Srimad-Bhagavatam
Canto Ten: The Summum Bonum

With the
Sarartha-darSinl commentary

by
Srila Vi§vanatha Cakravarti Thakura



Canto Ten — Chapter Five

The Meeting of Nanda Maharaja
and Vasudeva



Nanda Maharaja celebrates
Krsna’s appearance

(Nandotsava) (1-18)
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Sukadeva Gosvami continued: Nanda Maharaja was naturally very

magnanimous (nandah maha-manah), and when Lord Sri_Krsna

appeared as his son (atmaja utpanne), he was overwhelmed by

jubilation (jata ahlado). Therefore, after bathing and purilying
himself and dressing himself properly (snatah Sucir alankrtah), he

’ﬁ

invited brahmanas who knew how to recite Vedic mantras (ahtiya

vipran veda-jian). After having these qualified brdhmanas recite

auspicious Vedic hymns (vacayitva svastyayanarn), he arranged to

have the Vedic birth ceremony celebrated for his newborn child

(atmajasya jata-karma karayam asa) according to the rules and

regulations (vidhivat), and he also arranged for worship of the

deﬂigods and forefathers (pi'ﬁ‘fdzvﬁrcanam tatha).



This chapter describes-the festivities at Krsna’s birth, going to
Mathura to pay tax and the conversation between Nanda and

Vasudeva,

Although Vasudeva was completely overjoyed over the birth
of his son, due to fear of Kamsa he could not celebrate the

birth in Mathura with the jata karma ceremony (cutting of the

umbilical cord).




nandas (fv)atmaja: the birth of Nanda’s son;

But (tu) when Nanda’s son was born, he joyftully celebrated
the birth with svasti-vacana and other auspicious ceremonies.

The use of the word “tu” indicates the difference in the birth
celebration, but it also indicates that Krsna was born in
Nanda’s house as well as in Mathura.




This proot is established in the Hari-vamsa:

“In the eighth month on the eighth tithi, betore the pregnancy

was complete, both Devaki and Yasoda gave birth at the same

time.”

The word tu is not used merely to complete the meter of the
sloka, because the meaning of the sentence is complete
without the word tu.




Nor should it be argued that “tu” is a meaningless word.

S——

The natural conclusion is that the word tu means that Krsna was born
from Yasoda’s womb as the son of Nanda.

The jata karma ceremony takes place only after cutting the umbilical
cord.

—e

How could there be a child born with the umbilical cord already cut,
which would be the case if Krsna were Vasudeva’s child?




The fact that Krsna is actually the son of Yasoda is mentioned

In many sastras.

Therefore, it should not be claimed that these statements—-do

not represent the real meaning of the words in this verse.

For example, in Chapter Four verse nine of the Srimad
Bhagavatam, Mayadevi is mentioned Krsna’s younger sister
because she was bhorn to Yasoda after Him.




In Chapter Eight verse thirty-four, Garga Muni tells Nanda
Maharaja that previously Nanda’s son was born in Vasudeva’s
house.

In Chapter Fourteen verse one, Lord Brahma says that Krsna
was born from a limb of Nanda.

Besides the Srimad Bhagavatam, other scripturesaddress

Krsna as the son ot a cowherd woman.




In the Gautamiya-tantra Krsna is called Yasodanandana, the
son of Yasoda.

Krama-dipika refers to Krspna as the son of the cowherder

named Nanda, “nanda gopa tanaya.”

Poetic works describe Krsna as the son of Nanda, nanda-
putra.




One may argue that these names and others such as
Nandanandana, Subala-sakha, Gopikanta are merely expressions
of prema, indicating Krsna’s dear submission to Nanda Maharaja.

They do not prove that Krsna is the son of Yasoda and Nanda
Mabharaja.

There are also names such as Vasudevanandana, Arjuna-sakha and
Rukminikanta, which express prema mixed with aisvarya, majesty.




These terms are used simply to express different degrees of
love.

