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Canto Ten — Chapter Two

Prayers by the Demigods for Lord
Krsna in the Womb




Section -V

Demigods offer prayers to the
Lord in the Womb (Garbha
Stuti) (25-42)
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girbhir vrsanam aidayan

Lord Brahma and Lord Siva (llraﬁnl/a'bhg}_a{_ca), accompanied by great sages
like Narada, Devala and Vyasa and by other demigods like Indra, Candra and
15( _ y_ 7. 4 ) _ 5 — o= L
Varuna (munibhir naradadibhih devaih sanucaraih (sakaiy), invisibly
approached the room of Devaki (tatra etva), where they all joined in offering

their respectful obeisances and pravers to please the Supreme Personality of
Godhead, who can bestow blessings upon everyone (@@sanaﬁ; .




vrsanam: the Lord who blesses all;

This word reters to Lord Sri Krsna who, like a cloud, rains the
nectar of His pastimes.

Brahma acts as the chiel cultivator in the field of the fourteen

worlds.

bhavas: or Siva is like the chief peacock with his tail feathers
spread, fondly dancing betore the rains:




naradadibhih: Narada and others (singers) are like cataka

birds, expressing great longing for the rains of Krsna’s
pastimes.

devaih: demigods; The demigods are like sulfering elephants
surrounded by the forest lire of Kamsa, Jarasandha and other
demons.

All these demigods came to the prison house of Kamsa to
glorlfy Lord Hari.
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The demigods prayed: O Lord. Y jate from Your vow (satza@_a]_am), which is always
perfect bggauw whatever—You_decide is perfP(‘tl)LmrrP(“r and cannot be S’[Opped by dlVOoT1e %a—

param). Being present in the three phases of cosmic manifestation-creation, maintenance and

. 0 . ° o . . . .
annihilation (Ln—s?fyam)—You are the Supreme Trnth (satva@ vonim). Indeed, unless one is
completely truthtul, one cannot achieve Your favor, which theretore cannot be achieved by hypocrites

(nihitarin™eA satye). You are the active principle, the real truthz

- o
therefore you are known as antarvami, the inner force (sagyas:

and Your insgsctions apply for everyone, for all time (rta?

1l the ingredients of creation and

satyam). YqQu are equal fo everyone,
(va-netrash). You are the beginning of all

truth (satyatitakarm). Therefore, offering our obeisances, we surrender unto You. Kindly give us

protection (tvarh $aranam prapannah).

—




“You Sri Krsna are the only truth in this world.

You are understood by devotees but not by others.”

This is the meaning ot the demigods’ praise.




“You have made a vow to protect Your devotees, and that vow
is upheld at all times.

Theretore everyone should take shelter of You.”

This is the intention of the verse a2

So¥de yyefows

“We take shelter of You, whose vows are true.”
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“If one surrenders unto Me sincerely, saying, ‘My Lord, from
today 1 will tully surrendered unto You, 1 _will always give
him protection. That is My vow.” (Ramayana, Yuddha-kanda
18.33)
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“Unlike thé temporary results obtained from the demigods,

surrender to You is@Satya paramy.”
-
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Satya here means extending\ﬁl all place and time, and param
means the best.

“We take shelter of You, who _are the best in all time and
space.”




Satyam can also refer to His name.

“You are supreme and called satya.”

(satye pratisthitah krsnah)

(iatyam atra pratisthitam)
atyat satyo hi ggovmdas}

@@_ﬂﬂﬁ namatah,

“Krsna is established in truth and truth is e ' in
Krsna. Govinda is more tr uthful than truth itself. Therefore

He 1s called satya.” ((Udyama Parva)




D

Krsna’s intelligence, strength and all His transcendental
qualities are also truth.

f

oL
ccthe three saktis ot Krsna (@ take shelter ot
You.

Theretore You are called tri satyam.”




The Svetaévatara [ﬂoanisad 6.8 says.

na tasya karyam karanam ca
vidyate na tat samas cabhyadhikas ca
drSyate parasya Saktir vividhaiva

Srulyate svabhaviki jiana-bala-kriya ca

“He has no cause, he has no eftect. No one is equal to him or
superior to him. He has many energies: intrinsic knowledge,
strength and action.”




B e s
satyasya yoni: The amsas of Krsna are also satya.

