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Canto Ten – Chapter  Six

The Killing of the Demon Pütanä



Section – I

Pütanä comes to kill Kåñëa by 

the order of Kamsa (1-9)



|| 10.6.1 ||
çré-çuka uväca

nandaù pathi vacaù çaurer
na måñeti vicintayan

harià jagäma çaraëam
utpätägama-çaìkitaù

Çukadeva Gosvämé continued: My dear King, while Nanda Mahäräja was on
the way home (nandaù pathi), he considered that what Vasudeva had said
could not be false or useless (çaurer vacaù na måñä iti vicintayan). There must
have been some danger of disturbances in Gokula (implied). As Nanda
Mahäräja thought about the danger for his beautiful son, Kåñëa, he was afraid
(utpäta-ägama-çaìkitaù), and he took shelter at the lotus feet of the supreme
controller (harià jagäma çaraëam).



In this chapter, Putana assumes a beautiful form and appears in
Vraja.

Upon dying, Putana revealed her actual form of a rākṣasī, female-
eater of human flesh.

Nevertheless, Putana attained liberation by the mercy of Kṛṣṇa.

Her body is burned and Nanda returns to Vraja from Mathura.



|| 10.6.2 ||
kaàsena prahitä ghorä

pütanä bäla-ghätiné
çiçüàç cacära nighnanté

pura-gräma-vrajädiñu

While Nanda Mahäräja was returning to Gokula (implied), the same
fierce Pütanä (pütanä ghorä) whom Kaàsa had previously engaged to
kill babies (kaàsena prahitä bäla-ghätiné) was wandering about in
the towns, cities and villages (pura-gräma-vrajädiñu cacära), doing
her nefarious duty (çiçün nighnanté).



|| 10.6.3 ||
na yatra çravaëädéni

rakño-ghnäni sva-karmasu
kurvanti sätvatäà bhartur

yätudhänyaç ca tatra hi

My dear King, wherever people in any position perform their
occupational duties of devotional service by chanting and hearing
[çravaëaà kértanaà viñëoù SB 7.5.23] (yatra sätvatäà bhartur rakño-
ghnäni çravaëädéni sva-karmasu kurvanti), there cannot be any danger
from bad elements (na tatra yätudhänyah). Therefore there was no need
for anxiety about Gokula while the Supreme Personality of Godhead was
personally present (implied).



This verse is spoken to allay the fears of Maharaja Pariksit for Kṛṣṇa’s
safety.

In those places where people engage in scriptural duties like sacrifices
without devotional acts such as hearing stories of the Lord, who is the
life of the devotees, the rākṣasīs become powerful.

But rākṣasīs have no influence where the primary activities are acts of
devotion.

What to speak of the place where the Lord is personally present?



|| 10.6.4 ||
sä khe-cary ekadotpatya
pütanä nanda-gokulam
yoñitvä mäyayätmänaà

präviçat käma-cäriëé

Once upon a time (ekadä), Pütanä Räkñasé (sä pütanä), who could
move according to her desire (käma-cäriëé) and was wandering in
outer space (khe-cary utpatya), converted herself by mystic power
into a very beautiful woman (yoñitvä mäyayä ätmänaà) and thus
entered Gokula, the abode of Nanda Mahäräja (nanda-gokulam
präviçat).



To enact the pastime of killing Putana, Kṛṣṇa’s lila-sakti
inspired Putana to enter Gokula as if invited by death to be
killed.

With this intention the verse is spoken.

One evening, Putana entered Gokula by flying through the sky
(utpatya).



An alternate reading is upetya (arriving).

By mystic power Putana took on the form of a beautiful
woman (yoṣitvā).

All the Vrajavasis were so much enamored by Putana’s beauty
that they gave her access to all the houses in town.



Though the Lord’s illusory energy has no desire, by the will of
the Lord, Putana displayed her illusions just like a magician to
bewilder the eternal devotees of Vraja, and to unfold the
transcendental pastimes of Kṛṣṇa.



|| 10.6.5-6 ||
täà keça-bandha-vyatiñakta-mallikäà

båhan-nitamba-stana-kåcchra-madhyamäm
suväsasaà kalpita-karëa-bhüñaëa-
tviñollasat-kuntala-maëòitänanäm

valgu-smitäpäìga-visarga-vékñitair
mano harantéà vanitäà vrajaukasäm

amaàsatämbhoja-kareëa rüpiëéà
gopyaù çriyaà drañöum ivägatäà patim



Her hips were full, her breasts were large and firm (båhan-nitamba-
stana), seeming to overburden her slim waist (kåcchra-madhyamäm), and
she was dressed very nicely (suväsasaà). Her hair, adorned with a garland
of mallikä flowers (täà keça-bandha-vyatiñakta-mallikäà), was scattered
about her beautiful face (kuntala-maëòita änanäm). Her earrings were
brilliant (kalpita-karëa-bhüñaëa-tviñä), and as she smiled very attractively,
glancing upon everyone (valgu-smitäpäìga-visarga-vékñitair), her beauty
drew the attention of all the inhabitants of Vraja, (vrajaukasäm mano
harantéà) especially the men. When the gopés saw her, they thought
(gopyaù amaàsata) that the beautiful goddess of fortune, holding a lotus
flower in her hand (ämbhoja-kareëa rüpiëéà çriyaà), had come to see
her husband, Kåñëa (patim drañöum ivägatäà).



Seeing that beautiful woman holding a lotus flower in her
hands, the gopis concluded that she was Laksmi, the
embodiment of all wealth and jewels.