—_— N

Otherwise, Varahadeva should be well known as the son of

Brahma, and Par1k51t should be known as the son of Uttara.

Thus Krsna has different names according to the mood of love
of His devotee. Therefore, Nanda and Yasoda’s referring to

Krsna as Yasoda-nandana does not indicate that they believe
Krsna is their son.




One cannot say however that Nanda and Yasoda’s thinking of
Krsna as their son out of love alone gives rise to these names,
because such thinking cannot overpower the actual facts.

=

[t cannot be that causeless prema is caused simply by causal
thinking (of things which are not true).

If one thinks of Bhagavan Sri Krsna as an ordinary jiva that
does not make the Lord a jiva.




And speaking what appears to be false, as in the pastime of
Krsna denying His eating of earth, can give rise to the highest
truth for the devotee: the fact that Krsna had millions of
universes in his mouth.

Krsna’s words, though apparently lies, actually become the

highest truth.

This is most praiseworthy, worshipable and love-inspiring for
the spiritualist.




jatahlado: overwhelmed in jubilation;

Joy also took birth because of the birth of the child.

This word is a 1itera5i ornament of metaphor.

Nanda had others perform Krsna’s birth rituals because he
was unable to do so, due to being overwhelmed with joy over
the birth of his son.
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viprebhyah samalankrte

tiladrin sapta ratnaugha-

Satakaumbhambaravrtan

Nanda Maharaja gave two million cows (dhentinarh niyute pradad),

completely decorated with cloth and jewels (samalankrté), in charity

to the brahmanas (viprebhyah). He also gave them seven hills of grain

(sapta tila adrin), covered with jewels and with cloth decorated with

golden embroidery (ratna ogha Satakaumbha ambara avrtan).




Niyuta means twenty times one hundred thousand or two million.

tiladrin: mountain of sesame seeds;

S ——

The Bhavisya-uttara Purana describes this as follows:

first class tiladri is ten drones. second class tiladri is five drones
and third class tiladri is three dronas.

256 palas make one drona and 4 tolas make one pala.

Thus in one drona there are 1024 tolas.
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O King, by the passing of time, land and other material possessions are puritied

(kalena sudhyanti); by bathing, the body is purilied (snana); and by being
cleansed, unclean things are purified (Saucabhyam). By purlflcatory ceremonies,
bl_rt’}:s—_ purlfled (sarhskaraih); by austerity, the senses are purified (tapasa); and
by worship and charity offered to the brahmanas, material possessions are
purified (ij)_f@_f_é_\__ danaih dravyany). By satistaction, the mind is purified
(santustya); and by self-realization, or Krsna consciousness, the soul is purified
(atma atma-vidyaya).




The traditional of ?ﬂs@ O@V born child are

here listed using the literary device ot dipika alankara (listing many
things to make an idea clear).

\
'gﬂﬁ@are purified b@and other means.

Time purifies roads and bathing ghatas; bathing puritfies the body;
scrubbing purifies things touched by contaminating substances;
Vedic samskaras purily birth; austerity purifies the senses; yajsas
purify brahmanas; charity purities wealth; satistaction purifies the
mind, and self-realization purifies the soul.
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The brahmanas recited auspicious Vedic hymns, which purified the

environment by their vibration ((a’;umangalla-gﬁ' viprah). The experts in

reciting old histories like the Puranas, the experts in reciting the histories

of royal tamilies, and general reciters all chanted, while singers sang (suta-

magadha-vandinah gayakas ca jaguh) and many kinds of musical

instruments, like bheris and dundubhis_ played—inm—accompaniment
(bheryo dundubhayo muhuh neduh).




saumangalya-giro: most auspicious singing;

The brahmanas, who had the power to invoke
auspiciousness, gave blessings.

The Sutas and others sang.

