Srimad-Bhagavatam
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by
Srila Vi§vanatha Cakravarti Thakura



Canto Ten — Chapter Six

The Killing of the Demon Patana



Section — 1

Patana comes to kill Krsna by

the order of Kamsa (1-9)
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Sukadeva Gosvami continued: My dear King, while Nanda Maharaja was on

the way home (nandah /@athl . he considered that what Vasudeva had said

could not be false or useless (saurer vacah na mrsa iti vicintayan). There must

have _been some danger of disturbances in Gokula (implied). As Nanda

Maharaja thought about the danger for his beautitul son, Krsna, he was alraid
(utpata-agama-sankitah), and he took shelter at the lotus feet of the supreme

controller (harim jagama saramam).



In this chapter, Putana assumes a beautiful form and appears in
Vraja.

Upon dying, Putana revealed her actual form of a raksasi, female-
eater of human flesh.

Nevertheless, Putana attained liberation by the mercy of Krsna.

Her body is burned and Nanda returns to Vraja from Mathura.




.o | 10.6.2 ||

.\’:\ﬁg@:;& kamsena prahita ghora
%:2 ) » s putana bala-ghatini
o ;’ ‘{ 3\\\"&» §isims cacara nighnanti
N pura-grama-vrajadisu

While Nanda Maharaja was returning to Gokula (implied), the same

fierce Patana (putana ghora) whom Kariisa had previously engaged to

kill babies (kamsena prahita bala-ghatini) was wandering about in

the towns, cities and villages @--), doing

her netarious duty (sistin nighnanti).
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o yatudhanyas ca tatra hi

My dear King, wherever people in any position perform their

occupational duties of devotional service by chanting and hearing

|[Sravanam kirtanar visnoh SB 7.5.23] (yatra satvatarn bhartur rakso-

ghnani sravanadini sva-karmasu kurvanti), there cannot be any danger

from bad elements (na tatra yatudhanyah). Therefore there was no need
for anxiety about Gokula while the Supreme Personality of Godhead was
personally present (implied).



This verse is spoken to allay the fears of Maharaja Pariksit for Krsna’s
safety.

In those where Sopiz ¢ngage in W like @

ithout devotional actd such as hearing stoties of the Lord, who is the
life of the devotees, the faksasis become powertul.)

But raksasis have no influence where the primary activities are acts_of
devotion.

What to speak of the place where the Lord is personally present?



) ¥
o‘&c\?;}x‘ﬁef sa khe-cary ekadotpatya
oy piitana nanda-gokulam
&5 . . _ _ ~ ~ ]
& yositva mayayatmanari

pravisat kama-carini

Once upon a time (ekada), Patana Raksasi (sa putana), who could

move according to her desire (kama-carini) and was wandering in

outer space (khe-cary utpatya), converted herselt by mystic power

into a very beautiful woman (ositvd @ayay) @tmanarip) and thus

entered Gokula, the abode of Nanda Mahardja (nanda-gokulam

pravisat).



To enact the pastime of killing Putana, Krsna’s lila-sakti

(nspired)Putana to enter Gokula as if invited by death to be
killed.

With this intention the verse is gppken.

One evening, Putana entered Gokula by flying through the sky
(utpatya).




An alternate reading is upetya (arriving).

By mystic power Putana took on the form of a beautiful
woman (yositva).

All the Vrajavasis were so much enamored by Putana’s beauty
that they gave her access to all the houses in town.




Though the Lord’s illusory energy has no desire, by the will of
the Lord, Putana displayed her illusions just like a magician to
bewilder the eternal devotees of Vraja, and to unfold the
transcendental pastimes of Krsna.
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brhan-nitamba-stana-krcchra-madhyamam
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suvasasam kalpita-karna-bhusana-

e

tvisollasat-kuntala-manditananam

valgu-smitapanga-visarga-viksitair

mano harantirh vanitarh vrajaukasam

amarnsatambhoja-karena rapinim

gopyah sriyam drastum ivagatam patim




Her hips were full, her breasts were large and firm (brhan-nitamba-
stana), seeming to overburden her slim waist (krcchra-madhyamam), and

she was dressed very nicely (suvasasam). Her hair, adorned with a garland

of mallika tlowers (tam kesa-bandha-vyatisakta-mallikam), was scattered

about her beautitul face (kuntala-mandita ananam). Her earrings were

brilliant (kalpita-karna-bhusana-tvisa), and as she smiled very attractively,

glancing upon everyone (valgu-smitapanga-visarga-viksitair), her beauty

drew the attention of all the inhabitants of Vraja, (vrajaukasam mano
harantim) especially the men. When the gopis saw her, they thought

(gopyah amarnsata) that the beautiful goddess of fortune, holding a lotus

flower in her hand (ambhoja-karena rupinim Sriyam), had come to see

—

her husband, Krsna (patim drastum ivagatam).




