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Canto Ten — Chapter Three

The Birth of Lord Krsna



Section — 1

Appearance of Lord Sri Krsna
and celebrations in the higher

planets (1-8)
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sri-suka uvaca
atha sarva-gunopetah
kalah parama-$obhanah
yarhy evajana-janmarksarm
santarksa-graha-tarakam
disah prasedur gaganam
nirmalodu-ganodayam
mahi mangala-bhiyistha-
pura-grama-vrajakara
nadyah prasanna-salila
hrada jalaruha-sriyah
dvijali-kula-sannada-
stavaka vana-rajayah
vavau vayuh sukha-sparsah
punya-gandhavahah sucih
agnayas$ ca dvijatinam
santas tatra samindhata
manarisy asan prasannani
sadhiinam asura-druham
jayamane 'jane tasmin
nedur dundubhayah samam



Thereafter (atha), at the auspicious time for the appearance of the Lord (kalah parama-sobhanah), the entire
universe was surcharged with all the qualities of goodness, beauty and peace (sarva-gunopetah). The
constellation Rohini appeared, as did stars like Asvini (yarhy eva ajana-janmarksarm). The sun, the moon and
the other stars and planets were very peaceful (santarksa-graha-tarakam). All directions appeared extremely
pleasing (disah prasedur), and the beautiful stars twinkled in the cloudless sky (gaganam nirmalodu-
ganodayam). Decorated with towns, villages, mines and pasturing grounds (pura-grama-vrajakara), the earth
seemed all-auspicious (mahi mangala-bhuyistha). The rivers flowed with clear water (nadyah prasanna-salila),
and the lakes and vast reservoirs, full of lilies and lotuses, were extraordinarily beautiful (hrada jalaruha-
sriyah). In the trees and green plants, full of flowers and leaves, pleasing to the eyes (vana-rajayah), birds like
cuckoos and swarms of bees began chanting with sweet voices for the sake of the demigods (dvijali-kula-
sannada- stavaka). A pure breeze began to blow (vavau sucih vayuh), pleasing the sense of touch (sukha-
sparsah) and bearing the aroma of flowers (punya-gandhavahah), and when the brahmanas engaging in
ritualistic ceremonies ignited their fires according to Vedic principles, the fires burned steadily, undisturbed by
the breeze (dvijatinarh agnayas ca santas tatra samindhata). Thus when the birthless Lord Visnu, the Supreme
Personality of Godhead, was about to appear (jayamane ajane tasmin), the saints and brahmanas (sadhtnam),
who had always been disturbed by demons like Karnsa and his men (asura-druham), felt peace within the core
of their hearts (manarmsy asan prasannani), and kettledrums simultaneously vibrated from the upper planetary
system (nedur dundubhayah samam).



In this chapter, there is a description of the time and place becoming
jubilant for Krsna’s appearance, a description of the Lord’s advent,
and the prayers of Vasudeva and Devaki.

Verse 1:
When (yarhi) the birth constellation (janma rksam) of the Lord who

has no birth (ajanma) arrived, time itself became endowed with all
good qualities.

ajana janma: can also be taken as the name of the naksatra,
constellation.



Ajana means Visnu.

Ajana janma means he who is born from Visnu; that is
Prajapati.

Prajapati’s naksatra is Rohini.



The name of the naksatra is not mentioned directly because
the scriptures enjoin that the birth naksatra of a person
should not be named directly.

At this time also the other naksatras such as Asvini, the
planets such as the sun and the stars all assumed a peaceful
state.



Verse 2:

This verse describes how the directions (diSah) assumed all
good qualities.

—

In this verse the qualities of the autumn season are described
even though it was rainy season, because all the elements
such as the earth, water, fire, air and ether were jubilant.




The joy above is indicated by the phrase “the stars shone
brilliantly in the sky.”

The joy on earth is expressed next in the description of the
towns, cities and mines.




Verse 3:

The joy between earth and sky is expressed in two verses
beginning with a description of the water (prasanna salila).

The lotus usually blooms during the day and closes at night,
but now the lotus bloomed in the night (jalaruha Sriyah).




Night assumed the qualities of the day.

The forest resounded with the cries of cucko ing

of _bees (dvijali kula sann
leaves and tlowers.
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Verse 4:

Though it was monsoon season, spring’s qualities are
described next.

The wind (vavau vayuh), which had the coolness of spring’s
breezes (sukha sparsah), was dust-free (Sucih) and laden with
the fragrance of spring tlowers (punya gandha).




Though the fires had almost all been extinguished (Santas),
they now blazed (samindhata), turning to the right.

Verse 5:

Though it was Dvapara-vuga, the quality of Treta-yuga now
manifested.




Manamsi (minds) indicates that the mind, intelligence, senses,
sense objects, and five gross elements all become joyful.

=

Though previously afflicted by the harassment of the demons,

the devotees’ minds, intellects, senses and bodies now became
joytul.

The devotees rejoiced over the upcoming appearance
(jayamane) of Visnu, the unborn.
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apsarobhih samarh muda

The Kinnaras and Gandharvas began to sing auspicious songs (jaguh

kinnara-gandharvas), the Siddhas and Caranas oftered auspicious
prayers (tustuvuh siddha-caranah), and the Vidyadharis, along with
the Apsaras (vidyadharyas ca apsarobhih samarm), began to dance in

jubilation (nanrtur muda).




110.3.7-8 ||
mumucur munayo devah

sumanamsi mudanvitah

mandam mandarm jaladhara

jagarjur anusagaram

nisithe tama-udbhute

jayamane janardane

devakyam deva-rapinyam

visnuh sarva-guha-Sayah

avirasid yatha pracyam

disindur iva puskalah



The demigods and great saintly persons (munayo devah) showered

flowers (sumanamsi mumucur) in a joyous mood (mudanvitah), and

clouds gathered in the sky and very mildly thundered (jaladha

mandar mandarn jagarjur), making sounds like those of the ocean's

waves (anusagaram). Then the Supreme Personality of Godhead.

Visnu, who is situated in the core of everyone's heart (janardane

e ——

visnuh sarva-guha-sayah), appeared from the heart of Devaki

(devakyam jayamane) in the dense darkness of night (nisithe tama-

udbhute), like the full moon rising on the eastern horizon (yatha

ﬁrécyﬁm dis) puskalah indubh) @(évirﬁsiai), because Devaki was of

the same category as Sr1 Krsna (deva-rupinyam).




The clouds are described as anusagaram ( following the
ocean).

This means the clouds imitated the roaring of the ocean.

But previously it was stated that all directions were overjoyed,
and the sky was cloud-free and filled with stars.

How could there be rumbling of clouds?



tama udbhute: densely dark; )

Theretore, it is described that deep in the night, everything
became covered in darkness (tama udbhute).

There was thunder at that time because thick clouds covered
the sky after two praharas (six hours) of night.




janardane: The Lord is addressed as Janardana because He is
being requested (ardana) by the devotees, munis and
demigods (jana):

“O Lord, now is the time for Your birth.”

——




Then the time came for Krsna’s birth ifrom the womb of
Devaki, whose eternal body was tull of knowledge and bliss
(deva rupinyam) like Lord Visnu, who sleeps in the hearts of
all souls (sarva guha Sayah), and who eternally resides in

Mathura and Vaikuntha, invisible to the common man, like
an inaccessible cave in a mountain.

Krsna’s birth was not painful like a normal child.

—




induh iva: tull moon;

Krsna appeared like the full moon rising in the eastern sky.

The subject of the simile (moon) began to act out the role at
that time.

=

Though it was the eighth day of waning at the time, the moon
thought in bliss, “The Lord is ornamenting our dynasty with
His birth in this world.”




T_hen it became round like the tull moon.

@ complete in every respect;

In this way also Visnu appeared in His full form as svayam
bhagavan Sri Krsna, along with all His am$as.

=

According to Hari-vamS$a, the birth took place in the eighth
month of pregnancy, before the expected time, in order to
bewilder Kamsa.




In the Kha Manikya, an astrological work, Krsna’s birth is described:

.

The Moon, Mars, Mercury and Saturn were exalted and Taurus was
_ﬁ - —_—
ascendant.

=

Jupiter was in Pisces, Sun was in Leo, Venus in Libra and Rahu in
Scorpio.