She must have come to see her husband Narayana, the
worshipable family Deity of Nanda Maharaja.



Putana had full hips and large firm breasts which contrasted
her thin waist.

She was so extremely attractive (vanita) that the Vrajavasis let
her enter the inner chambers of their houses without
obstruction.



|| 10.6.7 ||
bäla-grahas tatra vicinvaté çiçün

yadåcchayä nanda-gåhe 'sad-antakam
bälaà praticchanna-nijoru-tejasaà
dadarça talpe 'gnim ivähitaà bhasi

While searching for small children (çiçün vicinvaté), Pütanä, whose business was
to kill them (bäla-grahah), entered the house of Nanda Mahäräja unobstructed
(tatra nanda-gåhe), having been sent by the superior potency of the Lord
(yadåcchayä). Without asking anyone's permission, she entered Nanda Mahäräja's
room (implied), where she saw the child sleeping in bed (dadarça talpe bälaà),
His unlimited power covered (praticchanna-nijoru-tejasaà) like a powerful fire
covered by ashes (agnim bhasi ähitaà iva). She could understand that this child
was not ordinary, but was meant to kill all demons (asad-antakam).



Putana, the killer of children (bala graha, baby catcher) saw
the child (śiśūn) who, though He Himself is the killer of the
wicked (asad antakam), appeared easy to kill.

At that time, Kṛṣṇa concealed His unlimited powers, just as a
fire is sometimes covered by ashes.



|| 10.6.8 ||
vibudhya täà bälaka-märikä-grahaà

caräcarätmä sa nimélitekñaëaù
anantam äropayad aìkam antakaà

yathoragaà suptam abuddhi-rajju-dhéù

Lord Çré Kåñëa, the all-pervading Supersoul, lying on the bed (sah
caräcarätmä), understood (vibudhya) that Pütanä, a witch who was expert in
killing small children, had come to kill Him (täà bälaka-märikä-grahaà).
Therefore, as if afraid of her, Kåñëa closed His eyes (nimélitekñaëaù). Thus
Pütanä took upon her lap (äropayad aìkam) Him who was to be her own
annihilation (anantam antakaà), just as an unintelligent person places a
sleeping snake on his lap, thinking the snake to be a rope (yathä suptam
uragaà abuddhi-rajju-dhéù).



This verse shows an opportunity for the Lord’s power of
omniscience to render service at the time of an approaching
evil.

Though Kṛṣṇa fully understood Putana’s identity, He lay there
with His eyes closed like a normal child.

Why did Kṛṣṇa close His eyes?



To show His fearfulness as a small child; to avoid seeing such
an inauspicious person; to avoid making the violence
auspicious by the touch of His auspicious glance; to avoid the
shame of killing a woman posing as a mother; and to avoid
seeing the inauspiciousness of Putana’s death.

Then Putana placed Kṛṣṇa in her lap.



Kṛṣṇa is called Ananta, which means without end, and
Antakam because He brings about the end.

This was an opportunity for Kṛṣṇa’s destructive energy to
operate.

Putana held on her lap that person who is without limit in all
space and time.



Antakam and ananta are also contradictory words to express
this wonderful mellow known as adbhuta rasa.

As a foolish person picks up a sleeping snake, thinking it is a
rope, similarly, Putana foolishly held Kṛṣṇa, thinking Him an
ordinary, helpless child.



|| 10.6.9 ||
täà tékñëa-cittäm ativäma-ceñöitäà
vékñyäntarä koña-paricchadäsivat

vara-striyaà tat-prabhayä ca dharñite
nirékñyamäëe janané hy atiñöhatäm

Pütanä Räkñasé's heart was fierce and cruel (tékñëa-cittäm), but she
looked like a very affectionate mother (täà ativäma-ceñöitäà). Thus she
resembled a sharp sword in a soft sheath (koña-paricchada asivat).
Although seeing her within the room (vékñya antarä vara-striyaà), Yaçodä
and Rohiëé (janané), overwhelmed by her beauty (tat-prabhayä ca
dharñite), did not stop her, but remained silent (nirékñyamäëe atiñöhatäm)
because she treated the child like a mother (ativäma-ceñöitäà).



Why did Yasoda and Rohini not stop Putana?

This verse answers the question.

Putana acted like a very attentive mother.

Externally she was gentle, but inwardly she was cruel.



Putana resembled a sharp sword concealed in a soft leather
sheath.

tat prabhaya: Overwhelmed by Putana’s influence, Yasoda
and Rohini thought that perhaps Ambika, Indrani or Laksmi
of the celestial regions had come to feed Kṛṣṇa out of
motherly love.

Thus they passively watched her pick up the child.



Section – II

Kåñëa kills Pütanä – Bodily 

description of dead Pütanä

(10-17)



|| 10.6.10 ||
tasmin stanaà durjara-véryam ulbaëaà

ghoräìkam ädäya çiçor dadäv atha
gäòhaà karäbhyäà bhagavän prapéòya tat-

präëaiù samaà roña-samanvito 'pibat

On that very spot (tasmin), the fiercely dangerous Räkñasé (ghorä) took Kåñëa
on her lap (çiçoh aìkam ädäya) and pushed her breast into His mouth (stanaà
dadäv). The nipple of her breast was smeared with a dangerous, immediately
effective poison (durjara-véryam ulbaëaà), but the Supreme Personality of
Godhead, Kåñëa (bhagavän), becoming very angry at her (roña-samanvito),
took hold of her breast, squeezed it very hard with both hands (karäbhyäà
gäòhaà prapéòya), and sucked out both the poison and her life (tat-präëaiù
samaà apibat).



