K"’:Q );é{\rs‘é mune krsna-vicestitam
U;qp vaktum arhasi sarvajia
Sraddadhanaya vistrtam
O great sage (mune), who know everything about Krsna (sarvajia),

please describe in detail (me vistrtam vaktum arhasi) all the activities
of which I have inquired and also those of which I have not (etad anyat

ca sarvam krsna-vicestitam), for I have full faith and am very eager to
hear of them (sraddadhanaya).




)
B340 110.1.13 |

* ow""‘z Sil \,,M»&X naisatiduhsaha ksun mam
'@\\ﬁ <’y & ‘8’ 1yaktodam api badhate
« @ g ‘720 pibantam tvan-mukhambhoja-
Q,}?’ cyutam hari-kathamrtam

Because of my vow on the verge of death, I have given up even

drinking water (tyakta udam), yet because [ am drinking the nectar of

topics about Krsna (pibantar hari-kathamrtam), which_is tlowing
from the lotus mouth ot Your Lordship (tvan-mukhambhoja- cyutam),
my hunger and thirst, which are extremely difficult to bear (esa
atiduhsaha ksud), cannot hinder me (marh na badhate).




“Pariksit, because you are attlicted by hunger and thirst you
should rest a while.”

In response to Sukadeva’s advice, Pariksit speaks this verse:

“It was due to hunger and thirst that I lost my discrimination,
and placed the snake around the neck of the muni.




Now that I am drinking hari-kathamrtam, the nectar of the
pastimes of Hari, I have completely given up food and water.

Hunger and thirst no longer aftlict me.”

Why is the present tense used here?

Because hunger will manifest the moment one stops hearing
about Krsna.




ambhoja: lotus;

This word suggests the sweetness and intoxicating effect of
the topics of Hari.

For this reason, Pariksit Maharaja has forgotten his intolerable
hunger and thirst.

The lotus suggests that the mouth of Sukadeva is fragrant like
a lotus.




@mrtam: nectar:

Indicates that the lotus-mouth (mukhambhoja) of Sukadeva Gosvami
is like the moon in that it drips nectar, bestows joy, and destroys the
darkness in the hearts of the listeners.

[t also means that Pariksit, being thirsty for the pastimes of Hari
(harikathamrtam), is like a cakora bird longing for the moonlight.

All of this expresses Pariksit Maharaja’s great attachment for hearing

the topics of Lord Sri Krsna.




Section - 1V

Sukadeva Gosvami glorifies

Pariksit Maharaj (14-16)



) ] 10.1.14 ||

’(Vg,' ,.Sv 1 X g™
e‘@{@@,&‘\& Y I suta uvaca
C;,_»Q v"\‘ec,'@;?o evarh niSamya bhrgu-nandana sadhu-vadam
& b& o . .S‘é(\ vaiyasakih sa bhagavan atha visnu-ratam
<2 5 pratyarcya krsna-caritam kali-kalmasa-ghnam
& /\lf{\‘ —
0\2‘ vyahartum arabhata bhagavata-pradhanah

Suta Gosvami said: O son of Bhrgu Saunaka Rsi] (bhrgu-nandana), after
Sukadeva Gosvami, the most respectable devotee, the son of Vyasadeva
(vaiyasakih sa bhagavan bhagavata-pradhanah), heard the pious questions of
Maharaja Pariksit (€Vabn @Sw@ Gadhu-vada®), he thanked the
King with great respect (pratyarcya). Then he began to discourse (atha
vyahartum arabhata) on topics concerning Krsna (krsna-carltam) which are the

remedy for all sutferings in this age of Kali (kaTﬂ«Tfmasa—ghnam)



bhrgu-nandana: Suta Gosvami speaks, “O _son of Bhrgu
[Saunaka Rsi].”

kali kalmasa ghnam: Sukadeva began describing the
pastimes of hich dispel the sorrows of the jivas of

kali-yuga and destroy the worst of sins.

visnu ratam: always protected by Visnu; Sukadeva began
describing Krsna’s pastimes to Pariksit (visnu ratam).




bhagavata pradhanah: chief devotee;

describes Sukadeva as the chiet among devotees, who shows

great regard for the book bhagavata and the devotee
bhagavata.




W 9 % 110.1.15 |

Qe “f; x::J;\ q@sﬁf" sri-suka uvaca
%’t\{éfv &3 samyag vyavasita buddhis
\99,\’ 2 WX tava rajarsi-sattama
‘\\’\* SN vasudeva-kathayam te

QL
&C" yaj jata fiaisthiki rauld

Srila Sukadeva Gosvami said: O Your Majesty, best of all saintly kings (xajarsi-

sattama), because you are greatly attracted to topics of Vasudeva (vasudeva-

kathayam te yaj jata naisthiki ratih) it is certain that your intelligence is firmly

fixed in spiritual understanding (samyag vyavasita buddhih), which is the only

true_goal for humanity (implied). Because that attraction is unceasing, it _is
certainly sublime (implied).




samyag vyavasita buddhis:

Sukadeva Gosvami said,“You have developed firm attachment
to the Lord because (yat) your intelligence (buddhi)_is fixed
(samyag vyavasita).

rajarsi sattama: You previously addressed me as muni

sattama, the best among the munis and devotees.




This is my response.

O_king, you are the best among saintly kings (rajarsi

sattama) and devotees because of your superior devotion to
the Lord.

By Krsna’s mercy you defeated the power of brahma teja
(Asvattama’s astra) at the time of birth and death.




BS ol
e, =9 110.1.16 |

Just as the Ganges, emanating from the toe of Lord Visnu, purifies the three

worlds—the upper, middle and lower planetary systems (tat-pada-salilam yatha),

when one asks questions about the pastimes and characteristics of Lord

Vasudeva, Krsna (vasudeva-katha-prasnah), three varieties of men are purified

(purusams trin punati hi): the speaker or preacher, he who inquires, and Lhe

people in general who listen (vaktaram pracchakam srotrms).




pada salilarih yatha: Hari-katha purilies three types of
persons, just like the caranamrta of salagrama or a deity,
which purifies three types of persons: those who put it on
their head, those who drink it and those who do both.

It also means that the topics of Hari are just like the Ganga,
which purifies those in the upper, middle and lower worlds.




The topics of Hari purity the r, theginguirgr and the
n descending order.

Hari-katha is most purilying for the speaker, then the inquirer
and then the listener.




Section -V

Demigods approach Supreme

Lord (17-20)
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brahmanam Saranam yayau

Once when mother earth was overburdened .1@-

- @krantd) by hundreds of thousands of mlhtary
phalanxes of various conceited demons (@

satayutaﬂ)) dressed like kings (nrpa-vyaja), she approached
Lord Brahma for relief (brahmanam $aranam yayau).




“Now hear the famous reason for Krsna’s appearance.”