At midnight, on Wednesday with the moon in the Rohini naksatra,
Lord Sri Krsna appeared.




Section — 11

Beauty of Lord Krsna and

Vasudeva’s response (9-11)
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Vasudeva then saw the newborn child (vasudeva tam adbhutarn bé@gm

aiksata), who had very wonderful lotuslike eyes (ambujeksanam) and who bore

in His four hands the four weapons Sankha, cakra, gada and Padma (catur-

bhujaih sankha-gadady-udayndham). On His chest was the mark of Srivatsa
(Srivatsa-laksmarin) and on His neck the brilliant Kaustubha gem (gala-Sobhi-

kaustubharn). Dressed in yellow (pitambaram), His body blackish like a dense

the valuable gem Vaidiirya

decorated with a brilliant belt, armlets

, bangles and other ornaments, appeared
very wonderful ( @ l@kanadibh drocamanari).




Verses _nine and ten describe the astonishing child that

—

Vasudeva saw; listing the features of astonishment.

Baby Krsna appeared with lotus eyes, four arms holding
conch and club.

—

vaidurya: refers to a jewel which shines blue, yellow and red.

The Lord wore a triangular-shaped crown studded with
vaidurya gems.—
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When Vasudeva saw his extraordinary son ( @ @a

@kadlg@ , his _eyes were struck with wonder (sah

vismaya utphulla-vilocanah). In transcendental jubilation (muda

C—

aplutah), he mentally collected ten thousand cows and distributed

them among the brahmanas (dvijebhyo ayutam gavam asprsan) as a

transcendental festival (krsnaavatara utsava-sambhramo).




What was Vasudeva’s wonder?
- \,\‘\J\Qfﬂ

e
@ “With _my material eyes I am seeing that form, the

Supreme Personality of Godhead, who is rarely seen by
liberated souls.

—

Besides being bound by ignorance as a soul, I am also bound
externally in the prison of Kamsa.”




2. “Although He is the supreme transcendence, the Lord has
appeared from the womb of Devaki.”

—

3. “When the child came out of the womb, all of His limbs
were nicely ornamented with weapons, cloth, belt, earrings
and crown.”

4. “The Supreme Lord, whom fear itselt fears, has taken me
as a father out of fear.”




The Lord is addressed as Hari (God) and suta (son) because
simultaneously Vasudeva knew Him to be the Lord and his
son.

“On_the birth of an ordinary child, a_father will celebrate

with charity and meditation. What should I do in this

condition, when the Lord is born as my son?”




Thinking like this respecttully and filled with joy (muda),
Vasudeva submerged (apluta) in an ocean of bliss, and gave

cows in charity to brahmanas in his mind (asprSat, Wlthout
touching).




Section — II1

Prayers oltered by Vasudeva
(12-22)
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O Maharaja Pariksit, descendant of King Bharata (bharata), Vasudeva could

understand that this child was the Supreme Personality of Godhead, Narayana

(atha_ayadharya enam purusam param). Having concluded this without a

doubt (prabhava-vit), he became fearless (gata-bhih). Bovﬂng down with folded
handsﬁ(naténgah krtanjalih) and concentrating his attention (krta-dhih), he

began to offer prayers to the child (astaud), who illuminated His birthplace by

. - — —_—— _ .7 - . . .
His natural infTuence (sva-rocisa siitika-grham virocayantarh).




Fixing his mind on the [.ord (krta-dhih), Vasudeva thought
of Lord Krsna with reverence as God and affection as his son.

Though out of parental love he was afraid his tender child
might be harmed by Kamsa’s weapons, that fear vanished
when he realized that his child was the Supreme Lord (gata-

bhih prabhava-vit).
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Vasudeva said: My Lord., You are the Supreme Person (bhavan saksat
purusah), beyond material existence, and You are the Supersoul (prakrteh

parah). Your form can be perceived by transcendental knowledge (sarva-

buddhi-drk), by which You can be understood as the Supreme Personality of
Godhead (kevala anubhava ananda- svariipah). I now understand Your position
perfectly (viditah asi).




“Your intention in showing this form is as follows:

‘My father is worried about Me because of Kamsa, therefore I

will make him fearless by showing him that I am God.’

“Accordingly, I have become fearless on understanding that
You are God.”

With this understanding Vasudeva speaks this verse.



“I can understand that You are the Supreme Persen-Karanodaksayl

Visnu, who activates the material nature by His glance.

e

You are the soul of Brahman realization.

You are the all-pervading Supersoul (sarva buddhi drk).

You are all these things because You are directly svayam bhagavan.”
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My Lord, You are the same person (sah eva) who in the beginning

(agre) created this material world (idam srstva) of three gunas
[sattva, rajas and tamas]| (tri-gunatmakam) by His personal external

energy (sva prakrtya). After the creation of this world (tad anu) , You

appear—to—taveentered-it{(tvam pravista iva bhavyase), although in
fact You have not (apravistah).




“O father, you know that I have been born with limitation in
your house. But do you know the truth about Me?”

—

—

To destroy this doubt, Vasudeva expresses his realization.

o,

sa eva: means “That form of Yours about which I previously
spoke, that is You.”




“You create this universe by Your material energy and seem to
enter and not enter it simultaneously.

Because You are seen inside the universe, we cannot say that
You do not enter.

Because You are seen outside the universe, we cannot say You
do not enter there.




You seemed to have entered my house, as You are also present
everywhere.

You appear to have been born, but we cannot say that either
because You are always existing.

Thus I know that Kamsa cannot do anything to You, who are

al[-pervading.



Section — II1

Prayers oltered by Vasudeva
(12-22)
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anavrtatvad bahir antaram na te
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sarvasya sarvatmana atma-vastunah




The mahat-tattva, the total material energy, is undivided, but because of the material modes
of nature, it appears to separate Into eartn, water, fire, air and ether. Because of the living
energy |jiva-bhita], these separaled energies Combine (o make the cosmic manilestation
visible, but in fact, before the creation of the cosmos, the total energy is already present.
Therefore, the total material energy never actually enters the creation. Similarly, although
You are percerved by ourSenses because of Your presence, You cannot be perceived by the
senses, nor experienced by the mind or words [avén—ménasa-goc;lra]. With our senses we can
perceive some things, but not everything; for example, we can use our eyes to see, but not to
taste. Consequently, You are beyond" perception by the senses (evarn bhavan tad-
gunagrahah). Although in touch with the modes of material nature, You are unaffected by
them. You are the prime factor m everythime—the—at-pervading, tndivided Supersoul. Lor
You, therefore, there is no external or internal. You never entered the womb of Devaki;
rather, You existed there already (bahir antaram na te).




This verse gives an example.

“You enter into Devaki’s womb just like the undifferentiated
mahat-tattva and other elements (ime) enter the universe but
do not enter it, or appear to be created but actually are not.

———

Though You appear to be born, You are not.




The maha-tattva, possessing within it various distinct
elements such as earth, joins with consciousness to create the
material universe.

Though the elements appear to have entered into the creation
(anugata iva), because they remain present outside as well,
one cannot say they have entered.

Though the elements appear to arise within the universe, they
actually existed before the universe.”




Verse 17:

“The elements are touched by the three modes of nature, but
as the supreme cause of everything You are not touched by the
modes of nature, though You enter into the universe.

Though You are perceived as full of qualities which can be
understood by the intelligence, You, being full of bliss, do not
accept the qualities of matter, whose essence is suftering.




“Why?

\

Because You are not covered by the three modes of material
nature.

Those who are covered by the material modes of nature take
on those qualities.

The modes of nature, however, never contaminate You

internally or externally.




The living entity however, upon contacting the objects of
sound and touch e lly, internally experiences

lamentation and-#Husion.

“You, who pervade everything as the Paramatma
(sarvatmana), and all the objects related to You in the ﬂ)irifual
world (atma vastunah), such as the devotee, Your abode and
pastimes are forever untouched by matter.” B
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One who considers (yah vyavasyate) his visible body, which is a product of the
three modes of nature (drsya-gunesu), to be independent of the soul Q" tmano
svaﬁatirekatahj) is unaware of the basis of existence, and therefore he is a

rascal (abudhah sg_rln). Those who are learned have rejected his conclusion (gd

tyaktam) because (yatah) one can understand through full discussion that with

no basis in soul, the_visible body and senses would be insubstantial

(vinanuvadar na ca tad_manisitam). Nonetheless, although his conclusion has

been rejected, a toolish person considers it a reality (samyag upadadat puman).