In that place (tasmin) the fierce (ghora) woman Putana
offered her poison-besmeared (durjaram viryam) breast to the
baby (śiśor).

Kṛṣṇa held Putana’s breast so tightly with His two hands that
she could not pull Him away (gadham prapidya).

Kṛṣṇa was filled with anger knowing that Putana planned to
kill all the children of Vraja by offering her breast to them.



Therefore, Kṛṣṇa’s power of destruction, saṁhāra śakti, sucked out
her impure life.

Kṛṣṇa did not personally do this.

Though we say a man cuts down the tree, actually it is the axe held by
the man that cuts down the tree.

Similarly, it is stated that Kṛṣṇa sucked out Putana’s life airs, but
actually His saṁhāra śakti performed the work.



|| 10.6.11 ||
sä muïca muïcälam iti prabhäñiëé
niñpéòyamänäkhila-jéva-marmaëi

vivåtya netre caraëau bhujau muhuù
prasvinna-gäträ kñipaté ruroda ha

Unbearably pressed in every vital point (niñpéòyamänä akhila-jéva-marmaëi),
the demon Pütanä began to cry, "Please leave me, leave me! Suck my breast no
longer (sä muïca muïca alam iti prabhäñiëé)!" Perspiring (prasvinna-gäträ),
her eyes wide open (vivåtya netre) and her arms and legs flailing (caraëau
bhujau kñipaté), she cried very loudly again and again (muhuù ruroda ha).

Being squeezed by baby Kṛṣṇa in all her sensitive points, Putana began flailing
her hands and legs.



|| 10.6.12 ||
tasyäù svanenätigabhéra-raàhasä

sädrir mahé dyauç ca cacäla sa-grahä
rasä diçaç ca pratinedire janäù

petuù kñitau vajra-nipäta-çaìkayä

As Pütanä screamed loudly and forcefully (tasyäù atigabhéra-raàhasä
svanena), the earth with its mountains (mahé sa adrih), and outer space with its
planets (dyauç ca sa-grahä), trembled (cacäla). The lower planets and all
directions vibrated (rasä diçaç ca pratinedire), and people fell down (janäù
petuù kñitau), fearing that thunderbolts were falling upon them (vajra-nipäta-
çaìkayä).

Rasa means Rasatala and other lower planets.



|| 10.6.13 ||
içä-carétthaà vyathita-stanä vyasur
vyädäya keçäàç caraëau bhujäv api
prasärya goñöhe nija-rüpam ästhitä

vajrähato våtra iväpatan nåpa

In this way the demon Pütanä (itthaà niçä-cari), very much aggrieved because her
breast was being attacked by Kåñëa (vyathita-stanä), lost her life (vyasuh). O King
Parékñit (nåpa), opening her mouth wide (vyädäya) and spreading her arms, legs and
hair (keçäàç caraëau bhujäv api prasärya), she fell down in the pasturing ground
(goñöhe apatan) in her original form as a Räkñasé (nija-rüpam ästhitä), as Våträsura
had fallen when killed by the thunderbolt of Indra (vajra ähato våtra iva).

Because of the pain of death, Putana Raksasi could not maintain her disguise as a
beautiful woman and reverted to her demoniac form.



|| 10.6.14 ||
patamäno 'pi tad-dehas

tri-gavyüty-antara-drumän
cürëayäm äsa räjendra

mahad äsét tad adbhutam

O King Parékñit (räjendra), when the gigantic body of Pütanä
fell to the ground (patamäno api tad-dehah), it smashed all
the trees within a limit of twelve miles (tri-gavyüty-antara-
drumän cürëayäm äsa). Appearing in a gigantic body, she was
certainly extraordinary (mahad äsét tad adbhutam).



Due to intense pain, Putana ran out of the house, fled the 
village and fell down to the ground on the outskirts of Vraja.

The word “api” signifies that not only while living, but even 
while dying Putana was killing other living entities.

All the trees within an area of six krosas (twelve miles) were 
crushed by the falling body of the gigantic witch. 



It was remarkable that only the trees were crushed and none 
of the village houses.

According to Sri Jiva Gosvami’s Vaiṣṇava-toṣaṇī-ṭīkā, these 
trees, which were laden with pleasurable fruits, were located 
in Kamsa’s personal garden.



|| 10.6.15-17 ||
éñä-mätrogra-daàñöräsyaà giri-kandara-näsikam

gaëòa-çaila-stanaà raudraà prakérëäruëa-mürdhajam

andha-küpa-gabhéräkñaà pulinäroha-bhéñaëam
baddha-setu-bhujorv-aìghri çünya-toya-hradodaram

santatrasuù sma tad vékñya gopä gopyaù kalevaram
pürvaà tu tan-niùsvanita-bhinna-håt-karëa-mastakäù



The Räkñasé's mouth was full of teeth, each resembling the front of a plow (éñä-
mätra ugra-daàñöra äsyaà), her nostrils were deep like mountain caves (giri-
kandara-näsikam), and her breasts resembled big slabs of stone fallen from a
hill (gaëòa-çaila-stanaà). Her scattered hair was the color of copper (raudraà
prakérëa aruëa-mürdhajam). The sockets of her eyes appeared like deep blind
wells (andha-küpa-gabhéra akñaà), her fearful thighs resembled the banks of a
river (pulina äroha-bhéñaëam), her arms, legs and feet seemed like big bridges
(baddha-setu-bhujorv-aìghri), and her abdomen appeared like a dried-up lake
(çünya-toya-hrada udaram). The hearts, ears and heads of the cowherd men
and women (gopä gopyaù håt-karëa-mastakäù) were already shocked (pürvaà
tu bhinna) by the Räkñasé's screaming (tan-niùsvanita), and when they saw the
fierce wonder of her body (tad kalevaram vékñya), they were even more
frightened (santatrasuù sma).



