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Canto Ten — Chapter Ten

Deliverance of the Yamala - Arjuna
1rees



Section — 1

Condition of the sons of

Kuvera (1-4)



o )\b:(\ﬁ o ” 10.10.1 ”

B\
Y\L o ,{\5‘: o N Sri-rajovaca
4 A \ o kathyatarm bhagavann etat
Ca"" o S 0 ” o _
C‘*’@'S) N tayoh sapasya karanam
¢ : —
o yat tad vigarhitarh karma
U\}‘&F’\ : yena va devarses tamah

King Pariksit inquired from Sukadeva Gosvami: O great and
powerful saint (bhagavann), Please describe (kathyatai) the cause of
Nalakaivara's and Manigriva's having been cursed by Narada Muni
(tayoh etat sapasya karanam). What did they do that was so
abominable (yat tad vigarhitarh karma) that even Narada, the great
sage, became angry at them (yéma vadevarses tamah)?




This chapter tells the ancient story of Narada’s cursing the sons of
Kuvera.

Afterwards the two sons, Nalakuvara and Manigriva gloritied Krsna
for granting them a special liberation, namely krsna-prema.

The word “tamah” in this verse means anger.

What degraded activity did Nalakuvara and Manigriva do to incur
the wrath of Narada and get cursed? -
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Sukadeva Gosvami said: O King Pariksit, because the two
sons of Kuvera had been elevated to the association of Lord
Siva (dhanadatmajau rudrasyanucarau bhatva), of which
they were very much proud (sudrptau), they were allowed to
wander (ceratuh) in a garden attached to Kailasa Hill
(kailasopavane ramye), on the bank of the Mandakini River
(mandakinyam). Taking advantage of this, they used to drink
a kind of liquor called Varuni (varunim madiram pitva
madotkatau). Accompanied by women singing after them
(stri-janair anugavadbhis) _they would wander in that garden
of tlowers (ceratuh puspite vane), their eyes always rolling in
intoxication (madaghﬁrnita-locanau).\
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Entering into the waters of the Mandakini Ganges (antah
pravisya gangayam), which were crowded with gardens of
lotus tlowers (ambhoja-vana-rajini), the two sons of Kuvera
would enjoy young girls (cikridatur yuvatibhir), just like two
male elephants enjoying in the water with female elephants

(gajav iva karenubhih).




How did the two sons of Kuvera enjoy in the Mandakini
Ganga:

——

They entered the Ganga, which was adorned with clumps of
lotuses, and began to play with young girls, just as an
intoxicated elephant sports with his she elephants. 4




Section — 11

Appearance of Narada Muni —

Response of the sons of

Kuvera (5-6)
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O Maharaja Pariksit (kaurava), by some auspicious opportunity for
the two boys (yadrcchaya), the great saint Devarsi Narada (bhagavan
devarsih naradah) saw them intoxicated (apasyan devau), with
rojing eyes (ksibanau), and could understand their situation
(samabudhyata). T

Seeing them, Devarsi Narada could understand that they were intoxicated

(ksivanau).
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Upon seeing Narada (tam drstva), the naked young girls of the
demigods (vivastrah devyah) were very much ashamed (vridita).
Afraid of being cursed (sapa-Sankitah), they covered their bodies
with their garments (Vé&éﬂlsj_parygdhuh éighram). But the two

sons of Kuvera did not do so (na_eva guhvakau); instead, not

caring about Narada, they remained naked (vivastrau).




Section — II1

Response of Narada Muni

(7-23)
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Seeing (drstva) the two sons of the demigods (tau
surdtmajau) naked and intoxicated by opulence and false
prestige (madira-mattau Sri-madandhau), Devarsi Narada, in
order to show them special mercy (tayor anugraha arthaya),
desired to give them a special curse (Saparm dasyann). Thus
he spoke as follows (idam jagau).