“But can the three modes of material nature bestow some
sort of happiness?”

—

This verse gives the answer.

S—

“He is foolish and unintelligent who thinks that the objects
seen such as a woman, a flower garland and tasty food are
enjoyable.




In reality, these objects give misery, lamentation and illuiion
since they can only be possessed temporarily.

They keep one trapped in the cycle of repeated birth_and
death.

“The karma-mimamsakas conclude that wealth and

possessions _are the most valuable things and think

themselves intelligent.




Their arguments are not without Eebutta )

They don’t have true wisdom.

What the devotee rejects with scorn, they accept with
eagerness.”
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O my Lord (Vihl_lol, earned Vedic scholaps (conclude (Vadanty) that the creation,

majintenance and annihilation_of the entire_cosmic manifestation are performed by You
( Cthi @ n), who are free from endeavor (anihé@), unaffected by

themodes of material nature (agunad), and changeless in Your spiritual situation (ayikriyat).
There are no co L] ' (tvayi no virudhyate), who are the Supreme Personality
of Godhead, Parabrahman (isvare brahmani). Becausg the three modes of material nature-

sattva, rajas and tamas—are under Your control (gunaih tvad-asrayatvad), everything takes

place automatically (upacaryate).




“From Your_statements that You are the creator through
prakrti, it is understood that prakrti is Your energy and non-
ditferent from You.

Although You are the cause of the universe, You never contact
the material gunas either internally or externally. How is that
possible?”

This verse answers the question.



“O Lord, the Sruti says that creation, maintenance and
destruction of the universe arise from You, who are without
action, quality and change.

But how can the creator be inactive?

Though You are Brahma and Siva, the creator and destroyer,
at the same time You are without action (antha).




“Indeed, You are the reservoir of contradictory qualities.

How?

Because You are the shelter of the material modes of nature,
the actions of creation and destruction are ascribed to You.

S —

Though prakrti is Your energy, it is Your external energy.



[t is not Your svarupa or svabhava, personal form.

Thus You are not in contact with the gunas internally or
externally.”

This conclusion is established here.

—




Or a second meaning is,

“How can my [Vasudeva| son be Brahma and Siva?

-

Actually You are not Brahma or Siva, but You are the shelter

ot both. —

You say this Yourself in the Bhagavad-gita 14.27.



brahmano hi pratisthaham

——

T am the basis of the impersonal Brahman.’

“Lord Brahma says in Srimad Bhagavatam (2.6.42):

adyo ’vatarah purusah parasya...

‘KaranarnavaSay1 Visnu is the first incarnation of the Supreme
Lord, and He is the master of eternal time and space.’




“Since You are the shelter of Brahma and Siva (tvad
aSrayatvat), You are indirectly called the creator and

destroyer. —

—

The qualities of a person being sheltered are often ascribed to
the giver of shelter.

Just as when the country is fortunate, the king is called

fortunate: -




In this way You are Brahma and Siva.

“This is also in accordance with the concept of rasa.

The form of Krsna is distinct in terms of rasa, though He is
one with other forms of the Lord (visnu-tattva).

o3 Qv&‘aS gs-
Ow-y {

In_the ultimate sense, “nd Krsna are_but one

form. Yy s mrdei S




siddhantatas tv_abhede ’pi
SriSa-krsna-svariipayoh
rasenotkrsyate krsna
riipam esa rasa-sthitih

Though the forms of Visnu and Krsna are non-different according to
the statements of scripture (siddhantatas tu abhede api srisa-krsna-
svaripayoh), Krsna’s form is shown to be superior because of His
rasas (rasena utkrsyate krsna-riipam), which are endowed with the
highest type of prema (implied). The very nature of His rasas shows
Krsna’s form to be superior (esa rasa-sthitih). (Bhakti-rasamrta-
sindhu 1.2.59)
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My Lord, Your form is transcendental to the three material modes (implied),
yet for the maintenance of the three worlds (tri-loka-sthitaye), You 1 assume the
white color of Visnu in goodness (tvam atmanah bibharsi suklam varnam); for
creation  (sargaya), which is surrounded by the quality of passion
(rajgsopabrﬁlhitam), You appear reddi: (raktarm); and at the end, When:t_here

is a need for annihilation (janityaye), which is surrounded by ignorance
(tamasa), You appear blackish (krsnar ca varnam).




“A question arises concerning this.

It is well known that the creation takes place through Brahma.

Then, how are You also the creator?

Brahma and others are Your forms alone.”

——

—

That is the intention of this verse.



klamj/white:

“You, by Your personal energy (svamayaya), manifest Yourself
in the form of Visnu.

Here Suklam cannot mean white because Visnu is black.

———

At the time of destruction of all people You are black in color,
and for creation in the mode of passion You are red.




We cannot say that Visnu is nourished or influenced by sattva
guna and therefore described as white.

Unlike Brahma and Siva who have connection with the other
gunas, Visnu has no contact whatsoever with sattva guna, the

N——

mode of goodness.

Visnu is close to sattva but does not touch it.




Srimad Bhagavatam (10.88.5) confirms this:

harir hi nirgunah saksat purusah prakrteh parah...

E——

——_—

‘Lord Hari, however, has no connection with the material
modes.

He is the Supreme Personality of Godhead, the all-seeing
eternal witness, who is transcendental to material nature.’




“Also the Visnu Purana says:

sattvadayo na santiSe yatra na prakrta gunah
sa Suddhah sarva-Suddhebhyah puman adyah prasidatu

‘The Supreme Personality of Godhead, Visnu, is beyond the

three qualities of goodness, passion and ignorance. No
material qualities exist in Him.’ I




“The Svetasvatara Upanisad (6.11) says:

sakslI cetah kevalo nirgunas ca

‘Though the Supreme Lord has no material qualities Himself,
He is the unique witness and giver of consciousness.”

cm—
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O my Lord (vibho), pioprietor of all creation (gkhileévaga), You have now

appeared in my house (tvam mama grhe avatirno 'si), desiring to protect this

world (lokasya riraksisur). 1 am sure that You will

T ol —the—armics

(nihanisyase camiih) that are moving all over the world (nirvyithyamana)

under the leadership of politicians who are dressed as ksatriya rulers but who
are factually demons (rajanya-sarmjnasura-koti-viithapair). They must be killed

by You for the protection of the innocent public (implied).




“O father, in truth you know about Me.

But if you know, then say why I have appeared in your
house?”

—

This verse answers:

“Taking the name of a king, You will kill all the troops
directed by the demons in order to protect the devotees and
the citizens in general.”
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O my lLord, Lord of the demigods (suresvara), after hearing (Srutva) the

prophecy that You would take birth in our home and kill him (taya_janma nau
grhe), this uncivilized Karmsa (ayarm tv asabhyak) killed (nyavadhit) so many of

Your elder brothers (te agrajan). As soon as he hears from his lieutenants (sah

ssutvapurusaih samarpitarn) that You have appeared (te avataram), he will

immediately come with weapons to kill You (adhuna eva abhisaraty

udayudhah). o




“Though I know all Your glories, I cannot cross the ocean of
uncertainty.

Now 1 will inform You all about evil Kamsa.”

Anticipating that his son will say, “No father, he will not kill
Me because he will be overcome with the sweetness of My
form,”

S —————




Vasudeva answers, “But Kamsa is uncivilized, and has no taste for
rasa.

His servants will inform him of Your birth and he will come here.

[ can see him coming now, so hide Your form.

I am afraid of what will happen when he comes desiring to kill
You.”



Section — 1V

Payers offered by Devaki
(23-28)
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kamsad bhita suvismita

Sukadeva Gosvami continued: Thereafter (atha), having seen (viksya) that her
child (enam atmajarm) had all the symptoms of the Supreme Personality of

Godhead (maha-purusa-laksanam), Devaki (devaki), who was very much afraid

of Kamsa (karpsﬁd bhita) and unusually astonished (suvismita), began to offer

prayers to the Lord (tam upadhavat).




Seeing her hushand’s fear, and seeing that her newly born
child did not withdraw His form. but was smiling instead,
Devaki became completely wonderstruck and thought:

“Wimt shall T do?

