Srimad-Bhagavatam
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by
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Canto Ten — Chapter Nine

Mother Yasoda Binds Lord Krsna



Section — 1

Mother Yasoda personally

churning the Yogurt of Krsna

(1-5)
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Sukadeva Gosvami continued: One day (ekada) when mother Yasoda (yasada
nanda-gehini) saw that all the maidservants (grha-dasisu) were engaged in
other household affairs (karma antara-niyuktasu), she personally began to
churn the yogurt (nirmamantha svayarm dadhi). While churning (dadhi-
nirmanthane kale), she remembered (smaranti) the childish activities of Krsna
(tad-bala-caritani), and in her own way she composed songs (yani yaniha
gitant) and enjoyed singing to herself about all those activities (tany agayata)




This chapter describes how Krspna stopped Yasoda from

churning yogurt in order to drink her breastmilk, and how
Yasoda put Krsna down to go elsewhere.

Verse 1:

Krsna became angry because He was not finished drinking,
so He broke the churning pot, stole butter, and was bound
up by mother Yasoda.




“You bind up the people who are engulfed in theft, anger and
other low qualities and make them cry.

Now You, who have become implicated in theft, overwhelmed
with anger and bound up by Yasoda, are crying!” }

—

The most astonishing and uncommon parental love (vatsalya-
prema) wherein Krsna became the object (visaya) and Nanda
and Yasoda were the shelter (asraya) must have been the result
of a most extraordinary and unparalleled form of sadhana.




Pariksit had asked the question to Sukadeva, but the story ot
Drona and Dhara did not reveal such extraordinary sadhana.

Seeing that Pariksit was not too pleased, Sukadeva told him
about Krsna’s damodara-lila to give the real answer to
Pariksit’s question: “What past auspicious activities did
Yasoda and Nanda Maharaja perform to achieve the
perfection of getting Krsna as their son?” (SB 10.8.46)




On the Dipavali Day (festival day of lighting ghee lamps),
Yasoda began churning yogurt for Krsna’s pleasure.

She became absorbed in thought how from among her
husband’s countless cows, there were seven or eight, who were
as rare as a horse with one black ear; who ate the most fragrant
grass; and who gave the tastiest, fragrant milk for the
satisfaction of her son.




Yasoda personally churned because she wanted to make
special butter for her son.

HPW could her servants who often burn the milk do this
properly? R

Driven by a stubbornness arising from vatsalya-prema, Yasoda
concluded that others could not do the job properly.




From that day forward, Yasoda resolved that she would
prepare all Krsna’s butter, milk and other eatables.

They would be so tasty that Krsna would no longer go to
others’ houses to steal.

Yasoda was churning the best yogurt from among countless
samples that she had prepared the day before with her own

hands.




Verse 2:

The ladies of Vraja poeticized all of Krsna’s childhood
activities.

Having collected all these songs, mother Yasoda began to sing

these songs in order to pacily her longing to see Krsna, who
was sleeping in another room.
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Dressesa in a saffron-yellow sari (ksaumarm vasah), with a belt tied (bibhrati
sitra-naddharn) about her full hips (prthu-kati-tate), mother Yasoda pulled on
the churning rope (rajjv-akarsa nirmamantha), laboring considerably (srama-
bhuja), her bangles and earrings moving and vibrating (calat-kankanau kundale
ca) and her whole body shaking (jata-kampam). Because of her intense love for
her child, her breasts were wet with milk (putra-sneha-snuta-kuca-yugam). Her
face (vaktrarh), with its very beautiful eyebrows (subhrih), was wet with
perspiration (svinnam), and malati flowers were falling from her hair (kabara-

vigalan-malatt)—




This verse presents the ideal of motherly atfection for Krsna.
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alfection of mother Yasoda described here.

Yasoda’s yellow sari (ksaumam) was very fine, being made
from fibers of the atasi tree.




According to the Krama Dipika, Yasoda’s complexion was

blackish.

She wore a belt around her full hips while churning the
butter.

The beauty of all of Yasoda’s limbs is indicated just by
mentioning her wide hips, moving eyebrows and tinkling
bangles..