Seeing her hideous body, the cowherd men and women 
became frightened.

Putana’s teeth were as large as ploughshares.

Her nostrils were as deep as mountain caves, and her waist 
was like the bank of a river. 



Putana’s hands, feet and thighs were like bridges and her 
belly was like a dried up lake.

All of this was terrible to see.

The hearts, ears and heads of the Vrajavasis were already 
shattered by Putana’s screaming, and upon seeing her ghastly 
form they became more frightened.



Section – III

Purificatory processes 

performed by the Gopés for 

Kåñëa’s protection (18-30)



|| 10.6.18 ||
bälaà ca tasyä urasi

kréòantam akutobhayam
gopyas türëaà samabhyetya

jagåhur jäta-sambhramäù

Without fear (akutobhayam), the child Kåñëa was playing on the
upper portion of Pütanä Räkñasé's breast (bälaà ca tasyä urasi
kréòantam), and when the gopés saw the child's wonderful activities,
they immediately came forward (gopyas türëaà samabhyetya) with
great jubilation and picked Him up (jagåhur jäta-sambhramäù).



Putana’s chest was raised like a hill, suitable for playing.

The gopis entered the maternity ward, but they did not see
Kṛṣṇa there.

Yasoda and Rohini lay on the ground unconscious.

Desiring to see Kṛṣṇa, the gopis went outside the house and
saw Him playing on Putana.



|| 10.6.19 ||
yaçodä-rohiëébhyäà täù
samaà bälasya sarvataù

rakñäà vidadhire samyag
go-puccha-bhramaëädibhiù

Thereafter, mother Yaçodä and Rohiëé (yaçodä-
rohiëébhyäà), along with the other elderly gopés (täù
samaà), waved about the switch of a cow (go-puccha-
bhramaëädibhiù) to give full protection (samyag rakñäà
vidadhire) to the child Çré Kåñëa (bälasya sarvataù).



This verse mentions that Yasoda, Rohini and the other gopis performed 
rituals of protection.

Yasoda and Rohini did not take a leading role, however, because they were 
extremely affected by anxiety for Kṛṣṇa’s safety.

The elderly gopis waved a cow’s tail around all of Kṛṣṇa’s limbs (sarvatah) 
to protect Him. 

They also offered other items such as mustard seeds, and touched Kṛṣṇa 
with the edge of the winnowing basket.



|| 10.6.20 ||
go-mütreëa snäpayitvä

punar go-rajasärbhakam
rakñäà cakruç ca çakåtä
dvädaçäìgeñu nämabhiù

The child was thoroughly washed with cow urine (arbhakam go-mütreëa
snäpayitvä) and then smeared with the dust raised by the movements of the
cows (punar go-rajasä). Then different names of the Lord were applied with
cow dung on twelve different parts of His body, beginning with the
forehead, as done in applying tilaka (çakåtä dvädaça aìgeñu nämabhiù). In
this way, the child was given protection (rakñäà cakruh).



Using cow dung, they protected Kṛṣṇa by marking twelve
places on His body while pronouncing twelve names of Visnu
starting with the name Kesava on the forehead, as done in
applying tilaka.



|| 10.6.21 ||
gopyaù saàspåñöa-salilä
aìgeñu karayoù påthak

nyasyätmany atha bälasya
béja-nyäsam akurvata

The gopés first executed the process of äcamana, drinking a sip of
water from the right hand (gopyaù saàspåñöa-salilä). They
purified their bodies and hands with the nyäsa-mantra (aìgeñu
karayoù påthak nyasya) and then applied the same mantra upon
the body of the child (atha bälasya ätmany béja-nyäsam akurvata).



The gopis hastily started the rituals of protection without first
doing acamana because of great fear.

After calming down, they did the rituals properly by first
performing acamana (samsprsta salila).

They then performed anga nyasa and kara nyasa on their own
bodies and hands.



Then they invoked bija mantras on Kṛṣṇa’s limbs.

The bija consists of the first syllable of the name with an
anusvara.

Example: am namah, “May Aja protect Your feet.”

Mam namah, “May Maniman protect Your knees.”



|| 10.6.22-23 ||
avyäd ajo 'ìghri maëimäàs tava jänv athorü
yajïo 'cyutaù kaöi-taöaà jaöharaà hayäsyaù

håt keçavas tvad-ura éça inas tu kaëöhaà
viñëur bhujaà mukham urukrama éçvaraù kam

cakry agrataù saha-gado harir astu paçcät
tvat-pärçvayor dhanur-asé madhu-häjanaç ca

koëeñu çaìkha urugäya upary upendras
tärkñyaù kñitau haladharaù puruñaù samantät



[Çukadeva Gosvämé informed Mahäräja Parékñit that the gopés, following the
proper system, protected Kåñëa, their child, with this mantra.] May Aja protect
Your legs (avyäd ajo aìghri), may Maëimän protect Your knees (maëimäàs tava
jänv), Yajïa Your thighs, Acyuta the upper part of Your waist, and Hayagréva
Your abdomen. May Keçava protect Your heart, Éça Your chest, the sun-god Your
neck, Viñëu Your arms, Urukrama Your face, and Éçvara Your head. May Cakré
protect You from the front; may Çré Hari, Gadädharé, the carrier of the club,
protect You from the back; and may the carrier of the bow, who is known as the
enemy of Madhu, and Lord Ajana, the carrier of the sword, protect Your two
sides. May Lord Urugäya, the carrier of the conchshell, protect You from all
corners; may Upendra protect You from above; may Garuòa protect You on the
ground; and may Lord Haladhara, the Supreme Person, protect You on all sides.