Narada desired to curse Manigriva and Nalakuvara, so that

they could meet the Lord directly and thereby get special
mercy (anugraha-arthaya).

When an affectionate mother wants to feed some kheer to her
son, but finds him deeply sleeping, she will wake him by
pinching him. -

Narada spoke in a loud voice (jagau), so that others would

also benefit.
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Narada Muni said: Among all the attractions of material enjoyment
(anyah josyan), the attraction of riches (rajo-gunah sri-madad)

bewilders one's intelligence (jusatah buddhi-bhramsah) more than
having beautiful bodily features, taking birth in an aristocratic family,

and being learned (abhijatyadir). When one is uneducated but falsely
puffed up by wealth, the result is that ene—engages his wealth in

enjoying wine, wormerm and gambling (yatra stri dyutam asavah).




For the man absorbed in enjoying (jusato) the attractive

objects (josyan) of the material world, pride in taking birth ir in
an aristocratic family and being learned do not destroy t}Le
intelligence as much as being intoxicated with wealth.

In other words, the attraction of riches completely destroys
one s intelligence.

abhijati: birth in a high family generates excessive pride.



adir: knowledge also gives rise to pride.

rajo-gunah: Since pride in wealth arises ifrom the mode of
passion, raja guna is mentioned in this verse.

Pride in wealth induces one to commit many more sins than
pride in family or knowledge.

The various sins are mentioned in the following four verses:
ernjoying wine, women and gambting:
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Unable to control their senses (ajitatmabhih), rascals who are falsely proud of
their riches or their birth in aristocratic lamilies (implied) are so cruel
(nirdayair) that to maintain their perishable bodies (nasvaram imarm deham),

which they think will never grow old or die a]ar (hanyamanair)y they
kill poor animalswithewtsmercy (hanyapt€ pasavo yaira). Sometimes they Kkill

animals merely to enjoy an excursion.

Although one sees old age and death before his eyes, he continues to think he
will mever die.
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While living one may be proud of one's body, thinking oneselt a very
big man, minister, pr651dent or even demigod (deva-sarhjiitam apy),

but whatever one may be, after death (ante) this body will turn either
into worms, into stool or into ashes (krmi-vid-bhasma- samjnltam). It
one Kills poor animals (bhiita-dhruk) to satisfy the temporary whims
of this body (svartham), one does not know (kim veda) that he will
sutfer in his next birth, for such a sinful miscreant must go to hell and
suffer the results of his actions (tat-krte nirayo yatah).




A man may be a king (deva-samjnitam), but after death he is eaten by
dogs and other creatures.

If his sons do not burn him, he is eaten by worms and transtormed

into worm stool.

If he is burned he becomes ashes.

One who whimsically kills poor animals does not know he will be
punished for that killing and sent to hell.
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While alive, does this body belong to its employer (dehah kim anna-datuh), to
the self (svamh), to_the father, the mother (nisektur matur eva ca), or the
mother's father (m@ pitur va)? Does it belong to the person who takes it
away by force (balinah), to the slave master who purchases it (kretur), or to the
sons who burn it in the fire (agneh)? Or, if the body is not-btrmed, does it
belong to the dogs that eat it (Suno 'pi va)? Among the many possible claimants,
who is the rightful claimant? Not to ascertain this but instead to maintain the
body by sinful activities is not good..




This verse shows that many contradictions arise from not

understanding the rightiul owner of the body.

Nisektur refers to the father, who discharges semen to create
the child.

Is this body the wealth (svam) of the father, the mother, or
father ot the mother?
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This body, after all (deham), is_produced by the unmanifested nature (avyakta-

prabhava) and again_annihilated and merged in the natural elements

(apyayam). Therefore, it is the common property of everyone (evam

sadharanam). Under the circumstances, who but a rascal (kah vidvan rte

asatah) claims this property as his own (atmasaﬂfrt va) and while maintaining

it commifs such sinful activities as Kkilling animals just to satisfy his whims

(hanti janttin)? Unless one is a rascal, one cannot commit such sinful activities.