Her arms, tired from churning, and her sweating face both
shone. -

Malati flowers fell like drops of rain from Yasoda’s beautiful
hair, which was blacker than a rain clouEr
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While mother Yasoda was churning butter (mathnantim
jananim), Lord Krsna, desiring to drink the milk of her breast
(stanya-kama harih), appeared before her (tam asadya), and in
order to increase her transcendental pleasure (pritim avahan), He
caught hold of the churning rod (grhitva dadhi-manthanarh) and
began to prevent her from churning (nyasedhat).




Krsna started crying from hunger upon waking in the
morning.

Leaving His room, Krsna approached Yasoda and held the

churning rod to indicate she should stop churning and attend
to Him. -

Yasoda’s @s increased unlimitedly upon perceiving Krsna’s
o~y — o
cleverness.
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&lother Yasoda then embraced Krsnz} allowed Him to sit down on her lap (tam
ankam ariidham), and began to look upon the face of the Lord with_great love
and alfection (sa-smitam iksati mukham). Because of her intense affection, milk

was tlowing from her breast (sneha—snutam Qpayayat stanam). But when she
saw that the milk pan on the oven was boiling over (ut51cyamane payasi tv
adhisrite), she immediately left her son to take care of the overflowing milk

(utsrjya javena sa yayav), although the child was not yet fully satisfied with
drinking the milk ol His mother's breast (atrptam).




“Oh how intelligent this child is!”

Saying this, Yasoda stopped churning and put Krsna on her
lap to feed Him her breast-milk.

But why did mother Yasoda suddenly get up and leave?

>

She got up to attend to the milk boiling over on the stove.




But how could Yasoda show so much interest in the boiling milk that
she left Krsna unsatistied and hungry?

—
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Only those under the sway of @ can understand or talk about the

remarkable actions of one impelled by_pure love tor Krsna.
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Section — 11

Krsna breaks the pot — Flees
in fear of Mother Yasoda (6-9)
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Being very angry (sanjata-kopah) and biting His reddish lips with His
teeth (sandaéyar s]ghurita @), Krsna, with false tears
in His eyes (mrsa aézﬂl), broke the container of yogurt (dadhi-mantha-
bha]'anam with a piece of stone (drsad-asmana). Then He entered
a room (antaram gatah) and began to eat the freshly churne er
(jaghasa haiyangavam) in a solitary place (rahah).




Though it was useless (mrsasrur), Krsna shed tears as this is

the nature of a small chi!d.

Krsna used a stone (drsad-aSmana) to make a hole in the pot
without making any sound.

Then He went into another room and ate the butter made
from the previous day’s milk (haiyangavam).
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Mother Yasoda (gopi), after taking down the hot milk from the oven
(susrtarn payah u@a), returned to the churning spot (pM pravisya),
and when she saw that the container of vogurt was broken (bhagnam
dadhy-amatrakam vilokya) and that Krsna was not present (tarm capi na
tatra pasyati), she concluded (samdrsya) that the breaking of the pot was
the work of Krsna (tad sva-sutasya karma), and she smiled at it (jahasa).

———




After removing the-hetmilk (suSrtam payah) from the stove,

Yasoda returned to the churning spot.

There she saw the vogurt pot (dadhy
amatrakam) lying broken on the floor.

The suftix ka is added to amatrakam out of sympathy for its
SOrTYy state.




Yasoda concluded that this was definitely the work of her

SOI1.

———

Touching her forefinger to her nose, she started laughing.
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Krsna, at that time, was sitting on an upside-down wooden mortar for grinding
spices (uliikhalanghrer upari vyavasthitamm) and was distributing (dadatari)
milk preparations such as yogurt and butter (Sici sthitam haiyangavarm) to the
monkeys (markava) as He liked (kamam). Because of having stolen, He was
looking all around with great anxiety, suspecting that He might be chastised by
HiE mother ((cauri@(ifléankita i‘ksanaﬁ' ). Mother Yas_(,lda,_u_pma—seei-n-g—l;ﬁm'
(sutam niriksya), very cautiously approached Him (Sanaih agamat) from
behind (pascat). -




Yasoda found Krsna by following His butter-smeared

footprints, and hearing the jingling sound of His waist bells,

and the noises in the other room.

Surmising that Krsna was eating butter, Yasoda’s face broke
into a smile.

