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Canto Ten — Chapter Four

The Atrocities of King Kamsa



Section — 1

Kamsa prepared to kill the
new born child (1-3)
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Sukadeva Gosvami continued: My dear King Pariksit, the doors inside and

outside the house (bahir-antah-pura-dvarah) closed as before (sarvah
purvavad avrtah). Thereafter (tatah), the inhabitants of the house,

especially the watchmen (grha-palah), heard the crying of the newborn
child (bala-dhvanim §rutva) and thus awakened f{rom their beds
(samutthitah).




This chapter relates Kamsa’s repentance on hearing Maya’s words,
Devaki’s forgiving Kamsa, and the evil ministers’ advice to Kamsa.

1

bala dhvani: crying of a newborn; means the crying of the infant
when he first comes out of the womb.

The watchmen were just like dogs protecting a house.

On hearing the crying baby, they immediately got up.
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Thereafter, al

yad udvignah pratiksate

| the watchmen (te tu) very quickly approached King Karnsa, the

ruler of the B

noja dynasty (tirnam bhoja-rajaya upavrajva), and submitted the

news of the birth of Devaki's child (devakyah tat_garbha-janma acakhyur).

Kamsa, who had awaited this news very anxiously, immediately took action (yad

udvignah pratiksate).

The guards quickly got up and told Kamsa of the birth of Devaki’s eighth child

(garbha janma).



4 L
Wv.hb' Ke« K::.’JS g"(‘;@ ” 10.4.3 ”
QL PO Qérdb\ﬁ 1 _ ~ h_
(o N A /,o £ sa talpat turnam utthaya
N\ )

> kalo 'vam iti vihvalah

1 ¢ o.Pé,,g, g sﬁti-grham gg{}t tarnam
A vﬁ"\;’“}\ praskhalan mukta-mardhajah
w

Karmmsa immediately got up from bed Ztalééi ZutthﬁQL

thinking, "Here is Kala, the supreme time factor, which has taken birth to
kill me (kalah ayam iti)!" Thus overwhelmed (vihvalah), Kamsa, his hair
scattered on his head (praskhalan mukta-mardhajah), at once approached
the place where the child had been born (stiti-grham agat tirnar).




The time has come (kalo ayam) for killing the child.

Or the sentence can mean, “Out of fear, Kamsa was thinking

that the birth of the child was his own death (kala).”




Section — 11

Devaki pleads Kamsa not to

kill her daughter (4-6)
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Devaki ( sat1) helplessly, piteously (krpana karunarh) appealed

to Karnsa (tam bhrataram aha): O all auspicious one (kalyana). Don't
kill this girl (implied). She will be your daughter-in-law (iyam tava
snusa). Indeed, it is unworthy of you to kill a woman (striyarm_ma

/.

hantum arhasi).




Devaki was shining with satisfaction because she had been
able to hide her son.

krpana: helplessly; indicates Devaki was suffering because
she hoped that the baby girl could be saved.

satl; chaste lady;means Devaki was expert in trying to cheat
Kamsa: “This child will be the future bride of your son.”




Seeing that Kamsa was going to take the child by force,
Devaki then addressed him as kalayana (most auspicious) to
indicate that he should not produce inauspiciousness by
committing the sin of killing a female child.

____a
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My dear brother (bhratah), by the influence of destiny (daiva-

nisrstena) you have already killed many babies (bahavo Sisavah tvaya

himsita), each of them as bright and beautitul as fire (pavaka

upamah). But kindly spare this daughter. Give her to me as your gift
(putrikaik\él pravdiyatém).




Fearing that Kamsa would become angry after she criticized
him for his cruelty in killing her previous sons, Devaki said,

“It is my fate (daiva-nisrstena). What fault is there in you?”

