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Canto Ten – Chapter  Four

The Atrocities of King Kaàsa



Section – I

Kamsa prepared to kill the 

new born child (1-3)



|| 10.4.1 ||
çré-çuka uväca

bahir-antaù-pura-dväraù
sarväù pürvavad ävåtäù

tato bäla-dhvanià çrutvä
gåha-päläù samutthitäù

Çukadeva Gosvämé continued: My dear King Parékñit, the doors inside and
outside the house (bahir-antaù-pura-dväraù) closed as before (sarväù
pürvavad ävåtäù). Thereafter (tatah), the inhabitants of the house,
especially the watchmen (gåha-päläù), heard the crying of the newborn
child (bäla-dhvanià çrutvä) and thus awakened from their beds
(samutthitäù).



This chapter relates Kamsa’s repentance on hearing Maya’s words,
Devaki’s forgiving Kamsa, and the evil ministers’ advice to Kamsa.

bāla dhvani: crying of a newborn; means the crying of the infant
when he first comes out of the womb.

The watchmen were just like dogs protecting a house.

On hearing the crying baby, they immediately got up.



|| 10.4.2 ||
te tu türëam upavrajya

devakyä garbha-janma tat
äcakhyur bhoja-räjäya

yad udvignaù pratékñate

Thereafter, all the watchmen (te tu) very quickly approached King Kaàsa, the
ruler of the Bhoja dynasty (türëam bhoja-räjäya upavrajya), and submitted the
news of the birth of Devaké's child (devakyäh tat garbha-janma äcakhyur).
Kaàsa, who had awaited this news very anxiously, immediately took action (yad
udvignaù pratékñate).

The guards quickly got up and told Kamsa of the birth of Devaki’s eighth child
(garbha janma).



|| 10.4.3 ||
sa talpät türëam utthäya

kälo 'yam iti vihvalaù
süté-gåham agät türëaà

praskhalan mukta-mürdhajaù

Kaàsa immediately got up from bed (sah talpät türëam utthäya),
thinking, "Here is Käla, the supreme time factor, which has taken birth to
kill me (kälah ayam iti)!" Thus overwhelmed (vihvalaù), Kaàsa, his hair
scattered on his head (praskhalan mukta-mürdhajaù), at once approached
the place where the child had been born (süté-gåham agät türëaà).



The time has come (kālo ayam) for killing the child.

Or the sentence can mean, “Out of fear, Kamsa was thinking
that the birth of the child was his own death (kāla).”



Section – II

Devaki pleads Kamsa not to 

kill her daughter (4-6)



|| 10.4.4 ||
tam äha bhrätaraà devé

kåpaëä karuëaà saté
snuñeyaà tava kalyäëa

striyaà mä hantum arhasi

Devaké (devé saté) helplessly, piteously (kåpaëä karuëaà) appealed
to Kaàsa (tam bhrätaraà äha): O all auspicious one (kalyäëa). Don't
kill this girl (implied). She will be your daughter-in-law (iyaà tava
snuñä). Indeed, it is unworthy of you to kill a woman (striyaà mä
hantum arhasi).



Devaki was shining with satisfaction because she had been
able to hide her son.

kṛpaṇā: helplessly; indicates Devaki was suffering because
she hoped that the baby girl could be saved.

satī: chaste lady; means Devaki was expert in trying to cheat
Kamsa: “This child will be the future bride of your son.”



Seeing that Kamsa was going to take the child by force,
Devaki then addressed him as kalayāṇa (most auspicious) to
indicate that he should not produce inauspiciousness by
committing the sin of killing a female child.



|| 10.4.5 ||
bahavo hiàsitä bhrätaù
çiçavaù pävakopamäù
tvayä daiva-nisåñöena

putrikaikä pradéyatäm

My dear brother (bhrätaù), by the influence of destiny (daiva-
nisåñöena) you have already killed many babies (bahavo çiçavaù tvayä
hiàsitä), each of them as bright and beautiful as fire (pävaka
upamäù). But kindly spare this daughter. Give her to me as your gift
(putrikaikä pradéyatäm).



Fearing that Kamsa would become angry after she criticized
him for his cruelty in killing her previous sons, Devaki said,

“It is my fate (daiva-nisṛṣṭena). What fault is there in you?”