A few seconds later, she decided to go into the room.



But by that time Krsna had gone out the back door and into the
yard.

There Krsna sat cross-legged on top of an_upside-down wooden
mortar. for grinding spices due to fear of crows and other animals.

The verse describes this.

~—

After stealing the butter pot hanging from the ceiling of the
StOTETOOTT, KTSira bTougnt it there.




He was afraid of beinby His mother for having stolen
the butter, so He was anxiously looking hither and thither
(caurya visankiteksanan niriksya) and looking for a path of
escape. -

Seeing Krsna from inside the house by craning her neck,
Yasoda then very cautiously and silently approached Him

from behind so that Krsna could not see her and that she
cottdeatehHimm i her hands.
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When Lord Sri Krsna saw His mother, stick in hand (tam @A astim
prasamiksya), He very quickly got down from the top of the maortar tato
tvaral) (ave )) and began to flee as if very much alraid (apasasara
@) Krshna (yam), whom the yogis (yoginam) only try to capture as
Paramatma by meditation (manah), desiring to enter into the effulgence of the
Lord (ksamam pravestum) with great austerities and penances (tapasa iritam),
but fail to reach (na apa), mother Yasoda, thinking Him to b I son, began
following Him to catch Him (gopy anvadhavad).




Yasoda held a stick in her hand to instill fear in Krsna.

He is described as((gvery much afraid (bhitagal), because He
understood the great affection of His mother, although
internally Krsna had no fear.

e

Or it can mean that Krsna stood up and fled in a feartul
mannetr. -




Queen Kunti said in Srimad Bhagavatam (1.8.31):

gopy adade tvayi krtagasi dama tavad
ya te dasaSru-kalilapjana-sambhramaksam
vaktrar niniya bhaya-bhavanaya sthitasya
sa mam vimohayati bhir api yad bibheti

“O_Krsna, Yasoda took up a rope to bind You when You
committed an offense, and Your perturbed eyes overflooded
with tears, witich washied the mascara from Your eyes. You
were alraid, though fear personified is airaid of You. This
sight is bewildering to me.”




Yasoda (gopy) chased her son who can never be attained (na
yam apa) even by great mystics and yogis (yoginam) who
perform austerities, penances (tapaseritarn) and meditatiorl
(manah) to enter (pravesturn) Brahman.

This point is made clear in verse 21:

nayam sukhapo bhagavan

— —

“Bhagavan Sri Krsna is not easily attainable.”



Section — 111

Mother Yasoda captures Krsna

and tries to bind Him (10-14)
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While followmg Krsna (anvancamana). mother Yasoda (jz_g&ni), her thin
waist (sumadhyama) overburdened by her heavy breg
reduce her speed (- @3@ Because of
followmg Krsna very swiltly {javena), her hair became Toose (visramsita-
kesa-bandhana), and the flowers in her hair were falling after her (@-

rasuna-anugatih). Yet she did not fail to capture her son Krsna
paramrsat).




One should not think that just as the yogis cannot catch
Krsna, neither could mother Yasoda.

This verse explains that Yasoda’s hair came undone, and the
tflowers in_her hair fell behind her as if they were following

her (cyuta-prasuna anugatih).

Yasoda caught (amrsat) Krsna from behind (para).
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When caught by mother Yasoda, Krsna became more and more afraid
(bhaya-vihvaleksanam) and admitted to being an offender (krtagasam). As
she looked upon Him (udviksamanam), she saw that He was crying (tar
prarudantam), His tears mixing with the black ointment around His eyes
(anjan-masini), and as He rubbed His eyes with His hands (aksini sva-
panina_kasantam), He smeared the ointment all over His face. Mother
Yasoda, catching her beautiful son by the hand, mildly began to chastise
Him (haste grhitva bhisayanty avagurat).




Not only did Yasoda catch Krsna who cannot be realized by
the best of yogis, but _she also scolded that Supreme Person,
who is constantly praised by Lord Brahma, Siva and other
exalted demigods. -

—

With a stick in her hand Yasoda instilled tear in Krsna, who
instills fear in time and death personitied.

a—

The verse is spoken with this intention.