She then expressed her pititul condition _praying that Kamsa

should not make her arms devoid of the child.
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My lord, my brother (prabho anga), I am Very, being bereft of all my

children (dina mandﬁyﬁ@a—s@), but still I am your younger sister (nanv

aharh te hy avaraja), and therefore it would be worthy of you to give me
this last child as a gitt (imar caram_ﬁjl__prajﬁm datum arhasi).

anga: here means “O brother.”



Section — 111

Kamsa mercilessly tries to kill

the baby (7-8)
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Sukadeva Gosvami continued: Piteously embracing her daughter

dina-dinavat) and crying (rudatya), Devaki

paguhy ( 1 1 | : 1
begged amsa for the child (tarn vacitah), but he was so cruel

(khalah) that he chastised her (vinirbhartsya) and forcibly snatched

the child from her hands (hastad acicchide).




atmajam evaril: means “as if the child were her own daughter,” since
Devaki was aware that it was not her daughter.

dina dinafyaty poor woman;

Devaki is described as being “like” the most miserable person (dina
dinavat) instead of being the most miserable, because the child was
not actually hers.

T_};eatening Devaki, Kamsa grabbed the child from her hands.
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Having uprooted all relationships with his sister because of intense

selfishness ( -), Karhsa, who was sitting on his

knees, graﬂaed the newborn child by the leg_;g (t@ Ata-matram ZSV@D
utan) caranayor grhitva) and tried to dash her against—the—surtace—ot-a

stone (apothayat Sila-prsthe)

[ -

apothayet: smashed; Kamsa threw the child down with great force




Section — 1V

Appearance of Durga-devi and

the description of her form

(9-11)
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The child, Yogamaya-devi (sa devy), the younger sister of Lord Visnu
(visnoh anuja), slippedﬁupward from Karhsa's hands (sadyo tad-
dhastat samutpatya) and appeared (adrsyat) in the sky (ambaram
gata) as Devi, the goddess Durga, with eight arms, completely
equipped with weapons (sa ayudha asta-mahabhuja).




As Yogamaya was falling to the ground, she torcetully leaped into the
sky.

The Bhavisya-uttara Purana says that Yogamaya @ put her foot
on Kamsa’s head as she went up into the sky.

She is described here as the younger sister (anuja) of Krsna,
indicating that Krsna as well as Yogamaya were born from Yasoda.

She held weapons in her eight arms to frighten Kamsa.
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The goddess Durga was decorated (bhusita) with flower garlands (divya-srag), smeared with
sandalwood pulp and dressed with excellent _garments (ambara alepa) and ornaments made of
valuable jewels (ratnabharana-bhiusita). Holding in her hands a bow, a trident, arrows, a_shield, a
sword, a conchshell, a disc and a club (dhanuh-sulesu-carma-asi-sankha- Cakra-gada-dhara) and being

praised (stiiyamana) by celestial b beings like Apsaras, Kinnaras, Uragas, Siddhas, Caranas and

Gandharvas (siddha-carana-gandharvair-apsarah- kmnara—uragaih), who worshiped her with all kinds

of presentations (upahrta uru-balibhih), she spoke as follows (idam abravit).



Section -V

Durga-devi speaks to Kamsa

and disappears

(12-13)



o F 110.4.12])

N
@ & <9
0" ¥ X }Ld;{?g kim maya hataya manda
@"f_\p,”a' %J’ ¢ jig jatah khalu tavanta-krt
S
’ *,%3"\) S e yatra kva va purva-$atrur
SR o ma himsih krpanan vrtha
W RN -

O Kamsa, you fool (manda), what will be the use of killing me (kim

maya hataya)? The Supreme Personality of Godhead, who has been
your enemy from the very beginning and who will certainly kill-you

(tava @ garv -satr];_)h) has already taken His birth (jatah khalu)

somewhere else (yatra kva va). Therefore, do not unnecessarily Kill

other children (@:ﬂilmﬂ Dkrpanan¥rthh).




The goddess Durga said, “Kamsa, what can you gain from
killing me?

