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Canto Ten – Chapter  One

The Advent of Lord Kṛṣṇa: 
Introduction



Section – IX

Vasudeva tries to pacify King 

Kamsa (36-46)



|| 10.1.43||
jyotir yathaivodaka-pärthiveñv adaù

saméra-vegänugataà vibhävyate
evaà sva-mäyä-raciteñv asau pumän

guëeñu rägänugato vimuhyati

When the luminaries in the sky, such as the moon, the sun and the stars (yathä
jyotih), are reflected (adaù vibhävyate) in liquids like oil or water (udaka-
pärthiveñv), they appear to be of different shapes—sometimes round, sometimes
long, and so on—because of the movements of the wind (saméra-vegänugataà).
Similarly, when the living entity, the soul (evaà asau pumän), is absorbed in
materialistic thoughts (sva-mäyä-raciteñv guëeñu rägänugato), he accepts
various manifestations as his own identity because of ignorance (vimuhyati). In
other words, one is bewildered by mental concoctions because of agitation from
the material modes of nature.



Now Vasudeva gives an example to show how the soul, due to
association with the mind, attains the same destination.

jyotir: sunlight or moonlight; vodaka: (udaka)refers to water,
oil or ghee.

The image of the sun is reflected on the surface of water, but it
changes shape as the wind blows the surface and produces
ripples.



“In the bodies (guṇeṣu) created by the Lord’s maya (svamāyā
raciteṣu), or by one’s own ignorance, the living entity
(pumān), following the mind which is filled with desires for
enjoyment (rāgānugata), becomes bewildered and takes up
the same desire for enjoyment.

Vasudeva said, “By killing Devaki you will obstruct the soul’s
desire to enjoy.



Even if you die, you will enjoy in the next body because you
will attain an auspicious body since your good deeds must
bear result.

But killing Devaki will bring you suffering in the future.

Your death by the future son of Devaki, which was announced
in the sky, is unavoidable as it is under the laws of karma.



Therefore Kamsa, you should accept that death.

All you can do is have Markandeya Rsi perform some
ceremonies as preventative measures.”



|| 10.1.44||
tasmän na kasyacid droham

äcaret sa tathä-vidhaù
ätmanaù kñemam anvicchan
drogdhur vai parato bhayam

Therefore, since envious, impious activities cause a body in which one
suffers in the next life (tasmäd tathä-vidhaù), why should one act
impiously (kasyacid droham na äcaret)? Considering one's welfare
(ätmanaù kñemam anvicchan), one should not envy anyone (kasyacid
droham na äcaret), for an envious person must always fear harm from
his enemies, either in this life or in the next (drogdhur vai parato
bhayam).



sa tathā-vidhaḥ: A person covered by ignorance should not
commit violence.

drogdhur: envious;

For one who commits violence to others, there is fear of harm
from Yamaraja and others (parataḥ).

In this verse Vasudeva uses the diplomatic principle of bheda
to instill fear in Kamsa.



|| 10.1.45||
eñä tavänujä bälä

kåpaëä putrikopamä
hantuà närhasi kalyäëém
imäà tvaà déna-vatsalaù

As your younger sister (eñä tavänujä), this poor girl Devaké
(kåpaëä bälä) is like your own daughter (putrikopamä) and
deserves to be affectionately maintained (kalyäëém). You are
merciful (tvaà déna-vatsalaù), and therefore you should not
kill her (hantuà na arhasi). Indeed, she deserves your
affection.



Following the saying, “By praise the ferocious becomes
tamed”, Vasudeva again began praising Kamsa.

putrikā upamā: daughter;

“Devaki deserves your mercy because she is just like your
daughter.”

The sentence can also mean “Devaki is petrified like a doll out
of fear.”



dīna vatsalaḥ: “You should not kill her because you are
compassionate to the suffering.”

The real meaning of dīna vatsalaḥ however is “one who
accepts even a calf from a most poor person as a tax.”



Reaction of Kamsa to 

Vasudeva’s plea (46)



|| 10.1.46||
çré-çuka uväca

evaà sa sämabhir bhedair
bodhyamäno 'pi däruëaù
na nyavartata kauravya
puruñädän anuvrataù

Çukadeva Gosvämé continued: O best of the Kuru dynasty (kauravya),
Kaàsa was fiercely cruel (däruëaù) and was actually a follower of the
Räkñasas (puruñädän anuvrataù). Therefore he could be neither
pacified nor terrified (na nyavartata) by the good instructions given by
Vasudeva (evaà sämabhir bhedair bodhyamänah api). He did not care
about the results of sinful activities, either in this life or in the next
(implied).



bodhyamāno api: pacified;

Though Kamsa was instructed by Vasudeva with pacifying
and fear- instilling words, because he kept company with
rākṣasas (puruṣa-adān, man-eaters) he did not give up his
intent to kill her.