This child, identitying himself as God, has no fear of Kamsa.




gf course, in front of the Supreme Lord, Kamsa is nothing.
50 why should we be afraid?

A o

\V\}hat nonsense we are.”
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Sri Devaki said: My dear Lord, there are different Vedas, so_n_l_e_oilvhig;h_dgs_qudmwnp@eewab}efhmlgh

words and the mind (riipar yat tat prahur ). Yet You are the origin of the entire cosmic manifestation

(adyam). You are Brahman, the greatest of everything (brahma), full of effulgence like the sun (jyotih). You

have no material cause (nirgunam), You are free from change and deviation (nirvikaram), and You have no

material desires (niriharn). Thus the Vedas say that You are the substance (satta-matram). Therefore, my I ord,

You are directly the origin of all Vedic statements, and by understanding You. one gradually understands

everything. You are ditterent from the light of Brahman and Paramatma, yet You are not different from them

(nirvisesarm). Everything emanates from You. Indeed, You are the cause of all causes, Lord Visnu (sa tvarh

saksad visnur), the light of all transcendental knowledge (adhyatma-dipah).
- - - —
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“As it is well known that the devotees control the Lord by

praising Him, I will make this child submissive by my prayers
and then express my desires.”

Thinking in this way, Devaki speaks: “O Lord, we are afflicted
by fear at every second, but You are not feartul at all.”

Devaki expresses this in four verses (24-27).




Sri Devaki prays,

“The Vedas. describe Your famous form as avvakta, not

perceivable by the material senses; adyam, without |

birth, and

the one whose bodily effulgence is unchanging and without

material qualities.”

This statement about Brahman is supported in the scriptures

in many places.




The Srimad Bhagavatam (10.13.55) says:

yasya bhasa sarvam idarn
vibhati sa-caracaram

“Thus Lord Brahma saw the Supreme Brahman, by whose
energy this entire universe, with its moving and nonmoving
living beings, is manifested.”




Srimad Bhagavatam (10.28.15) states:

satyam jnanam anantam yad brahma-jyotih sanatanam

“Lord Krsna revealed the indestructible spiritual etfulgence,
which is unlimited, conscious and eternal.”




Lord Krsna tells Arjuna in the Hari-vams$a:

tat-param paramam brahma
sarvam vibhajate jagat
mamaiva tad ghanar tejo

jnatum arhasi bharata

“That Supreme Truth (tat-param), Parabrahman (paramarhn
brahma), expands itselt into all the variegatedness of this
universe (sarvam vibhajate jagat). You should know
(jnatum arhasi) it (tad) to be My own concentrated
effulgence (mamaiva ghanam tgjah), O Bharata (bharata).”




Brahma-samhita (5.40) states:

yasya prabha prabhavato jagadanda-koti

kotisv aSesa-vasudhadi-vibhiiti-bhinnam
tad-brahma niskalam anantam aSesa-bhutam
govindam adi-purusam tam aham bhajami_

“I worship (aharm bhajami) the Supreme Personality of Godhead (tam_adi-
purusam govindam), by whose personal effulgence (yasya prabha) the
unlimited brahmajyoti (niskalam anantam aSesa-bhutarn) is manifested

(prabhavatah). In that brahmajyoti (tad-brahma) t}Lere are innumerable
universes (jagadanda-koti kotisv), and each is filled with innumerable planets

(aéesa—vvibhﬁti—bhinnam) 7

—




Krsna Himself says in Bhagavad-gita 14.27:

brahmano hi pratisthaham

e

“I am the basis of the impersonal Brahman.”

—

In relation to Lord Krsna’s vibhuti or powers, Sridhara Swami
in his commentary on Gita mentions that the impersonal
feature of the Lord is called Brahman, indicated by the use ot

thre-word para.




In Srimad Bhagavatam (8.24.38), lL.ord Matsya assures King
Satyavrata that the Absolute Truth can be known from the words
ol Ehe Vedas:

madiyam mahimanam ca
paralil brahmeti Sabditam
vetsyasy anugrahitami me
samprasnair vivitam hrdi

By my mercy (me anugrhitam), you will realize (vetsyasy) my
po?ver (madiyam mahimanam) known as _the (imp_ersonal
Brahman (param brahmeti sabditam), which will be disclosed in
your heart (hrdi vivrtamh) through questions and answers
(samprasnair).




In one stotra, Yamunacarya says:

paratparam brahma ca te vibhutayah

“The Supreme Brahman is Your vibhuti” (exceptional
opulence or specific powers). B




The Bhakti-rasamrta-sindhu states:

yad-arinam priyanam ca
prapyam ekam ivoditam |
tad brahma-krsnayor aikyat

—————

kiranarkopama-jusoh ||

When it is said that the enemies and the dear friends of the Lord

attained the same end (yg_d_ @Xénémﬁ_@‘kam prapyad iva

), it means the same end only in the sense that brahman and
the Eersonalgtorm of Krsna are one entity (tad brahma-krsnayor
aikyat), in the manner that the rays of the sun and the sun are one
(kiaﬁa-arlaupama-jusoh). (BRS)
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satta matram: the original substance;

Devaki continues, “Krsna! Your associates, devotees, holy
abode and forms all arise from suddha sattva.”

nirviSesam: “You are beyond the particulars of the material
world.”




nirtham: without material desires;

“You are without material thirst because You are full and pertect.”

Or it can mean,

“You are the person who takes away material desire from _the

devotee’s heart, and gives that devotee the desire to attain the
Lord.”

The Amara-ko$a Sanskrit dictionary says the word Tha means
desire, endeavor or thirst.




adhyatma dipah: the light of all transcendental knowledge;

“You are Visnu because You reveal all truths.

Though I am ignorant, I have spoken as You have revealed
Yourself to me.”




{ LR f& -~
T i 110.3.25] fotf ouc ollo T
0% gn* . oy Sarogs M
Q¥ . naste loke dvi-parardhavasane o W
6% efﬂ’o X Y M":”" , o}\nm”’
& o maha-bhiitesv adi-bhitam gatesu 1
© — , o - M
o o vyakte 'vyaktam kala-vggena yate

bhavan ekah Sisyate 'Sesa-sarhjinah

After millions of years (dyi-parardhavasane), at the time of cosmic annihilation
(naste loke), when everything, manilested and unmanifested (vvakte
avyaktar), is annihilated by the force of time (kala-vegena yate), the five gross

elements enter into_the subtle conception, and the manifested categories enter

into_the unmanifested substance J@hﬁ-bh@ adi-bhutanp(gatesu). At that

time, You alone remain (bhavan ekah Sisyate), and You are known as_Ananta

Sesa-naga (@ esa-sarhjiiah).




“For one who is not destroyed during the maha-pralaya
(annihilation ot Brahma and whole universe), what is the

question of fear?

The five primary elements (mahabhutam, earth, water, fire,
air, ether) merge into adibhutam (subtle elements of sense
perception) or ahankara.

Ahankara merges into vyaktam or mahat tattva.



The mahat tattva merges into avyakta or prakrti.

—

Then only You remain.”

—

“Those things mentioned in the previous verse such as the
forms of Narayana and others, the brahmajyoti and the
dhama also remain.




The Lord’s associates, place and cloth are all eternal.

You are called Sesa because You remain m
S~}

This is a way of deriving the name Sesa.”
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O inaugurator of the material energy (avyakta-bandho) this wonderful

creation (ayam visvam) works (cestate) under the control ol powertul time

(mahiyan kalah), which is divided inta seconds, minutes, hours and years

(nimesadir vatsarantah). This element of time, which extends for many

millions of vears, is but another form of L.ord Visnu (yo ayarn kalah). For Your

pastimes, You act as the controller of time (tam tvesanarn), but You are the

reservoir of all good fortune (ksema-dhama). Let me offer my full surrender

unto Your Lordship (tam prapadye).



In the previous verse it appears that time is independent.

P

Thus this verse speaks of time’s origin.

It speaks of the cause of time as Devaki prays, “Who does not
tear feartul time?

That time is Your kriya sakti or cesta (pastime).”



Theretore Lord Krsna is addressed as the inaugurator of
prakrti (avyakta bandho). T, Gate —> KB, born & SublRe

“The universe runs by the influence of time.

[

But what is time?




Time is nimesa or moments amounting to years, which again
multiply into a day of Brahma (dvi prarardha).