T

If you kill me, you still cannot prevent your own death.

He who will kill you has already been born somewhere else
(yatra kva va), which cannot be revealed to you.”




krpanam: refers to Devaki whois-sutfering.—

Another reading is krpanan, which refers to many poor
babies.

The sentence would then read, “You should not kill poor
innocent children,” instead of “You should not kill poor
Devaki.
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i (fam asy), the goddess Durga,
Yogamaya @ 2'1 ati), appeared in ditferent places, such as Varanasi
(bhuvi bahu-nama-niketesu), and became celebrated by ditferent names, such as
Annapﬁrr{ﬁ, Durga, Kali and Bhadra (bahu-nama babhuva ha).

After speaking to Karhsa Ii this way ({ti\fe

niketesu: different places; Mayadevi or goddess Durga became famous by many
names in different places such as Varanasi.




Section — VI

Kamsa’s regretful talks with

Devaki and Vasudeva

(14-24)
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After hearing the words of the goddess Durga (taya abhihitam
akarnya), Karhsa was struck with wonder (kamsah parama-vismitah).

Thus he approached his sister Devaki and brother-in-law Vasudeva,
released them immediately from their shackles (devakim vasudevarm

ca vimucya), and very humbly spoke as follows (prasrito 'bravit).

—_—




parama vismitah: wonderstruck;

In great astonishment, Kamsa thought,

“How could a mere mortal like Devaki give birth to Durga-
devi?

But then how could Durga’s words be false?”
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Alas, my sister (aho bhqgﬁinﬁ! Alas, my brother-in-law (aho
bhama)! I am indeed so sinful (maya vam bata papmana) that
exactly like a man-eater [Raksasa] who eats his own child

(purusada_iva), I have killed so many sons born of you
(bahavo himsitah sutah).




Kamsa tries to pacity Devaki and Vasudeva in the following—
verses.

bhama: brother-in-law;

purusada: raksasa, man-eater;

—

“Just as a raksasa kills his own children, 1 have killed many
ol your sons.”




SN
2T 2D x I 1 10.4.16||

Being merciless and

all my relatives and |

sa tv aharh tyakta-karunyas
tyakta-jiati-suhrt khalah
kan lokan vai gamisyami

brahma-heva mrtah $vasan

cruel (@akta-kﬁrunyab khalah), I have forsaken
riends (aham ty;kta-jﬁﬁti-suhrj). Theretore, like

a person who has killed a brahmana (brahma-ha iva), I do not know

to which planet I s

nall go (kan lokan vai gamisyami), either after

death or while breathing (mrtah $§vasan).
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Alas, not only human beings (na martya eva kevalam) but

Ee——

sometimes even providence lies (daivam apy anrtam vakti).

And T am so sinful (aharh papah) that I believed the omen of

providence (yad-visSrambhad) and killed so many of my

sister's children (nihatavan svasur sisun).
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O great souls (maha-bhagav), your children have suffered their own

misfortune (@ @a—krtazﬁ' Therefore, please do not

lament for them (ma Socatam). All living entities are under the control

of the Supreme (jantavo daivadhinah), and they cannot always live

——

together (tada na sada ekatra asate).




maha bhagau: fortunate;

Kamsa said, “Devaki, you are very fortunate because Durga-
devi has come as your daughter.

You should not lament for your sons who have reaped the
results of their actions.

Even considering that they lived, livin if] remain
together for very long.”
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In this world (bhuvi), we can see that pots, dolls and other products of the

earth (bhaumﬁgi bhiitani) appear, break and then disappear, mixing with
the earth (yatha yanty apayanti ca). Similarly, the bod; itioned

living entities are annihilated (implied), but the living entities (ayam

atma) hke the earth itself (yathaiva bhiuh), are unchanging and never

annihilated [na hanyate hanyamane Sarire [Bg. 2. 20]] (na viparyeti).