She then expressed her pitiful condition, praying that Kamsa
should not make her arms devoid of the child.



|| 10.4.6 ||
nanv ahaà te hy avarajä
dénä hata-sutä prabho
dätum arhasi mandäyä

aìgemäà caramäà prajäm

My lord, my brother (prabho aìga), I am very poor, being bereft of all my
children (dénä mandäyä hata-sutä), but still I am your younger sister (nanv
ahaà te hy avarajä), and therefore it would be worthy of you to give me
this last child as a gift (imäà caramäà prajäm dätum arhasi).

aṅga: here means “O brother.”



Section – III

Kamsa mercilessly tries to kill 

the baby (7-8)



|| 10.4.7 ||
çré-çuka uväca

upaguhyätmajäm evaà
rudatyä déna-dénavat

yäcitas täà vinirbhartsya
hastäd äcicchide khalaù

Çukadeva Gosvämé continued: Piteously embracing her daughter
(evaà upaguhya ätmajäm déna-dénavat) and crying (rudatyä), Devaké
begged Kaàsa for the child (täà yäcitah), but he was so cruel
(khalaù) that he chastised her (vinirbhartsya) and forcibly snatched
the child from her hands (hastäd äcicchide).



ātmajām evaṁ: means “as if the child were her own daughter,” since
Devaki was aware that it was not her daughter.

dīna dīnavat: poor woman;

Devaki is described as being “like” the most miserable person (dīna
dīnavat) instead of being the most miserable, because the child was
not actually hers.

Threatening Devaki, Kamsa grabbed the child from her hands.



|| 10.4.8 ||
täà gåhétvä caraëayor

jäta-mäträà svasuù sutäm
apothayac chilä-påñöhe

svärthonmülita-sauhådaù

Having uprooted all relationships with his sister because of intense
selfishness (svärtha unmülita-sauhådaù), Kaàsa, who was sitting on his
knees, grasped the newborn child by the legs (täà jäta-mäträà svasuù
sutäm caraëayor gåhétvä) and tried to dash her against the surface of a
stone (apothayat çilä-påñöhe).

apothayet: smashed; Kamsa threw the child down with great force



Section – IV

Appearance of Durgä-devi and 

the description of her form

(9-11)



|| 10.4.9 ||
sä tad-dhastät samutpatya
sadyo devy ambaraà gatä

adåçyatänujä viñëoù
säyudhäñöa-mahäbhujä

The child, Yogamäyä-devé (sä devy), the younger sister of Lord Viñëu
(viñëoù anujä), slipped upward from Kaàsa's hands (sadyo tad-
dhastät samutpatya) and appeared (adåçyat) in the sky (ambaraà
gatä) as Devé, the goddess Durgä, with eight arms, completely
equipped with weapons (sa äyudha añöa-mahäbhujä).



As Yogamaya was falling to the ground, she forcefully leaped into the
sky.

The Bhaviṣya-uttara Purāṇa says that Yogamaya (Durga) put her foot
on Kamsa’s head as she went up into the sky.

She is described here as the younger sister (anujā) of Kṛṣṇa,
indicating that Kṛṣṇa as well as Yogamaya were born from Yasoda.

She held weapons in her eight arms to frighten Kamsa.



|| 10.4.10-11 ||
divya-srag-ambarälepa-
ratnäbharaëa-bhüñitä

dhanuù-çüleñu-carmäsi-
çaìkha-cakra-gadä-dharä

siddha-cäraëa-gandharvair
apsaraù-kinnaroragaiù

upähåtoru-balibhiù
stüyamänedam abravét

The goddess Durgä was decorated (bhüñitä) with flower garlands (divya-srag), smeared with
sandalwood pulp and dressed with excellent garments (ambara älepa) and ornaments made of
valuable jewels (ratnäbharaëa-bhüñitä). Holding in her hands a bow, a trident, arrows, a shield, a
sword, a conchshell, a disc and a club (dhanuù-çüleñu-carma-asi-çaìkha-cakra-gadä-dharä), and being
praised (stüyamäna) by celestial beings like Apsaräs, Kinnaras, Uragas, Siddhas, Cäraëas and
Gandharvas (siddha-cäraëa-gandharvair-apsaraù-kinnara-uragaiù), who worshiped her with all kinds
of presentations (upähåta uru-balibhiù), she spoke as follows (idam abravét).



