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Canto Ten — Chapter Seven

The Killing of the Demon
Trnavarta



Section — 111

Killing of the demon
Tmavarta (18-30)




PP w0 T R 110.7.28lI
A\ C o .

. &° \Ni“\é’v“ S gala-grahana-niscesto
SQ;}/’f s’ daityo nirgata-locanah
6~ & _

0 avyakta-ravo nyapatat

saha-balo vyasur vraje

With Krsna grasping him by the throat (gala-grahana-niscestah),
Trnavarta choked, unable to make even a sound or even to move his
hands and legs (daityo avyakta-ravo). His eyes popping out (nirgata-
locanah), the demon lost his life and fell (vyasuh nyapatat), along
with the little boy (saha-balo), down to the ground of Vraja (viaje).
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While the gopis who had gathered were crying for Krsna (sametah
striyah dadrsuh rudatyah), the demon Tfell from theéfy onto a;b_ig
slab of stone (tam antariksat patitam S$ilayar), his limbs dislocated
(viSirna-sarva a@axam karalam), as it he had been pierced by the

arrow of Lord Siva like ripu;ésura )(puram_ yatha rudra-Sarena
viddham).
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The gopis immediately picked Krsna up (krsnam pradaya) from the chest of the

demon (tasya urasi lamlgama‘mam) and delivered Him (pratihrtya), free from all

———

inauspiciousness (svastimantam), to mother YaSoda (matre). Because the child (tam),

although taken into the sky by the demon (vihayasa purusada-nitarh), was unhurt
and now free from all danger and misfortune (mrtyu-mukhat pramuktam), the gopis

and cowherd men, headed by Nanda Maharaja (gopyas ca gopah kila nanda-mukhya),

were extremely happy (punah labdhva ativa modam prapuh).



The gopas and gopis picked up Krsna, who was clinging to
(lambamanam) the chest of the demon, and gave Him to Yasoda.

They were astonished to see how the demon had fallen on his
back on a stone slab and that Krsna was unharmed playing on his
chest.

N— >

Though Krsna was taken by the demon (purnsada,_ eater of

humans) high into the sky (vihayasa), He was miraculously

saved Irom the mouthrofdeatl:




Section — 1V

Response of Nanda Maharaja

and other Vrajavasis

(31-33)
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It is most astonishing (aho bata aty-adbhutam) that although this innocent

child (balah) was taken away by the Raksasa to be eaten (esa raksasa nivrttim
gamitah), He has returned without having heen killed or even 1mured (punah
abhyagat). Because this demon was envious, cruel and sinful (hirasrah khalah),

he has been killed for his own sinful activities (sva-papena vihimsitah). This is

the law of nature (implied). An innocent devotee is always protected by the

Supreme Persomnality ot-Godhead; and asititutperson 1s always vanquisited tor-

his sinful life (sadhuh samatvena bhayad vimucyate).




Krsna was only a small, delicate child, yet He clearly manifested
enormous power to Kill such a great demon.

This howewver, did not decrease the atfection of Nanda Maharaja and
others; rather it increased it.

This idea is expressed in three verses.

aty-adbhutam esa: Krsna’s feat was the most astonishing of all
possible astonishing things.




This was so because baby Krsna almost became annihilated

(nivrttim).

The word marana, which means death, is not used because of

1ts Inauspicious connotations.

——

Though Krsna neared death, He again returned (Cbhyagat) to
His friends.




One of Krsna's friends remarked, “But what is so
astonishing?

The cruel demon was destroyed because of his sin (sva
papena) of stealing an innocent child.

Though Krsna is only a child, He is saintly because He
regards enemies and friends equally (samatvena), and thus

L
— —

He was saved from danger.”
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Nanda Maharaja and the others said: We must previously have pertormed
austerities for a very long time (kirh nah tapas cirnam), worshiped the Supreme
Personality of Godhead (adhoksaja arcanam), performed pious activities for
public life (bhuita-sauhrdam), constructing public roads and wells (purta ista),
and also given charity (dattam), as a result of which this boy (yat balakah),
although faced with death (samparetah), has returned (punar distya
upasthitah) to give happiness to His relatives (sva-bandhin pranayann).




Nanda Maharaja and others began to speak:

“It anything inauspicious had happened to Krsna, we all
would have died.

That Krsna is unharmed is a result of heaps ol pious
activities.”

Thus they spoke this verse.



How much austerities they must have done (cirnam); how
much worship of the Lord; how much help to other living
entities; how many auspicious works such as sacrifices
(istam) and constructing a well or canal (purta)?