Because You are fearless You can make me fearless.

Theretore, 1 surrender to You (tva).”
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No one in thls material world has become free from the four principles birth,

death old age and disease (@lévya ;(bhlta@ ‘ nlrbhayam

nadhyagacchat) even by fleeing to various planets (lokan sarvan palayan). But
now that You have appeared, My Lord, death is fleeing in fear of You (@ftyup
épalt.)) and the living entities, having obtained shelter at Your lotus feet

by Your mercy (tvat padabjam prapya @ @@) are sleeping in full

mental peace (susthah Sete).




Devaki prays, “Since those who take shelter of Your lotus feet
become fearless, what to speak of those who meet You face to
face.

Wandering throughout the universe, one cannot become free
from fear.

By great mercy (yadrcchaya) one receives devotion to You
and thereby attains Your lotus feet (tvat padabjar), which
act like Dhanvantari, the Lord of medicine.




By this medicine a person becomes healthy.”

According to the Medini dictionary, the word abjam (tvat pécﬁbiarh)
means lotus flower, C%, moon, an@hanvantarl.
- —

Devaki continues,

g

“O Lord, origin of all!

Although I am Your devotee and have been accepted by You as Your
mother, I am still afflicted by fear of Kamsa.”
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My Lord, because You dispel all the fear of Your devotees (@“ha

a51) [ request You to save us (tvam nah trahj) and give us protection from the

terrible fear of Kariisa (s@asena atmaia@ Your form - as

Visnu, the Supreme Personality of Godhead (1dg___paurnsam_u1pam)

appreciated by yogis in meditation (dhyana-dhlsnyam). Please make this form

trahi trastan bhrtya-vitrasa-hasi

invisible (ma_pratyaksam krsisthah) to those who see with material eyes

(mgmsa-dréém) .



Devaki prays, “You are fearless and Your devotees are fearless.

Then why, O Lord, do You keep Your mother and father in fear?”

This is the intention of this verse.

ghorad: terribly fierce; means great fear.

Out of fear Devaki does not mention the name of Kamsa directly but

—uses-the-word ngrasenatmajan-son-aof Ugrasena.



“You destroy the fears of Your devotees, but why do You not
remove our fear?”

Krsna replies to Devaki,

—

“O mother, I have appeared to kill Kamsa.

—

Bring Kamsa here and I will kill him right before your eyes.”



Hearing such talk from Krsna simply increases Devaki’s fear.

Due to motherly affection. @atsalya-bhav ), Devaki thinks
that her small child cannot kill Kamsa.

Therefore, she worries about harm coming to Him from
Kamsa and becomes more feartul.




“It is not suitable to follow the strategy of showing fear before my
child who is showing himself as God.

[t is a better policy to use words.”

Thinking thus, Devaki began to reason in another way in order to get
her child to conceal His four-armed Visnu form.

“O master, this_splendid form, which is the object of meditation;
should not be seen by material eves.”




Section — V

Devaki’s anxiety to save Krsna

from Kamsa’s attack (29-31)
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O Madhustidana (madhustidana), because of Your appearance
(bhavad-dhetoh), I am becoming more and more anxious @1
gAdhira-dhiB ﬂ(amudvﬁ e) in fear of Kamsa (karmsad). Therefore, please

arrange for that sinful Kamsa to be unable to understand (asau papo

L —————S——

ma vidyad) that You have taken birth from my womb (t_e__ mayi

janma).



Krsna replies, “O_mother, if I make this four-armed form
disappear, when Kamsa comes he will ask, ‘where is the

child?’ T

Thinking you have stolen the child, he will commit violence
against you, will he not?”

e

To answer this Devaki replies, “I have no fear of that.”



Thus she speaks this verse.

“Do something so Kamsa (papo) will not know that You have
taken birth from me.”

Krsna says, “Having killed the Madhu demon, is it necessary
that T kill Kamsa?”




Fearing this question Devaki addresses her son:

“O Madhusudana! At present, Kamsa is thousands of times
more powerful than Madhu of the past. )

Let Kamsa beat me for my offense.

But I only desire Your safety.”



Krsna replies, “You have spoken of My powers in the previous
verses, but was all that empty words?”

Devaki answers, “Truly, O son, as Your mother I am unsteady

of mind (§dhira dhih). T

Do not be sad.




This is my fault and I take full responsibility for it.

But out of affection for Your mother, please withdraw Your
form.” -
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upasarnhara vis§vatmann

ado rapam alaukikam
sankha-cakra-gada-padma-

Sriya justam catur-bhujam

O my Lord, You are the all-pervading Supreme Personality of Godhead
(visvatmann), and Your transcendental four-armed form (adah rapam),
holding conchshell, disc, club and lotus ($ankha-cakra-gada-padma-sriya
justam_ catur-bhujam), is_unnatural for this wworld (a121_1;1-<ikam). Please

withdraw this form (upasarihara) [and become just like a natural human
child so that I may try to hide You somewhere].




Devaki continues,

“As You pervade the whole universe and I reside within the
universe, You also reside within me.

How then has this weakness of heart arisen in me?

C—

It must be Your fault.”



Thus Devaki addresses the Lord as viSvatma, soul of the
universe.

“Withdraw this uncommon four-armed Visnu form and

assume a form of a normal human baby, and I will quickly
hide You.”
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At the time of devastation (nisante), \the entire COSI’HO},(- containing all created
moving and nonmoving entlt_lgss (visvam yad etat), enters Your transcendental
body and is held there without difficulty (sva-tanau yathavakasam). But now

this transcendental form (sah ayarh purusah paro bhavan) has taken birth from

my womb (mama garbhago abhtid). People will not be able to believe this, and I

shall become an object oI ridicule (aho nr-ITokasya vidambanar hi tat).



Krsna says, “Why should I withdraw this form?

mhould not become proud to attain the Lord as Your

SON.{

——

Fearing such words from the Lord, Devaki speaks, “I do not
want fame or position.

—




You hold the universe within the temple of Your body (sva

tanau) comfortably (yatha avakasam), but You have appeared
in my womb. —

Common people will make fun of me, for how is this
possible?




The neighbors will joke,

‘O toolish Devaki, the Lord who has a gigantic form of
thousands of universes is situated as your son in your little
womb. B

Are you not ashamed to make this claim?’

[ will not get any tame for this event.”



Here a question arises: .

“How 1is it that Devaki and Vasudeva who realize the
Supre rectly with the can. be afflicted with

(Ear and iam_entat' n(ariéing from ignorancé
¥ O
/

Q

One should not raise such a question.




Such fear and lamentation is an expression of

@‘ ema )arising from %@rsna 5 internal 'spiritueil
basis of

energy, which is the e external energy, Taterial
knowledge and ignorance. T

The fear shown by and s one of the

W§abhicari-bhava®  (thirty-three transitory bodﬂf
symptoms manifest in ¢Cstatic love}

_ %
Their fear did not arise from ignorance.




Such an idea would attribute a fault to (PTeT

What is the proof that @e%a is beyon(d may_k}?

It (Er/aa is ( fnaya then the Supreme Lord would be

controlled by mmaya.

By studying the scriptures one will conclude that Lord Sri
Krsna is only controlled by prema not by maya.




This point is explained in the Bhagavad-gita 18.55:

bhaktya mam abhijanac

yavan ya$ casmi tattvatah

and confirmed in Srimad Bhagavatam 11.14.21:

bhaktyaham ekaya grahyah

without bhakti one cannot understand the spiritual
situation of the Lord.




Thus the Lord Himselt emphatically declares that He is
known only by pure devotion or prema.

s '

Bhakti may be considered in three, called gkuni—bhﬁa
pradhani-bhiita and(evalg and the results are also ditferent.

———
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From guni—bhﬁ}a/ahakti comes K(—S_imple knowledge);

from pradhahi-bhuta bhakti comes jhanamayl rati
(knowledge n{ixed with love); and from kevala bhakti (pure

love) comes prema. —spve—=




Through jnana one realizes the Brahman, transcendental
bliss without variety (cit sukha mayam); through
jianamayl rati one realizes the lLord in majesty and
opulence (cid ATSvaryd) yd) mayam); and through prema one
realizes the sweet aspect of Krsna, Rama and others
(madhurya maya).