Sgkadeva Gosvami sPeaks with this intention.

daityanika: Due to being afflicted by the burden of the sins of
countless soldiers of the daityas, demons, who though not
born of Diti’s lineage, attained their demoniac status by their
actions, the earth personified approached Brahma situated on

the peak of Mount Meru.




brahmanam Saranam yayau: This was not the Brahma who

usually stays on Satyaloka.

In the Satva-yuga before the appearance of Krsna, King

Raivata went to Brahma on Satyaloka along with his daughter
Revati to ask about his daughter’s marriage.

In Brahma’s assembly the Gandharvas Haha and Huhu were
singing.




During the length of their one song on Satyaloka(Brahmaloka),
Satya and Treta yugas on earth finished, and Dvapara-yuga
also passed.

Krsna and Balarama were about to appear.

Brahma said, “Please give your daughter in marriage to
Balarama, who has now appeared on the earth planet. He is a

suitable groom.”




Thus, situated on Satyaloka, Hiranyagarbha Brahma was
listening to the song while Satya, Treta and Dvapara yugas
passed by on the earth planet until Krsna and Balarama’s
appearance.

bhumih: The deity of the earth could not have approached
that Brahma on Satyaloka to make her request.

S—

Bhumi, earth personified, went instead to Wa

living on Mount Meru.’




The great sage Parasara Muni confirms this:

jagama dharini meroh samaje tridivaukasam

“The goddess of the earth went along with the demigods to
Mount Meru.”
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Mother earth assumed the form of a cow (gaur bhutva). Very
much distressed (khinna), with tears in her eyes (asru-mukhi
krandanti karunam), she appeared before Lord Brahma

(vibhoh antike upasthita) and told him about her misfortune

(tasmai vyasanam samavocata).
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Thereatter (atha), havin ' th

(tad-upadharya), Lord Brahma (brahma), with mother earth
(taya_ saha), Lord Siva (sa-tri-nayanah) and all the other

demigods (saha devaih), ar roacbe_%he shore of the ocean ol
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tad-upadharya: After hearing from the earth personitied and
understanding everything rightly, Brahma went to the milk
ocean.

atha: The word atha is excessive usage if it means “then or
thereafter.”

[t can be explained as follows:



Brahma thought: “My work is creation and Visnu’s work is
maintenance.

For this work of maintenance it is better that we go to Visnu,

resting on the milk ocean. We should go and request His
help.”

After considering in this way, Brahma left for the milk ocean.



sa-tri-nayanas: Lord Siva, who has three eyes.

There were two tasks here: protection of the earth and
destruction of the demons.

Thinking that he could engage Indra in protecting the earth
and Siva in destroying the demons, Brahma went to the milk
ocean with Siva and the demigods.
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upatasthe samahitah

After reaching the shore of the ocean of milk (tatra gatva), the demigods

worshiped (upatasthe) the Supreme Personality of Godhead, Lord Visnu, the

master of the whole universe (jagannatham), the supreme God of all gods (deva-

devam), who provides for everyone and diminishes everyone's suffering

(visakapim). With great attention, they Worshiﬁp_gd (upatasthe samahitah) Lord

Visnu, who lies on the ocean of milk (purusam), by reciting the Vedic mantras

known as the Purusa-sikta (piifusa-suktena).



Why should Brahma go to Visnu?

This verse answers the question.

jagannatham, deva-devarn, vrsakapim: Visnu is Jagannatha,
Lord ot the universe;

Devadeva, the worshipable deity of all the demigods;



and also Vrsakapi, He who tultills all desires and removes all
sulfering.

By visiting Visnu, Brahma and the demigods proclaim their
subordination to Visnu’s authority in protecting the earth.




Section — VI

Lord Brahma conveys the order

of the Supreme Lord to
Demigods (21-26)
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While in trance (samadhau), Lord Brahma heard the words of Lord

Visnu (nisamya vedhah) vibrating in the sky (gagane samiritam). Thus
he told the demigods (tridasan uvaca ha): O demigods (amarah), hear
from—me the order of Ksirodakasayl Visnu, the Supreme Person
TSy pam , and execute it attentively without delay
(%0 tathaiva vidhiyatam m.




gagane: sky;

Brahma did not directly see or meet Visnu.

In a trance of meditation (samadhau) Brahma heard a voice ir
the sky.

From this one can understand that to see Visnu directly_is
ditficult even for Brahma.




Thus when Krsna, the origin of Visnu, shows Himsell directly
to all men when He appears on earth, it is a display_of
extraordinary mercy, not available at any other time.

gar paurusim: means the words of Ksirodakasayi Visnu, the
supreme purusa (person)
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Lord Brahma informed the demigods: Lord Brahma informed the demigads:
Betore we submitted our petition to the [.ord (pura eva), He was already aware of

the distress on earth (Qumsah) @varesvaral) Gvadhri» -)
Consequently, for as long as the Lord moves on earth (!-@1@) to

diminish its burden (uryyah bharam ksapayvan) by His own potency in theform
of time (sva-kala-saktya), all of you demigods (bhavadbhir) should appear

through plenary portions (amsair upajanyatam) as sons and grandsons in- the
farﬁily of the Yadus (yadusu).




Brahma repeats the words of Tord Visnu in four verses (22-
25).

pumsa: means Bhagavan Sri  Krsna, because Srimad

Bhagavatam describes Krsna as the person who will appear
to relieve the problems of the earth:

krsnah svayam Gamabhavat paramah pumapn yo
hb ~—— — - .

Krsna Himself who is the supreme being, purhan, appeared.
(Brahma samhita 5.39)




avadhrtah: known; Krsna already knew the sullerings of the
earth.

amsair yadu: The demigods should appear along with the
Lord’s associates such as Uddhava and Satyaki, who are
expansions of the Lord Camsalj in the family of Yadu, the
Kurus or more specifically the Pandavas.

1ISvareSvarah: Krsna is the lord of all lords (1Svaras)
including Visnu.
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sambhavantu sura-striyah

The Supreme Personality of Godhead, Sri Krsna, who has full potency

(bhagavan Will personally appear (saksad janisyate)

as the son of Vasudeva (vasudeva-grhe). Theretore all the wives of the

demigods should also appear (sambhavantu sura-strivah) in order to
satisty Him (tatfpriyﬁrfham).




sura-strivah: wives of the demigods; refers to expansions of
Krsna’s eternal female companions, who were present in the
heavenly planets.

Examples are the wives of the Manvantara Avataras and Lord

Vamana.
i .
\i \\”v’
X
/

They performed worship to {attain friendshﬁg and\intimacy
with \Krsna’s most dear lovers lVraja gopis).