This body arises from and merges into the pradhana, the
material cause of the universe.

Who but an ignorant person (asatah) will accept such a body
as one’s own (atmasat krtva) and commit violence to
animals?
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Atheistic fools and rascals (asatah) who are very much proud of

wealth @_@@a) dhasya) Jail to see things as they are. Therefore,

returning them to poverty is the proper ointment for their eyes so

they may see things as they are (daridryam param afjanam). At least
a poverty-stricken man can realize how painful poverty is (daridrah

param 1ksate), and therefore he will not want othcrs to b in a paqul

condition like his own (atmaupamyena bhutani).




This verse gives the remedy for the sickness of pride in
wealth.

Param here means only.

Poverty is the only medicine (param asjanam) to relieve a
person from the blindness arising from pride in wealth.




Atheistic fools and rascals who are very much proud of wealth

fail to see things as they are.

Therefore, returning them to poverty is the proper ointment
for their eyes so they may see things as they are.

At least a poverty-stricken man can realize how painful
poverty is, and therefore he will not want others to be in a
painful condition like his own.
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By seeing their faces (lingaih), one whose body has beenpricked

by pins can understand the pain of others who are pinpricked
(yatha kantaka-viddha angah). Realizing that this pain is the
same for everyone (jiva-samyarm oatah), he does not want others
to suffer in this way (jantor tarh vyatham na icchati). But one

who has niever been pricked by pins cannot understand this paim
(na tatha aviddha-kantakah).




By seeing the symptoms (lingaih) of one in pain, such as
withering of the face, or by having experienced it oneself, one
understands the nature of pain and thereby sympathizes with
anyone experiencing pain.

One who has not experienced being pierced by a thorn
(aviddha kantakah) cannot understand the pain of others
who are pinpricked.
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The poor man (daridrah) is devoid of arrogance arising from pride in
wealth (niraham-stambhah). He is freed from agitation of the heart
arising from all things related to wealth (muktah sarva-madair iha).
He experiences sullering such as lack of food (krcchrarh apnoti) by
the nature of poverty (yadrcchaya). That sutfering (tad dhi) is ] the
best austerity because it destroys his pride (tasya parar tapah).
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A poor man automatically practices detachment which is
necessary to attain liberation from material existence.

This is expressed in three verses.

The poor person is devoid of the false prestige that comes

from possessing wealth (nir-aham-stambha), and iree from
pride in family and education.
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Always hungry (nityarn ksut), longing for sufficient food (anna-

kanksinah), a poverty- _stricken man (daridrasya) gradually |

DeCcomes

weaker and weaker (ksut-ksama—dehasya) Having no extra

potency,

his senses are automatically pacified (indriyany anususyanti).
poverty-stricken man, therefore, is unable to perform harmful,

envious activities (hirhsapi vinivartate). In_other words, such a man

automatically gains the results of the austerities and penances adopted

voluntarily by saintly persons.
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Saintly persons (sadhavah éama-dar_éj@ may freely associate

(yujyante) with those who are poverty-stricken, but not with those
who are rich (daridrasya eva). Saintly persons, through their
association (sadbhih), destroys their material desires (ksinoti tam
tarsarh), and the dirty things within the core of his heart are cleansed

away (tata arad visuddhyafi). —




One should not think that if the poor man has only one
desire, that is enough to cause his downiall.

He has some reliedf.

Being mercitul by nature, Krsna’s devotees are equal to the
rich and poor, and therefore visit both.




By associating with the devotee, the poor man gets the
opportunity to hear about and worship the Supreme Lord.

Thus he becomes fortunate and advances in Krsna

consciousness.

However, a man intoxicated with his wealth derives no benetit

from associating with the Lord’s devotees.




By the power of the devotee’s association (sadbhih), the poor
man tastes the nectar of devotion and thus loses his desire for
material enjoyment.