They protected Kṛṣṇa’s limbs using a mantra.

Anghri stands for the two feet.

Maniman is a particular avatara of the Lord.

Janu stands for both knees.



Hrt refers to the lotus holding the living entity in the region 
of the heart.

Uro means chest.

In verse twenty-three, the directions around Kṛṣṇa are 
protected.

“May the holder of the cakra protect You in front. 



May Sahagada, the holder of the club, protect You from 
behind.

May Madhusudana, holding the bow, and Aja, holding a 
sword, protect Your sides.

May Sankha Urugaya, holding the conch, protect You in the 
four corners (northeast, northwest, southeast, southwest). 



May Upendra protect You from above and may Tārkṣya
(Garuda) protect You from below. 

May Haladhara protect You in all directions.”



|| 10.6.24 ||
indriyäëi håñékeçaù

präëän näräyaëo 'vatu
çvetadvépa-patiç cittaà
mano yogeçvaro 'vatu

May Håñékeça protect Your senses, and Näräyaëa Your life air.
May the master of Çvetadvépa protect the core of Your heart,
and may Lord Yogeçvara protect Your mind.



|| 10.6.25-26 ||
påçnigarbhas tu te buddhim ätmänaà bhagavän paraù

kréòantaà pätu govindaù çayänaà pätu mädhavaù

vrajantam avyäd vaikuëöha äsénaà tväà çriyaù patiù
bhuïjänaà yajïabhuk pätu sarva-graha-bhayaìkaraù

May Lord Påçnigarbha protect Your intelligence, and the Supreme Personality of
Godhead Your soul. While You are playing, may Govinda protect You, and while
You are sleeping may Mädhava protect You. May Lord Vaikuëöha protect You
while You are walking, and may Lord Näräyaëa, the husband of the goddess of
fortune, protect You while You are sitting. Similarly, may Lord Yajïabhuk, the
fearful enemy of all evil planets, always protect You while You enjoy life.



|| 10.6.27-29 ||
òäkinyo yätudhänyaç ca kuñmäëòä ye 'rbhaka-grahäù

bhüta-preta-piçäcäç ca yakña-rakño-vinäyakäù

koöarä revaté jyeñöhä pütanä mätåkädayaù
unmädä ye hy apasmärä deha-präëendriya-druhaù

svapna-dåñöä mahotpätä våddhä bäla-grahäç ca ye
sarve naçyantu te viñëor näma-grahaëa-bhéravaù



The evil witches known as Òäkinés, Yätudhänés and Kuñmäëòas are the
greatest enemies of children (òäkinyo yätudhänyaç ca kuñmäëòä ye
'rbhaka-grahäù), and the evil spirits like Bhütas, Pretas, Piçäcas, Yakñas,
Räkñasas and Vinäyakas (bhüta-preta-piçäcäç ca yakña-rakño-vinäyakäù),
as well as witches like Koöarä, Revaté, Jyeñöhä, Pütanä and Mätåkä (koöarä
revaté jyeñöhä pütanä mätåkädayaù), are always ready to give trouble to the
body, the life air and the senses (deha-präëendriya-druhaù), causing loss of
memory, madness and bad dreams (unmädä ye hy apasmärä svapna-dåñöä).
Like the most experienced evil stars, they all create great disturbances,
especially for children (mahotpätä våddhä bäla-grahäç ca ye), but one can
vanquish them (sarve naçyantu te) simply by uttering Lord Viñëu's name,
for when Lord Viñëu's name resounds, all of them become afraid and go
away (viñëor näma-grahaëa-bhéravaù).



|| 10.6.30 ||
çré-çuka uväca

iti praëaya-baddhäbhir
gopébhiù kåta-rakñaëam
päyayitvä stanaà mätä
sannyaveçayad ätmajam

Çréla Çukadeva Gosvämé continued: All the gopés, headed by mother
Yaçodä (gopébhiù), were bound by maternal affection (praëaya-
baddhäbhir) . After they thus (iti) chanted mantras to protect the child
(kåta-rakñaëam), mother Yaçodä (mätä) gave the child (ätmajam)the nipple
of her breast to suck (päyayitvä stanaà) and then got Him to lie down on
His bed (sannyaveçayad).



Thus the gopis, being bound by maternal affection, 
completed the rituals for protection.

After offering her breast to Kṛṣṇa, and seeing Him happily 
sucking her milk, Yasoda could understand that Kṛṣṇa was in 
good health.

Then she lay Kṛṣṇa down to sleep.



Section – IV

Nanda Mahäräja and other 

Gopas burn the dead body of 

Pütanä (31-33)



|| 10.6.31 ||
tävan nandädayo gopä

mathuräyä vrajaà gatäù
vilokya pütanä-dehaà
babhüvur ativismitäù

Meanwhile (tävad), all the cowherd men, headed by Nanda
Mahäräja (nandädayo gopä), returned from Mathurä (mathuräyä
vrajaà gatäù), and when they saw on the way the gigantic body of
Pütanä lying dead (vilokya pütanä-dehaà), they were struck with
great wonder (ativismitäù babhüvuh).