Section – V

Durgä-devi speaks to Kamsa 

and disappears

(12-13)



|| 10.4.12||
kià mayä hatayä manda
jätaù khalu tavänta-kåt

yatra kva vä pürva-çatrur
mä hiàséù kåpaëän våthä

O Kaàsa, you fool (manda), what will be the use of killing me (kià
mayä hatayä)? The Supreme Personality of Godhead, who has been
your enemy from the very beginning and who will certainly kill you
(tava anta-kåt pürva-çatruh), has already taken His birth (jätaù khalu)
somewhere else (yatra kva vä). Therefore, do not unnecessarily kill
other children (mä hiàséù kåpaëän våthä).



The goddess Durga said, “Kamsa, what can you gain from
killing me?

If you kill me, you still cannot prevent your own death.

He who will kill you has already been born somewhere else
(yatra kva vā), which cannot be revealed to you.”



kṛpaṇam: refers to Devaki who is suffering.

Another reading is kṛpaṇān, which refers to many poor
babies.

The sentence would then read, “You should not kill poor
innocent children,” instead of “You should not kill poor
Devaki.



|| 10.4.13||
iti prabhäñya taà devé
mäyä bhagavaté bhuvi
bahu-näma-niketeñu

bahu-nämä babhüva ha

After speaking to Kaàsa in this way (iti taà prabhäñya), the goddess Durgä,
Yogamäyä (devé mäyä bhagavaté), appeared in different places, such as Väräëasé
(bhuvi bahu-näma-niketeñu), and became celebrated by different names, such as
Annapürëä, Durgä, Kälé and Bhadrä (bahu-nämä babhüva ha).

niketeṣu: different places; Mayadevi or goddess Durga became famous by many
names in different places such as Varanasi.



Section – VI

Kamsa’s regretful talks with 

Devaki and Vasudeva

(14-24)



|| 10.4.14||
tayäbhihitam äkarëya

kaàsaù parama-vismitaù
devakéà vasudevaà ca
vimucya praçrito 'bravét

After hearing the words of the goddess Durgä (tayä abhihitam
äkarëya), Kaàsa was struck with wonder (kaàsaù parama-vismitaù).
Thus he approached his sister Devaké and brother-in-law Vasudeva,
released them immediately from their shackles (devakéà vasudevaà
ca vimucya), and very humbly spoke as follows (praçrito 'bravét).



parama vismitaḥ: wonderstruck;

In great astonishment, Kamsa thought,

“How could a mere mortal like Devaki give birth to Durga-
devi?

But then how could Durga’s words be false?”



|| 10.4.15||
aho bhaginy aho bhäma
mayä väà bata päpmanä

puruñäda iväpatyaà
bahavo hiàsitäù sutäù

Alas, my sister (aho bhaginy)! Alas, my brother-in-law (aho
bhäma)! I am indeed so sinful (mayä väà bata päpmanä) that
exactly like a man-eater [Räkñasa] who eats his own child
(puruñäda iva), I have killed so many sons born of you
(bahavo hiàsitäù sutäù).



Kamsa tries to pacify Devaki and Vasudeva in the following
verses.

bhāma: brother-in-law;

puruṣāda: rākṣasa, man-eater;

“Just as a rākṣasa kills his own children, I have killed many
of your sons.”



|| 10.4.16||
sa tv ahaà tyakta-käruëyas

tyakta-jïäti-suhåt khalaù
kän lokän vai gamiñyämi

brahma-heva måtaù çvasan

Being merciless and cruel (tyakta-käruëyah khalaù), I have forsaken
all my relatives and friends (ahaà tyakta-jïäti-suhåt). Therefore, like
a person who has killed a brähmaëa (brahma-hä iva), I do not know
to which planet I shall go (kän lokän vai gamiñyämi), either after
death or while breathing (måtaù çvasan).



|| 10.4.17||
daivam apy anåtaà vakti
na martyä eva kevalam

yad-viçrambhäd ahaà päpaù
svasur nihataväï chiçün

Alas, not only human beings (na martyä eva kevalam) but
sometimes even providence lies (daivam apy anåtaà vakti).
And I am so sinful (ahaà päpaù) that I believed the omen of
providence (yad-viçrambhäd) and killed so many of my
sister's children (nihataväï svasur çiçün).



|| 10.4.18||
mä çocataà mahä-bhägäv
ätmajän sva-kåtaà bhujaù

jäntavo na sadaikatra
daivädhénäs tadäsate

O great souls (mahä-bhägäv), your children have suffered their own
misfortune (ätmajän sva-kåtaà bhujaù). Therefore, please do not
lament for them (mä çocataà). All living entities are under the control
of the Supreme (jäntavo daivädhénäh), and they cannot always live
together (tadä na sadä ekatra äsate).



mahā bhāgau: fortunate;

Kamsa said, “Devaki, you are very fortunate because Durga-
devi has come as your daughter.