Kamsa continues,

-

“You should not lament after considering the difference between
the soul and matter.

——

Just as clay pots are created and destroyed, the bhodijes of the

individual Tiving entities are created and destroyed.

As the earth itself is not affected by these changes, similarly the
living entity is not affected, though the material bodies undergo

change.”
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One who does not understand the constitutional position of the body and
the soul [atma] (ya—tﬁé an-evam-vidah bhedo) becomes too attached to the
bodily concept of life (yata atma-viparyvavah). Consequently, because of
attachment to the body and+sbyproducts_he feels affected by union with
and separation from his family, society and nation (deha-yoga-viyogau ca).
As long as this continues_one continues his material life (samsrtir na
nivartate). [Otherwise, one is liberated.] -




“Due to ignorance of their spiritual identity, most people
think they are the body, and thus perceive dif because

of different bodies.

Because of this (yatah) they think that they undergo change
with birth and death (atma-viparyayah).




Thus they feel happy when united with their sons, and
experience suffering when separated from their sons.

This is called samsrti.”

[ S
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My dear sister Devaki, all good fortune unto you (bhadre). Everyone
suffers and enjoys the results of his own work (yatah sarvah_ swa-

krtarh vindate) under the control of providence (avasah). Theretore
(tasmad), although your sons have unfortunately been killed by me

(sva-tanayan maya vyapaditan api), please do not lament for them

(manusoca).




Kamsa continues.

“The sons killed by me are sens—{rom the external point of

view due to bodily identification.

Therefore do not grieve.

I have only killed the bodies of your sons, so I should not be
blamed.




If you say, ‘T do not have such knowledge of the soul, then still
you should not grieve.

According to the view of the karma-vadis (fruitive workers)

taking shelter of ignorance, all souls are forced to experience
the results of their actions, even though they do not desire it.
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In the bodil}; conception of life, one remains in darksess, without seli-

realization (Qavag @abhi_@ @@, thinking (atmanar _manvyate),

"l am being killed" or "I have killed my enemies (hato 'smi hantasmi ity)." As

long as a foolish person (yavad asva-drk) thus considers the self (atmanarn
manyate) to be the killer of the killed (hato 'smi hantasmi ity), he continues to

be responsible for material obligations,_and consequently he suffers the reactions

of happiness and distress (tavat badhya-badhakatam iyat).



From the viewpoint of a jiani, Kamsa tries to show that he is
not the killer of her sons.

“The ignorant see only the body and they do not see the soul
(a sva drk).

Since I do not identity with the body, I incur no sin nor get
any bondage ot karma for killing the children.
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Karmsa begged, "My dear sister and brother-in-law, please be merciful

to such a poor-hearted person as me (dina-vatsalah), since both of you
. i s emadheiem) .
are saintly persons (sadhavo). Please excusé®my atrocities (mama

dauratmyam)." Having said this (ity uktva), Karmsa fell at the feet of

Vasudeva and Devaki (atha syalah svasror padau agrahit), his eyes

e

tull of tears of regret (asru-mukhah).



“You may choose to continue grieving while blaming me for the
death of your sons,

cm—

But in reality I did not commit this sinful act consciously even

though I am a wicked person.

My atonement is only by your mercy.”

[ N—

P—

Thus Kamsa says to Vasudeva and Devaki, “Please forgive me.”



Syalah: brother—in-law; the word indicates Kamsa.

svasro: sister; is_a dual form of the word which indicates the
sister and her husband, Devaki and Vasudeva.

Kamsa touched both of their feet.
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Fully believing in—the—werds—et—the goddess Durga (Viérabdhag
gkanyaké-é!rﬁig Karhsa exhibited his familial affection (darsayann
atma-sauhrdam) tor Devaki and Vasudeva (devakim vasudevam ca)

by immediately releasing them from their iron shackles (mocayam asa
nigadad).