Verse fifteen said that the poor man suffers due to fate
(yadrcchaya).

But the devotee does not get suttering or bhakti by karma, for
the devotee has no karma.
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Saintly persons [sadhus] (sadhiinam), who are equal to everyone
(sama-cittanam), think of Krsna twenty-four hours a day, and
have no other interest (mukunda-carana esinam). Why should
people neglect the association of such exalted spiritual
personalities (kim upeksyaih) and try to associate with
materialists, taking shelter of nondevotees (asadbhir asad-

SN—

asrayaih), most of whom are proud and tich (dhana-stambhair)?




The devotee never develops a relationship with the wealthy

man Attached to nis ricEesD

Devotees give up (uEekgaih) the association of nondevotees

(asad
stam

bhih), who are aftlicted by pride due to wealth (dhana

bhaih), and who associate with and serve other

nond

evotees (asad asrayaih).

However, the devotees do associate with wealthy persons

who

are devoid of pride and serve the Vaisnavas.
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Therefore (1ad), since these two persons, drunk with the liquor
named Varuni, or Madhvi (madhvya varunya mattayor), and
unable to control their senses (ajltatmanoh) have been blinded
by the pride of celestial opulence (sri-mada andhayoh) and have
become attached to women (strainayor), I shall relieve them
(aham harisyami) of their false prestige (tamo-madarir).




What then is the cure for their disease of pride?

After considering Narada decided on the cure and presented it in
four verses.

Madhvya means sweet. Tamo means ignorance.

Narada thought, “I will remove the ignorance of these two demigods
intoxicated with sweet wine, blinded by pride in wealth and overly

attached to women.”
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These two young mén, Nalakiivara and Manigriva (yad imau), are by fortune the sons of the great
demigod Kuvera (loka-palasya putrau bhiitva), but because of false prestige and madness after
drinking liquor (sudurmadau tamah-plutau), they are so fallen that they are naked but cannot
understand that they are (atmanam na vivasasam). Therefore, because they are living like trees (for

trees ar SCIOUs), these two young me ldreeetre—the-hodies of trees (ato

sthavaratam_syatagh). This will be proper punishment (arhatah). Nonetheless, after they become

trees_and until they are released, by my mercy they will have remembrance of their past sinful
activities (yatha punah smrtiitsyat). Moreover, by my special favor (tatrapi mat-prasadena mad-
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anugrahat), after the expiry ot one hundred years by the meaSU_rgm.e.nJ_Q.f_th_df_m.l.gﬂ.d.s (divya-sarat-

Sate-vrtte), they will be able to see the Supreme head, Vasudeva, fac e
(vasudevasya sannidhyam labdhva), and thus revive their real ﬁosmon as devotees)(Evarlokatar

bhiiyo labdha-bhakti bhavisyatah). — -




Narada thought, “These two demigods deserve to be placed in
bodies that cannetsmeve(sthavaratam) such as trees because they

are manifesting the qualities of trees: standing naked, not
performing any proper action because they do not move, and not
speaking.

But by my mercy even in the bodies of trees they will retain their

memory.

After standing as trees for one hundred celestial years (divya Sarac-

_chate), they will receive darsana of Krsna, develop prema-bhakiti,

and attain their orieinal bodies as demiecods.”




L N e o 110.10.23]

S H ) )
xS oY & sri-Suka uvaca
Vs \ﬁ’\' ng -—
&Y o evam uktva sa devarsir
&X";}, gato narayanasramam
<

nalakiivara-manigrivav

asatur yamalarjunau

Sukadeva Gosvami continued: Having thus spoken (evam
uktva), the great saint Devarsi Narada (sah devarsih) returned to
his \élérama, known as Narayana-asrama (ga_t_g narayana
asramam), and Nalakivara and Manigriva (nalakiovara-

————"

manigrivav) became twin arjuna trees (yamalarjunau asatuh).