The cowherd men were astonished:

“Perhaps a flying mountain fell from the sky by mistake and crushed
all the huge trees.

Perhaps we have come to the wrong place under the spell of some
witch.

Or perhaps this is just a magical illusion.”

In this way many doubts arose in their minds.



|| 10.6.32 ||
nünaà batarñiù saïjäto
yogeço vä samäsa saù
sa eva dåñöo hy utpäto

yad ähänakadundubhiù

Nanda Mahäräja and the other gopas exclaimed: My dear friends
(bata), you must know that Änakadundubhi, Vasudeva (yad
ähänakadundubhiù), has become a great saint (nünaà rñiù saïjäto) or
a master of mystic power (yogeço vä samäsa saù). Otherwise how
could he have foreseen this calamity and predicted it to us (sa eva
dåñöo hy utpäto)?



“Certainly (nunam) Vasudeva is the rsi in our family; for
being all-knowing, he has predicted correctly.

Through practice of astanga yoga (yogesa) Vasudeva has
acquired the power to see the future.

Thus his glories forever shine (samāsa).”



|| 10.6.33 ||
kalevaraà paraçubhiç

chittvä tat te vrajaukasaù
düre kñiptvävayavaço

nyadahan käñöha-veñöitam

The inhabitants of Vraja (te vrajaukasaù) cut the gigantic
body of Pütanä into pieces (chittvä tat kalevaraà) with the
help of axes (paraçubhih). Then they threw the pieces far
away (düre kñiptvä avayavaço), covered them with wood and
burned them to ashes (nyadahan käñöha-veñöitam).



On the order of Upananda and others, the lower class men
(vrajaukasa) completely burned Putana’s body out of fear that
it would come to life again.

The influence of poisonous creatures is extinguished when
their bodies are burned up.



Section – V

Pütanä’s great fortune and 

Kåñëa’s causeless mercy

(34-40)



|| 10.6.34 ||
dahyamänasya dehasya

dhümaç cäguru-saurabhaù
utthitaù kåñëa-nirbhukta-
sapady ähata-päpmanaù

Because of Kåñëa's having sucked the breast of the Räkñasé Pütanä (kåñëa-
nirbhukta), when Kåñëa killed her she was immediately freed of all
material contamination (sapady ähata-päpmanaù). Her sinful reactions
automatically vanished, and therefore when her gigantic body was being
burnt (dahyamänasya dehasya), the smoke emanating from her body was
fragrant like aguru incense (utthitaù dhümah ca aguru-saurabhaù).



This verse describes how Putana’s body became sanctified by
the touch of Kṛṣṇa’s mouth.

Her body became purified of all sins (ahata papma) the
moment (sapadi) Kṛṣṇa began drinking from her breast
(kṛṣṇa nirbhukta).



|| 10.6.35-36 ||
pütanä loka-bäla-ghné räkñasé rudhiräçanä

jighäàsayäpi haraye stanaà dattväpa sad-gatim

kià punaù çraddhayä bhaktyä kåñëäya paramätmane
yacchan priyatamaà kià nu raktäs tan-mätaro yathä

Pütanä was always hankering for the blood of human children (pütanä loka-bäla-ghné
räkñasé rudhiräçanä), and with that desire she came to kill Kåñëa (jighäàsayäpi
haraye); but because she offered her breast to the Lord (stanaà dattvä), she attained
the greatest achievement (äpa sad-gatim). What then is to be said (kià punaù) of
those who had natural devotion and affection for Kåñëa (çraddhayä bhaktyä kåñëäya
paramätmane) as mothers and who offered Him their breasts to suck or offered
something very dear, as a mother offers something to a child (yacchan priyatamaà
kià nu raktäs tan-mätaro yathä)?



“If a person offers service with an attempt to kill the Lord and
attains the goal of life, how much more will a person attain
who offers with a neutral attitude.

How much more will a person attain who offers with faith?

How much more will a person attain who offers with pure
bhakti?



If a person worships an avatara of the Lord, he will attain the
supreme destination.

But how much more will a person attain who worships Sri
Kṛṣṇa, the source of all avataras (sarva-avatari)?”

“If one offers a poison breast to Kṛṣṇa and attains the supreme
destination, how much more one will attain by offering a more
poisonous object?



If one offers a dear object certainly one will attain a higher
destination.

But if one offers a dearer object, then how much more he will
attain.

And if one offers the dearmost object, he will certainly attain
the highest destination.”



If Putana, a demoniac raksasi, could attain the highest
destination, then what can be attained by a faithful human
being?

If one is a devotee, how much more he will attain.

And will not a pure devotee of the Lord (rakta) attain the
highest award?



Then what to speak of the elderly gopis who had extreme
affection for the Lord during the stealing of the calves by Lord
Brahma?

Paying respects to mother Yasoda from a distance, I have
placed her in the highest position.