Fully believing in Durga’s words, Kamsa showed his

[riendship by immediately releasing Vasudeva and Devaki

from their iron shackles (nigada).




Section — VII

Devaki and Vasudeva forgave

Kamsa

(25-28)
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When Devaki saw her brother actually repentant while explaining

ordained events (devaki bhratuh samanutaptasya), she was relieved of all
anger (ksanta-rosa). Similarly, Vasudeva was alse—free—rom anger

(vyasrjad vasudevas ca). Smiling, he spoke to Karnsa as follows (prahasya

N

tam uvaca ha).




rosa ca: anger; indicates lamentation as well as anger.

Devaki forgave Kamsa for his offenses and gave up her

anger.
— Y
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O great personality Karhsa (maha-bhaga), only by the influence of ignorance
(ajhana-prabhava) does_one accept the material body and bodily ego (@m-
dhih). What you have said about this philosophy is correct (evam etad vadasi).
Persons in the bodily concept of lite (dehinam), lacking self-realizat_i(_)_n,

differentiate in terms of "This is mine" and "This belongs to another.” (sva-
pareti bhida yatah) -




Because of (yatah) the spell of false identity, one thinks of

objects as mine (sva para iti bhida).

In this way one thinks in terms of duality.
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Persons with the vision of differentiation (prthag-drsah) are imbued with the
material qualities lamentation, jubilation, fear, envy, greed, illusion and madness
(soka-harsa-bhaya-dvesa-lobha-moha-madanvitah). They are influenced by the
immgdiate cause, which they are busy counteracting (bhavair bhavar), becaunse
they have no knowleck;e of the remote, supreme cause, the Personality of

godheai (mi£h0 ghnantam na pasyanti).




Those with external material vision cannot see that the
Supreme Lord arranges that some entities and forces, such as

kings, tigers and disease are killing others such as men and
COWS.
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Sukadeva Gosvami continued: Thus having been addressed in purity

(evam Viguddheim pragbhasitah) by Devaki and Vasudeva (devaki-

vasudevabhyam), who were very much appeased (prasannabhyam),
Karhsa felt pleased, and with_their permission he entered his home
(kathsah anujnato avisad grham).




Vi_éuddharh: - purity;

Vasudeva and Devaki spoke very sincerely to Kamsa with
pleasing words (viSuddham). -

Another reading ot the word is visraddham.

In_that case, it means that they spoke in such a way to gain
Kamsa'’s trust.




Section — VIII

Conversation between Kamsa

and his demoniac associates

(29-42)
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After that night passed (tasyarn ratryam. vyatitavarm), Karhsa

summoned his ministers (karhsa ahtiya mantrinah) and informed

them (tebhya acasta) of all that had been spoken-by—Yogamaya

(tat sarvarh yad uktarh yoga-nidraya) [who had revealed that He

who was to slay Kamsa had already been born somewhere €lse].
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After hearing their master's statement (akarnya bhartur

gaditam), the envious asuras ( @evén prati krtamarsa))

who were enemies of the demigods (deva-satravah) and were

D

not very expert in their dealings (nati-kovidah), advised
Karmsa as tollows (tam ucuh).




nati kovidah: means ignorant.

ati: refers to qualification.

——————))

The demons, devoid of the ificati eard
Kamsa’s words, became angry with the demigods, and then
began to speak.
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If this is so (evam cet tarhi), O King of the Bhoja dynasty

(bhojendra), beginning today  (adya vai) we shall kill

(hanisyamo) all the children (sisun) born in all the vi

lages,

towns and pasturing grounds—(pura-grama-vrajadisu) within

the past ten days or slightly more (anirdasan nirdasams ca).



anirdasan: means children less than ten days old.

nirdasan: refers to children more than-ten-days-eld.

The demons proclaimed,

“Today, we will kill all children, over and under ten days
old.”
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The demigods (devah) always fear (nityam udvigna-manaso)
the sound of your bowstring (tava dhanusas jya-ghosair).