Because of this worship they took birth (sambhavantu) in the
Yadu dynasty as different priya sakhis of Krsna in Bhauma
Vrndavana to enrich the Lord’s transcendental pastimes.

janisyate tat-priyartham: Ujjvala-nilamani says,

nitya priyanam amsas tu

E————

When Krsna appears in the family of the demigods in partial

form, His beloveds also appear in the forms of demigoddesses
fo please Him.




When Krsna appeared on earth, these dev1§ @peared as

young unmarried gopis) (riya sakh1§ of the( nitya-priya
sakhls\
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The foremost manifestation of Krsnafs Sankarsana, who is known as
Ananta (vasudeva-kala anantah)/He is the origin of all incarnations
within this material world (implied). Previous to the appearance of

Lord Krsna (agratah), this original Sankarsana (svarat) will appear as

Baladeva (bhavita), just to please the Supreme lord Krspa in His

transcendental pastimes (devah hareh priya-cikirsaya).




vasudeva-kalanantah: Ananta is an amsa or kala (portion) of

Baladeva. ow  SRAn
& —
This is supported with verses like:’ £ vﬂ G
Rue o Gy,
\ ==

evamsena sahasra vadano’nantalilfwhose portion is the
thousand mouthed Ananta), and

Jagatah pate

“O_mighty-armed Balarama, with a single portion of Yourself
You hold up the universe.” (Srimad Bhagavatam 10.65.28)




Here Baladeva is described as Ananta who is a portion of

Vasudeva. - ,& ,, s
. - Q‘f:i ,_,83“' %9\6"'::: RV\&Q(Q"A“; @
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svarat: usually means independent; he who exists (raj or rat)
by himselt (sva), but here it means He who exists with His own

brother Krsna (sva). Kevors — 38

& \ @

ot ofcs
deva: Baladeva, who is existing with his o rother (svarat)
will appear first (agratah bhavita)

el
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The potency of the Lord, known as visnu-maya (visnor maya), who is
as good as the Supreme Personality of Godhead (bhagvatl) will also

appear with Lord Krsna (sambhavisyati). This potency, acting in

TR

different capacities, captivates all the worlds, both material and
spiritual (yaya sammohitarm jagat). At the request of her master
(prabhuna adista), she will appear with her different potencies

(amsSena sambhavisyati) in order to execute the work of the Lord
(Karyarthe).




In order to ‘charm the eternal devotees) and (pewilder the
enemies like Kamsa) Krsna gave orders to yogamaya and

mahamaya.

visnor maya: refers to both energies of the Lord, but
elsewhere in Bhagavatam it is stated that Krsna gave orders_to
yogamaya.

Being ordered by &yogamaza and@ ion as the
ahama

external energy , which bewilders the world, will
appear.




The Sruti Vidya of Narada Pancaratra states that mahamaya is
an expansion of yogamaya:

@ogamaya is the svarupa sakti of Lord Visnu.

She is completely surrendered and unswerving in devotion to
the Lord.

o~
4\ .

= k
Her nature is prema and she rules over Gokula like a queen.




One immediately attains the Lord by her mercy.

/

Her \avaranika-Saki) is (mahamaya) the controller of the
material realm.

e N
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By her influence all jivas identify with their bodies and
become bewildered.

Mahamaya is also called Durga, Eka or Ekanamsa.”



karyarthe: executing activities:

®
There are two types of activities: those of yogamaya and those

of maya®)

\[clgama'za came to the Jgri,ééﬁg when Krsna was born,
transterred the keventh child \from Devaki’'s womp) and (put
Yasoda into deep sleep to exchange the two children>

\

®

These are activities of yogamaya, not Mahamaya.



Mahamaya does not have the power to transfer her master

Balarama to another womb.

Yasoda’s sleep is not the work of ﬁzhamaya because the
o L =

scriptures say that beyond the(fourth stats of consciousness is

the@@f prema

The dreaming of Krsna’s eternal associates occurs in the state
of prema. Their sleep and dreaming are not caused by the
modes ol nature.




Mahamaya cannot exert any iniluence over the eternal
associates of the Lord.

The form of Devaki’'s daughter that Kamsa tried to kill was
Mahamaya not Yogamaya.

Yogamaya does not involve herselt with such sintul people.



Mahamaya slipped from Kamsa’s hands, rose up in the sky,
and then settled in many places with different names after
saying,

“I will be born from the womb of Yasoda in Nanda’s house in
the twenty eighth yuga cycle at the end of Vaivasvata
Manvangara.

As a resident of Vindhva Mountain, I will kill yvour evil

companions.”




The bewilderment of thejlusbarms and\nqothers-in-lgw of the

arried gopis| joining the(rasa-lild) was an action of (’Yogamaia

notyMahamaya because the husbands were not atheistic or
unfavorable towards the Lord.

If they were under thefinfluence of Mahamay&, then one would
certainly observe in them hostility towards the Lord.




The Bhagavatam’s ‘ﬁmu?mahecrrihing Krsna's rasa—lilg\ says

yogamayam upasritah) “taking shelter of the internal spiritual

energy.” —

—

On _the other hand,@emons SlikexrburyodhAna and\Salva blever

gave respect to the Lord, even thoughﬁ they saw Krsna’s
Visvarupa and Garuda carrier.

They thought Krsna was one of the wicked Yadavas.



This is the action of Mahamaya not Yogamaya, because their actions
show hostilitxhltgoward the Lord.

—

The bewilderment of the demons is the action of Mahamaya, and the
bewilderment of the @evotees) is the_action of Yogamava.

J \puk@D
?OQC"QE/W
When Yasoda saw_the universal form (visvarupa) in Krsna’s mouth,

and when Nanda Maharaja saw Krsna in Varunaloka, they were
completely fanaffected by itlbecause of their i _bhav

(parental affection), even though they saw such majestic aspects of the

Lord.



This is neither the action of Yg(gamaya nor Mahamayva.

R

E is the nature of prema itself. }

Prema covers one’s knowledge of the Lord’s power and majesty
(alsvarya maya-jnana), and bmds up Krsna in the hms__o_fﬂlg_pﬁg.m
bhaktas more and more with the ropes of spiritual possessiveness.

As affection for Krsna increases, prema completely submerges the
devotees in the great ocean of relishing Krsna’s sweetness.




To convey this unique quality of prema, the Tantra says:

“Krsna spread his vaisnavi-maya in the form of parental
attection.”

Extreme affection for a son is the unique quality of vatsalya-
prema.

In this verse Yogamaya is referred to as “maya” since it shares
the quality of spreading illusion with Mahamaya.
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Sukadeva Gosvami continued: After_thus adwvising the demigods (ity

adiSyamara-ganan) and pacifying mother earth (Ql ca. @irbhih
&Svasya), . the very powerful Lord Brahma, who is the master of all

other Prajapatis and is therefore known as Prajapati-pati (prajapati-
patir vibhuh), returned to his own abode, Brahmaloka (sva-dhama

paramam yayau).