A Suta is a prolessional reciter of the old histories; a Magadha
praises the histories of royal dynasties, and a Vandi sings

prayers according to the situation.
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Vrajapura, the residence of Nanda Mahara]a (Vrala ) was fully decorated

with varieties ol Iestoons and Ilags ) and in

ditferent places, gates were made with Varletles of flower garlands, pieces

ot cloth, and mango leaves (dvara caila—pallava—toranaih). The courtyards,

—_—

the gates near the roads, and everything within the rooms of the houses

were periectly swept and washed with water (sammrsta-samsikta- dvara

ajira-grhantarah).



The doors, vards and interiors of the houses of Vraja were
first scrubbed, and then sprinkled with sandalwood and
tflower-scented water.

The doors were decorated with colortul ﬂags, and_three types
of gates made from garlands, cloth and Ieaves.
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The cows, the bulls and the calves (gavo vrsa vatsatara) were thoroughly

smeared with a mixture ot turmeric and oil, mixed with varieties of minerals
(haridra-taila-vicitra-dhatu-riisitah). Their heads were bedecked with peacock

teathers (barha), and they were garlanded and covered with cloth and golden

ornaments (srag- vastra-kancana-malinah).

ru sitah: means anointed with
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O _King Pariksit (rajan), the cowherd men (g(_)p\éh) dressed very
opulently (bhusitah) with valuable ornaments and garments (maha
12 ns (kaﬁcukg usnisa).

arha-vastra abharana) such as coats and turba

—_—

Decorated in this way and carrying various presentations in_their

hands (nana upayana-panayah), they approached the house of Nanda

Mahar3ja (samayayuh).
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The gopi wives of the cowherd men were very pleased to hear (gopyas ca
akarnya mudita) that mother Yasoda had given birth to a son (yasodayah

sutodbhavam), and they began to decorate themselves very nicely

(atmanarm_bhasayam cakrur) with proper dresses, ornaments, black

ointment tor the eyes, and so on (vastra akalpa anjanadibhih).

—_—

S

—

— s . . . B
gopyas: refers chietly to the sisters-in law of Yasoda, as well as others.
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Their lotus like faces extraordinarily beautiful (mukha-pankaja-

bhutayah), being decorated with saffron and newly grown kunkuma

(nava-kunkuma-kinjalka), the wives of the cowherd men hurried to the

house of mother Yasoda (tvaritamh jagmuh) with presentations in their

hands (balibhih) - Because of natural beauty, the wives had full hips and
full breasts, which moved as they hurried along (prthu-sronyas calat-

kucah).




The lotus faces of the gopis were splendid with new

kunkuma powder.
J—

balibhih: indicates putting gold coins, jewel necklaces,
expensive cloth, fruits such as coconut, rice, durva grass,

sandalwood and garlands on a gold

tray _covered with a

golden cloth, and holding it in the left hand.

Though the Vraja-gopis had heavy hips, they moved quickly

because ol joy and enthusiasm to see baby Krsna.
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In the ears of the gopis were brilliantly polished jeweled earrings (gopyah

sumrsta-mani-kundala), and from their necks hung metal lockets (niska-

ka;,lthyah). Their hands were decorated with bangles (sa-valaya), their dresses

were of varied colors (citrambarah), and from their hair, flowers fell onto the

street like showers (pathi sikha-cyuta-malya-varsah). Thus while going to the

house of Maharaja Nanda (nandél’a-yam vrajatir), the gopis, their earrings,

breasts and garlands moving @1 uhdalg ayodh, were

brilliantly beautiful (virejuh).




Though the beauty of the gopis has been described already,
because of their great devotion, and because he felt somewhat
unsatisfied with that description alone, Sukadeva elaborates

further. R %
< \ DO

am—

Sikha: refers to the gopis’ tied up hair.

vrajatih: means while going.
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Oftering blessings to the newborn child, Krsna (asisah prayunjanah),
the wives and daughters of the cowherd men (ta) said, "May You
@_thre King @nd@@ mhablt@am
pahi balake iti)." They sprmkled (sificantyah) a mixture of turmeric
powder, oil and WaJ\e_r_Lharldra-curna—talladbhlh) upon_the birthless

Supreme Lorer(ajanam) and offered their prayers (ujjaguir).