Nisnu-tattva 4@ to

f@ of@ arelone ty v
{ppearancgs of

Aj;ho_l-lgh all the
or@ thére are different

varieties of (fas
God.




There are seven tvpes ol sweetness pertaining to the
transcendental form of the Lord: sweetness o_fT(_)Im, touch,
smell, sound and taste, the sweetness of the Lord’s aliection
for the devotee (bhakta-vatsalya), and the sweetness of His
pastimes (lila-madhuri).

The sweetness of Vraja has two additional types of
sweetness: Krsna’s flute (venu-madhuri) and His loving
exchanges with His associates @tremaymadhuri).




In total there are nine types of sweetness.

[t_is said in the scriptures: “In_Vraja, Krsna displays four
unique types of sweetness: rupa-madhurya, lila-madhurya,
prema- madhurya and venu-madhurya.”

There are four types of prema: dasya, sakhya, vatsalya and
ujjvala or madhurya. o o




The glory of vatsalya-prema is that it makes Krsna the object

o@f and Etreme attachmen).

Although Krsna’s majesty (aiSvarya) is present, the mood of
vatsalya (affection) covers it in such a way that Krsna
becomes subservient and bound by the ropes of attachment.

In return, Krsna gives those devotees a taste of sweetness
unavailable to others.




The taste (rasa) arising from such intense attachment is

millions of times more than that experienced through jfiana

s _ . I
Or jnanamayl rati. — MNEhsi¢ Yo A Y

Because of great attachment a mother derives more pleasure
from her son, though he is full of faults and lacking all good
qualities, than from seeing the full moon which extinguishes
all < suffermg and bestows all bliss.




If that is so, then just imagine the bliss produced from having
a son who is the Supreme Lord?

This is the ditlerence between jnana and prema.

Just as ignorance binds the living entity with attachment that
gives suffering, similarly prema binds Krsna, who is the
personification of bliss, with attachment that gives rise to
great JOY.




Though a criminal is bound with ropes and chains, a
respectable man is honored by binding him with a costly, soft
and fragrant turban and coat.

One type of bondage gives suftering and the other bondage
gives pleasure. B

The living entity bound by ignorance experiences suffering,
whereas Krsna experiences great joy being bound by prema.




As there are degrees of the[Tive types of sulfering) experienced
by the living entity due to the covering of ignorance, so there
are ditferent levels of happiness in prema due to the ditferent
degrees of covering of jiana and ai$varya.

The prema of mother Yasoda and other pure devotees of her
caliber mutually binds them to Krsna with the ropes of
. / . N > /
intense attachment and completely covers (fiany and(@isvaryy.




This in turn creates a type of happiness not available to devotees like

mother Devaki, whose prema has @sh @
(’ nf?na and @iSvaryh (appreciation of Krsna’s power and opulence).

Why do a andﬁ)evalg have different types of prema?j

Although they are both nitva-siddha devotees (eternal associates of

Krsna), their difference in prema is also gftya-siddha. )3

There can be no further discussion on this. ;zs



Section — VI

Lord Krsna speaks to

Vasudeva and Devaki (32-45)



1 10.3.32]]
sri-bhagavan uvaca

tvam eva purva-sarge 'bhih

prénih svayambhuve sati

tadayarh sutapa nama

prajapatir akalmasah

The Supreme Personality of Godhead replied: My dear mother, best of the
chaste (sati), in your previous birth (purva-sarge), in the Svayambhuva

——

millennium (svayambhuve), you were known as Préni (tvam—eva—prsnih
abhuih), and Vasudeva (tada ayarn), who was the most pious Prajapati, was

named Sutapa (sutaEé nama_ prajépatir@).




The Lord said,

“O mother, not_only in this birth, but in previous births |
have appeared in your womb.

Why are you thinking yourselt so fallen?

You are not an ordinary human.




During the reign of Svayambhuva Manu you became (abhiih)
Prsni.

——————

O Sati (Devaki) and Vasudeva (ayam) was your husband
Sutapa.”

_—_—"—-_
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S ,p yuvar vai brahmanadistau
" oF o praja-sarge yada tatah
)
G sanniyamyendriya-gramarn

tepathe paramarh tapah

When ]@l were ordered by T ord Brahma (yada yuvam vai

brahmana adistau) to create progeny (praja-sarge), you first

underwent severe austerities (tatah tepathe paramam tapah) by

controlling your senses (sanniyamya indriya-gramam).
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300 A 0,.\,50’ RS <€ varsa-vatatapa-hima- gharma-kala-gunan anu__

o2 S "'?S‘ « sahamanau $vasa-rodha- vinirdhaita-mano-malau
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e\ b(‘% & $irna-parnanilaharav upasantena cetasa
\9. & & v mattah kaman abhipsantau mad-aradhanam thatuh
X —

My dear father and mother, you endured (sahamanau) rain, wind, strong sun, scorching

heat and severe cold (varsa-vatatapa-hima-gharma), suffering all sorts of inconvenience

according to different seasons (kala-gunan anu). By practicing pranayama to control the air

within the body through yoga (Svasa-rodha), and by eating only air and dry leaves fallen from

the trees (Sirna-parna anila aharav), you cleansed from your minds all dirty things

(vinirdhuta-mano-malau). In this way, desiring a benediction from Me (mattah kaman

abhipsantau), you worshiped Me (mad-aradhanam thatuh) with peaceful minds (upasantena

cetasa).



atapah: means intense burning due to the sun’s rays and

gharma means heat.
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evam vam tapyatos tivram

tapah parama-duskaram

divya-varsa-sahasrani

dvadaseyur mad-atmanoh

Thus you (evam vam) spent (iyuh) twelve thousand celestial years
(dvadasa sahasrani divya-varsa) perfo__’l;fming difficult _activities of

tapasya (tapyatos tivrarn parama-duskaram tapah) in_consciousness

of Me [Krsna consciousness| (mad-atmanoh).

mad atmanoh: means “absorbing your minds in Me.”
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N ‘cgkgg' pradurasam varada-rad yuvayoh kama-ditsaya
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oW 5).9‘”%? vriyatam vara ity ukte madrso vam vrtah sutah
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O sinless mother Devaki (anaghe), after the expiry of twelve thousand celestial years (tada),

in which you constantly contemplated Me within the core of your heart (var nityam hrdi
bhavitah) with great faith, devotion and austerity (tapasa Sraddhaya bhaktya ca), I was very
much satisfied with you (paritusto aham). Since I am the best of all bestowers of benediction
(varada-rad), I appeared in this same form as Krsna (pradurasam_amuna vapusa) to ask you
to take from Me thie benediction you desired‘(;;iyatﬁm vayra ity ukte yuvayoh kama-ditsaya).
You then expressed your desire to have a son exactly like Me (vam madrso sutah vrtah).




“Because of your austerities and meditation on Me, 1 became
very pleased to appear in that form (four-handed ))’

The austerity performed was constant meditation on the Lord

with devotion and faith.
- ~ 3 \ . < ?

The use of the three words, $raddhaya, nityarh _and bhaktya
indicates that the devotion of Prsni and Sutapa was not merely
a form of yoga practice.




Rather their devotion shows total absorption in the Lord., which
by itself leads to perfection and prema.

Q

N5,
w the bhakti, devotion, of Prsni and Sutapa was mixed
with jfana and ai$varya because they (practiced yoga and _Sevege

- S\S=S
austerities. A SR
i —
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éomé also rmnce the nitya siddha parikaras (eternal
associates ol the Lord) Vasudeva and Devaki had (@i
alsvarya-jnane thgir amsas \Prsni and Sutapa lso




Their austerities and yoga practice were therefore incidental.

bhavitaly: fixed in determination;

This word is used instead of cintata.

The meditation of Prsni and Sutapa was filled with bhava,
transcendental love.

N

In other words, they had genuine pure devotion Ior the Lord.
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Q& \ O ajusta gramya-wsayav

kg IR V;" y@,, anapatyau ca dam-pati
04«“”‘0 iffﬁa na vavrathe 'pavargam me

‘&aa\'t 5‘_\0) < &.w mohitau deva-mayaya
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Being husband and wife but always sonless (an@patyau ca dam-pati),

U

you were attracted by sexual desires (@]usta-gramya-wsayav) for by
the influence of devamaya, transcendental love (-ﬁva-

mayaya), you wanted to have Me as your son (me). Therefore you

neé ' iberated trom this material world (na vavrathe

apavargar).