Section – X

Thoughts of Vasudeva to save 

Devaki (47-52)



|| 10.1.47||
nirbandhaà tasya taà jïätvä

vicintyänakadundubhiù
präptaà kälaà prativyoòhum

idaà tatränvapadyata

When Vasudeva (änakadundubhiù) saw that Kaàsa was
determined to kill his sister Devaké (tasya taà nirbandhaà
jïätvä), he thought to himself very deeply (vicintya).
Considering the imminent danger of death (präptaà
prativyoòhum kälaà), he thought of another plan to stop
Kaàsa (idaà tatra anvapadyata).



dundubhiḥ: “At my birth the demigods sounded drums
(dundubhi).

Therefore nothing unfortunate can happen to me.”

With this certainty Vasudeva, whose second name is
Anakadundubhi, thought of a way to avoid the imminent
danger to Devaki.



|| 10.1.48||
måtyur buddhimatäpohyo
yävad buddhi-balodayam

yady asau na nivarteta
näparädho 'sti dehinaù

As long as he has intelligence and bodily strength (yävad
buddhi-balodayam), an intelligent person (buddhimatah) must
try to avoid death (måtyuh apohyah). This is the duty of every
embodied person (implied). But if death cannot be avoided in
spite of one's endeavors (yady asau na nivarteta), a person
facing death commits no offense (dehinaù na aparädho asti).



yāvad buddhi: “As long as a person has power and intelligence,
he will try to avoid death.

I cannot use strength to avoid Devaki’s death at Kamsa’s hands,
but I can use my intelligence.”

asau: death



|| 10.1.49-50||
pradäya måtyave puträn mocaye kåpaëäm imäm
sutä me yadi jäyeran måtyur vä na mriyeta cet

viparyayo vä kià na syäd gatir dhätur duratyayä
upasthito nivarteta nivåttaù punar äpatet

Vasudeva considered: By delivering all my sons to Kaàsa, who is death personified
(pradäya måtyave puträn), I shall save the life of Devaké (mocaye kåpaëäm imäm).
Perhaps Kaàsa will die before my sons take birth, or, since he is already destined to
die at the hands of my son, one of my sons may kill him (sutä me yadi jäyeran måtyur
vä na mriyeta cet). For the time being, let me promise to hand over my sons so that
Kaàsa will give up this immediate threat, and if in due course of time Kaàsa dies, I
shall have nothing to fear.



Vasudeva silently speaks this verse: “This is what I will do.

I will give my sons to this personification of death (pradāya
mṛtyave), Kamsa.”

But then Vasudeva thinks, “That is not proper.”

With this anxiety he continues to think. “If I don’t have any
sons there is no need to worry.



If I have sons and Kamsa has not died by then, it is certainly
improper.

But I must save Devaki now.

If Kamsa dies before that time, then there is no need to worry.

Or the opposite may happen.



If I give my sons to Kamsa, they may become strong and kill
Kamsa. But how can infant sons kill strong Kamsa?

“The ways of the Lord are hard to understand but Providence
(dhātuḥ) has proclaimed, ‘The eighth child will kill Kamsa.’

Therefore it is better to save Devaki from Kamsa’s hands by
promising to give the children to him, for Kamsa will also die.”



|| 10.1.51||
agner yathä däru-viyoga-yogayor
adåñöato 'nyan na nimittam asti

evaà hi jantor api durvibhävyaù
çaréra-saàyoga-viyoga-hetuù

When a fire (yathä agner), for some unseen reason (adåñöato), leaps
over one piece of wood and sets fire to the next (däru-viyoga-yogayor),
the reason is destiny (implied). Similarly, when a living being (evaà
hi jantoh) accepts one kind of body and leaves aside another (çaréra-
saàyoga-viyoga-hetuù), there is no other reason than unseen destiny
(anyan na nimittam asti).



Vasudeva deliberates further: “What I have decided to do is
not improbable, for no living entity can escape its fate (even
Kamsa).”

To illustrate this Vasudeva gives an example: “When there is a
forest fire what causes the fire to burn one tree and not
another?

There is no other cause than fate.



Just as the cause of the trees’ suffering is fate, so the cause of a
person accepting and losing his body is fate alone.

We cannot determine it with our intelligence.”



|| 10.1.52||
evaà vimåçya taà päpaà
yävad-ätmani-darçanam
püjayäm äsa vai çaurir
bahu-mäna-puraùsaram

After thus considering the matter (evaà vimåçya) as far as his
knowledge would allow (yävad-ätmani-darçanam), Vasudeva
(çaurih) submitted his proposal to the sinful Kaàsa (püjayäm
äsa taà päpaà) with great respect (bahu-mäna-puraùsaram).



vimṛśya: contemplating;

After carefully considering the options by using his
intelligence to its full capacity to determine the correct path,
Vasudeva began to praise the most sinful (pāpaṁ) Kamsa.