Section — IV

Lord Krsna delivers the twin

sons of Kuvera (24-28)
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The Supreme Personality of Gedhead—Seikesna—tharih), to fulfill the
truthfulness of the words of the greatest devotee, Narada (bhagavata-
mukhyasya rser vacah satyam Kartumi), Stowily went (sanakaih
]agang to that spot (t;atgg_) where the twin arjuna trees were standing
(yatra astarh yamalarjunau).

—

The preparations for Tulfilling the curse are related in this verse.
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"Although these two young men are the sons of the very rich
Kuvera (yad imau dhanadatmajau) and I have nothing to do with

them (implied), DevarsiiNarada 1S My very dear and atfectionate
devotee (devarsir me priyatamah), and therefore because he
wanted Me to come face to Tace with them (vad gitam fad
mahatmana), I must_do_so for their deliverance (tat tatha
sadhayisyami).".




Krsna thought,

“Because (yat) Narada is My dear devotee, 1 will tulfill his
WOfds by giving these two demigods whatever (yad) was
promised by that (tad) great soul (mahatmana).”

—
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Having thus spoken_(ity), Krsna soon entered (krsnas tu yayau) between
the two arjuna trees (yamayor arjunayoh antarena), and as _soon as He
entered between the two trees (atma-nirvesa-matrena), the big mortar fo
which He was bound turned crosswise and stuck between them (tlryag-

gatam ulukhalam) D

Thinking in this way, Krsna went between the two arjuna trees so that the

‘

mortar turned crosswise and got stuck.
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By dragging (balena niskarsayata) behind Him (anvak) with great
force (tarasa) the wooden mortar tied to His belly (damodarena tad
ultkhalam), the boy Krsna uprooted the two trees (utkalita anghri-
bandhau). By the great strength of the Supreme Person (parama-
vikramita), the two trees, with their trunks. leaves and branches,

trembled severely (ativepa @W and fell to the
ground (nispetatuh) with a great crash (kria-canda-sabdau).




Damodara uprooted the two trees by very forcefully pulling
the mortar which dragged behind Him.

By the tremendous power (parama vikramita) of Krsna the

two trees, with their trunks, leaves and branches trembled
severely (ativepa) and fell to the ground.




According to Hari-vams$a, Krsna is called Damodara because
of being bound up:

sa ca tenaiva namna tu
krsno vai dama-bandhanat
gosthe damodara iti
goplbhih parigiyat
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Thereatter, in that very place where the two arjuna trees had fallen
(tatra), two_greal, perieci personahties- (virajasau (siddhauy, who
appeared like fire personified (jata-vedah iya), came out of the two
trees (kujayor upetya). The effulgence of their beauty (Sriya
paramaya) illuminating all directions (kakubhah sphurantau), with
bowed heads they offered obeisances to Krsna (Sirasa akhila-loka-

nat mya), and with hands folded (ba@_ﬁgﬂl)

they spoke the followmg words (idam ucatuli sma).

(,@"

v @, siddhav upetya kujayor iva jata-vedah




The two persons emerging from the trees (kujayoh) lit up the

four directions (h_lgubha.h_)mth—tbr@b@au-t@l—eﬁulgene%@f
their bodies which mixed together like fire personified (Jata-'

vedah).




Section — V

Prayers offered by the sons ot
Kuvera (29-38)



@2}’\? -Q%&P ” 101029”

o
OF ¢ O ¥ & krsna krsna maha-yogims
A S ¢ adyah h parah
SN e g tvam adyah purusah paral
) - . } .. .
. a.f; I ; vyaktavyaktam idam visvam
%@*gﬁv" / ripam te brahmana viduh
o7 & C;g\

O Lord Krsna, Lord Krsna, Your opulent mysticism is inconceivable
(krsna krsna maha-yogm) You are the supreme original person
(tvam adyah purusah), the cause of all causes, immediate and remote
(vyaktavyaktam), and You are beyond this material creation (idam
visvam parah). Learned brahmanas know [on the basis of the Vedic
statement sarvarh khalv idah brahma] (brahmana viduh) that You are

everythmg and that this cosmic manifestation, in its gross and su[ile
aspects, 15 YOUT form (te rupam).