Seeing that beautiful woman holding a lotus tlower in her
hands, the gopis concluded that she was Laksmi, the
embodiment of all wealth and jewels.

She must have come to see her husband Narayana, the
worshipable family Deity of Nanda Maharaja.




Putana had full hips and large firm breasts which contrasted
her thin waist.

She was so extremely attractive (vanita) that the Vrajavasis let
her enter the Tnner chambers of their houses without
obstruction.
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While searching for small children ($istn vicinvati), Piitana, whose business was

to_kill them (bala-grahah), entered the house of Nanda Maharaja unobstructed

(tatra nanda-grhe), having been sent | ' ency of the Lord
@drcchaiﬁ). Without asking anyone's permission, she entered Nanda Maharaja's

room (implied), where she saw the child sleeping in bed (dadapsa @lpp Lalam),

His unlimited power covered (m‘@u—teiasa@) like a powerful fire

covered by ashes (@@ {va). She could understand that this child

was not ordinary, but was meant to kittattdermons (Gsa -antakamD




Putana, the killer of children (bala graha, baby catcher) saw
the child ($iStin) who, though He Himself is the killer of the

wicked (asad antakam), appeared easy to kill.

At that time, Krsna concealed His unlimited powers, just as a
fire is sometimes covered by ashes.
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Lord Sri Krsna, the all-pervading Supersoul, lying on the bed (sah
caracaratma), understood (xﬂ)udhya) that Pitapa, @ WitCB who was expert in

killing small children, had come to kill Him (tam bﬁlaka—mﬁriké@).

Therefore

MF@Krsna closed His eyes (nimiliteksanah). Thus

Puatana too

k upon her lap (aropayad ankam) Him who was to be her own

annihilation (anantam antakarn), just as an unintelligent person places a

sleeping snake on his lap, thimkimg—the—smaketo—be a tope (yatha suptam
uragam abuddhi-rajju-dhih).



Thls.vqse s an @portumty for. the Lord’s po@. of
@to render service at the time of an approaching

evil.

Though Krsna fully understood Putana’s identity, He lay there
with His eyes closed like a normal child.

Why did Krsna close His eyes?




O, ®

To show His fearfulness as a small child; to avoid seeing such
an inauspicious person; to avoid making” the violence
auspicious by the touch of His auspicious glance; to4void the
shame of killing a woman posing as a mother; and to_avoid
seeing the inauspiciousness of Putana’s death.

Then Putana placed Krsna in her lap.




Krsna is called Ananta, which means without end, and
Antakam because He brings about the end.

This was an opportunity for Krsna’s destructive energy to
operate. |

Putana held on her lap that person who is without limit in all
space and time.




Antakam and ananta are also contradictory words to express

this wonderful mellow known as(ﬁl::)huta ras}_l.

As a foolish person picks up a sleeping snake, thinking it is a
rope, similarly, Putana foolishly held Krsna, thinking Him an
ordinary, helpless child.
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Patanad Raksasi's heart was fierce and cruel) (tiksna-cittam), but she

looked like a very atfectionate mother (tarh ativama-cestitam). Thus she

resembled a sharp sword in a soft sheath (kosa-paricchada asivat).

Although seeing her within the room (viksya antara vara-striyam), Yasoda

and Rohini (janani), overwhelmed by her beauty (tat-prabhaya ca

dharsite), did not stop her, but remained silent (niriksyamane atisthatam)

because she treated the child like a mother (ativama-cestitam).



Why did Yasoda and Rohini not stop Putana?

This verse answers the question.

Putana acted like a very attentive mother.

A ————

Externally she was gentle, but inwardly she was cruel.




Putana resembled a sharp sword concealed in a soft leather

sheath.

tat prabhaya: Overwhelmed by Putana’s influence, Yasoda
and Rohini thought that perhaps Ambika, Indrani or Laksmi
ot the celestial regions had come to teed Krsna out of
motherly love. B

Thus they passively watched her pick up the child.