You should not lament for your sons who have reaped the
results of their actions.

Even considering that they lived, living entities cannot remain
together for very long.”



|| 10.4.19||
bhuvi bhaumäni bhütäni
yathä yänty apayänti ca
näyam ätmä tathaiteñu
viparyeti yathaiva bhüù

In this world (bhuvi), we can see that pots, dolls and other products of the
earth (bhaumäni bhütäni) appear, break and then disappear, mixing with
the earth (yathä yänty apayänti ca). Similarly, the bodies of all conditioned
living entities are annihilated (implied), but the living entities (ayam
ätmä), like the earth itself (yathaiva bhüù), are unchanging and never
annihilated [na hanyate hanyamäne çarére [Bg. 2.20]] (na viparyeti).



Kamsa continues,

“You should not lament after considering the difference between
the soul and matter.

Just as clay pots are created and destroyed, the bodies of the
individual living entities are created and destroyed.

As the earth itself is not affected by these changes, similarly the
living entity is not affected, though the material bodies undergo
change.”



|| 10.4.20||
yathänevaà-vido bhedo
yata ätma-viparyayaù
deha-yoga-viyogau ca
saàsåtir na nivartate

One who does not understand the constitutional position of the body and
the soul [ätmä] (yathä an-evaà-vidah bhedo) becomes too attached to the
bodily concept of life (yata ätma-viparyayaù). Consequently, because of
attachment to the body and its by-products, he feels affected by union with
and separation from his family, society and nation (deha-yoga-viyogau ca).
As long as this continues, one continues his material life (saàsåtir na
nivartate). [Otherwise, one is liberated.]



“Due to ignorance of their spiritual identity, most people
think they are the body, and thus perceive differences because
of different bodies.

Because of this (yatah) they think that they undergo change
with birth and death (ātma-viparyayaḥ).



Thus they feel happy when united with their sons, and
experience suffering when separated from their sons.

This is called saṁsṛti.”



|| 10.4.21||
tasmäd bhadre sva-tanayän

mayä vyäpäditän api
mänuçoca yataù sarvaù

sva-kåtaà vindate 'vaçaù

My dear sister Devaké, all good fortune unto you (bhadre). Everyone
suffers and enjoys the results of his own work (yataù sarvaù sva-
kåtaà vindate) under the control of providence (avaçaù). Therefore
(tasmäd), although your sons have unfortunately been killed by me
(sva-tanayän mayä vyäpäditän api), please do not lament for them
(mänuçoca).



Kamsa continues,

“The sons killed by me are sons from the external point of
view due to bodily identification.

Therefore do not grieve.

I have only killed the bodies of your sons, so I should not be
blamed.



If you say, ‘I do not have such knowledge of the soul,’ then still
you should not grieve.

According to the view of the karma-vādīs (fruitive workers)
taking shelter of ignorance, all souls are forced to experience
the results of their actions, even though they do not desire it.



|| 10.4.22||
yävad dhato 'smi hantäsmé-

ty ätmänaà manyate 'sva-dåk
tävat tad-abhimäny ajïo
bädhya-bädhakatäm iyät

In the bodily conception of life, one remains in darkness, without self-
realization (yävad tad-abhimäny ajïo asva-dåk), thinking (ätmänaà manyate),
"I am being killed" or "I have killed my enemies (hato 'smi hantäsmi ity)." As
long as a foolish person (yävad asva-dåk) thus considers the self (ätmänaà
manyate) to be the killer of the killed (hato 'smi hantäsmi ity), he continues to
be responsible for material obligations, and consequently he suffers the reactions
of happiness and distress (tävat bädhya-bädhakatäm iyät).



From the viewpoint of a jñāni, Kamsa tries to show that he is
not the killer of her sons.

“The ignorant see only the body and they do not see the soul
(a sva dṛk).