Krsna was rubbing (kasantam) His eyes (aksini), which were
smeared with black ointment (afijan-masini), with the back of
His left hand (sva panina).

Mother Yasoda held Krsna’s right hand and threatened Him

(bhisayanty) with a stick.

Yasoda mildly chastised Krsna: “You have such a restless
nature! O friend of the monkeys, the pot breaker!




Where will You get butter today?

Now I shall bind You so that You cannot steal butter and eat it
with Your friends.

Are You afraid that I will beat You with this stick?”

While rebuking Krsna, Yasoda lifted the stick as if to beat
Him, though she would mever do such a thing.
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Mother Yasoda was always overwhelmed by intense love for Krsna

(arbhaka-vatsala), not knowing who Krsna was or how powerful He was
(atad-v1rya—k0v1da) Because of maternal affection for Krsna she never

even cared to know who He was. Theretore, when she saw that her son

had become excessively afraid (sutarih bhitam vijiaya), strethrewthe—stick
away (tyaktva yastim) and desired to bind Him so that He would not
comimit any turther naughty activities (tamn baddhum kila iyesa).




Krsna pleaded, “Don’t beat Me!”

Yasoda: “If You don’t like getting beaten, why did You | break
the yogurt pot today?”

Krsna: “I won’t do that anymore! But throw down the stick.”




Mother Yasoda began to worry: “Maybe my son will run away
to the forest out of fear, anger or distress.”

———————
—————

To prevent this Yasoda threw away the stick and decided to

tie up Krsna.

—

Due to being completely absorbed in Krsna’s sweetness,

Yasoda had no knowledge how powerful He was @tad Vlrya
kovida).
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The Supreme Personahty of Godhead has no beginning and no end (na cantar na bahir
yasyd), No_exterior and Mo mterior; 1o tront and no rear (na purvam napi caparam). In other
words, He is all-pervading (implied). Because He is not under the influence ot the element of
time, for Him there is no difference between past, present and future; He exists in His own
transcendental form at all times (piirva aparaih). Being absolute, beyond relativity, He is free
from distinctions between cause and-effect, although He is the cause and effect of everything
(bahis cantar jagato yo jagat ca yah). That unmanifested person (avyaktarn), who is beyond
the perception of the senses (adhoksajam); iad iow appeared as a human child (martya-
lingam), and mother Yasoda (gopika), considering Him her own ordinary child (tarh_matva
prakriam atimajam yatla),bound Him to the wooden mortar with a rope (ulukhale damna
babandha).




With the ropes of her intense prema, Yasoda tied up Krsna,
the all-pervading Lord who binds up everyone from Brahma to
the blade of grass with the modes of material nature.

The verse is spoken with this intention.

Limited objects can be bound by surrounding them on the
outside.




But where can one tie the rope on He who is greater than the
greatest, and who has no inside or outside?

The verse establishes that Krsna pervades all space and time as

well.

—

Krsna cannot be limited by past, present and future.

——




The unlimited can bind the limited, but in this case it was the
opposite.

The entire universe, which is created by His power, cannot
bind Krsna, then what to SP: peak of an insignificant rope w1th1n
that universe.

One cannot say that a little boy cannot bind up the universe,
because Yasoda saw the entire cosmic manifestation within
His mouth.




How then could Yasoda bind Him?

—

The answer is given:

Krsna was bound by the uncommon motherly love ot Yasoda
who thought of Him as her son (matva atmajam).

Though Krsna is all powertul, by His inconceivable energy He
allows Himselt to be controlled by love and bound by His
beloveds.




Krsna is called avyaktam (unmanifested) because under the
control of love He conceals His powers and appears like a
human being (martya lingam), even though He is beyond
material sense perception (adhoksajam). -

The power of Yasoda’s love bound up the Lord, who is the
aggregate of all consciousness, just as one binds an ordinary
child (prakrtam).




Section — 1V

Krsna’s opulence — Cannot be

bound by anyone (15-17)
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When mother Yasoda was trying to bind (gopika badhyamanasya)
the offending child (krtagasah sva arbhakasya), she saw that the

binding rope was short by a distance the width of two fingers (tad

dama dvy-angula tinam abhiuit). Thus she brought another rope to
join to it (tema amnyat ca sandadhe).