Because of these good deeds Krsna has returned from death

to_bring life (pranayan) to His friends by showing His
atfection.
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Having seen all these incidents (drstva adbhutani bahuso) in
Brhadvana (brhadvane), Nanda Maharaja became more and

more astonished (naIEI_a_-goE__Vlsmltah) and he remembered
the Words spoken to him by Vasudeva in Mathura (vasudeva-

\_/)

vaco bhityo manayam 3sa




Section -V

Mother Yasoda saw the

universe in the mouth of Baby

Krsna (34-37)
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One day (ekada) mother Yasoda (bhamini), having taken Krsna up

(arbhakam adaya) and placed Him on her lap (svankam aropya),
was feeding Him milk4remher-breast{stanam payayam asa) with

maternal affection (sneha-paripluta). The milk was flowing from

her breast, and the child was drinking it (prasnutarm).
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O King Pariksit (rajan), when the child Krsna was almostfinished drinking His mother's milk (pita-
prayasya) and mother Yasoda (janani) was touching Him and looking at His beautiful, brilliantly

smiling face (sutasya mukham lalayati), the baby yawned (jrmbhato), and mother Yasoda saw in His
mouth (dadrse) the whole sky, the higher planetary system and the earth, the luminaries in all
directions (kham rodasi jyotir-anikam asah), the sun, the moon lfire-air—theseas<{siirya-indu-vahni-

Svasana-ambudhims ca), islands, mountains, rivers, forests (dvipan nagams tad-duhitfr vanani), and

all kinds of tivingemtities; movitg and nonmoving (bhiitani yani sthira-jangamani).




Krsna had almost completely finished drinking Yasoda’s
milk.

When Krsna yawned, Yasoda saw the entire (id niverse
within His mouth (mukhe).

In another version of Srimad Bhagavatam it states that while
Yasoda was kissing Krsna, she saw the universe in His
stomach.




Lord Brahma makes the same point in the Srimad
Bhagavatam (10.14.16):

krtsnasya cantar jathare jananya

“O Lord, You exhibited the universe within Your abdomen
betore Your mother, YaSoda.”

.

Though Krsna was lying in His mother’s lap, by His
inconceivable energy He is also the foundation of the whole

_.>——
universe.




At the moment Krsna yawned, He displayed the universe
with all its details by His inconceivable energy.

Yasoda saw the antariksa (outer space or the area between
Bhurloka and Bhuvarloka) Bhuvarloka, Svargaloka,
Martyaloka and Patalaloka, the three worlds (rodasi), the
constellations, the directions, the sun, moon, lire, air,
Jgfnbué_vipa and the other islands (dvipan), tlﬁees, forest,
the daughters (duhitr) of the mountains (nagan) the rivers,

and all moving and non-moving entities.
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When mother Yasoda saw the whole universe within the
mouth of her child (sa viksya visvam), her heart began to

~———

throb  (sahasa sanjata-vepathuh), and in astonishment
(suvismmita) she wanted to close her restless eyes

_—

(mrgasavaksi netre sammilya asit).




Suddenly or at the same time (sahasa) Yasoda began tremblirLg
out of fear.

She closed her eyes in order to meditate on Visnu.

“O Lord, please protect my child from this disturbance.”




Yasoda is described as having deer-like eyes, because she
glanced around like a frightened deer.

In this way, Krsna’s display of power in killing the demons did
not diminish the prema of His intimate devotees like mother
Yasoda.

Rather, due to the appearance of anxiety, their ocean of prema
increased.




The Vrajavasis believed that Krsna was saved because of the
abundant pious activities of Nanda and the gopas.

In this case, however, Krsna simply displayed his power,
aiSvarya-$akti, without cause (not because of demons).

—_—

Thoroughly surprised, Yasoda thought only this: “What has
happened to my child.”




Yasoda’s affection did not decrease by thinking of Krsna as the

Supreme Lord.

Yasoda did not need to find a cause for what happened.

The cause of her disturbance was deep prema alone.

This tixed quality of prema is continuously gloritied.



Tjhus it is described as tollows:

The energy of the Lord occasionally appeared to test Yasoda,
but she made that energy a servant of her prema:

prema devya pariksartham agacchanty antarantara saktir esa
hareh kintu taya sa dasi krt bhavet

——
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Canto Ten — Chapter Eight

Lord Krsna Shows the Universal
Form Within His Mouth




Section — 1

Nanda Maharaja receives
Gargamuni and requests him

to name his sons (1-6)
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vasudeva-pracoditah

Sukadeva Gosvami said: O Maharaja Pariksit (rajan), the priest of the
Yadu dynasty (yadanam purohitah), namely Gargamuni (gargah), who
was highly elevated in austerity and penance (sumaha-tapah), was then
inspired by Vasudeva (vasudeva-pracoditah) to go see Nanda Maharaja at
his home (nandasya vrajarm jagama). -




This chapter describes Krsna’s name-giving ceremony, His

crawling and stealing butter, His eating dirt and displaying the
universal form.