Since I do not identify with the body, I incur no sin nor get
any bondage of karma for killing the children.



|| 10.4.23||
kñamadhvaà mama daurätmyaà

sädhavo déna-vatsaläù
ity uktväçru-mukhaù pädau
çyälaù svasror athägrahét

Kaàsa begged, "My dear sister and brother-in-law, please be merciful
to such a poor-hearted person as me (déna-vatsaläù), since both of you
are saintly persons (sädhavo). Please excuse my atrocities (mama
daurätmyaà)." Having said this (ity uktvä), Kaàsa fell at the feet of
Vasudeva and Devaké (atha çyälaù svasror pädau agrahét), his eyes
full of tears of regret (açru-mukhaù).



“You may choose to continue grieving while blaming me for the
death of your sons.

But in reality I did not commit this sinful act consciously even
though I am a wicked person.

My atonement is only by your mercy.”

Thus Kamsa says to Vasudeva and Devaki, “Please forgive me.”



śyālaḥ: brother–in-law; the word indicates Kamsa.

svasro: sister; is a dual form of the word which indicates the
sister and her husband, Devaki and Vasudeva.

Kamsa touched both of their feet.



|| 10.4.24||
mocayäm äsa nigaòäd

viçrabdhaù kanyakä-girä
devakéà vasudevaà ca

darçayann ätma-sauhådam

Fully believing in the words of the goddess Durgä (viçrabdhaù
kanyakä-girä), Kaàsa exhibited his familial affection (darçayann
ätma-sauhådam) for Devaké and Vasudeva (devakéà vasudevaà ca)
by immediately releasing them from their iron shackles (mocayäm äsa
nigaòäd).



Fully believing in Durga’s words, Kamsa showed his
friendship by immediately releasing Vasudeva and Devaki
from their iron shackles (nigada).



Section – VII

Devaki and Vasudeva forgave 

Kamsa

(25-28)



|| 10.4.25||
bhrätuù samanutaptasya

kñänta-roñä ca devaké
vyasåjad vasudevaç ca
prahasya tam uväca ha

When Devaké saw her brother actually repentant while explaining
ordained events (devaké bhrätuù samanutaptasya), she was relieved of all
anger (kñänta-roñä). Similarly, Vasudeva was also free from anger
(vyasåjad vasudevaç ca). Smiling, he spoke to Kaàsa as follows (prahasya
tam uväca ha).



roṣā ca: anger; indicates lamentation as well as anger.

Devaki forgave Kamsa for his offenses and gave up her
anger.



|| 10.4.26||
evam etan mahä-bhäga
yathä vadasi dehinäm

ajïäna-prabhavähaà-dhéù
sva-pareti bhidä yataù

O great personality Kaàsa (mahä-bhäga), only by the influence of ignorance
(ajïäna-prabhavä) does one accept the material body and bodily ego (ahaà-
dhéù). What you have said about this philosophy is correct (evam etad vadasi).
Persons in the bodily concept of life (dehinäm), lacking self-realization,
differentiate in terms of "This is mine" and "This belongs to another.” (sva-
pareti bhidä yataù)



Because of (yataḥ) the spell of false identity, one thinks of
objects as mine (sva para iti bhida).

In this way one thinks in terms of duality.



|| 10.4.27||
çoka-harña-bhaya-dveña-
lobha-moha-madänvitäù

mitho ghnantaà na paçyanti
bhävair bhävaà påthag-dåçaù

Persons with the vision of differentiation (påthag-dåçaù) are imbued with the
material qualities lamentation, jubilation, fear, envy, greed, illusion and madness
(çoka-harña-bhaya-dveña-lobha-moha-madänvitäù). They are influenced by the
immediate cause, which they are busy counteracting (bhävair bhävaà), because
they have no knowledge of the remote, supreme cause, the Personality of
Godhead (mitho ghnantaà na paçyanti).



Those with external material vision cannot see that the
Supreme Lord arranges that some entities and forces, such as
kings, tigers and disease are killing others such as men and
cows.



|| 10.4.28||
çré-çuka uväca

kaàsa evaà prasannäbhyäà
viçuddhaà pratibhäñitaù
devaké-vasudeväbhyäm
anujïäto 'viçad gåham

Çukadeva Gosvämé continued: Thus having been addressed in purity
(evaà viçuddhaà pratibhäñitaù) by Devaké and Vasudeva (devaké-
vasudeväbhyäm), who were very much appeased (prasannäbhyäà),
Kaàsa felt pleased, and with their permission he entered his home
(kaàsah anujïäto aviçad gåham).



viśuddhaṁ: purity;

Vasudeva and Devaki spoke very sincerely to Kamsa with
pleasing words (viśuddhaṁ).