Entering the maternity ward, the Vraja-gopis said, “May You
protect us.”

P

This means that, Krsna, who is the son of the king, should
rotect them when He assumes the throne.




Another reading: Out of parental affection the gopis offered

Krsna a blessing saying, ciran jiva, “May You live a long life.”

Then going outside, the elderly gopis celebrated Krsna’s
birth by singing loudly, and sprinkling each other with a
mixture of oil, water and turmeric.
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krsne viSveSvare 'mante

nandasya vrajam agate

Now that the all-pervading, unlimited Lord Krsna, the master of the

cosmic manifestation (krsne visvesvare 'mante), had arrived within

the estate of Maharaja Nanda (nandasya vrajam agate), various types

of musical instruments resounded (avadyanta vicitrani vaditrani) to

celebrate the great festival (mahotsave).




viSveSvare: lord of the universe:

Because the Supreme Lord of the cosmic manifestation had

appeared, musical instruments resounded throughout the
three worlds: Svarga, earth and hell.

anante: unlimited;

Because Krsna is unlimited_ unlimited musical instruments

begamrtosoumd.
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In gladness (hrsta), the cowherd men (gopah) enjoyed the great

festival by splashing one another's bodies (parasparar asifcantah)

with a mixture of curd, condensed milk, butter and water (dadhl-

k51ra-ghrtambubh1h) They threw butter on one another (navamtals
a‘crksrrp'u‘h) and smeared it on one another's bodies (vilimpantah).




ciksipuh: throw.

In a joking mood the gopas energetically threw milk, yogurt,
ghee and water on each other.

Ciksipuh can mean the cowherd men began to fall on the
slippery earth, since ksip means moving the feet as well as the

hands.




s P o 110.5.15-16 ||

©~ X7 d ha-manas tebh
\*""; N o ngfl o' m.a flmanas ebhyo
9\‘:\ %ol(b»sg L yid vaso 'lankara-go-dhanam
S ¢ & siita-magadha-vandibhyo
A2 o 61’ : . —
e.\@‘ " ye 'nye vidyopajivinah
&X\;L‘ tais taih kamair adinatma

yathocitam apujayat
visnor aradhanarthaya

sva-putrasyodayaya ca

The great-minded Maharaja Nanda (maha-manah nandah) gave clothing, orna

in charity (vaso 'lankara-go-dhanam) to the cowherd men (tebhyo) in order to please Lord Visnu

(Vlsnoh aradhana arthaya), and thus he improved the condition of his own son in all respects

(sva-putrasya udayaya ca). He distributed charity (apijayat) to the siutas, the magadhas _the

vandis (suita-magadha-vandibhyo), and men of all other professions (ye 'nye vidya upajivinah),

according to their educational qualifications (yathocitam), and satistied everyone's desires (tais

taih kamair adinatma).



mahamanah: means very generous.

Nanda Maharaja, who was very charitable, gave lavishly to all
in attendance.

vidyopajivinah: educated professionals;

refers to those who made a living by dancing singing and
playing instruments, teaching scriptures and the use of

Weapons.




tais taih kAmaih: means whatever was desired or asked.

Nanda Maharaja gave suitably according to the level of one’s
knowledge and reputation.

——

o

Since all in attendance were devotees of Visnu, Nanda
Maharaja gave them charity in order to please Lord Visnu, and
thereby bring happiness and auspiciousness to his newborn

child—




Nanda Maharaja thought,

“May Visnu be pleased by this charity, and by His pleasure
my son will be blessed.”
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The most fortunate Rohini, the mother of Baladeva (rohini ca maha-
l?hagﬁ), was honored by Nanda Maharaja and Yasoda (nanda-
gopﬁbhinanﬁité) and thus she also dressed gorgeously and _decorated
herselt with a necklace, a garland and other ornaments (dlvya-vasa-

.t‘ abharana 6 . She was | '

there ToTeceive the women Who were guests at the festival (vyacarad).




maha bhaga: most fortunate;

Rohini is addressed as most fortunate, because among all of
Vasudeva’s wives, she alone attained the opportunity to see

Krsna’s childhood pastimes.

nanda gopa: means Nanda raja, for the word gopa also means
king according to the Amara-koSa dictionary.