They are constantly in anxiety, afraid of fighting (samara-
bhiravah). Therefore, what can they do by their endeavors to

harm you (kim udyamaih karisyanti)?
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asyatas te Sara-vratair

hanyamanah samantatah

jijivisava utsrjya

palayana-para yayuh

While being pierced by your arrows (asyatas te Sara-vratair), which you

discharged on all sides (samantatah), some of them, who were injured by

the multitude of arrows (hanyamanah) but who desired to live (jijivisava),

tled the battletield (utsrjya yayuh), intent on escaping (palayana-para).

“Being pierced by your arrows (asyatah), the demigods tled (utsrjya) the
battletield.”
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Deteated and bereft of all weapons (kecit nyasta-sastra dina), some of
the demigods (divaukasah) gave up fighting and praised you with

folded hands (pranjalayah), and some of them, appearing before you
with loosened garments and hair (mukta-kaccha-sikhah kecid), said

(iti vadinah), "O lord, we are very much afraid of you (bhitah sma)."
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When the demigods are bereft of their chariots (virathan), when they

forget how to use wea;

bons (vismrta-Sastrastran), when they are

fearful (bhaya-samvrtamorattached to something other than fighting
(anXésakta-Vimukhén), or when their bows are broken (bhagna-

capan) and they have thus lost the ability to fight (ayudhyatah), Your
Majesty does not kill them (na tvam harnsy).




The demons continue speaking to Kamsa:

“Your sense of righteousness increases the strength of the
demigods.

Give up this sense of righteousness, for this is not the time
for dharma.”
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The demigods boast uselessly while away from the battletield (asarhyuga-vikatthanaih). Only

where there is no fighting can they show their prowess. Therefore, from such demigods we

have nothing to fear (kimh ksema-strair vibudhair). As for Lord Visnu, He is in seclusion in

the core of the hearts of the yogis (kirn harina raho-jusa). As for Lord Siva, he has gone to the
forest (Sambhuna va vanaukasa). And as for Lord Brahma, he is always engaged in austerities

and meditation (brahmana va tapasyata). The other demigods, headed by Indra, are devoid of

prowess (kimmdrena alpa-viryena). Theretore you have nothing to fear.



This verseTsspokerrto—sheow—thatthe-demoens-have no fear of

the demigods.
B—-—

“The demigods display courage where there is no danger
(ksema), and show pride outside the battlefield by boasting
and talking uselessly (asamyuga vikatthanaih).

Because you are stronger, you should have no fear of even
Hari or Siva.




Even it the demigods have strength, why do they not come
out and fight? _

Why does Hari hide within the hearts of the people?

Why does Siva stay in the forest in Ilavrta Varsa without
mixing with people?” -
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Nonetheless (tathapi), because of their enmity (sapatnyan), our
opinion (manmahe) is that the demigods should not be neglected
(devah na upeksya iti). Therefore, to uproot them completely

(tatas tan-mula-khanane), engage us in fighting with them

(myunlisva asman ) for we are ready to follow you (anuvratan).



The demons said to Kamsa, “Though the demigods are weak,

the enemy cannot be neglected.”

This is according to Niti-Sastra (civic laws)
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As a disease (@ , it initially neglected (nrbhir
samupeksito), becomes (rudha-padas) and impossible to cure
(na cikitsitum sakyate), or as the senses, if not controlled at first, are

impossible to control later (yatha indriya-grama upeksitah),

enemy (tatha ripuh mahan), it neglected in the beginning (baddha-

balo), later becomes insurmountable (na calyate).

—————




“As a disease in the body becomes acute (rudha pada) when

neglected, and as senses not brought under control in the

beginning become uncontrollable, similarly, a mneglected

enemy can become strong and defeat us.”
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The foundation of all the demigods is Lord Visnu (visnur hi mulam
devanam), who lives and is worshiped wherever there are religious
principles, traditional culture (yatra dharmah sanatanah), the Vedas,
cows, brahmanas (brahma—g\_wg@), austermes and sacrifices with
proper remuneration (tapo yajnah sa-daksinah).




millam: root, foundation; that which gives life is the roof.