Section — 11

Krsna kills Patana — Bodily
description of dead Piutana

(10-17)
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On that very spot (tasmin), the fiercely dangerous Raksasi (ghora) toqk Krsna
on her lap (sisoh ankam adaya) and pushed her breast into His mouth (stanam

dadav). The nipple of her breast was smeared with a dangerous, immediately

effective poison (durjara-viryvam ulbanarm), but the Supreme Personality of

Godhead, Krsna (bhagavan), becoming very angry at her (rosa-samanvito),

took hold of her breast, squeezed it very hard with both hands (karabhyam

gadham prapidya), and sucked out both the poison and her life (tat-pranaih

samarn apibat).



In that place (tasmin) the fierce (ghora) woman Putana
oifered her poison-besmeared (durjaram viryam) breast to the
baby (SiSor).

Krsna held Putana’s breast so tightly with His two hands that
she could not pull Him away (gadham prapidya).

Krsna was filled with anger knowing that Putana planned to

kill all the children of Vraja byetfering her breast to them.




Therefore, Krsna’s power of destruction, sammhara Sakti, sucked out
her impure Tif€. —

Krsna did not personally do this.

Though we say a man cuts down the tree, actually it is the axe held by
the man that cuts down the tree.

Similarly, it is stated that Krsna sucked out Putana’s life airs, but
actually His sarhhara Sakti performed the work.
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Unbearably pressed t @dyam@ ,

the demon Paitana began to cry, "Please leave me, [eave me! Suck my breast no

h — ~ ~ ° ° o — ° — ' . . °
longer (s_a’ muiica muiica alam iti prabhasini)!" Perspiring (prasvmna—,
her eyes wide open (vivrtya netre) and her arms and legs tlailing (caranau

bhujau ksipati), she cried very loudly again and again (muhuh ruroda ha).

—

Being squeezed by baby Krsna in all her sensitive points, Putana began flailing
her hands and legs.
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As_Puatana screamed loudly and forcetully @5

(Svaneng), the earth with its mountains % @ ~and )te with its

s (dyaus ca ia-grahé), trembled (cacala). The lower Iplanets and all
directions vibrated (rasa_disas ca pratinedire), and people fell down (janah

fabhira-rarhhasa

petuh ksitau), fearing that thunderbolts were falling upon them (vajra-nipata-

Sankaya).

Rasa means Rasatala and other lower planets.
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In this way the demon Patana (ittham nisa-cari), very much aggrieved because her

breast was being attacked by Krsna (vyathita-stana), lost her life (vyasuh). O King
Pariksit (nrpa), opening her mouth wide (vyadaya) and spreading her arms, legs and

@u api brasaryd), she fell down in the pasturing ground
(gosthe agatalb“m/ her original form as a Raksasi (nija-ripam asthita), as Vrtrasura
had fallen when killed by the thunderbolt of Indra (vajra ahato vrtra iva).

hair

“—

—

Because of the pain of death, Putana Raksasi could not maintain her disguise as a

beautiful woman and reverted to her demoniac form.
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O King Pariksit (rajendra), when the gigantic body of Putana
fell to the ground (patamano api tad-dehah), it smashed all
the trees within a limit of twelve miles (tri-gavytuity-antara-

@maya@). Appearing in a gigantic body, she was

certainly extraordinary (mahad asit tad adbhuram).




Due to intense pain, Putana ran f the the
village and fell down to the ground on the outskirts of Vraja.

The word “api” signifies that not only while living, but even
while dying Putana was killing other living entities.

All the trees within an area of six krosas (twelve miles) were
crushed by the falling body of the gigantic witch.




It was remarkable that onbi the trees were crushed and none

of the Village houses.

According to Sri Jiva Gosvami’s Vaisnava-tosani-tika, these
trees, which were Taden with pleasurable fruits, were located
in Kamsa’s personal garden.
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andha-kiupa-gabhiraksarm pulinaroha-bhisanam

baddha-setu-bhujorv-anghri sunya-toya-hradodaram
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.
——




The Raksasi's mouth was tull of teeth, each resembling the front of a plow (isa-

matra ugra-darstra asyarn), her nostrils were deep like mountain caves (giri-

kandara-nasikam), and her breasts resembled big slabs of stone fallen from a

_1_1_11 (ganda-saila-stanam). Her scattered hair was the color of copper (ragdra?n’

prakirna aruna-mirdhajam). The sockets of her eyes agpeared like deep blind

Wells_ (andha-ktipa-gabhira aksarn), her fearful thighs resembled the banks of a

river (pulina aroha-bhisanam), her arms, legs and feet seemed like big bridges

(baddha-setu-bhujorv-anghri), and her abdomen appeared like a dried-up lake

(sanya-toya-hrada udaram). The hearts, ears and heads of the cowherd men

——

—————

and women (gopa gopyah hrt-karna-mastakah) were already shocked (purvam

tu bhinna) by the Raksasi's screaming (tan-nihsvanita), and when they saw the

fierce wonder of her body (tad kalevaram viksya), they were even more

frightened (sartatrasuh sma).