Go means earth, as well as cow. Gopa means protector of the
earth.




abhinandita: honored;

~——

This means that Nanda praised Rohini saying, “because of
your coming here, my child was born.”

—

Vyacarat indicates that Rohini went around giving proper
respect to the assembled women.




Rohini was decorated with beautitul clothing and ornaments
given by Nanda and Yasoda.

Absorbed in the bliss of celebrating Krsna’s birth, Rohini
forgot about her separation from her husband and her sorrow
over her husband’s condition in prison.
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O Maharaja Pariksit (I&zﬁ,\i“t};; orme_01_Nanda Maharaja (nandasya
vrajah) is eternally the abode of the Supreme Personality of Godhead and
His transcendental qualities and is therefore always naturally endowed

Wiih the opulence of all wealth (hareh nivasa atma;gllnaih). Yet beginning

——————

from Lord Krsna's appearance there (tata arabhya), it became the place for
thefpastimes of the goddess of fortune (ramakridam—abhrt).




[t is impossible for even Kuverato-satishyreveryone’s desires.

How then was it possible for Nanda Maharaja to accomplish
this?

This verse answers the question.

Vraja, which is Krsna’s eternal place of residence, always
increases Krsna’s qualities by its very nature.




This started from the birth of Krsna, tata arabhya.

e ——

Krsna’s home in Nandagrama became the place of pastimes for
all wealth.

If all wealth began to play in Nanda’s house, how was it
possible that anything was lacking to give in charity?




Nanda Maharaja goes to

Mathura to pay taxes to
Kamsa (19)
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Sukadeva Gosvami continued: Thereafter, my dear King Pariksit, O

best protector _of the Kuru dynasty (kuradvaha), Nanda Maharaja
(nandah) appointed the local cowherd men (gopan nirupya) to
protect Gokula (gokgla—rzﬂzsayam) and then went to Mathura

(mathurar gatah) to pay the yearly taxes to King Karisa Zkauhsasya)
arsTkyam (xarany (atum)




Many days after the birth of the great treasure known as his
son, Nanda began to think, “In all good fortune there are
many impediments.”

—

First Nanda Maharaja satisfied the demigods, forefathers and
planets with worship.

Then he immediately left for Mathura with gifts ot gold coins,
jewels and cloth to give to the evil king Kamsa as yearly tax to

“please him.



Conversation between

Vasudeva and Nanda

Maharaja (20-32)
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When Vasudeva heard (vasudeva upasrutya) that Nanda

Mal

haraja, his very dear friend and brother, had come to

Mathura (bhr\éltaram nal}dam agatam) and already paid ;_ie

taxes to Kamsa (jhatva datta-karam rajiie), he went to Nanda

Maharaja's residence (yayawtad-avamocanam).



King Devamidha of the Yadu clan (Yadavas) had two wives,
one of a ksatriya family, the other of a vaisya tamily.

~—

Through the ksatriva wife he bore a son named Sura and

through the vaisya wile he bore a son named Parjanya.

Sura had a son named Vasudeva, a ksatriya, and Parjan
a SOT TarnTed Namndd, @ cowherd or vaisya.




Thus Vasudeva and Nanda were brothers or cousins, with the
same grandfather (a Yadava) and ditferent grandmothers.

Nanda was therefore a Yadava.

In Skanda Purana, Krsna says, “I lifted Govardhana for the
benefit of the Yadavas (Nanda and others).”




Krsna told His brother Baladeva, “Among all the Yadavas (those
living in Mathura and Vraja), you are the most dear.”

tad avamocanam: loosen the clothes:

This phrase means the place where Nanda was residing.