After telling how Krsna killed a series of demons up to
Trnavarta, Sukadeva remembered Krsna’s name-giving

ceremony, which took place before the killing of Trnavarta,
and-then narrated the story.
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When Nanda Maharaja saw Gargamuni present at his home (tarn drstva),
Nanda was so pleased (parama-pritah) that he stood up to receive him
with folded hands (pratyutthaya krtanjalih). Although seeing Gargamuni
with his eyes, Nanda Maharaja could appreciate that Gargamuni was
adhoksaja (adhoksaja-dhiya); that is, he was not an ordinaryperson seen
by material senses (adhoksaja-dhiya). He worshipped him (anarca) and
tell down before him and offered-ebeisances (pranipata-purahsaram).
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When Gargamuni (munim) had been properly received as a guest
(kata atithyam) and was very comfortably seated (su-upavistam),
Nanda Maharaja submitted with gentle and submissive words
(stinrtaya gira nandayitva): Dear sir (brahman), because you are a
devotee, you are full in everything (purnasya). Yet my duty is to serve
you. Kindly order me. What can I do for you (karavama kim)?




Nanda Maharaja said,

“Since you are complete and full isfied within yourself, what
service can we possibly render to you?We can do nothing.”

@ taking the word kim as a question, the sentence can mean,

“Do you want something, though you are perfect within yourself?

Please tell us and we will try to do that™




If we take the first meaning, then Gargamuni would answer,
“Coming to your house is pointless.”

If we take the second sentence, then Gargamuni would reply,
“Since I am pertfect, what can you do for me.”

—

But one should not think in this way.




In both cases coming to Nanda’s house is not pointless, for

welcoming a saintly person in a house is very valuable.

One can see in the scriptures how Sanat-kumara came to
Prthu’s house, and Vamana came to Bali’s house to bestow

their mercy.

In this mood Nanda speaks verse three.
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O my lord, O great devotee (bhagavan), persons like you move
from one place to another (mahad-vicalanarm) not for their own
interests but for the sake of poor-hearted grhasthas

[householders] (@ma/-cetaﬁ @inam HEHW
Otherwise they have no interest in going from one place to
another (na anyatha kalpate kvacit).




When great saints leave their asramas and travel outside they bring the
highest fortune to the householders.

Such mercy is beneficial and necessary for the grhasthas on earth but not
tor the brahmacaris or the demigods.

Grhasthas who are humble and think themselves lower than the grass
(dina-cetasam) can receive mercy from the wandering mendicants.

But proud, hard-hearted grhasthas with crooked mentalities can never

receive-metrey-trom-thre-saitrts.
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O great saintly person, you have compiled (bhavata pranitam) the
astrological knowledge (jyotisam ayanarn) by which one can
understand past and present unseen things (yat taj jAanam

atindriyam). By the strength of this knowledge (yena), any human
being can understand (puman veda) what he has done in his pastlite

and how it affects his present life (paravaram). This is known to you.




In this verse Nanda Maharaja begins to intimate his desire to

Gargamuni about the nama karana (name- giving ceremony)
of his son.

Nanda Maharaja said,

“Not only do you know the treatise (ayanam) about the
planets (jyotisam) from which (yat) one can get knowledge
beyond gross sense perception, but you have compiled

(pranita) it as well.




By astrology one can know the past (avara) and future (para)
of any human being.

By examining the charts of this son born to me in my old age,
and seeing the lines on His hands feet please tell all the
auspicious and inauspicious events of the child’s future.”
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My lord, you are the best of the brahmanas, especially because you are
tully aware of the jyotih-sastra, the astrological science (tvam hi
brahma-vidam sresthah). Therefore you are naturally the spiritual
master of every human being (nfnarh janmana brahmano guru). This
being so, since you have kindly come to my house, kindly execute the
reformatory activities for my two sons (anayor balayor sarhskaran
kartum arhasi).




Nanda Maharaja continued,

“Such a great personality coming to my house is just for my
benefit.

The benetit is twotold: for the present life and the future life.

Of the two, I am now requesting you to deliver the
auspiciousness of this present life.”




Thus Nanda Maharaja begins to speak:

“You are not only the best among astrologers, but you are
also the best among those who know God.