“The root of the demigods is Lord Visnu._

The root of Visnu is dharma, which is founded upon the
Vedas.”
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O King (rajan), we, who are your adherents in all respects

(sazvatmana), shall therefore kill (tasmat hanmo) the Vedic

brahmanas (brahmanan), the persons engaged in offering sacrifices

(brahma-vadinah yajna-silan) and austerities (tapasvino), and the

—

cows that supply milk, from which claritied butter is obtained for the

ingredients of sacrifice (gas ca havir-dughah).



Among these, killing the brahmana will bring about the end of

religious culture

Therefore the demon speaks this verse:

“Ghee, which is necessary for sacr1f1ce (yajna), comes from
the cows, so we should Kill the cows.’

—
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The brahmanas, the cows, Vedic knowledge (vipra gavas ca vedas

ca), austerity, truthfulness, control of the mind and senses (tapah
satyamm damah samah), faith, mercy, tolerance (sraddha daya titiksa

————

ca) and sacrifice (kratavas ca) are the different parts of the body of

Lord Visnu, and they are the paraphernalia for a godly civilization
(hareh tanuh). ~
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Lord Visnu (sa hi), the Supersoul within the core of everyone's heart (guha-sayah), is

the ultimate enemy of the asuras and is therefore asura-dvit (hy asura-dvid).
He W_e ' Tva-sura adhyaksah) because all the demigods

——

(devatah sarvah), including Lord Siva and Lord Brahma | (sesvarah sa-catur-mukhah),

—_—

exist under His protection (tad-mula). The great saintly persons, sages and Vaisnavas

also depend upon Him. To persecute the Vaisnavas (yad rsinam vihimsanam),
therefore, is the only way to kill Visnu (tad~adha upayah).




“We can kill Visnu by killing the brahmanas, because the

saintly people are the root of Visnu who is the root of all

things.”
—_—




Section — IX

Kamsa’s response —

Prosecution of sadhus by his

followers (43-46)
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Sukadeva Gosvami continued: Thus (evar), having considered the

instructions of his bad ministers (durmantribhih saha sammantrya),

Karhsa, who was bound by thetaws-otYamaraja (k_qmsah?ala-paéa avrtah)

and devoid of good intelligence (durmatih) because he was a demon

(asurah)jdecided to persecute the saintly persons, the brahmanas, as the
only way to achieve his own good fortune (brahma-himsam hitaxn mere).
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These demons, the followers of Kamsa (danavan), were expert at

persecuting others, especially the Vaisnavas (kadana-priyan), and could

assume any form they desired (kama-rupa-dharan). After giving these

demons permission (sandisya) to go everywhere and persecute the saintly

—

persons (diksu sadhu-lokasya kadane), Karsa entered his palace (grham

avisat).
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Surcharged with passion ( rajah-prakrtayas) and out of

ignorance not knowing what was good or bad for them (tamasa

mudha-cetasah), the asuras (te vai), for whom impending death

was waiting (arad agata-mrtyavah), began the persecution of the

saintly persons (satam vidvesam acerur).



arad agata-mrtyavah: soon overtaken by death;

By these words Sukadeva pacifies the fearful Maharaja
Pariksit.

“The passionate followers of Kamsa, whose minds were
bewildered by ignorance and whose death was {fast
approaching, began to torment the brahmanas.”
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puriso mahad-atikramah

My dear King, when a man persecutes great souls (purso

mahad-atikramah), all his benedictions (Sreyamsi sarvani) of

longevity, beauty, fame, religion (ayuh sriyarh yaso dharmar),

blessings and promotion to higher planets (lokan asisa eva ca)
will be destroyed (hanti).