Avamocana means the place where the bulls were released from
the carts. (Srila Jiva Goswami)

He went to the place where Nanda parked the carts out of fear of
Kamsa. (Srila Sanatana Goswami)
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sas&aje prema-vihvalah

When Nanda Maharaja heard that Vasudeva had come (tam priyatamarn

drstva), he was overwhelmed with love and affection (prema-vihvalah),

being as pleased as if his body had regained its life (pritah dehah pranam

ivagatam). Seeing Vasudeva suddenly present (tam drstva), he got up
(sahasa utthaya) and embraced him with both arms (dexbhyarm sasvaje).

When Nanda saw Vasudeva, he embraced him (sasvaje), but did not pay
obeisances because he was elder to vasudeva—
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idam aha visampate

O Maharaja Pariksit (visampate), having thus been received (prstva

anamayam) and welcomed by Nanda Maharaja with honor (adrtah

ptjitah), Vasudeva sat down very peacefully (sukham asinah) and

inquired about his own two sons because of intense love for them Gva) ‘

/ ajayoh rasakta—dhlh idam aha).

Vasudeva spoke after being welcomed by Nanda.
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My dear brother Nanda Maharaja (bhratah), at this advanced age
(idanim pravayasa) you had no son at all Zaprajasya te) and were
hopeless of having one (praja asaya nivrttasya). Therefore, that
you now _have a son is a sign of great fortune (distya praja yat

~————,

samapadyata).



It would be a lie for Vasudeva to say to Nanda that in old age he had son.

To say that he actually had a daughter would not be believed by Nanda.

Therefore Vasudeva used the word ’ which can mean offspring,

either male or female.

This word was also used because Vasudeva was in doubt as to whether
Nanda understood that Vasudeva had put his own son in Yasoda’s bed
and taken away Nanda’s dag&hter.
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It is also by good fortune (distya) that I am seeing you (bhavan

adya). Having obtained this opportunity (upalabdhah), 1 feel as if 1
have taken hirth again (punar-bhavah). Even though one is presentin’

thls world (vartamanah), to meet with intimate friends and dear

relatives in this material world (asmin_samsara-cakre priya-

darsanam) iSextremmety difficult (durlabham).




“Because I have met you today by good fortune, I have again
taken birth in this world.

Betore meeting you my life was like death.”
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QY suhrdam citra-karmanam
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SRS plavanam srotaso yatha
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Just as many planks and sticks (yatha plavanam srotasah) are unable

to stay together (na ekatra), are carried away by the force of a river's

waves (oghena vyihyamananam), although we are intimately related

Wigl friends and family members (suhrdam), we are unable to stay

together (naikatra priya-sarhvasah) because of our varied past deeds-
and the waves of time (crtra=karmanam).




Anticipating the proposal,

“If that is so, then now we can stay together”,

Vasudeva speaks this verse:

“Dear friend, just as twigs and grass cannot stay together in
the tlow of the river, we also cannot stay together.”
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My dear friend Nanda Maharaja, in the place where you are living (yatra tvam

asse) with your friends (suhrd-vrtah), is the forest favorable for the animals, t_be

C—

cows (pasavyam brhad vanam)? I hope there is no disease or inconvenience

Pr————— —

(kaccit nirujam). The place must be tull of water, grass and other plants (tad

——

adhuna bhary-ambu- trna-virudham).

—

—— ———

pasavyam: means beneficial for the animals. Niirujam becomes nirujam to suit

the poetic meter.
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O %\t\e\ tatarn bhavantarn manvano
Tl bhavadbhyam upalalitah

My son Baladeva (mama sutah), being raised by you and—reur—wile,
Yasodadevi (bhavadbhyam wupalalitah), considers you His father and

mother (bhavantarh tatarmh manvanah). Is he hvmg very peacefully in your

—

home with His real mother, RBhiIﬂ (kaccid matra saha bhavad-vraje)?

eEEEEs———— S—

“Is my child (Balarama) happy? Does he think of you as His father?”
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When one's friends and relatives are properly situated (suhrdo hy

anubhavitah), one's religion, economic development and sense

gratification, as described in the Vedic literatures, are beneficial

(purnsah tri-vargo vihitah). Otherwise, if one's friends and relatives

are in distress (tesu kliSyamanesu), these three cannot offer any

happiness (na-tri-vargo arthaya kalpate).