Though Yasoda could bind her child by love, and though the
size of her lap was smgﬂ, still the small form of the boy was
all-powertul.

This is shown in three verses.

Krsna was thinking, “I cannot be bound up because 1 must

do My daily duties of stealing yogurt and playing with My

friends.”




Krsna’s vibhuti-sakti (the power to show or reveal His
opulence) inspired by His satya sankalpa-sakti (the power to
fultill each and every desire of the Lord) suddenly entered
into His body at that time.

Thus, the rope remained two fingers too short no matter how
many ropes Yasoda tied together.
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This new rope also was short by a measurement of two_fingers
(yada asit tad api nyanarh), and when another rope was joined to
it (tena anyad api sandadhe), it was still two fingers too short
(tad api dvy-angulam nytnar). As many ropes as-shejotrred; all
of them failed; their shortness could not be overcome (yad yad
adatta bandhanam)




Bandhanam means the rope for binding Krsna.

Whatever ropes Yasoda joined were two fingers short.
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Thus mother Yasoda jOinPd whatever ropes were available in the
household, but still she failed in her attempt to bind Krsna (evam sva-
geha-damani yasoda sandadhaty api). Mother YaSoda's friends, the
elderly gopis in the neighborhood, were smiling and enjoying the fun
(gopinam susmayantinam). Similarly, mother Yasoda, although
laboring in that way, was also smiling ’w ). All of them were

struck with wonder (vismitabhavat).




All the elderly gopis in the neighborhood were laughing
(goplnam susmayantinam).

In her astonishment (vismita), Yasoda thought: “A rope of one
hundred hastas (150 feet) does not tit around my son’s waist

which measures only one fist.

His small waist is not getting any bigger, and the rope is

certaily-otr getting any shorter.




But still the rope does not reach around Him.

This is the first amazing thing.

Furthermore, when I tie the ropes together, each time it is two
fingers short, not three or four fingers.

-

[—

That is the second amazing thing.”



Section -V

Krsna’s Bhrtya-vasyata and
glorious position of Mother

Yasoda (18-21)
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When child Krsna saw His mother thus fatigued (drstva
paristramam Krsnah), He became merciful to her and agreed to be
bound (krpaya asit sva-bandhane).




“As you cannot bind Krsna even with all the ropes in the
house, then it must be concluded that it is His good fortune
that it should not be.

Listen Yasoda, give up this attempt!”

Though the village women advised in this way, Yaseda—was
determined: “Even if evening comes and I tie together all the

ropes in the whole village, I must find out just-ence-the extent

ol my son’s waist.”




Yasoda wanted to teach a lesson to her son.

Cm—

In her persistence, she would not give up her attempt to bind

the Lord.
In the competitioni between Krsna and His devotee, the
devotee’s determination always prevails.

——




Thus, seeing His mother’s fatigue, Lord Krsna gave up His
own persistence, became merciful and allowed Himself to be
tied.

‘\

Krsna’s mercy, which reigns as the king of all His potencies
and illuminates all others_melts the heart of the Lord and
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Th?a pearance of Krsna’s mjrqmadf_ﬂls_sama_sa_kalba and

vibhuti saktis immediately disappear.




The distance of two fingers was filled by the devotee’s effort
and hard work (m and the Lord’s causeless mercy

T -

The bhakta-nistha (firm faith of the devotee) seen _in his
tireless endeavors to serve and worship the Lord, and the sva-
nistha (the steady quality in the Lord), which brings forth His
mercy upon seeing the devotee’s effort and fatigue caused
"Krsna to be bound.




In the absence of these two, the rope will remain two fingers
too short. =

But when bhakta-nistha and sva-nistha are present the Lord
can be bound.

In this pastime, Krsna showed Yasoda and the whole world
that only love can bind the Supreme Lord.
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QF sva-vasenapi krsnena

of yasyedarn seSvararh vase

O Maharaja Pariksit (anga), this entire universe, with its great, exalted
demigods like Lord Siva, Lord Brahma and Lord Indra, is under the
control of the Supreme Personality of Godhead (yasya idam sa
iSvaram vase). Yet the Supreme Lord has one transcendental
attribute: He comes under the control of His devotees (sva-vaéerﬁpj
bhrtya-vasyata). This was now exhibited by Krsna in this pastime
(krSnena evam sandarsita).