Another reading of the word is visraddham.

In that case, it means that they spoke in such a way to gain
Kamsa’s trust.



Section – VIII

Conversation between Kamsa 

and his demoniac associates 

(29-42)



|| 10.4.29||
tasyäà rätryäà vyatétäyäà

kaàsa ähüya mantriëaù
tebhya äcañöa tat sarvaà
yad uktaà yoga-nidrayä

After that night passed (tasyäà rätryäà vyatétäyäà), Kaàsa
summoned his ministers (kaàsa ähüya mantriëaù) and informed
them (tebhya äcañöa) of all that had been spoken by Yogamäyä
(tat sarvaà yad uktaà yoga-nidrayä) [who had revealed that He
who was to slay Kaàsa had already been born somewhere else].



|| 10.4.30||
äkarëya bhartur gaditaà
tam ücur deva-çatravaù
devän prati kåtämarñä
daiteyä näti-kovidäù

After hearing their master's statement (äkarëya bhartur
gaditaà), the envious asuras (daiteyä devän prati kåtämarñä),
who were enemies of the demigods (deva-çatravaù) and were
not very expert in their dealings (näti-kovidäù), advised
Kaàsa as follows (tam ücuh).



nati kovidah: means ignorant.

ati: refers to qualification.

The demons, devoid of the qualification of knowledge, heard
Kamsa’s words, became angry with the demigods, and then
began to speak.



|| 10.4.31||
evaà cet tarhi bhojendra

pura-gräma-vrajädiñu
anirdaçän nirdaçäàç ca

haniñyämo 'dya vai çiçün

If this is so (evaà cet tarhi), O King of the Bhoja dynasty
(bhojendra), beginning today (adya vai) we shall kill
(haniñyämo) all the children (çiçün) born in all the villages,
towns and pasturing grounds (pura-gräma-vrajädiñu) within
the past ten days or slightly more (anirdaçän nirdaçäàç ca).



anirdaśān: means children less than ten days old.

nirdaśān: refers to children more than ten days old.

The demons proclaimed,

“Today, we will kill all children, over and under ten days
old.”



|| 10.4.32||
kim udyamaiù kariñyanti
deväù samara-bhéravaù
nityam udvigna-manaso

jyä-ghoñair dhanuñas tava

The demigods (deväù) always fear (nityam udvigna-manaso)
the sound of your bowstring (tava dhanuñas jyä-ghoñair).
They are constantly in anxiety, afraid of fighting (samara-
bhéravaù). Therefore, what can they do by their endeavors to
harm you (kim udyamaiù kariñyanti)?



|| 10.4.33||
asyatas te çara-vrätair

hanyamänäù samantataù
jijéviñava utsåjya

paläyana-parä yayuù

While being pierced by your arrows (asyatas te çara-vrätair), which you
discharged on all sides (samantataù), some of them, who were injured by
the multitude of arrows (hanyamänäù) but who desired to live (jijéviñava),
fled the battlefield (utsåjya yayuù), intent on escaping (paläyana-parä).

“Being pierced by your arrows (asyatah), the demigods fled (utsṛjya) the
battlefield.”



|| 10.4.34||
kecit präïjalayo dénä

nyasta-çasträ divaukasaù
mukta-kaccha-çikhäù kecid

bhétäù sma iti vädinaù

Defeated and bereft of all weapons (kecit nyasta-çasträ dénä), some of
the demigods (divaukasaù) gave up fighting and praised you with
folded hands (präïjalayah), and some of them, appearing before you
with loosened garments and hair (mukta-kaccha-çikhäù kecid), said
(iti vädinaù), "O lord, we are very much afraid of you (bhétäù sma)."



|| 10.4.35||
na tvaà vismåta-çasträsträn

virathän bhaya-saàvåtän
haàsy anyäsakta-vimukhän
bhagna-cäpän ayudhyataù

When the demigods are bereft of their chariots (virathän), when they
forget how to use weapons (vismåta-çasträsträn), when they are
fearful (bhaya-saàvåtän) or attached to something other than fighting
(anyäsakta-vimukhän), or when their bows are broken (bhagna-
cäpän) and they have thus lost the ability to fight (ayudhyataù), Your
Majesty does not kill them (na tvaà haàsy).