To express the fact that his household life was a failure, Vasudeva
spoke this verse.

“For_a man (pumsas) three vargas (duties) are prescribed by the
scripture for the purpose of satistying his wite and children (suhrdah).

In my case, by being separated ifrom wife and child and causing them
suffering, and by not raising my son, the three vargas are useless.

(&

Thus my household life has been a failure.”
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St T Sri-nanda uvaca
é\\*’fr 29)9"?’ Aol alj(; te devaki-putrah
4 ‘:& il kamsena bahavo hatah
% ekavasistavaraja

kanya sapi divarh gata

Nanda Maharaja said: Alas (aho), King Karisa killed (kamsena

hatah) so many of your children, born of Devaki (bahavo te devaki-

putrah). And your one daughter, the youngest child of all (eka
avasSista avaraja kanya), entered the heavenly planets (sa api divam

— — _— —
gdta).




“Ygu have asked me questions about Vraja, but what answer can I
give?

—

Seeing your suffering, I am suffering even more.”

N—

With this in mind, Nanda responds to Vasudeva’s inquiries by
describing the death of Vasudeva’s sons and his daughter.

Vasudeva was relieved and blisstul upon hearing the reply, because he
now understood that Nanda had not discovered that his child was
placed in Yasoda’s bed




S o 110.5.30 |
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Every man is certainly controlled by destiny @adrsta—nistho

ayam), which determines the results of one's fruitive activities (adrsta-

paramo janah). In other words, one has a son or daughter because of

unseen destiny, and when the son or daughter is no longer present, this

also is due to unseen destiny (implied). Destiny is the ultimate controller

of everyone (adrstam atmanas tattvarn). One who knows this is never

—

———

bewildered (yo vedanasamuhyati)- -




“O brother, though the ocean of calamity is difficult to cross, you can
cross it on the boat of discrimination.”

~—

With this intention Nanda speaks this verse.

“Man is ultimately under the control of destiny (adrsta-nistho).

—_—

~——

Destiny gives happiness from children, but it also takes it away.




Fate 1s supreme.

[t bestows children and also takes them away.

—

There is no one equal to he who knows fate as the cause of
happiness and distress.

<

Therefore you should not be in conftusion.”
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N X Sy 3
NS e oS 53’ W <> Sri-vasudeva uvaca
1°° o oY K k i varsiko datt
X Y aro vai varsiko datto
< — . ~ - .
. V;; & rajiie drsta vayam ca vah
neha stheyarn bahu-titham

santy utpatas ca gokule

Vasudeva said to Nanda Maharaja: Now, my dear brother, since you have

paid the annual taxes to Kamsa (rajie varsiko karo vai datto) and have

also seen me (drsta vayam ca vah), do not stay in this place for many days

(na iha stheyam bahu-titham). It is better to return to Gokula, since I
know that there may be some disturbances there (santy utpatas ca
gokule).




After hearing this advice from Nanda, Vasudeva spoke what
he had come to say, which was a warning:

“Certainly (vai) you have paid the annual tax to the king.

Do not stay here a long time (bahu titham), for there are
many disturbances in Gokula.”
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N é""\ﬁ & Sri-Suka uvaca
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G‘& i iti nandadayo gopah
Kyl proktas te Saurina yayuh

anobhir anadud-yuktais

tam anujhapya gokulam

Sukadeva Gosvami said: Alter Vasudeva advised Nanda Maharaja in
this way (iti saurina proktah), Nanda Maharaja and his associates, the

—

coviherd men (te nandadayo gOPZ_lT)), took permission from Vasudeva

(tam anujhapya), yoked their bulls to the bullock carts (anobhir
armadud-yuktail), and started riding for Gokula (gokulam yayuh).