Though Krsna possesses all possible powers, He is bound and
controlled by prema.

This bondage, however, being the most astonishing attribute
of the Lord, is not a fault but a beautiful transcendental
ornament in Krsna’s personality.

By His very nature Krsna is self-satisfied (atma rama), vet He
sullers Irom hunger.




He is apta-kama (automatically fulfills all of His desires), yet

He is dissatistied and desirous of prema.

Though Krsna is the personification of peace and pure
goodness, He becomes angry.

S———
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Krsna is the master of the goddess of fortune, yet He steals
butter like a beggar.




Though Krsna instills fear in all through time and death, He
lees in tear of Yasoda’s stick. -

Though Krsna travels at the speed of mind, He is easily caught
by the tirm grip of His mother.

Though Krsna is condensed bliss (sandrananda), He cries in
SOITOW.




Though Krsna is unlimited and all-pervading, He is 1imite§ by
being tied up.

In all these incidents, Krsna was directly revealing to Yasoda
His innate quality of being controlled by His devotee.

All of this cannot be explained as simply an act or imitation
performed by Krsna.




Such explanations arise from ignorance, and have no proof to

—

support them.

Realizing this quality of the Lord, Brahma, Siva and Sanat-
kumara became truly astonished. '

The Srimad Bhagavatam (10.11.9) states:



darSayams tad-vidar loka
atmano bhrtya-vasyatam
vrajasyovaha vai harsarm
bhagavan bala-cestitaih

“To pure devotees throughout the world who could
understand His activities, the _Supreme Personality of
Godhead, Krsna, exhibited how much He can be subdued by
His devotees, His servants. In_this way He increased the
pleasure of the Vrajavasis by His childhood activities.”




sva vaSena: within the control only of His own self;

Though Krsna is independent (sva vaSena), where do we see
His control?

Krsna controls the entire universe along with millions of
powerful demigods (yasyedam seSvaram vaSe).




Although Krsna is the tully independent, supreme controller,
He becomes controlled by the prema of His devotees.

This prema, the essence of Krsna’s cit-sakti, gives rise to the
Lord’s highest bliss.

That has been explained previously.
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Lord Brahma, nor Lord Siva (na virifico na bhavo), nor even
sNeither the goddess of fortune (na srir apy), who is always the
better haltf of the Supreme leord (anga-samsrava), can obtain
(lebhire) from the Supreme Personality of Godhead, the deliverer
from this material world (vimuktidat), such mercy (imar_
prasadam) as received by mother Yasoda (yattat prapa gopi).




This verse is spoken on seeing the exceptional devotion of the
queen of Vraja, who among all the devotees brought Krsna
under her control.

vimukti: here means viSesa-mukti, specialized liberation or
prema. -

Vimuktidat means Krsna, the giver of prema.




viri§co: Lord Brahma;

B

The inconceivable mercy that Yasoda obtained from Krsna, the giver
of prema, was never received by Brahma, Siva (bhavo), or even
[Laksmi-devi (Srir).

This verse contains three negative pronouncements; nemarn, na bhavo
and na Srir.

Three repetitions emphasize the exceeding absence of mercy otfered to
these personalities.




However, with the word “indeed” (apy) the sentence can mean

that even though they received mercy, it was not to the extent
of Yasoda.

Lord Brahma is the son of Bhagavan Sri Krsna and the adi-
guru of the devotees, sa adi-devo jagatam paro guru (Bhag.
2.9.5).

As the topmost Vaisnava (vaisnavanam yatha Sambhuh), Siva
—— — = —————— =
is considered superior to Brahma.




The goddess of fortune, Laksmi, who resides on the chest of
Visnu, is superior to even Siva and Brahma, the shelters of
sakhya and dasya rasa.

-

Nevertheless, mother Yasoda is in the supermost exalted
position because she alone obtained such extraordinary mercy
from the Lord.

DS

It is wrong to thmk that Yasoda is a $adhana siddha] who got a

boon iro s lifetime as ara.




The prema of Yasoda cannot be attained as a result of Brahma’s boon,
for Brahma himself prays to become a blade of grass in Vraja.