The demons continue speaking to Kamsa:

“Your sense of righteousness increases the strength of the
demigods.

Give up this sense of righteousness, for this is not the time
for dharma.”



|| 10.4.36||
kià kñema-çürair vibudhair

asaàyuga-vikatthanaiù
raho-juñä kià hariëä

çambhunä vä vanaukasä
kim indreëälpa-véryeëa
brahmaëä vä tapasyatä

The demigods boast uselessly while away from the battlefield (asaàyuga-vikatthanaiù). Only
where there is no fighting can they show their prowess. Therefore, from such demigods we
have nothing to fear (kià kñema-çürair vibudhair). As for Lord Viñëu, He is in seclusion in
the core of the hearts of the yogés (kià hariëä raho-juñä). As for Lord Çiva, he has gone to the
forest (çambhunä vä vanaukasä). And as for Lord Brahmä, he is always engaged in austerities
and meditation (brahmaëä vä tapasyatä). The other demigods, headed by Indra, are devoid of
prowess (kim indreëa alpa-véryeëa). Therefore you have nothing to fear.



This verse is spoken to show that the demons have no fear of
the demigods.

“The demigods display courage where there is no danger
(kṣema), and show pride outside the battlefield by boasting
and talking uselessly (asamyuga vikatthanaih).

Because you are stronger, you should have no fear of even
Hari or Siva.



Even if the demigods have strength, why do they not come
out and fight?

Why does Hari hide within the hearts of the people?

Why does Siva stay in the forest in Ilavrta Varsa without
mixing with people?”



|| 10.4.37||
tathäpi deväù säpatnyän
nopekñyä iti manmahe
tatas tan-müla-khanane

niyuìkñväsmän anuvratän

Nonetheless (tathäpi), because of their enmity (säpatnyän), our
opinion (manmahe) is that the demigods should not be neglected
(deväù na upekñyä iti). Therefore, to uproot them completely
(tatas tan-müla-khanane), engage us in fighting with them
(niyuìkñva asmän ), for we are ready to follow you (anuvratän).



The demons said to Kamsa, “Though the demigods are weak,
the enemy cannot be neglected.”

This is according to Nīti-śāstra (civic laws)



|| 10.4.38||
yathämayo 'ìge samupekñito nåbhir
na çakyate rüòha-padaç cikitsitum
yathendriya-gräma upekñitas tathä

ripur mahän baddha-balo na cälyate

As a disease (yathä ämayo aìge), if initially neglected (nåbhir
samupekñito), becomes acute (rüòha-padaç) and impossible to cure
(na cikitsitum çakyate), or as the senses, if not controlled at first, are
impossible to control later (yathä indriya-gräma upekñitah), an
enemy (tathä ripuh mahän), if neglected in the beginning (baddha-
balo), later becomes insurmountable (na cälyate).



“As a disease in the body becomes acute (rūḍha pada) when
neglected, and as senses not brought under control in the
beginning become uncontrollable, similarly, a neglected
enemy can become strong and defeat us.”



|| 10.4.39||
mülaà hi viñëur devänäà
yatra dharmaù sanätanaù
tasya ca brahma-go-vipräs
tapo yajïäù sa-dakñiëäù

The foundation of all the demigods is Lord Viñëu (viñëur hi mülaà
devänäà), who lives and is worshiped wherever there are religious
principles, traditional culture (yatra dharmaù sanätanaù), the Vedas,
cows, brähmaëas (brahma-go-vipräh), austerities, and sacrifices with
proper remuneration (tapo yajïäù sa-dakñiëäù).



mūlam: root, foundation; that which gives life is the root.

“The root of the demigods is Lord Visnu.

The root of Visnu is dharma, which is founded upon the
Vedas.”



|| 10.4.40||
tasmät sarvätmanä räjan

brähmaëän brahma-vädinaù
tapasvino yajïa-çélän

gäç ca hanmo havir-dughäù

O King (räjan), we, who are your adherents in all respects
(sarvätmanä), shall therefore kill (tasmät hanmo) the Vedic
brähmaëas (brähmaëän), the persons engaged in offering sacrifices
(brahma-vädinaù yajïa-çélän) and austerities (tapasvino), and the
cows that supply milk, from which clarified butter is obtained for the
ingredients of sacrifice (gäç ca havir-dughäù).