[ti: thus; indicates that here the message of Visnu as related by

Brahma to the demigods ends.




Section — VII

Marriage of Devaki and

Vasudeva (27-33)
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Formerly (pura), Strasena, the chief of the Yadu dynasty (yadu

patih strasenah), had gone to live in the city of Mathura
(mathuram purim avasan). There he enjoyed the places known
as Mathura and Surasena (mathuran strasenams ca visayan

bubhuje).




mathuram: Now begins the description of Krsna’s appearance
in Vasudeva’s house in Mathura.

First the suitable place ot His birth is described.
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Since that time (tatah), the city of Mathura (sa mathura) had
been the capital of all the kings of the Yadu dynasty (sarva-

'@@@ abhtit). The city and district of

Mathura are very intimately connected with Krsna (implied),
tor Lord Krsna lives there eternally (yatra bhagavan harih

nityam sannihitah).




nityam sannihito: All-perfect Krsna is eternally present in His
spiritual form in Mathura in the material world.

[t is there that Krsna appears and becomes visible to the
people of the world.

Krsna does not descend trom Vaikuntha.



But when Krsna appears, His expansions from Vaikuntha and
Svetadvipa unite with Him.

After the pastimes are over, they return to their respective
abodes.

That they descend from Vaikuntha and later return there is
mentioned in the Srimad Bhagavatam (3.2.15):

paravare$o mahad-ams$a-yukto
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prayane ratham aruhat

Some time ago (karhicit), Vasudeva, who belonged to the
demigod family [or to the Sara dynasty] (Saurih vasudevah),
married Devaki (vasudevah krtodvahah). After the marriage,
he mounted his chariot (ratham aruhat) to return home
(prayane) with his newly married wite (devakya suryaya
sardham).



Vasudeva mounted the chariot with his newly married wite
(suryaya) Devaki to go to his house (prayane) the day after
the marriage.
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rasmin hayanarm jagraha
raukmai ratha-satair vrtah

Karhsa, the son of King Ugrasena (ugrasena-sutah kamsah), in
order to please his sister Devaki on the occasion of her
marriage (svasuh priya-cikirsaya), took charge of the reins of
the horses and became the chariot driver (rasmin hayanam
jagraha). He was surrounded by hundreds of golden chariots
(raukmai ratha-satair vrtah).



svasuh: In some editions, the word svasuh is replaced by
bhagnya.

Kamsa took the reins (rasSmin) of the horses in order to
please his sister (svasu or bhagnya)
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duhitre devakah pradad
yane duhitr-vatsalah

Devaki's father, King Devaka, was very much atfectionate to his daughter (devakah duhitr-
vatsalah). Therefore, while she and her husband were leaving home (yane), he gave her
(duhitre pradad) a dowry (paribarham) of four hundred elephants (catuh-satarn gajanam)
nicely decorated with golden garlands (hema-malinam). He also gave ten thousand horses
(asvanam ayutam sardham), eighteen hundred chariots (rathanam ca tri-sat-Satam), and two
hundred very beautiful young maidservants (dve sate sukumarinam dasinam), fully decorated
with ornaments (samalankrte).



Parivarham: dowry

Yane: at the time of the journey
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O beloved son, Maharaja Pariksit (tata), when the bride and
bridegroom were ready to start (vara-vadhvoh prayana-
prakrame), conchshells, bugles, drums and kettledrums
(Sankha-tirya-mrdangas ca dundubhayah) all vibrated in
concert (samam mneduh) for their auspicious departure
(sumangalam).



Section — VIII

Unembodied voice speaks and

Kamsa’s response (34-35)
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While Kamsa, controlling the reins of the horses, was driving
the chariot along the way (pathi pragrahinam kamsam), an
unembodied voice addressed him (abhasya aha asarira-vak),
"You foolish rascal (abudha), the eighth child ot the woman
(asyah astamo garbhah) you are carrying (yar tvam vahase)
will kill you (tvam vahase)!"



asarira-vak: While Kamsa held the reins ot the horses in his
hand, an unseen voice announced, “The eighth oftspring of
the woman you are carrying will kill you.”

Out of fear that Krsna might not kill Kamsa because of his
extreme atfection for Devaki, the demigods delivered this
message from the sky in order to arouse Kamsa’s anger
toward Devaki.



Vasudeva had heard from his mother that when he was
born, there were sounds of drums announcing the future
birth of an incarnation of the Lord.

Vasudeva told this to Devaki.

Thus hearing the voice from the sky, Devaki became
blisstul, for she understood that the Lord would appear in
her womb.



Also through the message it was understood that the six
sons of Marici would be delivered from their curse after
being killed by Kamsa.

garbho: pregnancy; is used instead of putra (son), so that
when Kamsa saw the eighth child to be a daughter he would
not be suspicious.
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khadga-panih kace 'grahit

Karmsa was a condemned personality in the Bhoja dynasty (sah
bhojanam kula-pamsanah) because he was envious and sinful (khalah
papah). Therefore, upon hearing this omen from the sky (ity uktah),
he caught hold of his sister's hair with his left hand (bhaginim kace
agrahit) and took up his sword with his right hand (khadga-panih) to
sever her head from her body (hantum arabdham).



kula-pamsanah: Kamsa, who contaminated his family with sin,
prepared to kill Devaki.

Out of attection tor his sister, Kamsa held the reins ot the horse with

his left hand.

Suddenly he grabbed Devaki’s hair in order to kill her.

Throwing away the whip from his right hand, he took up his sword.



The affection of materialistic people is flickering and easily
transtorms into hate.

They have no regard for religious principles.

They are so shameless that even in the eyes of the common
man they can commit murder.



Section — IX

Vasudeva tries to pacity King

Kamsa (36-46)



‘ é{,,\r's{\@‘ X*(‘b\ . ” 10136” ) |
¢\d}\&¢>‘ "‘&’i’i . tam jugupsita-karmanam
“ e X nrsamsar nirapatrapam
& & vasudevo maha-bhaga
K‘O

uvaca parisantvayan

Wanting to pacity Karisa (tarn parisantvayan), who was so
cruel and envious (nrsamsarn) that he was shamelessly ready
to kill his sister (nirapatrapam jugupsita-karmanam), the great
soul Vasudeva, who was to be the tather of Krsna (vasudevo
maha-bhaga), spoke to him in the following words (uvaca).



mahabhaga: greatly fortunate;

Upon seeing that Kamsa was ready to kill his wite, Vasudeva
did not show anger because he was an ocean of good qualities
such as patience, gravity, forgiveness and cleverness.

The question may arise, “How could a cruel person such as
Kamsa listen to Vasudeva’s advice?”



Theretore he is described as mahabhaga.