Géyayé: refers to Devaki and Vasudeva’s afiection for their son.

Srimad Bhagavatam (10.8.43) says:

ittham vidita-tattvayam

gopikayam sa iSvarah

vaisnavim Vyatanonﬁ a

putra-snehamayim vi

uh

Mother Yasoda, by the grace of the Lord, could understand the real truth

(ittham vidita-tattvayam). But_then again, the supreme master (sah isvarah

vibhuh), by the influence of the internal potency, yogamaya (vyatanot

vaisnavirn mayar), inspired her to

become._a

bsorbed in intense maternal

attection for her son (gopikayarm putra-snehamayim).




mohitau: means that Devald-and-Vasudeva were overcome
with bliss.

/—

< QYo

A0
“Being childless and &ela.chLCLfrom material enjoyment, but
overcome with bliss by parental attection, you did not pray
for liberation.”
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M\;\“’w Ly s varam mat-sadrsar sutam

é‘:’p v“:' @"&‘\\ gramyan bhogan abhuiijatham

yuvam prapta-manorathau

After you received that benediction (labdhva varam) and I

disappeared (gate mayi), you engaged yourselves in sex
(yl_lml_@én bhogén)abhuﬁiéthﬁmbo have a son like Me

(mat-sadr$am suta‘r_n), and 1 fulfilled your desire (yuvam

e ——

prapta-manorathau).



‘Desiring in this way for a son, you then engaged in sexual
Intercourse.

——

According to the Sanskrit dictionary Amara-kosa, gramyan
bhogan means sex life.

— )
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KV aham suto vam abhavarm

prsnigarbha iti sSrutah

b

Since I found no one else (adrstva anyatamam loke) as highly
elevated as you in simplicity and other qualities of good character (sila
audarya-gunaih samam), [ appeared in this world as Prsnigarbha
(aharh vam sutah abhavam), or one who is celebrated as having taken
birth from Préni (prsnigarbha 1ti srutah).




“In My first birth I appeared as Prsnigarbha.”

This refers to the Treta-yuga avatara mentioned in the Srimad
Bhagavatam (11.5.26):

visnur yajiah prsnigarbhah
2 Yele  pee
sarvadeva urukramah
vrsakapir jayantas ca
urugaya itiryate

In Treta-yuga the Lord is glorified by the names Visnu, Yajia,
Prénigarbha, Sarvadeva, Urukrama, Vrsakapi, Jayanta and Urugaya.
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. o_co.0°>’ %’&aﬁq“ tayor vam punar evaham
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upendra iti vikhyato

vamanatvac ca vamanah

In the next millennium, | again appeared from the two of you, who appeared as
My mother, Aditi, and My father, KaSyapa (tayor vam punar eva aham kasyapat

adityam asa). I was known as Upendra (upendra iti vikhyato), and because of

being a dwarf, I was also known as Vamana (vamanatvat ca vamanah).

—

“He who appeared-as—Vamana-to Aditi and Kasyapa has now appeared as your
son, Myself.”
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W oa g;a% trtiye 'smin bhave 'harh vai
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NS 5 tenaiva vapusatha vam

At jato bhuyas tayor eva

satyarn me vyahrtarh sati

O supremely chaste mother (rs_ati), I (aham vai), the same personality

(tena eva vapusa), have now appeared of you both (asmin bhave

tayor eva jato bhuiyah) as your son for the third time (trtiye). Take

My words as the truth (satyarn me vyahrtar).




“In the present birth I have been born with four arms.

I was born in the first birth as Prsnigarbha, in the second
birth as"Vamana, and iow 1n the third birth I am born.”

This indicates that the birth as Krsna is the full, complete
form and the previous two are His amsas, partial expansions.

e




In verse 31 of this chapter, Krsna told Devaki, “You were
previously Prsni” but He did not say “Prsni is you.”

In verse 45 Krsna says, “By knowing I am the Supreme
Personality of Godhead, and by constantly thinking of Me
with love as your son, you will go to My spiritual abode.”

By these evidences it is shown that Prsni and Sutapa are
expansions of Devaki and Vasudeva.




PO I L
A v,,y.% A #\ etad vam darsitam rupar

o X > prag-janma-smaranaya me
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Xo _ _m M’» nanyatha mad-bhavam jhanam
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5 I & & martya-lingena jayate

6
I have shown you this form of Visnu (“n ‘1) Just

to remind you of My previous births (prag-janma-smaranaya me

Otherwise (anyatha), if 1 appeared like an ordimasy human ch]ld

(martya-lingena_jayate), you would not believe that the Supreme
Personality of Godhead Visnu_has indeed appeared (na mad-bhgvam
jianam).
A

“I have appeared in a four-armed Visnu form because you would not
recognize Me as God if 1 appeared in My complete original two armed

human-like form.”
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vy Qf‘»?& yuvar mam putra-bhavena
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L\,‘fgjf brahma-bhavena casakrt
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* cintayantau krta-snehau

yasyethe mad-gatirh param

Both of you, husband and wile (yuvam), constantly think of Me (mam

ca asakrt) as your son (putra-bhavena), but always know that I am the
Supreme Personality of Godhead (brahma-bhavena). By _thus thinking

of_Me constantly with _love and affection (kita-snehau), you will

achieve (yasyethe) the highest perfection: returning home, back to

Godhead (mad-gatirh param).




In the scriptures describing worship of Krsna through
mantras, Vasudeva is mentioned as the father of Krsna.

This shows without doubt that Vasudeva is eternally in the
position ot Krsna’s tather.

— | ) . "n
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But in order to increase {heir bliss by promising perfection of

their sadhana in this birth, their status as Krsna’s eternal
associates (nitya-siddha parikaras) is hidden in this verse.




“By thinking of Me you will attain Me.”

M Jwoerpdive |

The actual meaning of the verse however is:

“I will now go to My most excellent eternal abode of Gokula.

After eleven years, | will return to Mathura and you will meet Me
at that time.

But now I will be separated from you.”




Vasudeva exchanges his son
with the daughter of Yashoda
in Gokul (46-53)
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o pitroh sampasyatoh sadyo
babhuava(prakrtah SiSuE )
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Sukadeva Gosvami said: After thus instructing His father and mother
(ity_uktva), the Supreme Personality of Godhead, Krsna (bhagavan
harih), remained silent (tasnith asid). In their presence (pitroh
sampasyatoh), by His internal energy (atma-mayvava), He then
transformed Himself into a small human child (sadyo prakrtah sisuh
babhtiva). [In_ other words, He transformed Himself into His or1g1a1
form: Krsnas tu bhagavam svayam [SB 1.3.28].




atma mayaya: own spiritual energy;

According to the Maha Samhita, atma mayaya means “by
one’s own free will.”

babhtl va prakrtah $isuh: became an ordinary human being;

means that Krsna manifested His eternally perfect, spiritual
form as a baby, but not a material baby.




Prakrtah means prakrti, svariipa and svabhava (eternal form
and personality).

Noduvally
In referring to great souls on earth, they are called prakrti-

siddha.
QB%eCk

Thus the word prakrtah here means svarupa or svabhava.




[t cannot mean material in this context because there are

statements like the follewing from the Srimad Bhagavatam (10.
9.13-14) which contradict this:

na cantar na bahir yasya

na purvam napi caparam

purvaparari bahi$ cantar
jagato yo jagac ca yah

tam matvatmajam avyaktam
martya-lingam adhoksajam
goplkolukhale damna




“The Supreme Personality of Godhead has no beginning and
no end, no exterior and no interior, no front and no rear. In
other words, He is all-pervading. Because He is not under the
influence of the element of time, for Him there is no
difference between past, present and future; He exists in His
own transcendental form at all times. Being absolute, beyond
relativity. He is free from distinctions hetween canse and
ettect, although He is the cause and effect of everything. That
unmanifested person, who is beyond the perception of the
senses, had now appeared as a@an cPild, and_mather
Yasoda, considering Him her own ordinary child, bound Him

to the wooden mortar with a rope.”




In this statement it is clear that He who mother Yasoda bound
{1'13 was like an ordinary material child (prakrta siSuh), but
actually He was not prakrta, He was aprakrta, completely
spiritual.