Among these, killing the brahmana will bring about the end of 
religious culture

Therefore the demon speaks this verse:

“Ghee, which is necessary for sacrifice (yajna), comes from 
the cows, so we should kill the cows.”



|| 10.4.41||
viprä gävaç ca vedäç ca

tapaù satyaà damaù çamaù
çraddhä dayä titikñä ca
kratavaç ca hares tanüù

The brähmaëas, the cows, Vedic knowledge (viprä gävaç ca vedäç
ca), austerity, truthfulness, control of the mind and senses (tapaù
satyaà damaù çamaù), faith, mercy, tolerance (çraddhä dayä titikñä
ca) and sacrifice (kratavaç ca) are the different parts of the body of
Lord Viñëu, and they are the paraphernalia for a godly civilization
(hareh tanüù).



|| 10.4.42||
sa hi sarva-surädhyakño

hy asura-dviò guhä-çayaù
tan-mülä devatäù sarväù

seçvaräù sa-catur-mukhäù
ayaà vai tad-vadhopäyo
yad åñéëäà vihiàsanam

Lord Viñëu (sa hi), the Supersoul within the core of everyone's heart (guhä-çayaù), is
the ultimate enemy of the asuras and is therefore known as asura-dviö (hy asura-dviò).
He is the leader of all the demigods (sarva-sura adhyakñah) because all the demigods
(devatäù sarväù), including Lord Çiva and Lord Brahmä (seçvaräù sa-catur-mukhäù),
exist under His protection (tad-mülä). The great saintly persons, sages and Vaiñëavas
also depend upon Him. To persecute the Vaiñëavas (yad åñéëäà vihiàsanam),
therefore, is the only way to kill Viñëu (tad-vadha upäyah).



“We can kill Visnu by killing the brahmanas, because the
saintly people are the root of Visnu who is the root of all
things.”



Section – IX

Kamsa’s response –

Prosecution of sadhus by his 

followers (43-46)



|| 10.4.43||
çré-çuka uväca

evaà durmantribhiù kaàsaù
saha sammantrya durmatiù

brahma-hiàsäà hitaà mene
käla-päçävåto 'suraù

Çukadeva Gosvämé continued: Thus (evaà), having considered the
instructions of his bad ministers (durmantribhiù saha sammantrya),
Kaàsa, who was bound by the laws of Yamaräja (kaàsaù käla-päça ävåtah)
and devoid of good intelligence (durmatiù) because he was a demon
(asuraù), decided to persecute the saintly persons, the brähmaëas, as the
only way to achieve his own good fortune (brahma-hiàsäà hitaà mene).



|| 10.4.44||
sandiçya sädhu-lokasya
kadane kadana-priyän

käma-rüpa-dharän dikñu
dänavän gåham äviçat

These demons, the followers of Kaàsa (dänavän), were expert at
persecuting others, especially the Vaiñëavas (kadana-priyän), and could
assume any form they desired (käma-rüpa-dharän). After giving these
demons permission (sandiçya) to go everywhere and persecute the saintly
persons (dikñu sädhu-lokasya kadane), Kaàsa entered his palace (gåham
äviçat).



|| 10.4.45||
te vai rajaù-prakåtayas
tamasä müòha-cetasaù
satäà vidveñam äcerur

äräd ägata-måtyavaù

Surcharged with passion (tamasä rajaù-prakåtayas) and out of
ignorance not knowing what was good or bad for them (tamasä
müòha-cetasaù), the asuras (te vai), for whom impending death
was waiting (äräd ägata-måtyavaù), began the persecution of the
saintly persons (satäà vidveñam äcerur).



ārād āgata-mṛtyavaḥ: soon overtaken by death;

By these words Sukadeva pacifies the fearful Maharaja
Pariksit.

“The passionate followers of Kamsa, whose minds were
bewildered by ignorance and whose death was fast
approaching, began to torment the brahmanas.”



|| 10.4.46||
äyuù çriyaà yaço dharmaà

lokän äçiña eva ca
hanti çreyäàsi sarväëi

puàso mahad-atikramaù

My dear King, when a man persecutes great souls (puàso
mahad-atikramaù), all his benedictions (çreyäàsi sarväëi) of
longevity, beauty, fame, religion (äyuù çriyaà yaço dharmaà),
blessings and promotion to higher planets (lokän äçiña eva ca)
will be destroyed (hanti).