You are most qualified to perform the necessary samskaras
(puriticatory rites) because you are expert in telling the
future and in chanting mantras.”




Gargamuni says,. “But these functions should be done by the
guru.”

Nanda Maharaja replies, “Just by their birth the brahmanas
are the spiritual masters for all human beings.”




Section — 11

Garga muni’s concern and

Nanda Maharaja’s acceptance

(7-10)
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Gargamuni said: My dear Nanda Maharaja, I am the priestly guide of
the Yadu dynasty (yadunam aham acaryah). This is known
everywhere (khyatas ca bhuvi sarvada). Therefore, it I perform the
purificatory process for your sons (maya te sutam sariskrtam),

Kamsa will consider Them the sons of Devaki (manyate deLaki-

sutam).




Garga speaks to advise that the samskara must be done secretly
because of danger to himselt and Nanda from Kamsa:

“Nanda Maharaja, you are actually a member of the Yadu dynasty,
but you are not known as a Yadu because you are not a ksatriya.

However, I am well known as the priest of the Yadus.

Therefore, it 1 don’t do this ceremony secretly there will be a lot of
doubts.”
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Karhsa is both a great diplomat and a very sinful man (kamsah papa-matih). Therefore,
having heard from Yogamaya the daughter of Devaki (srutva devakya darika-vacah),
that the child who will kill him has already been born somewhere else, having heard
that the eighth pregnancy of Devaki (devakya astamo garbho) could not bring forth a
fe‘male child (na stri bhavitum arhati), and having understood your friendship with
Vasudeva (tava ca anakadundubheh sakhyam), Karhsa, upon hearing that the
purificatory process has been performed by me, the priest of the Yadu dynasty, may
certainly consider all these points (iti sancintayan) and suspect that Krsna is the son of
Devaki and Vasudeva (hanta gatasankas). Then he might take steps to kill Krsna. That
would be a catastrophe (tad na anayo bhavet). h




Gargamuni continued, “Everyone everywhere will think this.
Especially Kamsa will pursue this matter.”

Nanda Maharaja replied, “But will Kamsa, being a
brahmavadi, actually kill you?”

Garga: “Yes, because Kamsa is a sinful person (papamatih) he
will kill people like us.




He will certainly do it.

Because he has already committed violence against your

friend (sakhyam) Vasudeva, he will do the same to you.

His demoniac intelligence will begin to act.




“When Kamsa heard the words of Devaki’s daughter, he
thought:

It is not possible that the eighth child of Devaki is a girl.

My enemy Visnu has certainly been born to Devaki, but by
the arrangement of Vasudeva, He was taken to the house of

his friend Nanda.




My worshipable deity Durga, who has taken the role of
Devaki’s daughter, said that He who will kill me has already
taken birth somewhere.

Having ambiguously stated that Visnu was not born to
Devaki, but somewhere else, Durga has hinted to me rhat I
should search everywhere and quickly kill Him.’




“While thinking in this way and engrossed in looking for his
enemVLK N1SA _11DO1 -'f“ ADOUT 1M NDETTOTMAn 'o he

nama karana, may conclude that Vasudeva’s son is in Nanda’s

house, and he will come here to kill the child.

This will then be a great fault on my part.”




Nanda Maharaja said: My dear great sage, it you think that your performing
this process of purification will make Karisa suspicious (implied), then secretly

chant the Vedic hymns (rahasi svasti-vacana-piirvakam) and perform the
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alaksito 'smin rahasi

mamakair api go-vraje

kuru dvijati-samskararm

svasti-vacana-purvakam

puritying process of second birth (kuru dvijati-samskaram) here in the cow

shed of my house (asmin go-vraje), without the knowledge of anyone else, even

my relatives (mamakair api alaksito), for this process of purification is essential

(implied).



“By good fortune you have come to my house.

When will I again receive such an acarya as you?

Today we will do only what is minimally required by the
sastras. and hgwe all the other festivities with music done on
another day.”

Thinking in this way, Nanda speaks this verse.



mamakair: indicates that not even Nanda’s brothers should
know.

—

B

go vraja: the cow pen is a pure place, and_therefore it does
not need cleaning.

rahasi: means that they will not allow entrance for the
workers who usually come into the sheds to take the cows for

pasturing.




dvijati: indicates that Balarama was a ksatriya and Krsna a
vaisya, so both were eligible for the nama karana samskaras.

svasti vacana: means that the punyayaha, svasti and riddhi

mantras should be recited three times,.

They must be recited before all auspicious+ituals.
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