Even tigers and snakes do not create obstacles when they
encounter those possessed of good qualities.
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Vasudeva said: My dear brother-in-law Kamsa, you are the pride of
your tamily, the Bhoja dynasty (bhavan bhoja-yasaskarah), and great
heroes praise your qualities (Slaghaniya-gunah $uarair). How could
such a qualitied person as you kill a woman, your own sister (sah
katham striyam bhaginim hanyat), especially on the occasion of her
marriage (udvaha-parvani)?



Vasudeva used the diplomatic principles of

sama, pacification with kind words invoking relationship and
glorification of qualities;

dana, personal gain and helping others;

and bheda, creating dissension.



Slaghaniya gunah: one with praiseworthy qualities; glorifies
Kamsa’s qualities (Sama

bhoja yaSah-karah: a brilliant star in the Bhoja dynasty;

invokes family relationship .

bhaginim: sister; by mentioning this word to invoke fear and

doubt, Vasudeva employs dissension or



hanyat striyam: “How can you kill?” indicates gain and

helping others

“Though Devaki bears your killer, you will gain fame by not
killing her since she is a woman.

Sparing her lite, theretfore, is helping others.”



@ﬁa@_ﬁ: “Afterall, Devaki is a defenseless woman,

your sister, and it will happen during her wedding.

Presently you are a famous person, but killing her now will
bring infamy in this life and hell in the next life.”

Thus Vasudeva indicate@vo types ot b@, problems in this
life and next. -




The real intent of Vasudeva’s words can bhe understood by
taking opposite meanings.

T

v/ J

Saying Kamsa has praiseworthy qualities, actually indicates
that Kamsa does not have those qualities.

[ -

[ od

b )
LN

In the Bhoja dynasty Kamsa is famous for causing problems.

By killing his sister Kamsa will destroy his dynasty.
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O great hero (vira), one who takes birth is sure to die (mrtyur
janmavatam dhruvah), for death is born with the body
(dehena saha jayate). One may die today or after hundreds of
years (adya va abda-satante va), but death is sure for every
living entity (mrtyur vai praninam dhruvah).



Seeing no change in Kamsa’s heart, Vasudeva tries logic to
advise Kamsa.

“O king! Out of fear of death, you are about to commit
murder. Now listen to me. Death is unavoidable.”

With this intention, Vasudeva speaks this verse.



janmavatam: one who has taken birth;

Factually there is no birth or death for the soul.

Only those who take birth by accepting a material body have
death.



saha: “Sa” means it is well known.

“Ha” indicates that the fact is definite. When will death take
place?

va: either, or; Two “vas’ are used to indicate the inability to
predict the time of death.

Death could come anytime between now and a hundred years.



mrtyur vai praninam dhruvah: death is certain for all;

Vasudeva presents proof by saying this, which resembles a verse in
Gita 2.27:

jatasya hi dhruvo mrtyur
dhruvam janma mrtasya ca

“For one who has taken his birth, death is certain; and for one who is

dead, birth is certain.”

“Theretore, O brave one, a courageous warrior like you should not be

alraid of death.”
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When the present body turns to dust and is again reduced to five
elements—earth, water, fire, air and ether (dehe pafncatvam apanne)—
the proprietor of the body, the living being (dehi), automatically
receives (avasah anuprapya) another body of material elements
according to his fruitive activities (@mfmﬁ dehantaram). When the

next body is obtained, he gives up the present body (praktanam vapuh
tyajate).




Birth means accepting a body and death means giving up a

body.

Both are inevitable.

With that intention Vasudeva speaks this verse.



When the body is about to die, one receives another body, and
then gives up the old body.

But one should not lament for the loss of enjoyment along
with loss of the body.

Therefore Vasudeva says karmanugah... avasah, the new body
is decided by one’s actions in this life.



“It you have karma to enjoy in the future, then certainly you
will get that enjoyment.

Therefore you should give up killing a woman, which will
produce sutfering in the next body.”
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Just as a person travelmg on the road (yathaiva vrajan) rests one foot

on the ground (tisthan pada ekena) and then lifts the other (ekena
gacchati), or as a worm on a vegetable transters itself to one leat and
then gives up the previous one (yatha trna-jalauka), the conditioned
soul takes shelter of another body and then gives up the one he had
before (evam dehi karma-gatir gatah).




In this verse, Vasudeva gives examples to show how one gives
up the present body after attaining the new body (in a subtle
form via karma).

A man puts his foot torward on the ground firmly and then
withdraws his back leg from the ground and puts it forward.

He does not put both feet forward at the same time.



However, in this example the feet are fixing themselves and
withdrawing themselves from the same ground.

As this may be unsatistying to the mind, Vasudeva cites the
example of the caterpillar, who after taking support of one
blade of grass in front of him, gives up the previous blade of
grass.
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Having experienced a situation by seeing or hearing about it (drsta-sSrutabhyarm),
one contemplates and speculates about that situation (manasa anucintayan), and
thus one surrenders to it (tat prapadyate), not considering his present body (kim
api hy apasmrtih). Similarly, by mental adjustments one dreams at night of living
under ditferent circumstances (yatha svapne pasyati manorathena abhinivista-
cetanah), in different bodies, and forgets his actual position (deham idrsam).
Under this same process, one gives up his present body and accepts another
(implied) [tatha dehantara-praptih [Bg. 2.13]].



Vasudeva now shows an example from everyday life.

In a dream one sees a body similar to the one seen
waking state (IdrSam).

in the

Similarly, a person, whose consciousness is deeply absorbed

in someone through seeing a king for example, or through

hearing about Lord Indra for example, will see onesel

" as the

king or Indra in his dream, and attempt to enjoy like t
or Indra as he forgets his original body.

ne king
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Whatever objects among the five elements (earth, water, etc) (yato yato
paficasu gunesu maya-racitesu) the mind (manah), always subject to
so many impressions (vikaratmakam), becomes attracted to (dhavati
daiva-coditam), those objects it attains (apah). Because of its close
association with the mind, the soul (asau dehi) also enjoys those

objects (prapadyamana jayate) along with the absorbed mind (saha
tena).



A question now arises.

The mind can only enjoy because of the influence of the demigods
over the mind.

The demigods enable one to become absorbed in the image of a king
or Indra.

How is it possible for the mind to get enjoyment meant for someone
else?



This verse answers the question.

vikaratmakam: changing mentality;

Whatever objects produced from the five elements (earth, water, air
etc.) that the impressionable mind becomes attracted to, those objects
1t attains.

dehy asau: Because of its close association with the mind, the soul
also enjoys those objects (prapadyamanah jayate) along with the
absorbed mind.
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When the Miminaries in | the sky, such as the moon, the sun and the stars (yatha
jyotih), are reflected (adah Vlbhavyate) in liquids like oil or_ water (.u%ka—
parthivesv), they appear to be of different shapes—sometimes roun es
long, and so on—because of the movements of the wind -)
Similarly, when the living entity, the soul (evarh asau puman), is absorbed in
materialistic thoughts (sva-maya-racitesv @), he accepts

various manifestations as his own identity because of lgnarance (vimuhyati). In
other words, one is bewildered by mental concoctions because of agitation from

the material modes of nature.