Therefore, I will write no more because her love for Kṛṣṇa is
beyond words.



|| 10.6.37-38 ||
padbhyäà bhakta-hådi-sthäbhyäà vandyäbhyäà loka-vanditaiù

aìgaà yasyäù samäkramya bhagavän api tat-stanam

yätudhäny api sä svargam aväpa janané-gatim
kåñëa-bhukta-stana-kñéräù kim u gävo 'numätaraù

The Supreme Personality of Godhead, Kåñëa (bhagavän), is always situated within the core
of the heart of the pure devotee (bhakta-hådi-sthäbhyäà), and He is always offered prayers
(vandyäbhyäà) by such worshipable personalities as Lord Brahmä and Lord Çiva (loka-
vanditaiù). Because Kåñëa embraced Pütanä's body with great pleasure (aìgaà yasyäù
samäkramya) and sucked her breast, although she was a great witch (yätudhäny api), she
attained the position of a mother in the transcendental world and thus achieved the highest
perfection (sä svargam aväpa janané-gatim). What then is to be said of the cows (kim u gävo)
whose nipples Kåñëa sucked with great pleasure and who offered their milk very jubilantly
with affection (kåñëa-bhukta-stana-kñéräù) exactly like that of a mother (anumätaraù)?



These two verses describe the greatness of Putana’s
attainment through the mercy of the Lord.

Even though Putana was rakṣaṣī, her body was tread upon by
Kṛṣṇa’s feet which are situated in the hearts of the devotees
and worshiped by those worthy of worship (devatas).

Putana’s breast milk was drunk by Kṛṣṇa, and she attained
the supreme abode as a mother of the Lord.



bhakta hrdi sthabhyam: Kṛṣṇa’s feet are situated only in the
hearts of the devotees.

But Putana was neither a devotee nor a non-devotee.

She was an enemy of Kṛṣṇa.

vandabhyam loka vanditaih: Kṛṣṇa’s lotus feet are worshiped by
worshipable personalities such as Brahma and Siva.



But Putana did not worship Kṛṣṇa’s feet, rather she did the
opposite.

At the time of her death, Putana tried to dislodge Kṛṣṇa’s feet
from her chest.

Unable to do so, she began to beat them with all her strength.



samakramya: completely;

Kṛṣṇa stepped on Putana forcefully with His feet, not just
touching her.

svargam: heavenly planets;

Where did Putana go at the time of her death?

She attained Vaikuntha.



This is explained in Bhagavatam (11.7.1), “Lord Brahma,
Lord Śiva and all other planetary rulers are praying to live in
Vaikuṇṭha.”

Lord Brahma says in Srimad Bhagavatam (10.14.35), “Putana
attained You along with her family members.”

According to these two verses, the word svarga must mean
svaḥ-vāsam, Your personal abode or Vaikuṇṭha.



The word does not refer to the material heavenly planet
called Svarga.

jananī-gatim: destiny of a mother;

Which Vaikuntha planet did Putana attain?

The verse explains that Putana attained the same planet as
mother Yasoda, jananī gatim.



Therefore, Putana attained Goloka, but her position was
predominated by happiness and reverence.

She did not attain the place predominated by service in
prema.

One cannot say that she attained the status of a mother.



Verse 10.6.36 says that place is reserved for those who are
anuragi (raktas), with pure loving attachment for Kṛṣṇa.

Here verse thirty-eight says that the cows and motherly gopis
who fed milk to Kṛṣṇa during the Brahma vimohana lila
attained a higher destination than Putana.

How could Putana, whose enmity was equal to Kamsa’s,
though she imitated the dress and emotion of a gopi, attain
the same status as Yasoda?



Therefore Uddhava says in the Srimad Bhagavatam (3.2.23):

lebhe gatiṁ dhātry-ucitāṁ

“Putana attained a status like a nurse.”

Thus in the present verse some interpret the word janani
(mother) to be dhatri (nurse).



But even then one should not say that Putana was a direct
nurse of Kṛṣṇa.

Rather she attained a form like a nurse in a Goloka filled with
sukhaiśvarya, reverential happiness.



|| 10.6.39-40 ||
payäàsi yäsäm apibat putra-sneha-snutäny alam
bhagavän devaké-putraù kaivalyädy-akhila-pradaù

täsäm avirataà kåñëe kurvaténäà sutekñaëam
na punaù kalpate räjan saàsäro 'jïäna-sambhavaù

The Supreme Personality of Godhead, Kåñëa (bhagavän devaké-putrah), is the bestower of
many benedictions, including liberation [kaivalya], or oneness with the Brahman effulgence
(kaivalyädy-akhila-pradaù). For that Personality of Godhead, the gopés always felt maternal
love (putra-sneha-snutäny), and Kåñëa sucked their breasts with full satisfaction (yäsäm
payäàsi apibat alam). Therefore, because of their relationship as mother and son (täsäm
avirataà kåñëe suta ékñaëam), although the gopés were engaged in various family activities
(kurvaténäà), one should never think that they returned to this material world after leaving
their bodies (na punaù ajïäna-sambhavaù saàsäro kalpate).



By saying that the elderly gopis attained more than Putana in
going to Vaikuntha, there is a contradiction to the statement
that enmity and affection lead to the same goal.

That statement taken literally would lead to criticism of the
Lord for lack of discrimination.

If it is true that the elderly gopis attained more than Putana
who attained Vaikuntha, then what did they attain?



That should be explained.

With this in mind the present verse is spoken.

Though Kṛṣṇa is the bestower of all sorts of goals such as
liberation, He drank Putana’s breast milk with extremely rare
awareness (alam).



Lord Brahma says in the Bhagavatam 10.14.31:

“Fortunate are the cows and gopis whose sweet breast milk
Kṛṣṇa drank in great bliss.”

With this rare awareness Kṛṣṇa thinks,

“Whatever they want I will give, and as well, whatever I want,
they are willing to give.”



Since whatever is desired is easily attained, Kṛṣṇa certainly will give
to the cows and gopis a suitable reward.