Seeing her hideous body, the cowherd men and women
became frightened,

Putana’s teeth were as large as ploughshares.

Her nostrils were as deep as mountain caves, and her waist
was like the bank of a river.




Putana’s hands, feet and thighs were like bridges and her
belly was like a dried up lake.

All of this was terrible to see.

The hearts, ears and heads of the Vrajavasis were already
shattered by Putana’s screaming, and upon seeing her ghastly
form they became more frightened.




Section — III
Purificatory processes
performed by the Gopis for

Krsna’s protection (18-30)
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jagrhur jata-sambhramah

Without fear (akutobhayam), the child Krsna was playing on thg

upper portion of Patana Raksasi's breast (balam ca tasya urasi

-

kridantam), and when the gopis saw the child's wonderful activities,

tﬁey immediately came forward (gopyas tiirnam samabhyetya) with
great jubilation and@ked Him)a (jagrhur ata-sambhramah).




Putana’s chest was raised like a hill, suitable for playing.

The gopis entered the maternity ward, but they did not see
Krsna there. B

Yasoda and Rohini lay on the ground unconscious.

Desiring to see Krsna, the gopis went outside the house and
saw Him playing on Putana.
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Thereafter, mother Yasoda and Rohini (yasoda-
rohinibhyam), along with the otherrelderly gopis (tah
samam), waved about the switch of a cow (go-puccha-
bhramanadibhih) to give full protection(samyag raksar
vidadhire) to the child Sri Krsna (balasya sarvatah).




This verse mentions that Yasoda, Rohini and the other gopis performed
rituals of protection. B

Yasoda and Raohini did not take a leading role, however, because they were
extremely atfected by anxiety for Krsna’s safety.

—

The elderly gopis waved a cow’s tail around all of Krsna’s limbs (sarvatah)
to protect Him.

<

They also offered other items such as mustard seeds. and touched Krsna

with the edge of the winnowing basket.
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The child was thoroughly washed with cow urine (arbhakam go-miitrena

snapayitva) and then smeared with the dust raised by the movements of the
cows (punar go-rajasa). Then ditferent names ot the Lord were applied with
cow dung on twelve ditferent parts of His body. beginning with the

forehead, as done in applying tilaka (sakrta dvadasa angesu namabhih). In

this way, the child was given protection (raksarm cakruh).

~——




Using cow dung, they protected Krsna by marking twelve
places on His body while pronouncing twelve names of Visnu

starting with the name Kesava on the forehead, as done in
applying tilaka.
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The gopis first executed the process of acamana, drinking a sip of

water from the right hand (gopyah samsprsta-salila). They
purjﬁed their bodies and hands with the nyadsa-mantra (angesu

karayoh prthak nyasya) and then applied the same mantra upon

thebody of the child (atha balasya atmany bija-nyasam akurvata).




The gopis hastily started the rituals of protection without first
doing acamana because of great fear.

After calming down, they did the rituals properly by first

performing acamana (samsprsta salila).

They then performed anga nyasa and kara nyasa on their own
bodies and hands.




Then they invoked bija mantras on Krsna’s limbs.

—

The bija consists of the first syllable of the name with an
anusvara.

Example: am namah, “May Aja protect Your feet.”

Mam namah, “May Maniman protect Your knees.”
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cakry agratah saha-gado harir astu pascat

tvat-parSvayor dhanur-asi madhu-hajanas ca

konesu sankha urugaya upary upendras

tarksyah ksitau haladharah purusah samantat



[Sukadeva Gosvami informed Maharaja Pariksit that the gopis, following the

proper system, protected Krsna, their child, with this mantra.] May Aja protect

Your legs (avyad ajo anghri), may Maniman protect Your knees (manimarns tava

janv), Yajha Your thighs, Acyuta the upper part of Your waist, and Hayagriva

Your abdomen. May Kesava protect Your heart, I$a Your chest, the sun-god Your
nzck, Visnu Your arms, Urukrama Your face, and Isvara Your head. May Cakri
protect You from the front; may Sri Hari, Gadadhari, the carrier of the club,
protect You from the back; and may the carrier of the bow, who is known as the
enemy of Madhu, and Lord Ajana, the carrier of the sword, protect Your twa

sides. May Lord Urugaya, the carrier of the conchshell, protect You from all

corners; may Upendra protect You from above; may Garuda protect You on the

ground; and may Lord Haladhara, the Supreme Person, protect You on all sides.