Now Vasudeva gives an example to show how the, due to
association with the, attains the same destination.

P

=

jyotir: sunlight or moonlight; vodaka: (udaka)refers to water,

. —5 Sol-
oil or ghee. SM,‘"‘" i

The \imgge\of
changes sha
ripples.
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enjoyment (raganugata) becomes hmu]d_emd_and takes up
the same desire for enjoyment.

Vasudeva said, “By killing Devaki you will obstruct the soul’s
desire to enjoy.




Even if you die, you will enjoy in the next body because you
will attain an auspicious body since your good deeds must
bear result.

e

pre——

But killing Devaki will bring you suffering in the future.

Your death by the future son of Devaki, which was announced
in the sky, is unavoidable as it is under the laws ot karma.




Theretore Kamsa, you should accept that death.

All you can do is have Markandeya Rsi perform some
ceremonies as preventative measures.”
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Therefore, since envious, impious acfvities cause a body in which one
sutters in the next lite (tasmad (t\atljﬁ;vimhy should one act
impiously (kasvacid drohamp na acaret)? Considering one's welfare
(atmanah ksemam anvicchan), one_should not envy anyone (kasyacid

droham na acaret), for an envious person must always{tear-harm from

his enemies, either in this life or in the next (drogdhur vai parato
;
bhayam).




sa tatha-vidhah: A person covered by ignorance should not
commit violence.

drogdhur: envious;

For one who commits violence to others, there is fear of harm
fr_om Yamaraja and others (paratah).

In_this verse Vasudeva uses the diplomatic principle of bheda
‘to insfill fearim Kamsa.
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As your younger sister (esa tavanuja), this poor girl Devaki
(krpana bala) is like your own daughter (putrikopama) and
deserves to be affectionately maintained (kalyanim). You are
merciful (tvar_dina-vatsalah), and theretore you should not
kill her (hanturh na arhasi). Indeed, she deserves your
attection.




Following the saying, “By praise the ferocious becomes
tamed”, Vasudeva again began praising Kamsa.

putrika upama: daughter;

“Devaki _deserves your mercy because she is just like your

daughter.”

T}le sentence can also mean “Devaki is Eetrified like a doll out
of fear”—




dina vatsalah: “You should not kill her because you are
compassionate to the suffering.”

"
The real meaning of (dina-Fatspla) however is “one who

accepts even a call from a most poor person as a tax.”

A 2




Reaction of Kamsa to

Vasudeva’s plea (46)
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Sukadeva Gosvami continued: O best of the Knr]ud,}qqas‘[y (kauravya),
Karhsa was fiercely cruel (darunah) and was actually a follower of the
Raksasas (purusadan anuvratah). Therefore he could be neither
pacified nor terrified (na nyavartata) by the good instructions given by
Vasudeva (evar samabhidbhedaitbodhyamanah api). He did not care
about the results of sinful activities, either in this life or in the next
(implied).




bodhyamano api: pacitied;

Though Kamsa was instructed by Vasudeva with pacifying

and lear- instilling words, because he kept company with
raksasas (purusa-adan, man-eaters) he did not give up his
intent to kill her.




Section — X

Thoughts of Vasudeva to save

Devaki (47-52)
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When Vasudeva (anakadundubhih) saw that Kamsa was
determined to kill his sister Devaki (tasya tarmm nirbandham
jnatva), he thought to himself very deeply (Vlcmtya)
Considering the imminent danger of death (praptam
prativvodhum kalam), he thought of another plan to stop
Kamsa (idam tatra anvapadyata).




dundubhih: “At my birth the demigods sounded drums
(dundubhi).

Therefore nothing unfortunate can happen to me.”

With this certainty Vasudeva, whose second mname is
Anakadundubhi, thought of a way to avoid the imminent
danger to Devaki.
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As long as he has intelligence and bodily strength (yavad
budcihi—ba}g_da)_f_a_ql), an intelligent person (buddhimatah) must
try to avoid death (mrtyuh apohyah). This is the duty of every
embodied person (implied). But it death cannot be avoided in
spite of one's endeavors (yady asau na nivarteta), a_person
facing death commmits no otfense (dehinah na aparadho asti).




yavad buddhi: “As long as a person has power and intelligence
he will try to avoid death.

I cannot use strength to avoid Devaki’s death at Kamsa’s hands
but I can use my intelligence.”

asau: death
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Vasudeva considered: By_delivering all my sons to Kamsa, who is death personified
(@.(Eutrag), I _shall save the life of Devaki (mocaye krpanam imam).

Perhaps Karnsa will die before my sons take birth, or, since he is already destined to
die_at the hands of my son, one of my sons may kill him (suta me yadi jayeran mrtyur
va_na mriveta cet). For the time being, let me promise to hand over my sons so that
Karhsa will give up this immediate threat, and if in due course of time Karmsa dies, 1

shall have nothing to fear.




Vasudeva silently speaks this verse: “This is what I will do.

- ]

I will give my sons to this personification of death (praday:
mrtyave), Kamsa.”

But then Vasudeva thinks, “That is not proper.”

With this anxiety he continues to think. “If T don’t have any
sons there 1S no need to worry.




If T have sons and Kamsa has not died by then, it is certain
Improper.

@

But I must save Devaki now.

If Kamsa dies before that time, then there is no need to worry.

Or the opposite may happen.



If 1 give my sons to Kamsa, they may become strong and Kkill
Kamsa. But how can infant sons kill strong Kamsa?

“The ways of the Lord are hard to understand but Providence
(dhatuh) has proclaimed, ‘The eighth child will kill Kamsa.’

Therefore it is better to save Devaki from Kamsa’s hands by
promising to give the children to him, for Kamsa will also die.”
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When a fire (yatha agner), for some unseen reason (adrstato), leaps
over one piece of wood and sets fire to the next (daru-viyoga-yogayor),
the reason is destiny (implied). Similarly, when a living being (evam
hi jantoh) accepts one kind of body and leaves aside another (Sarira-

samhyoga-viyoga-hetuh), there is no other reason than unseen destiny
(anyan na nimittam asti).




Vasudeva deliberates further: “What 1 have decided to do is

not improbable, for no living entity can escape its fate (even
Kamsa).”

To illustrate this Vasudeva gives an example: “When there is a
forest fire what causes the fire to burn one tree and not
another?

-— N

There is no other cause than fate.



Just as the cause of the trees’ sutfering is fate, so the cause of a
person accepting and losing his body is fate alone.

We cannot determine it with our intelligence.”