At this time Krsna could have asked them,

“Why are you two demigods paying respects to Me, a mere
cowherd boy tied to a mortar?”

They answer with this verse.

The word Krsna is repeated twice to indicate that the

demigods spoke together.



Nalakuvara and Manigriva prayed,

“You are the Supreme Person (parah purusah), Bhagavan.
Although appearing as a cowherd boy, You are the original

Svayam Bhagavan (adyah).

O master of mysticism (mahayogims), it is inconceivable how
You have become bound.




Since You can liberate us, how is it possible for You, who are
the very form of the universe, to be bound up?”

With this intention they speak this verse.




tvam eva kalo bhagavan

< X' visnur avyaya iSvarah
O ‘(@N Q; “'} %Qr tzan'l mahan prakrtih siksma
N < P Mk < , rajah-sattva-tamomayi
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You are the Supreme Personality of Godhead, the controller of everythmgjtvam ekah 1Svarah).
The body, life, ego and senses (deha-asuh-atma-indriya) of every livin g entity are-Vousrowmn self
(sarV_Bﬁutanam) You are the Supreme Person (tvam eva bhagavan) Visnu, the imperishable
controller (visnur avyaya 1svarah) You are the time factor (kalah), the immediate cause, and You
are material nature (tvam mahan prakrtih suksma), consisting of the three modes passion,
goodness and ignorance (rajah-sattva-tamomayi). You are the original cause of this mziejlal

manifestation (tvam eva puruso adhyaksah). You are th n refore Y OW

everything withinThe core of the hearrofevery living entity (safva-ksetra-vikara-vit).




Nalakuvara and Manigriva continue praying:

“No one except You is the cause of bondage.

You are the Lord of all because everything is within You.

You are thus the Lord of the body, the life force and the ego of
every living entity.




You are time and the cause ot all action.

You are material nature.

You are also the Supersoul and know everything within the

minds of every living entity.

Theretore You are the one and only Bhagavan, the controller
of everything.”
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O Lord, You exist betore the creation (prak siddham). You
are not grasped (tvam agrahyah) by the transformations of the
intelligence (prakrtair vikaraih) or senses (gunaih).
Therefore, who™ (kah_nu), trapped by a body of material
qualities (guna-samvrtah) in this material world (iha), can
understand You (vijhatum arhati)?




“You can be seen only by Your mercy.

Practically, You are invisible.

You are not perceivable by the intelligence and senses because
they arise from the modes of nature.

—

Since You are transcendental, no one within this world can
know You. B




You are the cause of the living entity, but he is covered by the
modes of material nature.

However, Your devotee, who transcends the modes of nature

by practicing bhakti, can realize@etbin of Your unlimited
qualities.”

—h
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mahimne brahmane namah

O Lord, whose glories are covered by Your own energy (atma-dyota-
gunais channa-mahimne), You are the supreme Personality of
Godhead (bhagavate) You are Sankarsana the orlgm of creation, and
You are Vasudeva, the origin of the caturvyuha wasu/‘cr_ey_aya
vedhase). Because You are everythmg and are therefore the Supreme

Brahrmar, we Simply oiler our respectiul obeisances unto You (tasmai
tubhyam brahmane namah).




“Since You are difficult to knew, we simply offer our respects

to You.”

That is the intention of this verse.

“We oller respects to You, the creator of the universe
(vedhase). =




Because of the covering of the three modes of nature it is very
ditficult to know You.

As the sun is covered by clouds, which are created by the sun,
similarly, Your glory is covered by Your own energy which is

created by You (atmadyeta).”