Higher than Vaikuntha or even Goloka, Kṛṣṇa will grant them
Bhauma Vrndavana which is the most attractive of all.

Though Kṛṣṇa appeared from Devaki’s womb, He did not drink her
milk.

But He regularly drank the milk of the gopis



devaki putra: son of Devaki;

Thus by mentioning Kṛṣṇa as Devaki putra in this verse it is
implied that the gopis were more attractive to Him.

samsāro: birth and death cycle;

One should not think that Kṛṣṇa liberated the gopis from
samsara, for already they had no material bondage.



There is no bondage for those engaged in the Lord’s service.

The samsara ensnares those attached to house, husband and
sons.

Kṛṣṇa drank milk from the gopis’ breasts and played in their
houses.

Kṛṣṇa’s father was their husband and Kṛṣṇa was their son.



This attachment did not breed samsara.

That is the intent of verse forty.

suteksana means the elderly gopis looked on Kṛṣṇa as their
son.

For them samsara did not occur (na punah kalpate).



Samsara is born of ignorance.

A jnani’s knowledge of Brahman puts an end to samsara.

However better than that is the santa bhakta’s realization of
Bhagavan as Brahman.

Better yet is the dasya bhakta who realizes Lord Kṛṣṇa as his
master.



By that the Lord becomes controlled.

Superior to that is the sakhya bhakta who treats the Lord like a friend.

Higher than that is the vatsalya bhakta who realizes the Lord as a son
(mentioned in this verse).

Here there is a gradation of release from samsara according to the
degree of surrender of the Lord to the devotee.



Section – VI

Nanda Mahäräja’s response 

and Phala-sruti (41-44)



|| 10.6.41 ||
kaöa-dhümasya saurabhyam

avaghräya vrajaukasaù
kim idaà kuta eveti

vadanto vrajam äyayuù

Upon smelling (avaghräya) the fragrance of the smoke emanating
from Pütanä's burning body (kaöa-dhümasya saurabhyam), many
inhabitants of Vrajabhümi in distant places (vrajaukasaù) were
astonished (implied). "Where is this fragrance coming from?" they
asked (kim idaà kuta eva iti vadantah). Thus they went to the spot
where Pütanä's body was being burnt (vrajam äyayuù).



After settling the philosophical issues, Sukadeva returns to
the topic at hand.

kata: burning the dead body;

kutah kim idam: “Where does this smell come from?

Is this aguru incense coming down from Indrapuri through
the earth and trying to enter Sutala?



Or is it ascending from Bali’s abode on Sutala through the
earth and up to Svarga?

Or is it coming from Kuvera’s city in the north or from
Varuna’s city in the west?”

In this way, the cowherd men entertained many questions.



|| 10.6.42 ||
te tatra varëitaà gopaiù

pütanägamanädikam
çrutvä tan-nidhanaà svasti

çiçoç cäsan suvismitäù

When the inhabitants of Vraja who had come from distant places heard (te
tatra çrutvä) the whole story of how Pütanä had come and then been killed by
Kåñëa (pütanä ägamanädikam tan-nidhanaà gopaiù varëitaà), they were
certainly astonished (suvismitäù), and they offered their blessings to the child
for His wonderful deed of killing Pütanä (çiçoç ca svasti äsan). Nanda Mahäräja,
of course, was very much obliged to Vasudeva, who had foreseen the incident,
and simply thanked him, thinking how wonderful Vasudeva was.



The returning cowherd men were very astonished.

“Vasudeva has spoken correctly.”

In discussing amongst themselves they said, “Who else but
Narayana could protect the baby?”



|| 10.6.43 ||
nandaù sva-putram ädäya
pretyägatam udära-dhéù

mürdhny upäghräya paramäà
mudaà lebhe kurüdvaha

O Mahäräja Parékñit, best of the Kurus (kurüdvaha), Nanda Mahäräja
was very liberal and simple (nandaù udära-dhéù). He immediately
took his son Kåñëa on his lap (sva-putram ädäya) as if Kåñëa had
returned from death (pretyägatam), and by formally smelling his son's
head (mürdhny upäghräya), Nanda Mahäräja undoubtedly enjoyed
transcendental bliss (paramäà mudaà lebhe).



Returning from his visit (prosyagataha) to Mathura, Nanda began to 
lament:

“So much misfortune has occurred in my absence. Why did I go to 
Mathura?”

udara dhi: indicates that Nanda began to criticize everyone’s 
intelligence:

“How could the dull doorkeepers not prevent anyone from entering 
the house?”



|| 10.6.44 ||
ya etat pütanä-mokñaà

kåñëasyärbhakam adbhutam
çåëuyäc chraddhayä martyo

govinde labhate ratim

Any person who hears with faith and devotion (yah martyah çåëuyäc
çraddhayä) about how Kåñëa, the Supreme Personality of Godhead,
killed Pütanä (etat pütanä-mokñaà), and who thus invests his hearing
in such childhood pastimes of Kåñëa (kåñëasya arbhakam adbhutam),
certainly attains attachment for Govinda, the supreme, original person
(govinde labhate ratim).



Anyone who faithfully hears the childhood pastimes of Kṛṣṇa
(kṛṣṇasya arbakam) and the liberation of Putana, and accepts them as
most astonishing, will obtain attraction for Govinda.

An alternate reading for śṛṇuyāc (hears) is nisamya (hearing).

Taking that reading, the meaning becomes,

“Anyone who hears the childhood pastimes of Kṛṣṇa and the
liberation of Putana with faith will attain attraction to Govinda and
everything related to Govinda.”
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