_— )
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Alter thus considering the matter (evarmh vimrsya) as far as his
knowledge would allow (yavad-atmani-darsanam), Vasudeva
(3aurih) submitted his proposal to the sinful Kamsa (piijayam
isa tam papam) with great respect (bahu-mana-purahsaram).




vimrsSya: contemplating;

After carefully considering the options by using his
intelligence to its full capacity to determine the correct path,

Vasudeva began to praise the most sinful (paparn) Kamsa.




Section — XI

Vasudeva’s proposal to Kamsa

and Kamsa’s response (53-55)
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Vasudeva's mind was full of anxiety because his wile was
facing danger (dityamanena manasa), but in order to please
the cruel, shameless and sinful Karhsa (nrsarmsar
nirapatrapam), he externally smiled and spoke to him as
follows (prasanna-vadanambhojo vihasann idam abravit).




vihasann: smiling externally;

em—

Vasudeva smiled externally to show Kamsa that he was
internally satistied, but factually he was sulfering internally.
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Vasudeva said: O best of the sober (saumya), you have nothing to
fear from your sister Devaki (na hy asyas te bhayam) because of what
you have heard from the unseen omen (yad vai sa aha asarira-vak).
The cause of death will be her sons. Theretore I promise that when
she gives birth to the sons from whom your fear has arisen (yatas te
bhayam utthitam), 1 shall deliver them all unto your hands
(samarpayisye asya putran).




aSarira-vak: unembodied voice;

“According to the message heard in the sky, you need not fear
Devaki, but her eighth child.

Don’t worry; I will give you all eight children.

Then you can kill the eighth child, whom you fear, or it you
wish you can kill all eight.”
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Srila Sukadeva Gosvami continued: Kamsa agreed to the logical
arguments of Vasudeva, and, having full faith in Vasudeva's words
(kamhsah tad-vakya-sara-vit), he refrained from killing his sister
(svasur vadhan nivavrte). Vasudeva, being pleased with Karhsa

(vasudevah api tarh pritah), pacified him further and entered his own
house (prasasya pravisad grham).




sara-vit: essence ot truth;

Kamsa understood that Vasudeva was not lying.

praSasya: pacity;

Vasudeva praised Kamsa by saying that his good character
would spread throughout the universe.
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Each vear thereafter, in due course of time (atha kala upavrtte
anuvatsaram), Devaki, the_mother of God and all the
demigods (devaki sarva-devata), gave birth to a child. Thus
she bore eight sons, one after another (astau putran
prasusuve), and a daughter named Subhadra (kanyarh ca).




sarva devata: all demigods;

Devaki_is described as sarva-devata, the mother ot all the

demigods, because she is worshipable as the mother of the
Lord.

kanyam: daughter;

Subhadra is the daughter.




Every year for eight years a son was born.

The reason is given in verse fifty-eight.
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Vasudeva was very much disturbed by fear of becoming a liar
by breaking his promise (anakadundubhih @nrtad
@@). Thus with great pain (T(_r\(:chreng) he delivered
his first-born son, named Kirtiman (kirtimantarh

prathamajamm arpayam asa), into the hands of Kamsa
(kamsaya).




prathamajam: first-born baby;

[t was the custom to name the child on the day of his birth.

Thus on that day the first child was named Kirtiman.
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What is painful for saintly persons who strictly adhere to the truth
(kim duhsahaih nu sadhtnam)? How_ could there not be
independence for pure devotees who know the Supreme Lord as the
substance (vidusam kim apeksitam)? What deeds are forbidden"for
persons of the lowest character (kim akaryam kadaryanarm)? And
what cannot be given up for the sake of Lord Krsna by those who have

fully surrendered at His lotus feet (dustyajari kirh dhrtatmanam)?




sadhunam: saint;

A question arises, “How can I, who am afraid to tell a lie
(sadhu), tolerate the murder of my own son before my eyes?”

— — ST noe—-

Vasudeva gives the answer in this verse.

Is it not intolerable for the sidhu?



Ng:lﬂ\ QI -
How could Vasudeva offer all the children, even without

Kamsa ordering, instead of offering just the eighth child to
Kamsa?

It is not reasonable that a householder be indifferent to his
children.

The next phrase therefore replies.



Vasudeva is not ignorant like the normal person in the

materlal world. _3‘ o ORREGTe TR T~

et 1% 80 pestie-

For a person with knowledge, devotion and detachment like
Vasudeva, is this to be expected?

2‘5& Q\lQ"@";

On_the other hand, can Kamsa kill his child when he brings
that child to him?

Is there no mercy in his heart?



In answer to this Vasudeva said what can a wicked person not
dO 0 S Y~ CNEE VPN \eor Qe UENTT

Ne—\ﬁ‘)‘ QJMV\ °

In order to avoid fault, should Vasudeva give up householder
dharma and not produce any children?

S \‘“ﬁ)uﬂv)

Ady\"b‘&’ .
Vasudeva answers: “He, who desires to see the Lord in the

form of his son, holds the Lord in his heart (dhrta-atmanam),
and remains in household life to bear a son.




He should have alfection for no other son.

Let the eighth child be born quickly.

Let me willingly offer the other children year after year, and
take responsibility for their death, out of eagerness to see the
Lord.”




@\,»‘;‘,J»*:@w*‘" 1 10.1.59]|
- @*’L ﬁ’é - drstva samatvam tac chaureh
¢ ¥ ‘p..,v S@‘{ satye caiva vyavasthitim
w* &5,9,;\@\? kws tusta-mana rajan
NE " w O prahasann idam abravit

My dear King Pariksit (rajan), when Karhsa saw (karhsah
drstva) that Vasudeva, being situated in truthfulness (saureh
satye caiva gavasthitim), was compTeteTy quipoised 1n
giving him the child (samatvam), he was very happy (tusta-

mana). Therefore, with a smiling face, he spoke as follows

(prahasann idam abravit).




samatvam: equipoised;

[ ——

Vasudeva was completely calm because he had no attachment t
the son.




\L. v ]. O . 1 . 60
2’ pratiyatu kumaro 'yam

R > (\\ — — .

S, R N C < na hy asmad asti me bhayam
Nl &P’Q \?\.(, astamad yuvayor garbhan
Y mrtyur me vihitah kila

§ <

O Vasudeva, you may take back your child and go home
(pratiyatu kumaro 'yarn). I have no fear of your first child (na
hy asmad asti me bhayam). It is the eighth child of you and
Devaki (yuvayor astamad garbhan) I am concerned with
because that is the child by whom I am destined to be killed
(mrtyur me vihitah kila).




N 110.1.61]

X \Jé:, ® o (tgtheti/lsgtam édélaB
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Vasudeva agreed and took his child back home, but because
Kamsa had no character and no selt-control, Vasudeva knew
that he could not rely on Kamsa's word.