Q%’” w@&. jy 1 10.10.34-35||
0“3' yasyavatara jhayante sariresv asaririnah_
")” j ais tair atulyatisayair viryair dehisv asangataih

ﬁ% ) \ sa bhavan sarva-lokasya bhavaya vibhavaya ca
_9' @ Jg"avatlmo 'msa-bhagena sampratar patir asisam
V’b S s < me @REE OF oM IS

Appearing in bodies like those of an ordinary fish, tortoise and hog (yasya
avatara), You exhibit activities impossible for such creatures to perform (tais
tair dehisv asangataih)—extraordinary, incomparable, transcendental activities
of unlimited power and strength (atulyatisayair viryair). These bodies of Yours
(sariresv), therefore, are not made of material elements (asaririnah), but are
incarnations of Your Supreme Personality. You are the same Supreme
Personahtv ot Godhead, the master of all auspiciousness (sah bhavan asisam
patih) who have now appeared (sampratarh avatirnah), with full potency

(amsa—bhagena) for the benefit of all living entities within this material world
(sarva-Tokasya bhavaya vibhavaya ca).




Krsna replies to the two demigods, “Yes, I am the Supreme
Lord, but by what characteristics do you discern Me as the
supreme?”

—

Their answer is given in this verse.-

Nalakuvara and Manigriva continue, “Though You have no

—_—

material body, You_can be known through the remarkable

exploits (viryaih) You exhibit in various forms like a fish and

turtle.




You (sa bhavan) are the avatari, the source of all avataras, because

while playing as a baby with just a small drop of Your strength You
uprooted two trees as strong as Arjuna, which a thousand hands
could not uproot.

You also gave supernatural strength to the rope and the mortar.

You, the fulfiller of all desires (asisam patih), have appeared with all
Your potencies and different parts and parcels (amsa bhagena) such
as Siva and Brahma for the elevation and liberation (bltavaya
~vibhavaya) of everyone.”
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O _supremely auspicious, we offer our respectiul obeisances
unto You (namah parama-kalyana), who are the supreme
good (namah parama-mangala). O most famous descendant
and controller of the Yadu dynasty jyadunam pataye), O son
of Vasudeva, O most peaceful (vasudevaya san taxa) let us
ofter our obeisances unto Your lotus teet (namah).




“We offer our respectful obeisances unto You, who give the
supreme auspiciousness (parama kalyana) of prema-bhakti to
the living entities.

N

Actually everything You do brings the topmost good to all
(parama mangala).”
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O_supreme form (bhuman), we are always servants of Your servants,

especially of Narada Muni Va anucara}lélnkarab) Now give us
permission to leave for ourhome (anujanihi). It is by the grace and mercy

of Narada Muni (rser anugrahat) that we have been able to see You face to
face (nau bhagavata darsanam asid).

“We are Your followers (anucara) and the serva ' Your

most confidential devotee Narada.”
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Henceforward, may all our words describe Your pastimes (vani guna
anukathane), may our ears engage in aural reception of Your glories (§ravanau
kathayarm), may our hands, lggiand other senses engage in actio '

You (hastau ca karmasu), and may our minds always think of Your lotus feet
(nah manah tava padayor smrtyam). May our heads offer our obeisances to

everything withim—this—wortd—($iTas _tava_nivasa-jagat-praname), because all
things are also Your differemtforms (implied), and may our eyes see the forms

ol Vaisnavas- (drstih satam darsane astu) who are nonditferent from You
(bhavat-tamanam).




“Since_we are Your {ollowers and Narada’s servants, You
should be very merciful to us.

We now pray for something rarely given to others.

May our words (vani) always be engaged in describing Your
qualities (guna kathane) and nothing else.

May our minds always remember Your beautiful lotus feet.



“May our heads pay respects to everything within this world
and especially to devotees such as Narada.”