They protected Krsna’s limbs using a mantra.

Anghri stands for the two feet.

Maniman is a particular avatara ot the Lord.

o

Janu stands tor both knees.




Hrt refers to the lotus holding the living entity in the region
of the heart.

Uro means chest.

In verse twenty-three, the directions around Krsna are
protected.

“May the holder of the cakra protect You in front.



May Sahagada, the holder of the club, protect You from
behind.

May Madhusudana, holding the bow, and Aja, holding a
sword, protect Your sides.

May Sankha Urugaya, holding the conch, protect You in the
four corners (northeast, northwest, southeast, southwest).

B




May Upendra protect You from above and may Tarksya
(Garuda) protect You from below.

May Haladhara protect You in all directions.”

b
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pranan narayano 'vatu

$vetadvipa-patis cittarn

mano yogesvaro 'vatu

May Hrsikesa protect Your senses, and Narayana Your life air.

May the master of Svetadvipa protect the core of Your |

neart,

and may Lord Yogesvara protect Your mind.
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bhufijanam yajiiabhuk patu sarva-graha-bhayankarah

May Lord Pr$nigarbha protect Your intelligence, and the Supreme Personality of
Gadhead Your soul. While You are playing, may Govinda protect You, and while

You are sleeping may Madhava protect You. May Lord Vaikuntha protect You
while You are walking, and may Lord Narayana, the husband of the goddess of

fortune, protect You while You are sitting. Similarly, may Lord Yajiabhuk, the
teartul enemy of all evil planets, always protect You while You enjoy life.
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o’ dakinyo yatudhanyas ca kusmanda ye 'rbhaka-grahah
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kotara revati jyestha pautana matrkadayah

unmada ye hy apasmara deha-pranendriya-druhah

svapna-drsta mahotpata vrddha bala-grahas ca ye

sarve nasyantu te visnor nama-grahana-bhiravah




The evil witches known as Dakinis, Yatudhanis and Kusmandas are the

greatest enemies of children (dakinyo yatudhanyas ca kusmanda ye

'rbhaka-grahah), and the evil spirits like Bhutas, Pretas, Pisacas. Yaksas,

Raksasas and Vinayakas (bhiuita-preta-pisacas ca yaksa-rakso-vinayakah),

as well as witches like Kotara, Revati, Jyestha, Putana and Matrka (kotara

revatl jyestha patana matrkadayah), are always ready to give trouble to the

body, the life air and the senses (deha-pranendriya-druhah), causing loss of

memory, madness and bad_dreams (unmada ye hy apasmara svapna-drsta).

Like the most experlenced evil stars, they all create great disturbances,

especially for children (mahotpata vrddha bala-grahas ca ye), but one can

vanquish them (sarve nasyantu te) simply by uttering Lord Visnu's name,

for when Lord Visnu's name resounds, all of them become afraid and go

away (visnor nama-grahana-bhiravah).
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¢ Y @V’\\;ﬁ iti pranaya-baddhabhir
~ i’,\ & gopibhih krta-raksanam
w° — L . N

N ;x'\\?@v payayltva stanam mata
© sannyavesayad atmajam

Srila Sukadeva Gosvami continued: All the gopis, headed by mother

Yasoda (gopibhih), were bound by maternal affection  (pranaya-
baddhabhir) . After they thus (iti) chanted mantras to protect the child
(krta-raksanam), mother Yasoda (mata) gave the child (atmajam)the nipple

of her breast to suck (payayitva stanarm) and then got Him to lie down on

His bed (sannyavesayad).



Thus the gopis, being bound by maternal atfection,
completed the rituals for protection.

After offering her breast to Krsna, and seeing Him happily

sucking her milk, Yasoda could understand that Krsna was in
good health.

Then she lay Krsna down to sleep.



Section — IV

Nanda Maharaja and other
Gopas burn the dead body of
Patana (31-33)
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babhuvur ativismitah

Meanwhile (tavad), all the cowherd men, headed by Nanda

Maharaja (nandadayo gopa), returned from Mathura (mathuraya
vrajarh gatah), and when they saw on the way the gigantic body of

Putana lying dead (vilokya putana-deharh), they were struck with

great wonder (ativismitah babhuavuh).



The cowherd men were astonished:

“Perhaps a flying mountain fell from the sky by mistake and crushed
all the huge trees.

Perhaps we have come to the wrong place under the spell of some
witch.