Indeed, Brahma is counted in a much, much lower class.

———

Sukadeva says, “O Pariksit! Although you know about the Nanda and
Yasoda who are famous in the scriptures as nitya-siddhas, in answer to
your casual question (10.8.46) about their austerities in previous li\igs

[ told the story of Drona and Dhara, who are very small expansions of
Nanda and Yasoda.”
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The Supreme Personality of Godhead. Krsna (ayarh bhagavan), the
son ol mother Yasoda (gopika-sutah), is accessible (sukha apah) to
devotees engaged in spontaneous loving service (bhaktimatam), but
He is not as easily accessible (na yatha) to mental speculators
(jianinam), to those striving for selt-realization by severe austerities

and penances (atma-bhutanam), or to_those who consider—the-body

the same as the sell (dehinam).




The Bhagavatam propounds krsna-prema as the highest goal
ol all human endeavors.

Prema is permanently situated in Krsna’s eternally liberated
associates, nitya-siddha parikaras.

——

Among nitya-siddhas, the Vrajavasis (residents—of Gokula),
Yasoda and Nanda Maharaja are the best because they control

Krsna by their vatsatya=prema;paremtal 1ove.




One who follows in the footsteps of nitya-siddhas like mother Yasoda

can easily obtainl kKrsma=prema:

Krsna is not available to others.

[ —

With this intent the verse is spoken.

———

dehinam gopika sutah: The son of the gopi, Krsna, is not easily
attainable by devotees who still identify with the body (dehinam),
nor by the self-satisfied who no longer identify with the body
(jianinam). -




Although they may sometimes be called Santa-bhaktas, or
devotees ol sorts, they never get the opportunity to serve
Krsna in Vrndavana.

.

They can attain the qualification to serve Krsna only by
practicing sadhana-bhakti under the guidance of the
inhabitants of Vraja.

atma bhu tanam Brahma, Siva and Laksmi, mentioned in

the —HS‘VErprevm Se, are dtma Dmhtiﬁe&wﬂﬂm




Brahma and Siva are avataras of Krsna, and Laksmi is His
svarupa-sakti.

—

Yet even these three cannot easily attain Krsna, the son of a gopi.

bhaktimatam iha: devotees in this world;

This indicates that those who are devoted to Yasoda or other
residents of Vrndavana, who are fixed in sakhya, vatsalya or
madhurya rasa, will easily attain Vraja Krsna.




The svarupa of bhakti has been defined in the Srimad
BhagavatM& 7237

striya uragendra-bhoga-bhuja-danda-visakta-dhiyo

“How can we, the Srutis, get bodies likethe—gopiss~who hold
Krsna’s lotus feet on their breasts and are embraced by His

serpentine arms?”




The Srutis and munis attained Krsna in Vraja by serving Him
in allegiance to the Vraja-gopis.

Brahma, Siva an ' not become subservient to
the Vraja-gopis due to identilying with their positions on
their own planets.
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Section — VI

Krsna looks at Yamala-arjuna

Trees (22-23)
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guhyakau dhanadatmajau

While mother Yasoda was very busy (matari vyagravam) with household
attairs (grha-krtyesu), the Supreme Lord, Krsna (krsnah prabhuh), observed
twin trees known as yamala-arjuna (adraksid arjunau), which in a former

millennium (purvam) had been the demigod sons of Kuvera (guhyakau
dhanadatmajau).

Though bound by His devotee, Krsna is still able to liberate others as will be

M

seen in Chapter Ten.




JO‘L i f 275;@" pura narada-szggena

a“’d o; 2,..\ “¢  vrksatam prapitau madat

nalakiivara-manigrivav
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&C}Cgs iti khyatau Sriyanvitau

In their former birth (pura) these two sons, known as
Nalaktivara and Manigriva (nalakivara-manigrivau iti), were
extremely opulent and Tortunate (khyatau Sriyanvitau). But
because of pride and false prestige (madat), they did not care
about anyone (implied), and thus Narada Muni cursed them to
become trees (narada-Sapena vrksatam prapitau).




“Out of debt to My mother, T have been bound by her. What
can I do to clear this debt?”

g—

Thinking in this way, Krsna liberated the two trees situated in
the yard.
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