Taking the phrase nivasa jagat as vocative, it can mean “O
abode of the universe (jagat nivasa), may our eyes be engaged
in seeing Your forms (bhavat tanuman) and those of yoj
devotees (satam) such as Narada.”




Section — VI

Lod Krsna replies the sons of

Kuvera (39-43)
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bhagavan gokulesvarah
damna colukhale baddhah
prahasann aha guhyakau

Sukadeva Gosvami continued: Thus being praised and glorified by the
two young demigods (ittham sankirtitas tabhyam), Krsna, the master
of Gokula (bhagavan gokulesvarah), who was bound to the wooden
mortar by the ropes of the gopis (damna ca ulukhale baddhah),
smiling widely (prahasann), spoke to the sons ol Kuvera the

tollowing words (guhyakat aha).




@ means completely glorified.

S

Damna ca hints at being bound not only by ropes but by
prema too.

Prahasan means that Krsna smiled very sweetly, while
thinking that these two minor demigods had become bound
up by His maya.




Krsna thought,

“They are praising Me for freeing them from bondage.

But mother Yasoda binds Me up and scolds Me instead of praising Me.

Still out of love I stay in Gokula.

The chastisements of the Vrajavasis please Me much more than the
praises I am receiving from these sons of Kuvera.”
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The Supreme Personality of Godhead said: The great mercitul saint Narada-Muni
(karunatmana rsina), by making vou fall down from svarga by his curse

(vagbhir vibhramsah), has showed the greatest favor to both of you (anugrahah
krtah), who were mad after material opulence and who had thus become blind
(yat sri-madandhayor). I knew of all these incidents from the very beginning
(etad pura eva mama jhatarn). B

Narada gave mercy to Nalakuvara and Manigriva by destroying their opulence
through his instructions starting with verse eight.
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puriso 'ksnoh savitur yatha
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Just as when one is face to face with the sun, there is no longer
darkness for one's eyes (yatha savituh pumso aksnoh), similarly,
when one is face to face with a sadhu, a devotee (darsanan sadhanam
sama-cittanam), who is fully determined and surrendered to the
Supreme Personality of Godhead (sutaram mat-krtatmanam), one
will no longer be subject to material bondage (no bhaved bandhah).




How is it possible that Narada bestowed mercy upon these

two rogues?

This verse answers the question.

[ —
\)

—Y

“One is released from material bondage by seeing those
whose minds are not disturbed by respect or disrespect
(sama-cittanam), and those who have offered their minds
completely to Me (sutararh mat-krtatmanam).”




Instead of darsanan no, there is another reading: darsan antah.

In that case it means that one’s bondage will continue until he
sees (darsana) a devotee.

Just as the sun destroys the darkness just by rising, one’s

bondage is destroyed immediately upon seeing a pure devotee




However, it should be understood from this example that even
though the sun rises, the darkness will not be dissipated if a
person is blind.

Similarly, if one commits nama-aparadha, as in the case of the

demons, he will not be released from bondage even if he sees
Narada Muni.
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O Nalaktivara and Manigriva (nalakiivara), now you may both
return home (tad_sadanam gacchatam). Since you desire
(vam 1psitah) to be always absorbed in My devotional service
(mayi bhavo sanjatah), your desire to develop love and
affection for Me will be fulfilled (implied), and now you will
never fall from that platform (paramo abhavah).




Though two brothers were present, Krsna spoke to the chief
one:

“O Nalakuvara! You may now return to your home.

But since you desire to serve Me, your domestic life will no
longer entangle you in maya.”
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Sukadeva Gosvami said: The Supreme Personality of Godhead having spoken
to the two demigods in this way (ity uktau tau), they circumambulated
(parikramya) the Lord, who was bound to the wooden mortar (baddha
ulitkkhalam), and offered obeisances to Him (pranamya ca punah punah). After
taking the permission of Lord Krsna (amantrya), they returned to their
respective homes (jagmatur disam uttaram).

Baddholukhalam: He who is bound to the mortar.
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