Or perhaps this is just a magical illusion.”

In this way many doubts arose in their minds.
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Nanda Maharaja and the other gopas exclaimed: My dear friends
(hata), you must know that Anakadundubhi, Vasudeva (yad
ﬁhéna}adundubhih), has bﬁcome a great saint (niinam rsih sanjato) or

a master ol mystic power (yogeso va samasa sah). Otherwise how

could he have foreseen this calamity and predicted it to us (sa eva
drsto hy utpato)?




“Certainly (nunam) Vasudeva is the rsi in our family; for
being all-knowing, he has predicted correctly.

Through practice of astanga yoga (yogesa) Vasudeva has
acquired the power to see the future.

—

Thus his glories forever shine (samasa).”
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The inhabitants of Vraja (te_vrajaukasah) cut the gigantic

body of Putana into pieces (chittva tat kalevaram) with the

help of axes (parasubhih). Then they threw the pieces far

away (duare ksiptva avayavaso), covered them with wood and

burned them to ashes (nyadahan kastha-vestitam).



On the order of Upananda and others, the lower class men

(vrajaukasa) completely burned Putana’s body out of fear that

it would come to life again.

The influence of poisonous creatures is extinguished when
their bodies are burned up.




Section — V

Pitana’s great fortune and

Krsna’s causeless mercy

(34-40)
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Because of Krsna's having sucked the breast of the Raksasi Paitana (krsna-

nirbhukta), when Krsna killed her she was immediately freed of all

material contamination . Her sinful reactions

automatically vanished, and therefore when her gigantic body was being

burnt (dahyamanasya dehasya), the smoke emanatingfrem-her body was

fragrant [ike aguru incense (utthitah dhiimah ca aguru-saurabhah).




This verse describes how Putana’s body became sanctified by
the touch of Krsna’s mouth.

—

Her body became purified of all sins (ahata papma) the

moment (sapadi) Krsna began drinking from her breast
(krsna nirbhukta).
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Patana was always hankering for the blood of human children (fufan loka—
raksasi fudhirasand), and with that desire she came to kill Krsna (jighamsayapi

haraye); but because she offered her breast to the Lord (stanam dattva), she attained

the greatest achievement (apa sad-gatim). What then is to be said (kih punah) of

those who had natural devotion and atfection for Krsna (sraddhaya bhaktya krsnaya

paramatmane) as mothers and who offered Him their breasts to suck or offered

something very dear, as a mother offers something to a child (yacchan priyatamam

kim nu raktas tan-mataro yatha)?
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“If a person offers service with an attempt to kill the Lord and

attains the goal of life_ how much more will a person attain
who offers with a neutral attitude.

)
How much more will a person attain who offers with(faith

¥

How much more will a person attain who ofters with pure

bhakti?
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It a person worships an avatara of the Lord, he will attain the

supreme destination.

But how much more will a person attain who worships Sri
Krsna, the source of all avataras (sarva-avatari)?”

(3) Gresam & Tee obieck otcoqt

“If one oflers a poison breast to Krsna and attains the supreme
nsw -

destination, how much more one will attain by oflering a Fere

POTSONIOUS object?




It one offers a @rear ob@ certainly one will attain a higher
destination.

But it one ofters a@zarer @, then how much more he will
attain. N—

And it one oifers the @earmost object) he_will certainly attain

the highest destination:™
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If Putana, a _demoniac raksasi, could attain the highest

destination, then what can be attained by a faithful human
being?

If one is a devotee, how much more he will attain.

And will not a @urmf the Lord (rakta) attain the
highest award?




Then what to speak of the elderly gopis who had extreme
attection for the Lord during the stealing ot the calves by Lord
Brahma?

Paying respects to mother Yasoda from a distance, I have
placed her in the highest position.

Therefore, 1 will write no more because her love for Krsna is
beyond words.
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The Supreme Personality of Godhead, Krsna (bhagavan), is always situated within the core

of the heart of the pure devotee (bhakta-hrdi-sthabhyam), and He is always offered prayers

(vandyabhyam) by such worshipable personalities as Lord Brahma and Lord Siva (loka-

vanditaih). Because Krsna embraced Putana's body with great pleasure (angarm yasyah

samakramya) and sucked her breast¥ sﬁlough she was a great witch (yatudhany api), she

attained the position of a mother in the transcendental world and thus achieved the highest

perfection (sa svargam avapa janani-gatim). What then is to be said of the cows (kim u gavo)

whose nipples Krsna sucked with great pleasure-and-who offered their milk very jubilantly
with alfection (krsma=bhudeta-stana-ksirah) exactly like that of a mother-(anumatarah)?