Section – XI

Vasudeva’s proposal to Kamsa 

and Kamsa’s response (53-55)



|| 10.1.53||
prasanna-vadanämbhojo
nåçaàsaà nirapatrapam

manasä düyamänena
vihasann idam abravét

Vasudeva's mind was full of anxiety because his wife was
facing danger (düyamänena manasä), but in order to please
the cruel, shameless and sinful Kaàsa (nåçaàsaà
nirapatrapam), he externally smiled and spoke to him as
follows (prasanna-vadanämbhojo vihasann idam abravét).



vihasann: smiling externally;

Vasudeva smiled externally to show Kamsa that he was
internally satisfied, but factually he was suffering internally.



|| 10.1.54||
çré-vasudeva uväca

na hy asyäs te bhayaà saumya
yad vai sähäçaréra-väk

puträn samarpayiñye 'syä
yatas te bhayam utthitam

Vasudeva said: O best of the sober (saumya), you have nothing to
fear from your sister Devaké (na hy asyäs te bhayaà) because of what
you have heard from the unseen omen (yad vai sä äha açaréra-väk).
The cause of death will be her sons. Therefore I promise that when
she gives birth to the sons from whom your fear has arisen (yatas te
bhayam utthitam), I shall deliver them all unto your hands
(samarpayiñye asyä puträn).



āśarīra-vāk: unembodied voice;

“According to the message heard in the sky, you need not fear
Devaki, but her eighth child.

Don’t worry; I will give you all eight children.

Then you can kill the eighth child, whom you fear, or if you
wish you can kill all eight.”



|| 10.1.55||
çré-çuka uväca

svasur vadhän nivavåte
kaàsas tad-väkya-sära-vit
vasudevo 'pi taà prétaù

praçasya präviçad gåham

Çréla Çukadeva Gosvämé continued: Kaàsa agreed to the logical
arguments of Vasudeva, and, having full faith in Vasudeva's words
(kaàsah tad-väkya-sära-vit), he refrained from killing his sister
(svasur vadhän nivavåte). Vasudeva, being pleased with Kaàsa
(vasudevah api taà prétaù), pacified him further and entered his own
house (praçasya präviçad gåham).



sāra-vit: essence of truth;

Kamsa understood that Vasudeva was not lying.

praśasya: pacify;

Vasudeva praised Kamsa by saying that his good character
would spread throughout the universe.



|| 10.1.56||
atha käla upävåtte

devaké sarva-devatä
puträn prasuñuve cäñöau
kanyäà caivänuvatsaram

Each year thereafter, in due course of time (atha käla upävåtte
anuvatsaram), Devaké, the mother of God and all the
demigods (devaké sarva-devatä), gave birth to a child. Thus
she bore eight sons, one after another (añöau puträn
prasuñuve), and a daughter named Subhadrä (kanyäà ca).



sarva devatā: all demigods;

Devaki is described as sarva-devata, the mother of all the
demigods, because she is worshipable as the mother of the
Lord.

kanyāṁ: daughter;

Subhadra is the daughter.



Every year for eight years a son was born.

The reason is given in verse fifty-eight.



|| 10.1.57||
kértimantaà prathamajaà
kaàsäyänakadundubhiù
arpayäm äsa kåcchreëa

so 'nåtäd ativihvalaù

Vasudeva was very much disturbed by fear of becoming a liar
by breaking his promise (änakadundubhiù anåtäd
ativihvalaù). Thus with great pain (kåcchreëa) he delivered
his first-born son, named Kértimän (kértimantaà
prathamajaà arpayäm äsa), into the hands of Kaàsa
(kaàsäya).



prathamajaṁ: first-born baby;

It was the custom to name the child on the day of his birth.

Thus on that day the first child was named Kirtiman.



|| 10.1.58||
kià duùsahaà nu sädhünäà

viduñäà kim apekñitam
kim akäryaà kadaryäëäà

dustyajaà kià dhåtätmanäm

What is painful for saintly persons who strictly adhere to the truth
(kià duùsahaà nu sädhünäà)? How could there not be
independence for pure devotees who know the Supreme Lord as the
substance (viduñäà kim apekñitam)? What deeds are forbidden for
persons of the lowest character (kim akäryaà kadaryäëäà)? And
what cannot be given up for the sake of Lord Kåñëa by those who have
fully surrendered at His lotus feet (dustyajaà kià dhåtätmanäm)?



sādhūnām: saint;

A question arises, “How can I, who am afraid to tell a lie
(sadhu), tolerate the murder of my own son before my eyes?”

Vasudeva gives the answer in this verse.

Is it not intolerable for the sādhu?



How could Vasudeva offer all the children, even without
Kamsa ordering, instead of offering just the eighth child to
Kamsa?

It is not reasonable that a householder be indifferent to his
children.

The next phrase therefore replies.



Vasudeva is not ignorant like the normal person in the
material world.

For a person with knowledge, devotion and detachment like
Vasudeva, is this to be expected?

On the other hand, can Kamsa kill his child when he brings
that child to him?

Is there no mercy in his heart?



In answer to this Vasudeva said what can a wicked person not
do?

In order to avoid fault, should Vasudeva give up householder
dharma and not produce any children?

Vasudeva answers: “He, who desires to see the Lord in the
form of his son, holds the Lord in his heart (dhṛta-ātmanām),
and remains in household life to bear a son.



He should have affection for no other son.

Let the eighth child be born quickly.

Let me willingly offer the other children year after year, and
take responsibility for their death, out of eagerness to see the
Lord.”
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