“We take shelter ot You, the source ot all avataras such as
Matsya, Kurma and other eternally true forms.”

nihitam: entered;

—

“We take shelter of You who are present (nihitam) in satya,
that is Mathura, Vaikuntha and other spiritual abodes.”




“You a@ the essence of the essence, the cream of all spiritual
objects, satyasya satyam.”

Or the material world is one satya or real thing, but existing
only temporarily.

“You are the cause of the material world, but You exist in all
time, eternally. Therefore You are the satya of all satyas_the
truth of all truths.”

——




This is similar to the phrase in the Brhad-aranyaka Upanisad
(4.4.18):

pranasya pranam uta caksusas caksur uta Srotrasya
Srotram annasyannalil manaso ye mano viduh

“The Supreme Truth is understood to be the lite air

sustaining everyone’s life air, the vision of everyone’s eyes,
the hearing power of the ear, and the sustenance of food

itself.”




In his commentary on Vedanta-siitra, Srila Madhvacarya has
confirmed this by quoting the following statement from the
Vedic Sruti-mantras:

satyam hy evedarn viSvam asrjata

“This universe, created by the Lord”
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satya petra: “O, form of eternal truth!
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We surrender unto You who are endowed with all senses
headed by the eyes.

® Gersgs

We surrender to You who are the real form of truth,
satyatmakam.”




110.2.27|] & B
R N\ wol) ekayano 'sau dx:i—-phalas tri-mualas RI< (ed° X6 T
& 4 ~ . h h — - ./'7 vb
/ catii-rasah panca-vidhah sad-atma RU-. AR o X
(M)

sapta-tvag asta-vitapo navakso oA A 0.2 \:‘\;‘
cm— A )
dasa-cchadi dvi-khago hy adi-vrksah o~ « w3 ol o&«c\&
e\ o\ (P of
(e oy

The body [the total body and the individual body are of the same composition] m ay_ flguratlvelv be called "the
original tree.” (Edl-vrks‘m From this tree, which fully depends on the ground o (asau.)

come two kinds of fruit—the et enjoyment of happiness and the sulfering of dlstress“ lE_]Vl—phalahh The cause of the

tree, forming its three roots, is association with the three modes of material nature-—goodness, passion and

ignorance (tri-mulah)) The fruits of bodily happiness have four tastes—religiosity, economic development, sense

gratification and liberation (catii-rasah)—which_are experienced through five senses for acquiring knowledge

(panca-vidhah) in the midst of six circumstances: lamentation, illusion, old age, death, hunger and thirst (sad-

atma). The seven layers ol bark covering the tree are @@1‘.{ Eony imarro)w r (sapta-
e subtle elements

tvag), and the eight branches of the tree are the five gross and thre —earth, water, fire, air, ether,

mind.. intelligence and false ego (asta-vitapa). The—see—ol the body has nine hollows—the eyes, the ears, the
nostrils, the mouth, the rectum and the genitals (gavakso)—and ten leaves, the ten airs passing through the body

,

(dasa-cchadi). In this tree of the body there are two_birds: one is the individual soul, and the other is the

Supersoul (avi-kﬁago).




The Lord then asks a question: “If I, who am endowed with
body, senses and dhama, am satya then is the material world
asatya, false?”

The demigods answer: “The world is true, but subject to
destruction in time, whereas You are not destroyed by time.
You are indestructible.”

With this intention the demigods recite this verse.



ekayanah: means that prakrti, the material nature, is_the one
shelter of the tree of the material world.

There are two Iruits of the tree of the material world:
happiness and misery. N

—

— e

There are three roots of the tree: sattva, raja_and tama,
goodness, passion and ignorance.




There are four rasas, namely the fous and(aérama%.

There are five types of knowledge gathered from the five
senses.

There are six natural qualities (atma) of the tree known as the
six whirlpools: lamentation, illusion, old age, death, hunger
and thirst. i B .




ClodvS  nelde yulhane e
There are seven coverings of the tree: skin, flesh, blood, fat,

bone, marrow and SQ@L

CANS wiie

There are eight branches (vitapa): the five gross elements,

mind, intelligence and false ego.

There are nine holes in the tree: the holes in the body such as

two eyes, two nostrils, two ears, mouth, rectum and genital.

—




There are ten leaves: the ten life airs.

There are two birds in the tree, the jiva and the Lord.
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