Therefore the Lord showed His original spiritual form as a
human-like baby.
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¥ sutamh samadaya sa sutika-grhat

L yada bahir gantum iyesa tarhy aja

’

4 ya yogamayajani nanda-jayaya

Ther r (tatah), exactly when Vasudeva (yada saurih),
being inspired by the Supreme Personality of Godhead
(bhagavat-pracoditah), was about to take the newborn child
(sutam samadaya bahir gaptum iyesa) from the delivery room
(sutika-grhat), Yogamaya (@ yogamaya), the Lord's
spiritual energy (aja), tQok birth as the daughtereithe wile of

Maharaja Nanda (nanda-jayaya ajani).




Vasudeva was instructed by Lord Sri Krsna, “If you are afraid,
then take Me to Gokula and bring the child of Yasoda,
Yogamaya, back here.”

After being instructed  Vasudeva saw that his chains

automatically loosened.

(gu—

When Vasudeva was about to leave the prison, Yogamaya
took birth in Gokula as the daughter ot Yasoda.




The Hari-vamsa says that in the eighth month of pregnancy,
betore full term, @ an ck ave birth at the same time

to their children.

But the Bhagavatam states that @ gave birth after

————

—~—

How to correlate these contradictory statements?

Exactly when Devaki gave birth to Krsna in Mathura, Yasoda also
gave birth to Krsna in Gokula.




Aﬁer that, as described in this verse, Yasoda gave birth to
Yogamaya.

Thus two children appeared from Yasoda at different times.

This is contirmed in Srimad Bhagavatam (10.4.9), which
describes Yogamaya as anuja, the younger sister of Krsna.




But when Krsna appeared from Yasoda it is not stated that He
had four hands.

Therefore, it is understood that Krsna appeared from Yasoda
with two hands because she worshiped Krsna without
understanding His Godhood.

But Vasudeva and Devaki worshiped their son as Visnu.
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K dvaras ca sarvah pihita duratyaya

dvah-sthesu pauresv api $ayitesv atha

brhat-kapatayasa-kila-Srnkhalaih

tah krsna-vahe vasudeva agate

svayam vyavaryanta yvatha tamo raveh

vavarsa parjanya upamsu-garjitah

Seso 'mvagad vari nivarayan phanaih




By the influence of Yogamaya (taya), all the doorkeepers fell

fast_asleep (dvah-sthesu sayitesv), their senses unable to
work ~ (hrta-pratyaya-sarva-vritisu), and the other
inhabitants of the house also fell deeply asleep (pauresv api
sayitesv atha). Just_as_the rising sun dissipates darkness
automatically (yatha tamo raveh), when Vasudeva appeared
(krsna-vahe vasudeva a_gaLhﬁe closed doors (dvaras ca
sarvah pihita duratyaya), which were strongly pinned with
iron and locked with iron chains (brhat-kapatayasa-kild-
srnkhalaih), opened automatically (svmm_mxaxm_t_a).
Since the clouds in the sky were mildly thundering and
showering (Lavarsa parjanya @Pamsu garuta@ Ananta-
naga, an expansion of the Supreme Personality of Godhead,
followed Vasudeva (4eso anvagad), beginning from Tﬁe
door, with hoods expanded to protect Vasudeva and the
transcendental child (vari nivarayan phanaih).




Through hel;ex.paﬂsign,_Yogamava covered thPmL]_Qd_ge

gathering senses of the doorkeepers so they fell into deep
sleep.

svayam vyavaryanta: automatically opened wide;

The doors were insurmountable being made of thick panels,
huge bolts and chains.

Bq—t they (lpened bYMPQ just like the sun drivingaway
darkness, .




upamsu; mildly resound; The clouds began to rumble softly.

—————— S

Sesa, an expansion of Lord Balarama, spread His hood like an
umbrella.

Brahmanada Purana says:

——

Sayyasana paridhana paduka, chatra, camaraih kim nabhus tasya
krsnasya murtibhedais ca murtisu

“Whene ver Jord Sri Krsna takes different forms Iord Balarama’s
expansmn Sesa serves Krsna as His bed, seat, shoes, umbrella and
camara.’
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Because of constant rain sent by the demigod Indra (fia oni\ varsaty

asakrd), the River Yamuna was filled with deep water (yamanuja

gambhira-toyaugha), foaming about—wr—trercety—sazhirling waves
(bhayanakavarta-satakula javormisphenild). Bu_];_a.s_];h.&_g.te.a-t—l-nd.l.a

———

Ocean bhad formerly given way to [ ord Ramacandra by allowing Him
to _constrict a bridge (@ndhuk (va)Eriyah pateh), the River Yawmuna

R —

gave way to Vasudeva g3 0d allowed—Bim 10 cross (nadi margam

dadaw).




The River Yamuna was filled with deep water (toyaughah),
but she gave way to Vasudeva just as the great Indian
Ocean did Tor Lord Rama (Sriyah pateh).
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&% @ nanda-vrajam saurir upetya tatra tan
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(\:;, yj gopan prasuptan upalabhya nidraya
Q‘&o sutarh yasoda-sayane nidhaya tat-

sutam upadaya punar grhan agat

When Vasudeva reached the house of Nanda Maharaja (nanda-
viajamGaurirXipetyd), he saw (upalabhya) that all the cowherd men
were faSt asleep tan 20 Dal @@) Thus he placed hlS

own son on the bed ol Yasoda (eutad (@soda-sayand ¢
picked up her daughter, an expansion of Yogamaya (tat-suta_m

upadaya), and_then returned to his residence, the prison house of
Kamsa (punar grhan agat).




Taking Yasoda’s daughter, Vasudeva returned to the prison.

From the mundane point of view it appears unjustified that

Vasudeva, who was supposed to be following the highest
principles, condoned the sacrifice of another’s child to protect
his own.

Vasudeva cannot be accused of callousness, however, because
his normal sense of discrimination was covered by his paternal

love (vatsalya-prema) for Lord Krsna who had appeared as his

SOI1.
——
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d%‘«,er vasudevo 'tha darikam

pratimucya pador loham

aste purvavad avrtah

E—

Vasudeva placed the female child (vasudevo atha darikam nyasya)
on the bed of Devaki (devakyah sayane), bound his legs with the

iron_shackles (pratimucya pador loham avrtah), and thus remained
there as before (aste purvavad).

pratimucya: bind again; Vasudeva placed the chains back on his feet
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W2 jatarn param abudhyata

na tal-lingam parisranta

nidrayapagata-smrtih

aE—

Exhausted by the labor of childbirth (parisranta), Yasoda (yasoda

nanda-patni ca) was_overwhelmed with sleg:_p (nidraya apagata-
smrtih) and unable to understand (na abudhyata) what kind of
child had been born to her (jatarn param tal-lingar).

-



pariSranta: heavy labor;

Because of the labor of childbirth Yasoda only knew thatshe
had given birth, but she did not know whether her offspring
was a boy or girl.

After the birth, Yasoda got relief from the labor pains, fell
asleep and forgot everything.




ca: also;

The word ca also means “everything.”

CEE—

Taking this meaning then, Yasoda, like Devaki, clearly
understood that her offspring was param, the all-attractive
Supreme Person.

By tasting Krsna’s sweetness Yasoda understood that He was
the Supreme.




Yasoda realized Krsna’s true nature through the potency given
by the Lord.

Unlike Dewaki, Yasada did not know that Krsna was the
Supreme Lord because of His specific bodily features such as
four arms, Kaustubha jewel and cakra.

v

< S \N
< v - v
The fact that Krsna was also born to Yasoda is not very well

known.




Because Yasoda and Devaki were friends, Yasoda gave her

fame to Devaki and_allowed Devaki to become famous as the
mother of Krsna.

The name Yasoda means to give (dadati) fame (yasSo).

However, the name Devaki is_also another name of mother
Yasoda, as stated in the Brhad-visnu Purana:




dve namni nanda-bharyava
yaSoda devakiti ca
atah sakhyam abhut tasya
devakya Sauri-jayaya

“The wite of Nanda had two names, YaSoda and also Devakl.

Therefore it was natural that she [the wife of Nanda] developed
friendship with Devakl, the wife of Sauri [Vasudeval.”

This is also in accordance with Vaisnava Tosani, Ananda
Vrndavana Campu and Brhad-bhagavatamrta.
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