These two verses describe the greatness of Putana’s
attainment through the mercy of the Lord.

Even though Putana was raksasi, her body was tread upon by
Krsna’s teet which are situated in the hearts of the devotees
and worshiped by those worthy of worship (devatas).

Putana’s breast milk was drunk by Krsna, and she attained

the supreme abode as a mother of the Lord.




bhakta hrdi sthabhyam: Krsnas feet are situated only in the
hearts of the devotees.

But Putana was neither a devotee nor a non-devotee.

She was an enemy of Krsna.

vandabhyam loka vanditaih: Krsna’s lotus feet are worshiped by

worshipable personalities such as Brahma and Siva.




But Putana did not worship Krsna’s feet, rather she did the
opposite.

At the time of her death, Putana tried to dislodge Krsna’s feet

from her chest.

Unable to do so, she began to beat them with all her strength.




samakramya: completely;

Krsna stepped on Putana forcefully with His feet, not just
touching her.

svargam: heavenly planets;

Wllere did Putana go at the time of her death?

SBe attained Vaikuntha.



This is explained in Bhagavatam (11.7.1), “Lord Brahma,
Lord Siva and all other planetary rulers are praying to live in

Vaikuntha.”

Lord Brahma says in Srimad Bhagavatam (10.14.35), “Putana
attained You along with her family members.”

According to these two verses, the word svarga must mean
svah-vasam, Your personal abode or Vaikuntha.




The word does not refer to the material heavenly planet
called Svarga.

janani-gatim: destiny of a mother; -

Which Vaikuntha planet did Putana attain?

The verse explains that Putana attained the same planet as-
mother Yasoda, janani gatim.




ok GO
Therefore, Putana attained Goloka, but her position was
predominated by happiness and reverence.

She did not attain the place predominated by service in
prema.

One cannot say that she attained the status of a mother.



Verse 10.6.36 says that place is reserved for those who are
anuragi (raktas), with pure loving attachment for Krsna.

Here verse thirty-eight says that the cows and motherly gopis
who fed milk to Krsna during the Brahma vimohana lila
attained a higher destination than Putana.

How could Putana, whose enmity was equal to Kamsa’s,
though she imitated the dress and emotion of a gopi, attain
the same status as Yasoda?




Therefore Uddhava says in the Srimad Bhagavatam (3.2.23):

lebhe gatim @étry—ucitf@

“Putana attained a statusa nurse.”

Thus in the present verse some interpret the word janani
(mother) to be dhatri (nurse).




But even then one should not say that Putana was a direct
nurse ot Krsna.

Rather she attained a form ‘_ @ e in a .“
Cu:k—ﬁalsvarga reverential happiness.
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The Supreme Personality of Godhead, Krsna (bhagavan dgvaki'-putrah), is the bestower ot

many benedictions, including liberation [kaivalya], or onengss with the Brahman effulgence

(kaivalyady-akhila-pradah). For that Personality of Godhead, the gopis always felt maternal

love (putra-sneha-snutany), and Krsna sucked their breasts with full satisfaction (yisam

payamsi apibat alam). Therefore, because of their relationship as mother and son (tasam

aviratamh krsne suta ksanam), although the gopis were engaged in various family activities

(kurvatinam), one should never think that they returned to this material world after leaving

their bodies (na punah ajnana -sambhavah samsaro kalpate)



By saying that the elderly gopis attained more than Putana in
going to Vaikuntha, there is a contradiction to the statement
that enmity and alfection lead to the same goal.

That statement taken literally would lead to criticism of the
Lord tor lack of discrimination.

If it is true that the elderly gopis attained more than Putana
who attained Vaikuntha, then what did they attain?




That should be explained.

With this in mind the present verse is spoken.

Though Krsna is the bestower of all sorts of goals such as
liberation, He drank Putana’s breast milk with extremely rare
awareness (alam).




Lord Brahma says in the Bhagavatam 10.14.31:

“Fortunate are the cows and gopis whose sweet breast milk
Krsna drank in great bliss.”

With this rare awareness Krsna thinks,

“Whatever they want 1 will give, and as well, whatever 1 want,
they are willing to give.”




Since whatever is desired is easily attained, Krsna certainly will give

to the cows and gopis a suitable reward.

Higher than Vaikuntha or even Goloka, Krsna will grant them
Bhauma Vrndavana which is the most attractive of all.

Though Krsna appeared from Devaki’'s womb, He did not drink her
milk.