Section — XII

Narada Muni visits Kamsa

(62-64)



o
‘\‘& R 110.1.62-63]

. ¢ R oy - . . - . .
PR \"’VQ‘\ nandadya ye vraje gopa yas camisam ca yositah
Y \‘p—g' vrsnayo vasudevadya devaky-adya yadu-strivah

v L0 o *S' sarve vai devata-praya ubhayor api bharata

e\\,&-\& (ot g} §° jnatayo bandhu-suhrdo ye ca karnsam anuvratah
o

The inhabitants of Vrndavana, headed by Nanda Maharaja (nandadya ve vraje gopa)
and including his associate cowherd men and their wives (yas camisarm ca yositah),
were none but denizens of the heavenly planets (sarve vai devata-praya), O Maharaja
Pariksit, best of the descendants ot Bharata (bharata), and so too were the descendants
of the Vrsni dynasty, headed by Vasudeva (vrsnayo vasudevadya). and Devaki and the
other women of the dynasty of Yadu (devaky-adya yadu-striyah). The {friends,

relatives_and well-wishers of both Nanda Maharaja and Vasudeva (ubhawes—api
jnatayo bandhu-suhrdo) and even those who externally appeared to be followers of

Karmsa (ye ca karhsam anuvratah) were all demigods (sarve vai devata-prava).




These verses were spoken by Sukadeva Gosvami, or they can
be taken as the words of Narada to Kamsa.

When Kamsa gave the child back to Devaki, Narada could see
that the appearance of the Lord would be blocked.

He therefore appeared to Kamsa at this time and spoke these

V\iOI'dS. A




Narada Muni came and spoke confidential words to Kamsa in
these two verses for nine reasons:

1)Narada wanted to derive personal joy by seeing his Lord,

2 to give joy to the demigods by provoking Kamsa to violence
against the devotees and thereby hasten Lord’s advent;




3)to accomplish the slaying of Kamsa for his violence to the
devotees;

4)to shower himself in the intense devotion of Vasudeva and
Devaki;

5)and get their blessings by delivering to them a confirmation
of Krsna’s appearance;




6)to increase their eagerness to see the Lord;

7)and to drown them in an ocean of bliss by cutting down
their doubts of whether the Lord would really appear;

8)to_please Devaki and Vasudeva by making them blisstul
even in those circumstances of suttering;




9) and to make Kamsa favorable to himselt by presenting
false friendship.

devaté celestial inhabitants:;

means that though the demigods were born in the Yadu

family, some demons were also born among them.




bharata: Kamsa is addressed as bharata because bha means
desire in the mode of ignorance and rata means absorption.

Kamsa was engrossed in enjoying in ignorance.

(If it is Sukadeva speaking, bharata refers to Pariksit.)




WUIRS gt 1 10.1.64l]

o gy\* NS etat karhsaya bhagavan
X W &> .. = _
o e & chasarnsabhyetya naradah
& N\ ‘lbv \} B o — — —
9 bhiimer bharayamananam
o daityanam ca vadhodyamam

Once the great saint @ara@ (bhagavan naradah) approached
Karhsa (kamsaya abhyetya) and informed him ($asarisa) of
how the demoniac persons (daityanam) who were a great
burden on the earth (bhiimer bharayamananam) were going
to be killed (vadhodyamam). Thus Kamsa was placed into
great fear and doubt.




SaSamsa: inform;

Narada informed Kamsa how the demigods were appearing in

various families.




Section — XIII

Kamsa’s atrocities

(65-69)



0 Y | 10.1.65-66]|
?s ‘\ 0‘ ﬁ" &v_r\ I'SEr vinirgaime Kaiso yadun matva suran 1fi

Pl A ¢"devakya garbha-sambhiitam visnum ca sva-vadham prati

AW“" -
‘@,\P devakim vasudevam ca nigrhya nigadair grhe
%"0 (\J‘\ jatam jatam ahan putram tayor ajana-Sankaya
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After the departure of the great saint Narada (rser vinirgame), Karsa thought
that (karmsah matva) all the members of the Yadu dynasty were demigods
(yadin suran iti) and that any of the children born from the wewmb-of Devaki
might be Visnu (devakya garbha-sambhiitarh wispum ¢a). @earmg hlga[j
Karhsa arrested Vasudeva and Devaki and chained them with iron shackles
(devakirh vasudevari ca nigrhya @]‘l}_ﬁ) Suspecting each of the children
to be Visnu (tayor ajana-Sankaya), Karnsa killed them one after another (jatam
jatam ahan putrar) because of the prophecy that Visnu would kill him (Vig{l_um
ca sva-vadham prati).




Kamsa heard that Visnu, who had been his enemy in a
previous life, would now be born in the womb of Devaki and

would kill him.

Hearing irom the mouth of Narada, Kamsa believed this.

ajana: one who has no birth,Visnu;

Out of fear of Visnu, Kamsa killed the children as soon as
‘they were born.




Ny QN
AR loden
o A matararh pitaram bhratin
‘7“;\,\'*; o sarvars$ ca suhrdas tatha
& ghnanti hy asutrpo lubdha

rajanah prayaso bhuvi

Kings greedy for_sense gratification on this earth @1
Gsutrpg lubdha almost always Kkill (prayaso ghnanti)

even their mothers, fathers, brothers or triends (mataram
pitaram_bhratfn sarvams ca suhrdas tatha) to satisty their
own whims (implied).




This was not a surprising action for evil men like Kamsa.

That is the intention of this verse.

What to speak of killing father, brothers and friends, they will
kill even their own mothers.

The order of seriousness is from first (mother) to last ({friend).




> 110.1.68||
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v”:;s"’:%f yadubhih sa vyarudhyata
A F\}.)

Upon learning from Narada (janan) that in his previous birth,
Karhsa had been a great demon named Kalanemi (atmanam
iha prag mahasuram kalanemirh safijatarn) and been killed by
Visnu (visnuna hatam), Karmsa became envious of everyone
connected with the Yadu dynasty (sah vyadubhih
vyarudhyata).




Kamsa learned from Narada that in his previous birth as
Kalanemi he had been killed by Visnu and was now reborn as
Kamsa in Mathura.

—

Thus Kamsa made the Yadus his@.




S 110.1.69]]
v o o ugrasenari ca pitaram
W A yadu-bhojandhakadhipam
& - svayarh nigrhya bubhuje

surasenan maha-balah

Karsa, the most power

ul son of Ugrasena (maha-balah), even

imprisoned his own {fat!

ner (nigrhya pitararm), the King of the

Yadu, Bhoja and Andhaka dynasties (yadu-bhoja andhaka

adhipam), and personally ruled the states known as Strasena

(svayam Surasenan bubhuje).




Surasena: indicates Mathura, which is within Surasena.

bubhuje: enjoyed:

Thus the statement “He enjoved Surasena” or that “Kamsa
enjoyed ruling Mathura and the surrounding lands.”

——

—
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