——————

But He regularly drank the milk of the gopis



devaki putra: son of Devaki;

Thus by mentioning Krsna as Devaki putra in this verse it is
implied that the gopis were more attractive to Him.

samsaro: birth and death cycle;

One should not think that Krsna liberated the gopis from
samsara, for already they had no material bondage.




There is no bondage for those engaged in the Lord’s service.

The samsara ensnares those attached to house, husband and
sons.

———————

Krsna drank milk from the gopis’ breasts and played in their
houses.

Krsna'’s father was their husband and Krsna was their son.



This attachment did not breed samsara.

That is the intent of verse forty.

suteksana means the elderly gopis looked on Krsna as their
son.

——

For them samsara did not occur (na punah kalpate).



Samsara is born of ignorance.

A jnani’s knowledge of Brahman puts an end to samsara.

However better than that is the santa bhakta’s realization of
Bhagavan as Brahman.

Better yet is the dasya bhakta who realizes Lord Krsna as his
master.




By that the Lord becomes controlled.

Superior to that is the sakhya bhakta who treats the Lord like a iriend.

Higher than that is the vatsalya bhakta who realizes the Lord as a son
(mentioned in this verse).

Here there is a gradation of release from samsara according to the
degree of surrender of the Lord to the devotee.

T




Section — VI

Nanda Maharaja’s response

and Phala-sruti (41-44)
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Upon smelling (avaghraya) the fragrance—ot—the—smoke—emanating

from Putand's burning body (kata-dhumasya saurabhyam), many

mhabltants of Vrajabhumi in distant places (vrajaukasah) were

astomshed (implied). "Where is this fragrance coming from?" they
asked (kim idam kuta eva iti vadantah). Thus they went to the spot
where Puitana's body was being burnt (vrajam ayayuh).




After settling the philosophical issues, Sukadeva returns to
the topic at hand.

kata: burning the dead body;

kutah kim idam: “Where does this smell come from?

Is this aguru incense coming down from Indrapuri through
the earth and trying to enter Sutala?




Or is it ascending from Bali’s abode on Sutala through the
earth and up to Svarga?

e

Or is it coming from Kuvera’s city in the north or from
Varuna’s city in the west?”

In this way, the cowherd men entertained many questions.
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When the linhabitants of Vraja |who had come from distant places heard (te
tatra Srutva) the whole story of how Patana had come and then been killed by
Krsna @1& égamané}cﬁ%dhanam :éoﬁ Var@), they were
certainly astonished (suvismitah), and they offered their blessings to the child
for His wonderful deed of killing Piitana (siSos ca svasti asan). Nanda Maharaja,
of CZ)lEse, was very much obliged to Vasudeva, who had foreseen the incident,

and-simply thanked him, thinking how wonderful Vasudeva was.

)



The returning cowherd men were very astonished.

“Vasudeva has spoken correctly.”

In discussing amongst themselves they said, “Who else but
Narayana could protect the baby?”
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mudam lebhe kuradvaha

O Maharaja Pariksit, best of the Kurus (kuritdvaha), Nanda Maharaja
was \;Ery liberal and simple (nandah udara-dhih). He immediately

took his son Krsna on his lap (sva-putram adaya) as it Krsna had

returned from death (pretyagatam), and by formally smelling his son's

head (murdhny upaghraya), Nanda Maharaja undoubtedly enjoyed
transcendental bliss (paramarm mudarm lebhe).




Returning from his visit (prosyagataha) to Mathura, Nanda began to

lament:

“So much misfertune has occurred in my absence. Why did I go to
Mathura?”

udara dhi: indicates that Nanda began to criticize everyone’s

intelligence:

“How could the dull doorkeepers not prevent anyone irom entering
the house?”
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govinde labhate ratim

Any person who hears with faith and devotion (yah martyah Srnuyac
sraddhaya) about how Krsna, the Supreme Personality of Godhead,
killed Patana (etat pﬁtana-mgksam), and who thus invests his hearing
in such childhood pastimes of Krsna (krsnasya arbhakam adbhutam),

certainly attains attachment for Govinda, the supreme, original person

(govinde labhate ratim).



Anyone who {faithfully —hears the childhood pastimes of Krsna

(krsnasya arbakam) and the liberation of Putana, and accepts them as
most astonishing, will obtain attraction for Govinda.

An alternate reading for Srnuyac (hears) is nisamya (hearing).

Taking that reading, the meaning becomes, _
“Anyone who hears the childhood pastimes of Krsna and the

ljb&ation of Putana with faith will attain attraction to Govinda and
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